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Author’s Note

The present work is a study of the political life and think-
ing of Pandit Deendayal Upadhyaya. It is not a chronology
of events following his entry in Politics. The est.blishment of
Jana Sangh was an important event in the history of
Bharatiya politics. Jana Sangh gave concrete shape to an
independent line of political thinking and an independent
philosophical approach. During the 26 years period from
1951 to 1977, it became stabilised as a political party. The
creator of all this was Pandit Deendayalji. The entire political
history of this period needs to be properly recorded. Whenever
such a history is written, it would further raise the political
stature of Pandit Deendayalji. The present book can form the
outline of such a venture. It is with this thought that this work
has been included in the series dealing with Deendayalii's
thinking.

A biographical work has to be based on original sources
of information about the life of the person concerned. For
wriling this volume of the series, the source material was not
available. Material contained in the records of the Jana Sangh
party, correspondence of Pt. Deendayalji in the capacity of the
General Secretary of Jana Sangh, published papers, collection
of his speeches before the workers and reminiscences of his
friends and co-workers and similar other reference material
was needed for the compilation of this work. But due to the
Emergency in 1975 every thing got scattered. Jana Sangh
leaders were imprisoned, raids were conducted, diaries and
correspondence were confiscated by the police and conse-
quently, the material that was finally available was like the
goods that are salvaged after an carthquake. As such, mo
ready-made reference material was available for the compila-
tion of this work. It was only on the basis of the files of the
back numbers of ‘Organiser’ and ‘Panchajanya’ relating to the
period from 1947 to 19468 that the past story was reconstruci-
ed. We also met the co-workers and friends of Deendayalji.
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The Deendayal Research Institute also made available some
material which we had the occasion to study. Apart from this,
all the publications of Jana Sangh, including published books,.
have also been utilised as reference material in the present
book.

We also had discussions with leaders of the RSS like res-
pected Shri Bala Saheb Deoras, Prof. Rajendra Singh, Shri
Dattopant Theneadi, Shri Bhau Rao Deoras and Shri Bapu Rao
Moghe. Apart from this, Shri Nanaji Deshmukh, Shri Lal
Krishna Advani, Shri Balraj Madhok, Shri Vaidya Guru
Dutta, Shri Sundar Singh Bhandari, Shri Vasant Rao Oak,
Shri Jagadish Frasad Mathur, Dr. Murli Manchar Joshi, late
Shri Ram Das Kalaskar eic., who were connected with Jana
Sangh, gave us information about the political achievements of
Deendayalji on the basis of their experiences. Shri K. R.
Malkani, Shri Vishwa Nath Limaye, Shri Tiwari, who
remained in direct contact with him, related their reminiscences
about him. Shri Bapu Rao Lele, Shri Chaman Lal, Shri Bhanu
Pratap Shukls, Shri Mahesh Chandra Sharma and others made
the required reference material available. The cooperation
given by the Deendayal Research Institute was invaluable. Shri
Nanaji Deshmukh was also very helpful in this regard.
Shri Devendra Swarup, and the librarian Shri Janardanan
personally helped in making the reference material available.
The editor of Organiser Shri V. P. Bhatia and the editor
of Panchjanya, Shri Prabal Maitra, gave us the old issues of
theirjournals and in this manner they put at our disposal a
whole encyclopaedia of information. I give my heartfelt
thanks to all of them. | am indebted to Shri Dattopant
Thengadi for his guidance. Meeting all these people and talking
to them was of invaluable help in understanding the thinking
and personality of Pt. Deendayal ji and a task which appeared
to be very difficult in the beginning, became much easier.

I am also grateful to Shri V.V.-Nene, the coordinator-editor
of this serics for the opportunity provided by him for a study
of the political thinking of Pt. Deendayalji.

New Delhi. —B.K. Kelkar
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The Seed of Sangh Thought

After Independence, nature of politics in India underwent a
change. For 25 years during the struggle for freedom, leaders
and followers of different political ideologies had gathered to-
gether under the leadership of Mahatma Gandhi. Many of
them had opposed Mahatma Gandhi, and had tried to propa-
gate their own views and establish their own leadership.
Among them were, Manavendra Roy, Subhash Chandra Bose
and Veer Savarkar. The Indian struggle for freedom took a
revolutionary turn after the 1942 movement. This was followed
by rapid changes in the political sceme. The country was
partitioned. Partition created several problems. The native
States were merged into the Indian Union. The British
transferred power to the Congress Party as its successor for the
transition period. This led to a growing tendency in the
Congress Party to stick to power and to concentrate all power
in its own hands. Before independence the Indian leaders used
to simplify our problems of poverty, unemployment and Hindu-
Muslim animosity etc. by arguing that the root cause of the
problems was British rule. This was, no doubt, true but not
whelly true. In fact, at that time, the only test of our patriotism
was loud and vocal opposition to the British. As a result, our
political leadership had acquired a queer character. However,
after the British left, the politics that emerged brought into
fore political parties and leadets who had given thought
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to the problems of reconstruction and to attempts at nation-
building and who had their own plans for these matters.

The Indian Constitution came into foree in 1950 and the
first general elections under the Constitution were held in
1952. The political leadership that emerged in the two year
period of 1950-52 entered the politicai arena as rivals of the
Congress Party. During the freedom struggle, there were 3 main
and independent non-Congress ideologies which were represented
mainly by the Communists, Comrade Roy, and Veer Savarkar.
The Socialist Party, the Kisan Mazdoor Praja Party and
Bharatiya Jana Sangh were among those parties which were for-
med and had their own independent concepts about rebuilding
mdependent India. Bharatiya Jana Sangh was born in 1951
The story of its birth has been related in the next chapter.

Pandit Deendayal Upadhyaya entered politics in 195] as the

Organising Secretary of Jana Sangh in U.P, In 1968 he became
president of Jana Sangh. During the 17 year period of 1951-68,
he helped Jana Sangh to stand on its own feet. His political life
and work of those 17 years is the subject matter of this book.
He was a worker of the Rashtriya Swayamsevak Sangh from
1938 to 1951. Before joining Jana Sangh, he was the Sah-
Prant Pracharak (Joint Propaganda Secretary) of RSS in Uttar
Pradesh. His personality was shaped and his thinking was
moyulded by RSS. Therefore, while making a study of his
political work and leadership, it will be worthwhile to under-
stand as to how Pandit Dz:endayalji represented the basic
ideology of RSS, what were his own political perceptions
as a volunteer of RSS and what were the political perceptions
of Shri Guruji, the then Sarsanghchalak of RSS. Az the early
thinking and personality of Deendayalji was shaped by RSS,
the texture of his leadership was differeat from that of others :
his thinking process and political reflexes were also different
from those of other political leaders.

In other words, itcan be said that by inducting Deen-
dayalji into the political arena, the RSS5 had experimented to
find out as to how the leadership and personality of a person,
shaped in RSS mould, would develop in the world outside
the RSS and what new dimensions would it acquire. For this
reason, Deendayalji enterad politics as secker after truth and
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45 a creative thinker and not as a secker afler power. His goal
and his role were well defined.

Sangh also wants Change
After the struggle for independence was over, politics in

India went through a process of democratisation. As a
worker of RSS, Deendayalji had expressed his views about
this change in the political situation of the country. These
views give us an inkling into the mental background of the
political role played by him subsequently, Before the for-
mation of the Jana Sangh Party, Deendayalji had propounded
his views on ‘independence as only a means and not an end’,
and ‘tasks before us after independence’ in a speech delivered
at Meerut as a Sah-prant Pracharak for Uttar Pradesh. He
had said, A charge has been repeatedly made that the Sangh
is obscurantist or reactionary. Every one knows that though
the world is constantly undergoing a change, some eternal
things remiin unaffected by these changes. We also want
reconstruction but we do not want to sacrifice our eternal
values for such a reconstruction. We wish to live with honour
as long as we live. Weare prepared to accept all such
changes which also bring aboat a development of the eternal
values of life. Side by side, we also want to make known our
own identity. For the preservation and refinement of our
identity we shall bring about all modern changes which are
necessary. We are prepared to accept all changes that are
essential for our development in the field of koowledge,
science and culture. Even as our body accepts several foreign
substances for its nourishment, so we shall accept, according
10 our requirements, even foreign things. Though the skin
of our bodyis constantly changing, but the change is not
artificial or unnatural ; it is not desirable to effect changes in
our body merely out of fancy for novelty. In the same way,
it will be fatal to give up our eternal values simply out of our
longing for something new. We shall not do this because it
will ruin our life. 'We are not opposed to change. We do not
want to preserve outdated traditions simply out of any pride for
every thing old, just as we donot try to preserve lhndt.n:l!
bodies of our forefathers but cremate them and throw their
ashes into the rivers.



“However, many alien ideologies have gained currency in
our country simply because of our fascination for novelty.
Thisisa bharmful tendency. We are not opposed to these
ideclogies merely because they are foreign. We can learn many
a thing for bettering our lives through love, cooperation and
goodwill." (Panchajanya). The sum and substance is that
even while Deendayalji was in the RSS, he had come 10 firmly
believe that we shall have 1o bring about changes in India so
that India can survive in the modern world but that such

changes should be made while preserving the original character
of our country.

Cultural Freedom Essential

Shri Deendayalji had defined the role that Sangh would play
after India achieved independence. His speech on this subject
was published in the Bhadrapad Krishna 9, 2006 (August-
September, 1949) issye of Panchajanya. In this speech he
had said that every mation had its own individuality and some
special features for the development of which freedom was
essential. He had further said, “On  15th August, 1947 we
have won a war. We needed independence to remove the
obstacles in the path of our development. Now the path has
been cleared for our self-realisation. Now we have 1o help
in the effort for human progress. Our soul had rebelled against
foreign rule not because our rulers were British but because
the foreign outlook and British Customs were getting entreg-
ched in our daily lives. This was vitiating the whole atmosphere.
We are happy that after the departure of the British we are
now ruled by people who are our own fiesh and blood. But
NOW we expect the rulers to share the same emotions and
aspirations of the society which has nuriured them. They
should try to adopt a system which is suited to our society and
Which is in consonance with is nature and characteristics. [If
this does not come about then the struggle for freedom will
have to be regarded as incomplete.

We need economic, social, cultural as well as spiritual
freedom. Freedom must include self-realisation, for, culture
pervades every facet of our national life just as life pulsates in
our entire body. Man's culture is reflected in his constructive
view of life while conquering the high peaks and deep pits of
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difficulties and hindrances coming in tlu.-,' way :ar 1.;'1'.;,
Culture is not something static. It is always in mnnuu_ just
like the flow of a river. With this fluidity some characteristics
are associated. These characteristics of l-u_s cultural thuug_ht
find expression in all literature, art, Phl[ﬂiﬂ[ﬁlh}r and sogcial
history. If we have acquired freedom, this flow of our ::ulmf_a
must restart. Patriotism is also born out nf‘ culture _a.ud it
is culture which transcends national boundaries and binds a
nation with the rest of humanity. Therefore, r.:ult_u:al freedom
is most important. Without this, our fre:d_nm will be mean-
ingless and it will not last.” (Panchajanya, Bhadrapad,
Krishna 9, Samvat 2006),

Unrestricted Individual Freedom and Dictatorship

From the platform of RSS, Deendayalji had ‘nlsa started':
“Socialism and free economy both give birth to dictatorship.
He had said, “An ideology was developed in the ‘-1-"1..-.“ on :!1:
premise that every person should work according to his capacity
and he should get wealth m:curding_to his m’::ds. But this |dFu-
logy also led to the emergence of adictatorship, the reason being
that the principles adopted in this ideology are against human
nature. By nature, a man wants to work less and earn more.
Therefore, in this system, human wants are reduced by dicta-
torial methods. As against this, Indian philosophy favours con-
trol over desires by voluntary effort. A Saanyasi, who has very
few needs and works hard for the w:!tjarc of _1h: society,
earns greater respect.  Likewise, in an I!:ld_mn family, the head
of the family reduces his needs to the minimum but he is _r.hu
most honoured member of the family. We must Trmmly
fulfil our needs but we will not bzcome slaves to them.

“In substance, mere individualism ma.kr.:l_ us ﬂam of
capitalists and m2re socialism destroys t!:m Illdll?ldu-ﬂ.llt:lr ‘.'f
men. India needs a synthesis of these two ideologies. :l‘h:s is
what will be in accordance with Indian thnugh!, In this way
we shall be able to bring to fruition our enthusiasm for recon-
struction, while preserving our eternal values an_d also protect
ourselves from un-Indian  elements.” ( Panchajanya, Ashwin,

ishna 9, Samvat 2007).

IIcm];r-::n'r: the above quotations it will be clear “1“ even hurnvm
directly entering politics, Pandit Deendayalji held definite
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views on rebuilding India after independence. These views

were born out of the RSS ideology.

The Under-current of Hindu Thought

The entire political and social thinking of Pandit Deendayal
ji was founded on Hindu thought. He was influenced by this
thought while he was in RSS. In fact, his national outlook was
born out of RSS ideology. In his last discourse in Delhi he
had analysed nationalism. During the discourse, Shri Guruji
was also preseat. In his anaylsis of Hindu nationalism, Pandit
Deendayal had said, “Every thing must have its own focal
point. Today it islike being in a situation where we have learning
as well as intellect and also possess physical strength but there
is no central principle for which all these are to be used. That
is our condition. Mo one knows what is the focal point of our
lif.. What is it that binds wus together 7 Every country has
such a binding factor. This focal point is the nation. In our
country, however, individual has been made focal point and
not the nation. This has upset everything. People have
beco me incliced to individualistic thinking. It is stated that
we have to bring about economic development, but whose
development do we want 7 Is it the development of the indivi-
dual 7 Surely, that js why we think of raising the living
standard of the individual. But no one has suggested that
the standard of living of the individual will automatically
rise with the raising of the national standard of living.

“Today, what is needed is that we identify the cbjective or
goal of our life. When once this is identified, all people will
automatically start moving in that direction. The ways to
achieve this goal may differ. However, what is most impor-
tant is the faith that this country belongs to us, this nation
belongs to us. Onee it is decided that our goal is to reach the
temple in which our god—the nation—is enshrined, then all
things necessary for it can be adjusted to co-operate.

“What is a nation ? Do the rivers and mountains alone
constitute Bharat 7 When we talk of India, we think of the
Indian society. But when we say, let us think of our mation
then we are guided by some inner feclings. The same inner
feelings had filled us with zeal to fight against the British. After
the British left, we were left to shoulder the burden of running
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the State. But no one, at that time, gave a serious thought to
the gquestion, ‘who are we'. After the British left, we our-
selves became the rulers. But whom do we refer to when wesay,
it is “our rule' ? Canwe identify the family-tree of this country?
Who constituted the life of this nation ? Here, we shall have
to concede that our natiopality is none other than Hindu
nationality. If any outsider comes into this country he shall have
to move in step and adjust himself with Hindu nationality. It
shall have to be decided as to what should be the basic crite-
rion of this exercise. Then only shall we be able to dncldc
whether a person's nationalism is on the plus or minus side.
It is like measuring our body temperature with a thermometer.
The thermometer has & mark indicating normal temperature.
It is with reference to this mark that we say wh:thu_:r the
temperature is high or low. In the same way, Hindu nationa-
lity is the standard here. Everyone knows this, whether any-
hd;;d]" says it in so many words or not, that our nation hmguvs on
Hindu nationality. This is the unifying force here since
ancient times.”

Dharma

The political thinking of Deendayalji is dominated by
Dharma and morality as much as it was dominated by nation-
alism. It was his faith that Bharat is predominantly Dharma-
oriented country. In his speeches before RSS-Swayamsevaks,
he had stated that dharmais the life and soul of Bharat. In
a meeting organised by RSS at Aligarh, Deendayalji had said,
“By declaring Bharat as secular nation, the soul of Bharat
has been attacked. A secular State is full of woes. Although
Ravana's Dharmaless State of Lanka had plenty of gold, but
had no Rama Rajya (Rajya=Stute) in it.”

While discoursing on dharma, Deendayalji used to say that
dharma did not mean religion. While explaining dharma in a
simple way he had said, * Dharma is not there in confrontation
but in understanding. Dharma teaches us that cach of us is
related to the other not on the basis of similar seli-interest,
but through the oneness of soul. In Mahabharat, dharma and
adharma have been defined in simple terms. The fecling
denoted by ‘mine’ ("%) is adharma and the one denoting ‘not
mine’ (7 #%) is dharma. The feeling ‘nothing belongs to me,
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have to bring about a balanced harmon ‘ freed
o brin ¥ between the

?f tlw individual and the good of the society. Freedom of .t:'l;.;
mdividual must, no doubt, be there and should not be restric-
ted. But it would be wrong if such freed
Person to serve his own interest only. A person i
not ﬂn!}' for himself but also for the society as a wh?lfuhﬂil!re
then will he be able to serve the society,” - ;

For the Glory brought by Hindy Dharma
In a discourse before RSS-Swayamsevaks in 1
R
{J'.ﬂllt. IPES‘J_. Deendayalji had discussed the qumiu?ﬂ‘??':n
Hindu organisation’, He said, “RSS pray : 5

of restoring the supreme glory of the nation.

we shall do everything that is neces ; ,
found to be useful, to bring back t::.?a;fr:-l“?mfthmg that is

also says lhat we shall achieve this by following
frlmt :_:Ln..:}l:.r is tl:u:: task before RSS? Whether this task is

Organisation’ or bringing glory to the nation® ? or protection
of dharma ? In fact, all these things are allied. For light we
need both bulb and electricity. The same way, we prﬂy%nd'
blessing so thall Our organised strength should, by followi :
our Dharma, bring supreme glory to our nnti-:;n e
senience expresses all_ " .

RBHS believes that all Souls are One
someone asks me, ‘Are you an individualist or g

socialist ?' I always say, ‘We think of both’ i
L . We bel i
taking & whole view of things, in the One-ness of the m;T:;:

a:‘tiuﬂ:s them. By organising Hindus we mean infusing i

minds a fcct!ug of one-ness and aspirations ul!' I:I'I:::ngf;lnlilfj:tf
gf;;? delivered at Udaipur on 5th June, 1964 in RsS O.T.
Individual and Society

In the ideology of RSS it has been stressed that there should
be an inter-relation between individual and society and that

Political Thought
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the individual should have a commitment towards society.
Deendayalji used to say that the role of RSS lies in protecting
the individuality of a person and at the same time dedicating it
to the good of the society. Even in the midst of individualistic
politics, the selfless leadership of Deendayalji developed because
of this background provided by the RSS. Hence the impor-
tance of his views in this regard. He used to say, “A man's
personality is an amalgam of body, mind. intellect, and soul.
Happiness of the individual means happiness with reference to
these constituents of his personality. If we think of only
one of these attributes in exclusion of the rest then our thinking
will not be perfect. We even take into consideration, the
previous incarnation. When we think of the happiness of an
individual, we do take into consideration these four constituents
of his individuality. In the sare way we would include these
four constituents when we think of the happiness of society.
The happiness of the individual from his very birth, depends on
the happiness of the society.”

The relationship between individual and society first comes
into play in the field of education. No doubr, it is the mother
who first teaches the child to speak but the language that she
teaches is the language of the society and not only her language.
All the samskaras arc acquired by the individual from the
society and it is society which resents or praises him. Secondly,
happiness and sorrow are not feelings merely personal but also
collective. The individual should learn to think of collective
happiness and collective sorrow because our economic, politi-
cal, spiritual and moral advancement depends on society.
Even God's incarnations are for people’s good. Although there
were greal many warriors in the Kaurava army yet they were
there as separate individuals ; they were not a collective entity.
On the other hand, Pandavas were united. They had chosen
Shri Krishna as their leader. They belicved in collectivism,
Collectivism is Dharma. Likewise, nationalism is also Dharma.
Everything done for the sake of sociely s consonant with
Dharma. A soldier kills men in a war and yet he is awarded

the Param Veer Chakra for this act. But il someone else kills

a man in ordinary life, he is bound to be hanged. The differ-
‘ence between the acts of the two persons is that onpe is per-
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formed for the nation while the other is performed
in personal interest. We have a democratic system and, as
such, we also have political parties. But these political
parties exist for the sake of the nation. If we forget the nation
then everything that we value will loose its importance. It is
necessary for us to constantly cultivate the emotion of nationa-
lism. Then only shall we be able to do our all for the nation.

Bharatiya and Western Ideclogies

Bringing out the difference between the Indian and Western
way of thinking, Pandit Deendayalji had stated that Indian
thinking gives prominence to cooperation and to being comple-
mentary to one another. But the entire Western thinking is
based on the idea of struggle. Competition is the basic element
in their lives. All our social ideas are about the perfection of
the individual. In the Western thought, importance is given to
man’s body ; whereas in Indian thought, imporiance is given to
the intellectual, mental and spiritual needs of man. There do
arise conflicts between individvals and society. But such

incidents are exceptions and not the rule. This is not Dharma,
rather, this is a perversion.

Because of the very fact that conflict is the basis of their
thinking, the Western thinkers were divided into two  blocks.
One of those two blocks gives importance to the individual
above society's interest while the other believed that the interest
of the individual is subservient 1o that of the society. The first
group gives unbridled careless freedom to the individual, while
the thinkers belonging to the latter group wholly repudiate the
1dea of individual freedom.

The life-style of the Western people is based on Darwin’s
theory of *Survival of the fittest'. Conflicts arise out of selfish-
ness, None trusts the other. Relations between individuals
are bgsed on mutuwality of interests. The relation of the indi-
vidual with society is also based on self-interest. The Western

thinkers believe that a nation is constituted by people who have
common self-interest.

Inspiration to Duty

In the West every individual endeavours to protect his or
her own rights. Hushands and wives quarrel for their respec-
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tive rights. Even though theirs are love-marriages, yet their
married lives are full of confrontations, Indeed, where there
is true love, confrontation is an impossibility.

On the other hand, we in India are inspired by dutics rather
than by rights. We have laid stress on doing our duties.
Consequently, in our society, the idea of service is predominant.
That is why there is a feeling of social unity and a feeling of
tolerance in our country ®nd happy human life.

It is essential for every man to have a feeling of affinity for
the community. By so doing, he does not loose his individua-
lity which rather becomes extensive. If every man starts think-
ing that he is some one apart from the society then this is
bound to lead to confrontation. According to the law of nature,
the waters of the sea evaporate to form clouds which cause
rain and the water goes back to the sea. This is what sustains
the whole universe. Man's behaviour in relation to society
should also be guided by a similar consideration so that our
philosophy can be useful to world peace and human happiness.

The social thinking taught and inculcated in the RSS has
been summed up in the above thought. It can be briefly des-
cribed as ‘Social Philosophy of the Individual’. Deendayalji
wis not only a commentator of this philosophy, but he was
also a personification of the ideal contained therein. He
practised this ideal in his own life. It is for this reason that
Shri Guruji honoured him by calling him the ‘ideal volunteer’.

Abiding quality of Voluntary Service

Deendayalji had made known his conception of an RSS
Tulutklccr in  his speech delivered on the subject. He sad,
“Ordmarily, we understand a volunicer to mean a person who
works but does not ask for wages, or workers collected for a
programme who cease to be volunieers soon afier the pro-
gramme 15 concluded. We have accepted the role of volunteers
for rebuilding the society. We have 1aken upon ourselves a
big task, the task of organising the society.

“When we call ourselves Hindus, what do we mean there-
by ? Hindu is the name of our life-style. Hence we ure volun-
teers for life and not for a temporary period. Dr. Hadgewar
created volunteers who dedicated their lives for the society. Our
Hinduness is our being volunteers. Our actions and dealings
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must be such that *Hindy® must stand for excellence,*
( Deendayalji's speech in Nairobi, 1965)
An Ideal Volunteer

The Sar-Sanghchalak and the theoretician of RSS, Shri
Guruji, during his 33 YEars tenure, gave guidelines as to the
qualities that 2 volunteer should possess and what his style of
work, his temperament and hijs motives should be. The views
have been listed below, the intention being to have an
authoritative concept of the qualities that an jdeal volunteer
ought to possess. The personality of Deendayalji was influenced
by the ideology of RSS. Ig order to understand his personality
and to evaluate the qualities possessed by him, it would be
useful to know the views of Shri Guruji in this regard.

Purity of Character

“Just like a coin, our life has 1wa sides. One of these two
sides is our personal character, which should be pure, The other
side pertains to nation and the society ; it implies restriction of
our self-interest, and Joyful bending of all efforis towards and
b ready to offer every thing for serving the interest of the
nation without caring for our personal inconvenience. This
is what is called national character and forms the other side.
A person can be considered good if both the sides of his
character, like the two sides of a coin, are good. If one side of
4 Tupee coin is worn, then even though the other side is good,
it will still be considered a bad coin and will not buy us goods
in the market, Any effort to pass on 3 bad coin will only land
us in jail. Hence, our character, whether personal or in its dedi-
cation to the nation, must be perfect. Such a purity of mind
will confer on us great courage and patience which will, in turn,
greatly enhance our capacity to work.” (Shri Guruji ‘Samagra
Darshana, Vaol, 5, p. 16).

National Service from Inner Inspiration

“We have before us a goal and the nature of our day to
day work, performed to get the necessary strength for achieving
that goal. These two express the idea underlying the word
‘Sangh’, and the word ‘Swayamasevalk’ (volunteer) denotes the
bond between them, Who will build up the pawer of the Sangh?
Can this task ve performed by hired people ? No, they can never
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perform such a task. Only that person, who has unbounded love
for his nation, who looks upon the society, fﬁxm-mm culture ?nd
motherland as his and who is prepared to give for the nat:::-u
everything that God has given him, shall bF al?lr: to accomplish
this task. He will do so, not at the binding .ﬂf some one,
nor under pressure, nor out of any temptation, n-:rr‘ be-
cause of other inspiration from extraneous cause. This he
does due to the inner feeling of devotion to the l'li'fnf.htr]and.
“Real Swayamsevak has in his heart deep love for mother-
land, Dharma, nation and society, and about l‘hn !jl'hﬂ:]i‘: body
of the nation. This love is the source of his inspiration, He
works because of this inspiration and he intends to serve ]:tis
pation in such a way that the whole world can see the organis-
ed and unassailable strength of his nation. Thus the Swayam-
sevak (Volunteer) undertakes his work denying much to himself

but with willingness to give his all to the nation.”
(Shri Guruji, Samagra Darshana Vol. 5, p. 11).

Land is my mother, I am her son

“The Indian society, which believes this land to be sacred,
to be its father, its mother, its preceptor (Gury), to be the best
and to be the foundation of the whole world, is like the son r-::-l"
this Motherland. Since Vedic times, the Hindu has been saying
with pride, “The land is my mother, [ am her son’. If we m;?.l:e
a survey of Hindu social life over the past several centuries,
we shall find that Hindu Dharma is a universal Dharma which
has accomodated in its folds several paths, big and small ; arm:l,
a noble way oflife, evolved by people with their hr:a‘ﬂs purified
by Dharma, is known as our culture. This cuEturr:_us common
to us 2ll. We all have a common history. There is a galaxy
of people who are our guides right from great me;n_LtEc Shri
Rama Chandra to those great patriots of modern times who
have lived life of sacrifice. We bow to this, palaxy and draw
inspiration from them in every fisld of life.” (Shri Guruji :
Samagra Darshana, Vol 5, p.6-7).

Life dedicated to Action

“While living our life from day to day, we must ponder
over how much we feel concerned about our nation and how
far we act out of that concern. 1If our heart is full of pure



32 Political Thought

thoughts and we do not translate them into action then such
thoughts arc useless. In the same way, if we continue to act
without giving thought to what we are doing then our act
will be of no consequence. We should gaurd against these two
calamities and plan our activities in life after proper thought
It is very necessary for us to ponder over whatever we do in
our life and to see whether our activities are properly planned
or not”. (Shri Guruji : Samagra Darshana, Vol. 4, p. 2-3).
Disciplined Life

“There are two types of discipline. The first is to faith-
fully and idividually obey the orders that are given, and the
second is to obey the orders jointly and harmoniouly where
more than one person are required to earry out the orders. In
other words, the first type of obedience is individual and the
second is collective”.  (Shri Guruji : Samagra Darshana, Vol
4, p. 14).

“Systematism of inner self is the mental aspect of discipline,
1f we do not possessthe mental capacity to ponder over whatever
we are required to do andto concentrate all our powers thereon,
we shall experience difficulties. If we possess such a quality
then our body will not indulge in any improper act. For this
purpose, it is very necessary that we deeply imbibe this quality,
learn to be systematic, and try to work with great concentration
of mind and help others also to cultivate the same habit. Only
then can our fame for discipline be justified and shall we fee]
satisfied”. (Shri Guruji : Samagra Darshana, Vol. 4, p. 16).

“After the completion of education, when the desciples
become qualified to return from the home of the Gurn (precep-
tor), the Guru gives them some advice and also some infor-
mation. In one of the Upanishads, this advice and information
have been termed “ldam Anushasanam' (this is discipline). It
has also been enjoined therein that one must practise Dharma
as is laid down in principle and that one must never abandon
whatever 1s based on truth, ete. Such basic principles have
been enumerated therein. But the Upanishad does not contain
any advice or commandment requiring the disciple to
adopt a specific type of conduct. In this matter, there is

no rigidity. The only thing suggested therein is
that in every matter we should bear in mind the relevant
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idati id down in the scriptures and if thers is any pro-
ﬁ;f:i;iﬁ:;::'ﬂ d seek guidance from the ::nmljuct of the gn_-,s:t_
selfiess scholars purified by penance. No 5P¢c|ﬁ¢ rules are _la_n.ﬂ
down. The intellect is given free scope. This freedom ':F'm_b",*"d
in conformity with basic principles has been called discipline.
In our thinking, discipline includes both the freedom c:ll' the
individual and principled behaviour as well as the merging of

the individual seclf in the collective entity."”
(Shri Guruji : Samagra Darshana ;: Vol. 4, p. L7)

Personality merged in Society

““It is essential for every person (o be patriotic, devoid of
egotism, and virtuous and should develop the capacity to merge
his personality in his society. It is not necessary fm- every one
to be a soldier. One could be a soldier, a politician, 2 trader,
a farmer or could do any other job and still possess all the
virtues of a npationalist. What is necessary is that a person
should bind himself to a flexible code of discipline and should
so conduct himself as to prepare a favourable ground for hi,s
development in accordance with his individual talent, incli-
nation and nature and, at the same time, to inculca.ta _th-.-: virtue
of merging his own individuality in the society. This is, indeed,
discipline”.  (Shri Guruji : Samagra Darshana, Vol. 4, p. 21)

Non-egotist Nature

“Sometimes, unconsciously, we cultivate in our minds a
feeling of egotism which is destructive to our cause. E_gc:—tism
is something very wicked. Sometimes our egotism is born
from our belief that we are without egotism. Sant Jnyaneshwar
has said, ‘Egotism does not afflict the ignorant but sometimes
takes hold of the minds of those who consider themselves
Jearned and lands them into great difficulty’. Once arrogance
enlers our minds, it brings in its wake a host of other evils.
There is no knowing when our mind will be taken possession
of by arrogance. It will be a self-deception on our part to
cultivate & false sense of self-assurance and satisfaction
on being fiee from its influence. Therefore, we should
concentrate our minds in cfforts to be free of these evils.
(Once egotism enters the mind, all bad qualities follow
suit. Tt comes stealthily and so (falsely) poses as self-con-
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fidence. Hence i order to be free from the
one has 1o be very alert.)"  (Shri Guruii -
Vol. 4, p. 48-49) =

The Truly Wise Man

se evils of the mind

Samagra Darshana,,

others. He, who does not see himself in others

testless for the happiness of who is not

others, who does not stri
is:ie; :J{rﬂ:hﬂsr. and who dﬂ:ﬂs not suffer for the aakr:l::' :?IZ::T
o ruly wise, Tf?csr, virtues permeate the Very nat l;r
d.:r nation ‘apd ¢nu€t|tu{: our ‘ethics’. Wa should not :“ i
- hrr thét sp:f:fua.l things must nog meddle in worldly mmuns::
* *In i:ru_;: : Samagra Darshana, Vol 4, p. 52) o
not proper to thi ]
is not fit to be practised Erlln :;:IIZII:III?:EH i
say that we should cultivate aj those vlr.mc
Whlﬂlll have been based on principles laid
In l':|]I5 way we should join effort to gener
fn.-:;ﬂi : Wh.l::Il is uuaili-.vn;'.nr:dE pure, dedicated to Dharma and is
o gFgI, o the service of the nation. For this we must
y r::ara ully mould our private lives™, (Ibid, Vol, 4
Qualities of a RSS Worker oy
_ In the Sangh, special im i
;:::ng ;.f St T cﬂ.oti:r:sc:nls attached 1o the
‘ordinary people and develop in them the uality o
?::Er.ﬂ ul;g ::veml meetings Shri  Guruji hn?;l czpfa.iu:dh;:d:j:
S anner, how 1o dccomplish this task : he has said
4 O 15 unattached, is poy egoistic, is patient, 13

spirituality,
For this reasop we
S Inour daily life
down in our science.

all endeavours, is known as 5 Satvik worker

“‘Doing good work i
réquires earni

p ; ) ng the confid
g ; E}up!g people w:l{ put faith in us only when our :E'::iuz':‘
o h. 9 ur personal life should be so unblemished that
o shou even dream of suspecting us, There was t'mII
mu:;u;e I-mEu;‘lIIr ;u u::;d .scrci?l}f the guoalities of good chara-.:t:r ;::T
( ; n ay, in  village
'.I'Jrlﬂnus conduct.” (Ibid, Vol, S,E;Fj ;3? G AR o

The more we identify ourselves with our

We are conscious of it in af| SOp At and

our activities, while awake orig
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sleep, our words will acquire greater power. We shall be
able to influence those whom we talk to and make them readily
do our bidding ; people will readily accept any principles we
state. If we are unable to convert anyone to our lines of
thinking then it only means that we have fallen short in our
penance and shall have to practise it with greater vigour. It
should alsc mean that our concentration on our objective is
inadequate and requires to be strengthened. Instead of blaming
others we should ponder over our own shoricomings.” (Ibid,
Vo. 5, p. 22)

Sweet Speech and feeling by Love

“Our speech should be sweet. We should speak what is
true and what is good but it should also be sweet. We should
not speak the bitter truth. We should not boast of abrasive
frankness of speech. We should, no doubt, speak frankly but
in such a manner that it does not hurt the person spoken to

and he pays heed to the truth.”
““We have Lo reach the people who have not come in contact

with us ; we have to speak to them. We have to establishan
earnest relationship with them based on sympathy and real
love. We shall have to forge a feeling of oneness with them.
We must remember that in our effortto contact people in
society we shall not be able to adopt the proper type of beha-
viour towards different people if we have any shortcomings in
us ; we shall not be able to have a dialogue with them and our
talk will have no effect on them. Hence our behaviour should
be good and full of love. We shall have to adopt a life-style
of always rendering help to others, of being ever ready to
work for them. Then only we shall be able to find a place in
the hearts of people and then only we shall be able to convince
them about our ideology and obtain their cooperation in our
task.” (Ibid, Vol. 5, p. 19-20) -
The above quotations represent the ideal character of an
individual that should develop under the influence of RSS.
Deendayalji’s personality developed on the lines of this very
ideal. Prof. Harold Laski, the famous British Political Scien-
tist, had said that ‘the problem of democracy is the problem of
good men'. The success of democracy depends on the goodness
of the individual. Deendayalji came into politics from an
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Story of Birth of Jana Sangh

{5th August, 1947 was a red letter day in Bharat’s history.
Rut it was also a day of blood-shed. This was the day
which brought boundless joy to the people of Bharat on their
liberation from the shackles of British slavery. But with the
joy was also mixed the grievous sorrow of partition of the
motherland. Gandhiji was at Calcutta on the day when trans-
fer of power took place. He expressed the feeling of the
Indian people in his speech of 14-8-1947, “From Lomorrow
we shall be free from the slavery of British rule but pariition
of India isalso to take place at midaight today. Therefore,
tomorow will be the day of rejoicing as also a day of
sorrow.” (Mahatma—D.G. Tandulkar, Vol. V,p. 14).

The British handed over the sovereign power of India to
Congress as a representalive  SuCCessor. It was a historical
inevitability. In fact, Congress was a movement which had
been launched and ecarried on by patriots like Dadabhai-
Nauroji, Lokmanaya Tilak, Lala Lajpatrai, Surendra Nath
Banerji, Mahatma Gandhi, Nehruji, Patel, Subhash Chandra
Rose and others. Assoon as it acquired power, the Congress
became a political party and in this way, a front, that had been
set up for achieving freedom, turned itsell into a political
party. After acquiring political power, parties generally change
their thinking even as individuals do. Political groups are

formed around ideologies and around some powerful persons.
They act as pressure gSroups. This is what happened to
Congress. The spirit of sacrifice gave way to lust. Congress
became an instrument of acquiring power. Gandhiji had
anticipated such a change taking place in the Congress Party
and had, therefore, advised its conversion into a public service
organisation with the name ‘Lok Sevak Sangh'.
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Within the Congress Party itself, there were only lwo
important Petsonalities, Jawaharlal Nehru and Sardar Patel.
It was but natural thgy each of them had his Own group as hoth
differed from each other by nature. Nehru was particolarly
inspired by the liberalism of the West as well as by the Com-
munist thought of Russia. His commitment to Gandhism
was only sentimenta], A well-known journalist had asked
Gundhiji the reason for choosing Nehru as his successor Lo
which Gandhi hag replied, “He is the only Englishman on my
side.™ (Durgadas : From Curzon to Nehru). The sarcasm
in this remark js obvious. Nehru also bas said the same
thing about himselr * As against this, Sardar Patel was an iron
man who respected the country’s traditions, and who was a
hard working ang skilled  organiser. Nehru,
Minister gnd Patel, as Deputy-Prime Minister, worked together
and yet, internally, there Was a struggle going on between them

with each trying to bring Congress under his sWa

One of the points on which the two differed
policy being pursued in relation to the supporters of Hinduism,
Nehru hated the very word ‘Hindu® He had nothing but cop-
tempt for the supporters of Hinduism., By Patel was more
liberal ang considerate in this regard. On 6ih June, 1948, in
a public meeting held ar Lucknow, Sardar Patel had extended
an open invitation to RSS volunteers to join the Congress
Party by saying, “They are patriots”, g this meeting he had
said, “Those in the Congress Party who wicld power, hope to
crush the RSS with this Power but no organisation cag be
crushed by the use of Power ; the stick is meant 1o be used

*Mahadev Desaj - “Jntellc-::uall:,- You and Bapu have ap
affinity which exists between few others,”

Jawahar Lal Nehry - “'That is so. But| lack the religious
outlook. And I have a strange aloofness in me. This is why |
have always thought that I didp't feel at home in India. May

itis may education Or upbringing but this is the result.
Even when I am in erowds and work with People I cannot gey

over my loneliness, S0, very often T feel | cannot stand British
imperialism in Indja But T hit off better with an Englishman
than an Indian.”

Mahadeve Desaj - “Bapu is nothing but Indian jq his being
4nd doings. And Yet his outlook is so Very modern, There
are few who have assimilated the best of the West as much as

Pu has.” (From Mainstream— 27p4 Annual Number, 1984)

&

was about the
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; dacoits.

inst thieves ; RSS volunteers are not thr‘['-:“ rI:i aldng s

agatnﬂh ve love for the country. 'D_ﬂh’-. L El:r.n RSS I

dTihgnnta Congressmen should try ;nigl;, mén:nliar 1I_'atlﬂl"ﬂ""’["h'}F"I'It
- " H a5 ﬂ[e:'.‘i.ﬁw C %

t&:ﬂ;ﬂgh&g:;ﬂ I.:fh:ru made full use of the opportunity to

i the assasination of Gﬂ.ﬂ-:ﬂll]h
s w:j];?: Tafmmii:r by Kaka Saheb Gadgil ;:1 ai:l]
= _l'cfﬁfm?; < words : “A meeting of governors malE:m o
g ltl11 th? 31st January and Ist February, ISMBt o e
Dﬁassamlhj' :ﬁon of Gandhiji. Sardar Patel was hgprmmmiug. e
i At his sugeestion, [ also attended t g B
o paesi it was suggested that a strong policy :Zn o
e IH_ndl.'l Mahasabha and the RSS.. The e
D II.I'. day and the matter was discussed in e
s th;a T:r: my opinion to the effect that only the m A
R T e mplices should be dealt with sternly an s
o 'an';?:uh-iahasabha would create the general u:;p s
ooy acting out of political vengeance. Se:;r “Arﬁ 8
sy W; was much substance in what I said.” ( 915;]
i ;m('jadgil—Luk Satta, Bombay, 8th .Tum:, I .
g K: EL:S::; was the Law Minister at that tim;n;-]; l;::ﬁh’ﬁi
e i i Murder Case on : ua.dﬂd'
e Sﬂ-ﬁi‘kﬂ;h;? Lh;galfxﬁr was informed of this m.:]?;:g
ity ﬂ-ﬁuﬂér]. From the above, it can be con e
o sasg Nehru did not want the protagonists of Hin 4
e ]:m: near him, Sardar Patel wished to tt;a
s :u}:armth. In the Congress Party, [1I-rh Raje:m 1;.?;=
e w“K M. Munshi, Dr. Sampumannnd_ and m] uﬂr: s
Prmmd. .f éatdar Patel while leaders like Mau_;a. referiné
SUpp a Kidwai supported Nehru. Therefore *_w]n e s
s dar Patel used sarcastically to cal[r_l}lm ; a ?:.?::. m
B FM ithin the Congress' while Gandhiji mlmndh g
ri %v!mm‘n'mn'w Consequently, the struggle between Ne :1 3 on
oo tel :was not merely a struggle bﬂm two ir;; sy
o le between two points of wviews and it
b E'tngSn the sympathy shown by Sardar o
it f Hinduism was not a strategy of group po tr:.r
anppurtcr_s?md a deep significance for the future of _r.hr._ coun
RE:'IET- l]::ﬂ a stage in the process of pelitical polarisation.
and mar
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Disturbances following Gandhi's Assassination
Gandhiji’s assassination was an ideal political opportunity
to wipe out the supporters of Hinduism. It was made use of
to ban RSS in 1948, Many things happencd during the conti-
nuance of this ban. RSS offered Satyagraha and about 80
thousand volunteers of Sangh defied the ban and went to jail.
The ‘Committee for civic rights’ was set up followed by efforts
to organise public opinion for getting this ban on RSS lifted
on grounds of citizens' freedom rights.
The ban on RSS was lifted in July, 1949 which followed
talks and all efforts by RSS leaders to make the government
understand the reality. Though, there was a general feeling
of helplessness, yet, the RSS leaders did not lose their restraint.
The common worker of RSS had not lost heart. During the
ban, the senior leaders of RSS were engaged in deliberations.
Shri K.R. Malkani contributed four articles to the November-
December, 1950 issues of the weekly “Organiser’ under the pen-
name ‘Kamal', suggesting that RSS should enter politics. But
even earlier the Congress Working Committee had opened the
doors of the Congress Party to RSS volunteers by a resolution
passed in October, 1949, With that, the 20 month old war
on the RSS, which had been started by the Congress in
January, 1948, had come to an end. The RSS never directly
ook part in politics. It was never opposed to Congress.
Before the creation of RSS, its first Sarsanghchalak, Dr.
Hedgewar was the Joint Secretary of the Nagpur Provincial
Congress Committee, He had taken part in the forest Satya-
graha alongwith his batch. In the 1942 freedom struggle, RSS
volunteers were among those who became martyrs at Chimur
(Leading Article, Organiser, 11th October, 1949), However,
after coming 1o power in 1947, the Congress Party had changed
its attitude towards the RSS.
RSS and Congress

In the meanwhile, the resolution about the RSS, passed by
the Congress Working Commitiee, created a lot of furore in the
political field. The socialist leaders had a feeling that, being
socialists, they could succeed to power after Nehru. Within
the Congress iteelf, those who were opposed to RSS, were
alarmed at the prospect of there being additional contestants
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iy The reaction of communists was ak;ng T:E:::f
i solution did not much enthuse the RSS ve o
e mhe had a feeling thatit would lead to e
Hnm‘:;n’d; : inst the RSS lose its edge, and it wou I.
it l?:t:inﬂﬂc.‘.u:a:ljg,rui:*s.ir. cooperation to do some good socia
e e oniacy’ stated that it was a victory of truth over
i ‘mg?dﬂmi?;mral power over armed might. (1 l-lﬂ«:!&#ﬁg;
s Eofﬁﬂluﬁﬂn referred to above was passed in :lm
L cnmt?hru Soon after his return from abl:nad, Ne :
e l::tinn. reversed as he was afraid of the mﬁuem:.c_ 0
SEA ﬂ‘m o becoming dominant in case of RSS men entermsg:
e a large scale. What was the reaction of RE_
CﬂﬂEl'ﬂ’-‘":E :Il:lis regard 7 The question can bw:'.st I.'ni. ansn;rc::l .;:l;
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o :11 w?:lrhffm;:n ":'::E:Eﬂm ones wh? play on an open
ﬂ:;ﬂ“ und.” (The RSS story—K.R. Malkani). o
4 ﬂml 1th July, 1949, the ban on RS3 was lifted. i
3 Shri V:’nkat Ram Shastri, the mediator, mI is 9%
e dﬂ?ﬁm overnment of India had clearly stated that i
copidi Eld well form a political party. He had sa;ﬂi
:n]:lt‘]l;::r ?1 c:hcsu people say that theirs 18 a Mn—pu:::::m
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ETisﬁuﬁnm}u;g:mﬁ;Eﬂm pnrl:;f.. However, presuming
it wi me.
o thﬂ_:-’ dnlfl - ;::::lt:]!‘u:ml: ::l:ilar leaders of B.S15L had also
DWWE'; ing the alternative of forming a pu]ﬂ:lcal party.
5y mnﬂnmt?:tg had also got wind of i, and ;_:usmbly. it v.:.:.
;[:;h::bf;trthe chances of one mdeiE:::ﬁlyn“l coming up
ifted u:icon .
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?nl.:::ﬂl;::ame clear to the RSS workers “mm HR:BSM g
s;rmpathim's in the political world. Those who
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sely about the future could see that after the death of Gandhiji,
one-era in Indian politics was coming toan end-and & naw era
Wwas about to begin ; that this juncture was appropriate time to
inject into the political thinkingof the country the basic thought
of Hinduism, the seeds of which had been sown in the minds of
the innumerable RSS workers from as far back as 1925, For
this, it was necessary for them to start their own political party.
It was thought that such a political party should have a two-
fold aim. One, to oppose all un-Indian and anti-Indian con-
cepts and decisions that have entered Indian politics and to
organise public opinion for that purpose. Second, to bring
about social, ecomomic and political reconstruction of the
country on the pattern ofthe Indian way of life; in other
words, to propagate in the country the Hindu ideology and
Hindu style of functioning and to iry to win power in order
to bring about a change by democratic means so that it will
not be just a front to secure political protection for RSS. It
would be a political party which offers an alternative plan for
national reconstruction and does political organisation
for it and which believes in the philosophy of the Hindu way
of life. The problems of India were not merely political or
economic but social and cultural too. The origin of Indian
nationalism could be traced to the ealtural unity of India. It
is the Hindu who created Indian nationality. As such, the
process of all round national reconstruction should not be one
of blindly copyingthe West or some ome else. It should,
tather, be based on our own values, experiences, and talent.
There were numerous capable, dedicated and- enlightened
volunteers in the RSS who firmly believed in the foregoing.
Deendayalji was in prison at that time. Shri Vasant Rao Oak
was the main figure behind the RSS work being done in Delhi
in those days. During the stay in Jail Deendayalji had, in
his discussions, expounded the desirability of establishing the
tule of law in India.

Open Debate among Volunteers

What were the views of the volunteers at that time and
how their minds were reacting to the situation in the country,
can well be judged from the writings in the press during that
period. In this context, one ean refer to the articles written
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i i i itor of “Organiser’,
like Shri K.R. Malkani, the former Edi .
;:'rn?ﬂ;aluj Madhok and Shri Dada Rao Paramarth, a senior

leader of RSS. _
The situation prevailing at that time had been fully analysed

in four articles published under the ‘pﬂlfﬂ.ﬂ name K:u}'ag} 1..11-1:1:
the last of these articles, Shri Mﬂlkl.l}l had written, ity
the Jehad staged by the Congress against the Sangh, no Wsm‘
lator spoke 2 single word against the misdeeds of the g‘l;rﬁ! i
ment. There could be no greater ﬂnndemqa.unn r:hanl .ﬂ“
the way democracy is being run in India. Ejnd::}t I:..:, .
democratic tradition in India had died even before its h:nd. e
the wvalves of national culture, national tmdltm]: u;mdcrs
liberty have become secondary to loyalty to the senior e
of the party. This clearly shows that ﬂg.c party g:uv:rn:;:lnmy.“
function arbitrarily. There is open totalitarianismin the iy
In addition to describing in this way the anu-&nghwa o
phere prevailing at that time, the article goes on to say, i
Sangh should seek people’s support not only for its nmt:l_ l;;:l o
tion but also for putting a check on the un-Indian and z.;t IT[; oo
policies of the government. Today, the question. whi R
important is the one relating to ideology and ld:alsh g o
merely one relating to politics or the economy. We shou r,mﬂ
doubt, build big dams and factories h1+.1t what is more l.mp:r g
today is to provide a philosophy of life to the country s
is in accordance with our ancient ideals. For bn'ngl?geaﬁsm
a national renaissance, it is necessary to revive Indian i N m];
If renaissance is based on philosophical outlook then 1:: a
revive the dormant strength of the country. The ng;ﬂﬁh
Party does not possess sucha revolutionary ideology ?:‘:1 &
wholly incapable of providing it. Therefore, today, Phﬂut s
activity is badly needed not m:n:l?r _fnr Eclf-prntmipn o
finding solutions to the present political and economic qnestt
in the light of Bharatiya way of life and Bharatiya ::;41;?
and pational culiure.” (Organiser, l4th Dmmhulr, sm:
Earlier, inthe September 6, 1949 issue of Efrga.ms:réﬂk_ i
Balraj Madhok had forcefully pleaded that the time fn: "L:E
a decision had come and that the country was h_'.'«nkmg :l:w 5
the leadership of RSS with great hope. Therein he h.a mutl‘m:
“The Sangh has placed before it, _tl.':_u goal :rt'_ ustuqn: £
nation its supreme glory. But this is not possible without a



M Political Thought

over-all thinking and development of national life. No doubt,
the Sangh has left its volunteers free to join any political
party. But today, they do not find a single political party
having faith in Indian ideals and traditions which they could
join. At the same time, they can not avoid political involve-
ment for the reason that, in a democratic system, every citizen
15 4 voter and it is not possible for him to remain unconcerned
about the political affairs of the country. If a political party,
believing in the establishment of Indian culture, is set up then
the RSS volunteers would be able to join such a party as
pelitical activists while retaining their membership of the Sangh
for cultural activity. In this manner, the werk of cultural
renaissance and social reformation can be carried on by the
Sangh without any interruption.”

RSS and the Indian Political Parties

Shri Dada Rac Paramarth, who was then the State Pro-
pagation Secretary of the Sangh in Madras, had, in an article,
given his views about the various political parties of India.
While stating that the Congress had failed to fulfil the
expectations of the people and had reduced itselfto a party
concentrating all its attention on retaining power, he also
referred to other political parties like the Socialists, Communists
and the Hindu Mahasabha. Im his opinion, it was four-
cornered confrontation in which RSS would remain neutral :
R3S would, however, act asa moral force to restore balance
in this confrontation and to save the country from disorder
and anarchy ; it was necessary to underline this role of the
RSS. Assuch, Dada Rac was of the view that the Sangh
should remain aloof from party politics.

RSS and Politics

After theban on RSS was lifted in 1949, the Congress
Party was watching what course of action would be adopted
by RSS. From the very beginning, RSS had adopted the policy
of non-involvement in politics. In this context, it is relevant
to recall & reminiscence relating to the founder and the first
Sarsanghchalak, Dr. Hedgewar. Shri Jamnalal Bajaj, who was
a close associate of Gandhiji, went to meet Dr. Hedgewar on
31st January, 1934. He expressed the wish that the Sangh should
function under the control of the Congress. Thereupon,
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Doctorli itel ied, “RSS should develop itself indepen-
dently nln ?tzhdwi.mp]:d}r objective is Lo create v::luuturru w::
can take an over-all view of all aspects of national !li:l.'. a
can take the country on the path of progress on 4th¢n' own
strength; presently, this task can be performed nmth:rl::nia}
party nor by a political leader.” (The RSS story—K.R. Ma

Ideological Concept about Role in Politics § |

Shri Guruji had no personal interest in power politics. H:
had made his ideologicul concept clear 1n It'h'.s regard many ¥
times. He used to tell the volunteers, “'These da}fihpeggﬂ
think of mothing but politics. We have forgotten the e
that politics is only a small part of the activities of our of
Life is vaster and nobler than politics. T.]“ main a-:uml]fﬁm
our life is culture, not politics. In the Indian culture, P? I 23
is a small department intended ['m: _th_l: fulfilment © rum
physical meeds. To think that politics is all pervasive IS <
visualise the Indian Nation without a soul. Dominance un:l
politics alone in our life leads to differences of opinion ut
new parties, and breeds intolerance in the country. Gy.n 1:;; :
these partics adopt a common stand ?. The fact :; =
respect for the opinion of others has become extinct and ©
intolerance is growing. Today, we find an un:qu}an tenda.ncr_
in our political life which lays down the law, ‘Bein n:r party
or be our enemy”.” {(Samagra Darshan, Vol. 2, p. 75-76)

Political use of the Power of the Sangh

and Patel were the two leaders of the CDEI.ﬂ“:t going
on ?:etj]l:: Congress Party. Sardar Patel had the dl_ndvaﬂmsﬂ
of ill-health and was not in a position to engage in the con-
frontation with vigour. For the assassination of Gandhiji,
not only RSS but Sardar Patcl was also blamed. A few days
before the ban on RSS was lifted, Shri Eknath R.iﬂladn had
met Sardar Patel. Sardar Patel said to Ranade, “Some of
our brothers like Nehru think diﬂ':rcnll].nh They are enraged
when they hear any talk about nrg,anisatn::-n gud c_ulture. There
is no doubt that they would change their views in due course,
But the pertinent question is, “Whether you wmfld :‘h’ﬂ'ﬂﬂhﬁﬂ
my hands or not' 7" In the end Sardar Patel said, *“There are
people who have avested interest in the spread of anarchy
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and all-round breakdown in the rule of law. Therefore, it is
very necessary for people with common view to work together.”
(The RSS story—=K.R. Malkani), Similar views were expressed
by Sardar Patel 10 'Vasant Rao Oak.

From this, it appears that Sardar Patel belicved that RSS
possessed adequate strength to give Indian politics the desired
turn. It was because of this that he was moving in the direc-
tion of brining RSS closer. This is evidenced by the fact that,
When Nehru was on tour abroad, he got a resolution passed
throwiog open the doors of Congress to the RSS. This
incident has already been referred to earlier.

The Trial of Strength

The election of the Congress President was scheduled to
take place on the 27th August, 1950. The Patel group had
sponsored the candidature of Babu Purushottamdas Tandon
for this post, whereas the Nehru group supported Shankar
Rao Deo. This was trial of strength. The difference in
objectives and policies of the two groups were brought into
bold relief by the contest. Nehru was pursuing the policy of
appeasing the Indian Muslims, the Communists and Pakistan,
whereas, Sardar Patel was in favour of adopting
a more farsighted and rational policy in this regard. =Tandonji
had the sympathy of the Hindu Lobby. On the other hand,
Nehru was threatening to quit the Congress in case Tandon
was elected. Nehru threatened to form a new party with
the help of Kidwai. MNecessary posters had already been
printed for this purpose. Tandonji was elected President by
an overwhelming majority. In this way, Sardar Patel had won
inthe trial of strength, But, unfortunately, his health did not
stand him in good stead in his pursuit of an ideal and his
keen desire. Soon, Sardar Patel died and the Congress Party
and the government, both came under the sway of Nehru.
Mehru became the master of the situation. After Gandhiji's
death, Nehru became his political successor ; still he could
not dominate Congress organisation. Sardar Patel had proved
his supremacy by getting Tandon elected as the President of
the Congress Party. But with the death of Patel, those who
believed in Hinduism, lost their political support. A new
vacuum was created in Indian politics. It was for this reason
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that some volunteers of RSS took the personal decision of
entering the field of political service.

The School of Thought of Sangh

In substance, it can be said that the creation of Jan Sangh
was an incident involving the decision of some RSS workers
choosing politics as a field of service for themselves. Although
the immediate cause for this decision was, possibly, the fact
that protagonists of Hinduism felt stified, yet, it basically
resulted from an ideclogical and political need felt by them.
In this way, a section of RSS workers, who had faith in the
RSS ideology, and who were committed to its values and ideals,
stepped forward to herald a new era in politics. Tt was a group
of such workers who constituted Jana Sangh,

Nehru was engaged in sowing the seeds of nationalism
devoid of religion, and material humsnism in politics. Persons
belonging to the communist and socialist linc of thinking
were close to Nehru in this regard. Hence, eforts were started
to root out the upholders of Hinduism from the political field
by branding them as communal. Gandhism, born in the
cradle of Indian Culture, and spiritval humanism, both had
become orphans. Cultural nationalism and Hindu ideology
hardly had any political existence. It was necessary for these
ideologies to have their own platform if they were to be
propagated all over the country. Many workers, who had
been inculcated with the RSS ideology, decided to take the
responsibility upon themselves. This is how Sangh idealism
entered the political aspect of the national mainstream,

Ideological Background

Deendayalji was one of the prominent theorists of RSS.The
views that he used to propagate then, have been referred to in
the first chapter. By this time, the RSS workers had started
the publication of the monthly magazine ‘Rashtra Dharma’
from Lucknow. In the first issue of this magazine, an article,
written by Deendayalji, had been published under the caption
‘Problems of Indian National Life’. [In this article he had
stated, “Today the people of India have been divided into four
ideologies i.e. uniculturism, bi-culturism, communalism and
multi-culturism. Uniculturism is supported by the RSS, by
Congressmen like Purushottamdas Tandon, and by most of
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the Indians. Those who believe in the Multi-cultural entity of
the society are mainly the Communists. The third category is of
Bi-culturists ; to it belong a few Congress leaders and parties
like the Muslim League. The fourth category is of Commu-
nalists consisting of Mullas and Maulavis. They want to
rebuild India on communal lines. These four categories, in
fact, represent four types of tendencies namely, cultural,
economic, political and communal. But, India is one nation
-with only one culture. Culture is the soul of India. It is
only our culture that can protect and develop India,”
(Rahtra Dharma, Sharad Poornima, Samvat 2006)
The above exposition brings out the fact that Deendayalji
insisted on patriotism and commitment to culture being the
sole principles on the basis of which onur problems should be
-solved.
Crisis of One-party Democracy
The situation in the country was being handled only from
the political point of view. This would have resulted in
‘Congress becoming a party of opportunists seeking power only.
Political thinkers were giving the warning that if the opposition
-parties failed to be sigmificant, Bharat would become a country
of onc-party dictatorship. In the party system, opposition is
-as important as the ruling party. If only one party remained
in power for too long, then that party would start behaving
-as if it was its birthright to rule.
Gandhiji's Moral Pressure
: In_ those days, it was impossible to consider the Indian
situation without reference to Gandhiji. The reason was that
with the death of Gandhi, the light, which had been showing
the path for the last 28 years, had now been extinguished.
Hence, it was inevitable that people remembered the path
shown by him and the teachings given by him. According to
the Indian tradition, freedom and home-rule did not mean and
should not mean arbitrary rule. Moral discipline should be
Acceptable both to the individugl and the society, including
the State; this is Bharatiya tradition. In practice, ‘Rama
Rajya’ also carried the same meaning. This was the ideal of
Rama Rajya as conceived by Gandhiji. Political leaders who
were inirospective, as also other thinkers, were wondering
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ayhether the democratic government of India had forgotten
these ideals. Therefore, in those days, thers was at least an
indirect pressure of Gandhiji's moral ideals on politics.

To sum up, Indian political thinking at that time was
made up of four components—Indian cultural values, democratic
walues, Gandhian ethical values and Marxism.

The political parties here, and their outlook, have to be
considered with reference to these. Power was a new political
reality. Political party was a new medium. Power-politics
igan essemtial part of all such thinking. As such, it became
one ofthe considerations on which thinking was based.
“The Congress leaders had found., inthe Congress, a new
instrument for organising and enjoying power. A fear was
growing in the country that if Congress remained upcontrolled,
and if it loses its idealism and values, the country could go
downhill very fast.

Dr. Mookherii's Dilemma

It was but natural that telented people should find place
in the first Council of Ministers in free India. For this reason,
Nehru had included Dr. Ambedkar and Dr, Shyama Prasad
Mookherji in his Council of Ministers. Both of them possessed
an independent character and Nehru was never able to adjust
himself with their views. As such, when the Congress would
come into power later on, it would become impossible for both
of them to remain in the Conucil of Ministers. Their differen-
.ces with Nehru had started to come out in the open.  Although
the matters on which the two differed with Nehru were not
common between them, yel, it was to become impossible
for both to remian in the Congress set up. Both had to give
ap their ministerships and they formed two independent politi-
cal parties.

Dr. Shyama Prasad Mookherji was a staunch Hindu. He
was the president of the Hindu Mahasabha and had joined the
Council of Ministers as a representative of that organisation.
He differed with Nehru on policies relating to Kashmir and
East Bengal. Dr, Mookherji was not power-hungry. Rather
he was a man of principles with democratic views. Conse-
quently when Hindus were migrating from East Bengal, he
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did not want to continue in the Indian Government which Lad
become heipless and was hiding its cowardice behind hollow
policies of secularism. At the time of partition, Dr. Mookherji
had given an assurance to the people of East Bengal that if
Pakistan attacked their civic rights, the government of free
India would not helplessly look on. But now, this was what
was actually happening. Dr. Mookherji had no alternative
but to resign from the Council of Ministers, With a sad and
heavy heart he opened his mind to Sardar Patsl. Sardar Patel
told him, “I was able to protect the Hindus of Hyderabad but
am unable to give any protection to those of East Bengal, for
which [ am sorry. You know the reason of my helplessness.
But with your departure my side will become even weaker."
(Discussion with present Author),

However, Sardar Patel was looking at things only from
the point of view of Congress and in the context of Nehru-Pate!
confiict. Dr. Mookberji could not think thus. In view of the
state of health of Sardar Patel, Dr. Mookherji could well
understand the former's anxiety. Even so, considering the
contempt Nehru had for Hinduism, he thought it better to
give a straight fight to Nehru's anti-religious perversion.
Supporters of Hinduism within the Congress Party belonged
to the category who give priority to power over Hinduism,
Therefore, the only course left for Dr. Mookherji was to
organise a party which would fearlessly espouse the cause of
Hindus but would, at the same time, keep its doors open to all
Indians and would have faith in democracy. As soon as the
idea of forming such a party cameto his mind, he resigned
from the Council of Ministers on 19th April, 1950, Making
a submission in Parliament on that day, he revealed the
problem of Hindu Migrants from East Bengal to be the reason
of his resignation. He thought that the Nehru-Liaquet Agree-
ment, signed earlier, was also causing hardship to the Hindus,

After Dr. Mookherji resigned from the Council of Minis-
ters, he was felicitated by the Citizens of Delhi at a function
held on the same day. The function was organised by the
Sanghchalak for Delhi, Sri Hansraj, Chief Organiser of the
Sangh, Shri Vasant Rao Oak, and the Chairman of the Punjab
Natiopal Bank, Lala Yodhraj. In the address presented to
Dr. Mookherji at the fonction, hope was expressed that Dr,
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Mookherji would provide to the country a courageous leader-
ship which the country needed at that time. However,
Dr. Mookherjee did not immediately commit himself.

Dr. Mookherji had been keeping in touch with workers of
the RSS. Those among them who wished to take ag
imitiative in organising a political party, had been feeling that
Dr. Mookherji should lead the new party. His resignation
came as the golden opportunity they had been waiting for.
Immediately, the decision was taken to set upan All India
Party. The Sangh workers had already decided to start the
work in as many provinces as possible to be followed by the
setting up of an All India Party.

According to this decision, constituent parties had been set
up at Calcutta and Jallandhar in 1951, on the provingial level.
The new party was named people's party (Jana Sangh) and Dr.
Mookherji was elected its President. The party announced
an eight point programme which included creation of undivi-
ded India (Akhand Bharat), adopting & policy of reciprocity
instead of appeasement vis-a-vis Pakistan, pursuing a realistic
forcign policy based on predominance of Indian interest,
rehabilitation of refugees from East Bengal in a planned
maanner, bringing about a cultural renaissance in the whole of
India based on Indian culture, ensuring equal rights to all
citizens, providing equal opportunity of development to all
socially and economically backward sections of society, and
delineating the boundaries of West Bengal in a judicious
manner based on administrative and economic considerations.

It is to be noted that although the party had decided to take
up regional issues, it also took upon itself the task of cultural
reformation and of restructuring the socio-economic system on
an all-India basis.

The provincial party set up at Jallandhar in 1951 included
Punjab and PEPSU, Himachal Pradesh and Delhi. The
inaugural conference of the party was attended by about 200
leaders and workers of the region. It was for the first time
after partition that such a big political conference was held.
The conference was attended by representatives of all growps
and the people of all levels. The Conference was convened
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only to highlight the problems of people at large. The organi-
sers of the conference were also motivated by the peed of
bringing about Hindu-Sikh unity and opposing the power-
drunk Congress Party. Their aim was to formulate construc-
tive and progressive principles for the new party and to build g
strong alternative.

Similar provincial conferences were held in Uttar Pradesh
and Madhya Pradesh in June-July, 1951. At the Lucknow
conference Deendayalji was elected General Secretary for U.P.
Jana Sangh.

Adfter all such provincial conferences were over, there was
held in Delhi on 19th Sept, 1950 a meeting of all presidents
and secretarics of the various conferences. Shri Balraj
Madhok was appointed the convenor of the Conference
which was to be convened at Delhi, on 21st October, 1951
for formally launching the Bharatiya Jana Sangh Party.
Even before the conference scheduled for 21st Octoher, 1951,
province level parties had been set up for all the northern
as also eastern parts except Vindbya Pradesh and Assam.
In this way, the organisational set up of the Jana Sangh started
from the bottom and that is a special feature of this party. The

policy of going from top to the bottom was not adopted and,
instead, the structure of the All India Party was set up only
after laying an extensive base.

It was natural for workers, coming from all the parts of
the country, to desire that Dr. Shyama Prasad Mookherji
should accept the leadership of the new party. As such, the
leaders of RSS and other political workers met him on 2 st
October, 195] to formally request him to accept the leader-
ship of the party and to chalk out the future programme.
(Portrait of a Martyr, by Balraj Modhok, pp. 100-103).
With great humility Dr, Mookherji said, “You are putting a
heavy responsibility on my shoulders, I shall try my best to

discharge this responsibility with a sense of service to the
motherland. But before accepting the proposal I wish to seok
clarification on one or two points regarding the character of
the proposed party. Firstly, what will be the narype of its
relationship with other nationalist parties ? This should be
made clear. Secondly, the doors of the proposed party should
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Indian citizens who are devoted to
e dnpi::v? t:snpm for its culture, because I want the
o Iml;m-r:«::-me a strong rallying point for all the natmna}lut
i mf the country.” Obviously no one could have !:nsmt?ljr
g::;i'murig from this conception. Even so, in ﬂ]';u mntut:.: :];t:rlt
ji i ji had explained to him as
. l:u;kh:ighiﬁln?u{:és mlﬂ:l:taurs who were gn'm_g to s:t
wmfhe Party. An account of this talk was ght&n b!r Shri Gum!s
:?msnlf in an article published in the “Organiser” in 1956. Th::
account will have to be accepted as the E.Ilt'h..{}l'ltﬂl"ru'fﬂ hm?:m
of the talks held with RSS bafgasr:} the formation of the
, (Organiser, 25th June, 1 : i |
Smlgnhthis i::we mentioned arti-:l:_, Shn' Gl.l!'lul ha;l ::::;
“After Dr. Mookherji submitted his resignation tﬁ:n or
out of the government, he did not find any of tﬂ‘.!.:[ ing
litical parties suited to him. Th:r?fﬂru: he was mbm:
i g up a new party. H:mﬂmcmthlsm?te:ttun
Ef;;::im and cooperation. As the m';ttcr :;s ;ﬁmmﬂ, a;;
of meetings and discus L a
i::t::?it:l ‘-:.lﬂIw.:\‘:f]all.lﬂllfil 1 had told Dr. Mookherji in Ellmr m
that it would not be possible for the RSS to enter the politic '
If any organisation, working for a true cultural rmur 5
amch the country, became a tool in the hands of 2 politi-
;nfarl::ly then it would never be successful ; ll.ld it was for
this reason that RSS would not accept the dumman::.m b: :;;
litical party. He had very well understood nurH e ot
l';:d also agreed that this role was wholly correct. la g
clearly stated that if the new party wasto properly *HE:;_"
could not sustain itself subservient to m:w other organisa i
“Yhen we agreed on the relationship hf_::ween ‘R.HS' ::1
new party, another i@gﬁﬁ:lﬂ;ﬂpﬁ;ﬁ ut_r ;;&;
i . Thei ‘
i dﬁa?l?ﬁdﬂiﬂn:ﬂ. Therefore, if cooperation of anz
];.afsdﬂam:mber was desired, it was necessary that RSS ideal an
policy must be refiected in the ideal of the new party. .
“On this matter also we wtr:_}n_ full agreement. i'] 11:.1‘;:=| >
to a statement of Dr. Mookherji in a Press Con ﬂﬁ:]luﬂgs
which he had stated that Hindu Mahasabha was comm
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also a liberal. His experience as a minister, exact knowledge
of the country’s condition dueto his being in the executive, and
his appreciation of the country’s problems—Jana Sangh got
the benefit of all these qualities of Dr. Mookherji. Generally
it is difficult for 2 new political party to get popular support.
But looking at the stature and charisma of Dr. Mookherji,
political observers felt that Jana Sang would be a party of a

level of its own.

Grand Conference at Delhi

On the 21st October, 1951 Bharatiya Jana Sangh was
launched as a political party in the presence of about a
thousand citizens and 500 workers from all over the country
with a firm determination to start & new current in the
country's political life. In the presideatial address, Dr.
Mookherji cutlined the stand of Jana Sangh in the context of
many current problems.

At the very outset Dr. Mookherji made it clear that “Jana
Sangh has not been set up with merely an eyz on forthcoming
elections and our aim is not merely to criticise the Congress.
We have to bu:ld a happy and prosperous India. Congress
has disillusioned the people. The Congress Party had started
its journey after independence with the massive goodwill of
the people but today it has lost that goodwill. Congress has
become a party promoting totalitarianism, the reason being
that the country does not have an opposition party which
could keep the Congress in check and provide to the country
an alternative government. Today, Jana Sangh is being set up
as the main opposition party.

“Congress is still pursping the policy of Muslim appease-
ment in the name of secular politics. Rather, Nehru takes
pleasure in hurting the seatiments of Hindus. Tt is the clear
cut view of Jana Sangh that it is possible for Hindus, Sikhs,
Buddhists, Christians, Muslims etc. to remain staunch Indians
even while practising their respective religions with great
devotion. Bharativa Jana Saogh firmly believes that India
will attain glory by having faith in and by paying due respect
to Bharatiya culture and civilisation only.”

In the end, Dr. Mookherji said, “It is our firm belief that
with the setting up of Jana Sangh a new era of hope will



46

Political Thought'

commence. We are starti - i .
cation and faith. We have to revitatiin 1 grr . Hope, dedi-

: : to revitatlise the life-fo .
and o robuild India. These tasks await s> - © T

2 'iBharaﬁya Jana Sangh came into existence
e ﬂ_f the country with an Indian view point
ﬁi :frl?hau Ind;an cultural tradition. Dr,
_ ¢ was learned, refined and a staunch i ;
his leadership ensured success for Jana Sangh..hb“a] SR

in the political
on national life

3

Jana Sangh’s View
of National Life

‘Political doctrines and social theories are deduced from a
philosophy having & comprehensive view of life.”
M.N. Roy (Politics, Party and Power)

Jana Sangh was formed in order to give a new direction to
Indian Politics. Political observers had welcomed it as a party
which had roots in India and its culture. The founders of Jana
Sangh had not only determined as to what were the most
important questions facing the country, but they also wanted
to evolve a comprehensive view of national life. Roy has said
that political doctrines and social theories are evolved out of a
philosophy based on a comprehensive view of life. Politics
and sociology are the two parts of national life; the founders
of Jana Sangh were well aware of this, It is for this reason
that they decided to give precedence to nationalism over poli-
tics including power politics. It was on this basis that they
proceeded to formulate their doctrines and policies on political,
social and economic matters. This was their special feature,
While arriving at these formulations, the ancient values of life
were fully kept in view while recognising the need for change,
in keeping with the changing time.

When we try to define the essential features of the national
philosophy of life, as viewed by Jana Sangh, we have to bedr in
mind the fact that Deendayalji was the theorist of the Jana
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Sangh party from the beginning. He was discharging the triple
function of a thinker, organiser and Propagandist for the party,
As such, while formulating the essential features of the nationa-
list view of life, the party was benefitted by the profound thigk-
ing of Deendayalji which was based on barmony. The jdea of
Integral Humanism was the result of this influence, In an arti-
cle entitled “Why Jana Sangh’ (Panchajanya, 25 January 1960),
Deendayalji had explained the objective of the formation of
Jana Sangh in these words : “So long as our action, whether it
is political or social, is not based on dharma, it would not be
possible to bring about a basic change in human nature nor
would it be possible to co-ordinate individual aspirations and
social needs. The ruling party in India as well as the opposi-
tion, both have disregarded this basjc principle. Jana Sangh
has had to be founded to make good this deficiency. Dharma of
the self cannot be separated from self-rule. Here Dharma does
not stand for form of worship, sect or religion. Dharma only
means the philosophy that sustains the socicty. Hence, Jana
Sangh has not been created merely to participate in the contem-
porary game of power politics. Its aim is to bring ahout a
favourable change in our age, based on the ancient cultural
values of India."”

Dedication to Culture

The first principle of Jana Sangh's national view of life is
commitment to culture. Bharat is an apcient pation. Even
before the advent of the British, Bharat was a nation. After
independence, it was the beginning of a new era for India and
there was no creation of a new nation. All the people living on
this Bharatiya soil and having a feeling of affinity for this land,
are one people. Their way of life, art and literature, philosophy
©tc. are all part of the Indian culture. The Indjan nation is a
homogeneous cotity composed of different castes and sects.
Just as Bharat is an integral land, so also its culture is integral
and not an admixture. Hence the basis of Indian pationalism
is its culture, India can remain united only when we remain
devoted to this culture. In brief, culture is the foundation of

national unity in Bharat.
The second principle is that there being an integral culture in

Bharat, the Bharatiya view of life is also integral, The question
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.of the development of the individual and society is looked
upon by Jana Sangh from this point of view. The Western
-jdea of one-sided development centred at the development of
+the individual or the idea of human development on the pre-
-sumption of man as a political or economic animal is not accep-
table to Jana Sangh The all-round development of man
-can come about only when his body, mind, intellect and soul
are developed simultancously. Such a perfection is the main
-feature of the Bharatiya way of life.

The third principle is that the question of the interests of
the individual and the society should be looked at not from the
point of view of confrontation but on the basis of harmony.
-As the individual and the society both are inter-dependent, their
mutual relations should also be based on complementarity,
<ongeniality and co-operation. Indeed this principle sustains the
whole Nature. Hence, Jana Sangh eschews communalism and
-classism and upholds the idea of universal development and
universal unity. ’

The fourth principle relates to the relations between the
Andividual and the society. Alongwith ‘I’ should also be
considered *we’ and ‘our’, The individual is the means and
also the sensory nerve of the society. If the individual perishes
then the society will become paralysed. The perfection of
socicty can be judged from the perfection of the individual.
Therefore, individual freedom and the interest of the soziety
are not contradictory to each other.

The fifth principle is that for the development of the indivi-
-dual, four purusharthas (objectives) are prescribed in our
culture. These objectives are pursuit of Dharma, Artha (acqui-
sition of wealth), Kama (fulfilment of desires) and Moksha
(liberation of the soul). These principles, guiding individual
-activity, sustain the society and, as such, they are part of
Dharma. Though this Dharma is eternal, its external form
«changes with every age. In this way it is Dharma which
regulates the society.

The sixth principle is that the Jana Sangh believes that only
a Dharma rajya, the rule of Dharma. is the ideal rule. But the
rule of Dharma, as conceived by Jana Sangh, 15 non-sectarian
-and non-religious. It is the rule of law. It is not & dictatorial
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or arbitrary rule, nor is it a democratic rul:_ based on self-
interest. It is a rule which gives more emphasis on duties as
against rights, Emphasic on rights alone leads to gmn:;
craving for rights. It is in a system of government ‘gtad
gives more emphasis on rights that duties are negl ‘
and rights become intoxicant. Such a rule leads to conflict
and competition. These are the evil results of a rule based on
rights. These are not to be found in ﬂﬂarrqum which _ia_}'s
emphasis on duties. In the rule based on duties, tl.':u adminis-
trative, judicial and the legislative institutions function :Emﬂ?rd-
ing to proper rules. However, all individuals and institutions
in such a rule are bound by Dharma. : o
The seventh principle of Jana Sangh's view of life 1s
commitment to democracy. Demacracy is the means of ensur-
ing and protecting the rights and the dignity of the pmp:;
Jana Sangh advocates that there should hed:monrm::y not only
in the political field but in the economic and social field as
well. In fact, democracy is an indivisible concept. If there is
no democracy in one field of activity, it is bound to aﬂ‘ﬁ:_'l. t+h=
other fields also. Democracy is sustained by tolerance, :dlgnﬂ!"
of the individual, as well as by fusion of the self with the
society; without these components democracy would be 2 form
without soul. Democracy can undergo a change to suit the
requirements of the country, the times, and the circumstances,
only when people arz alert. The basic element of A represen-
tative democracy is the people's right to elect thﬂf represen-
tatives and to be elected as representative, The basic element
of an economic democracy is the freedom of trade and of the
customers. In a social democracy the basic things are the
dignity of the individual and equality of opportunity. Hq_:wev:r.
it has to be ensured that one's rights shall not be detrimental
to the interests of others but are complementary.
Freedom is the life and soul not only of d:ml:u:ral‘:y but alse
of man and the nation. Like democracy, freedom is alsu a_u
indivisible concept. Economic and social freedom are impossi-
ble without political freedom. At the same time il'the.{l: i5 o
economic freedom, man will not be able to enjoy social an.d
political freedom and without social freedom, man will lose his
freedom due to shortage or (ill) effect of wealth. Thus all the
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three freedoms—political, economic and social—are essential for
man. In substance, freedom is the eighth principle of Jana
Sangh's view of life.

Jana Sangh has based its national view of life on the above
eight principles; the national approach for solving the national
problems has been evolved as the policy of Jana Sangh. Jana
Sangh continued to get the right guidance from the thinking,
study and the analysis of the national questions by Deendayalji.
The economic and social philosophy of Jana Sangh had been
mentioned here in brief. Jana Sangh has been a party which
believed in change. The above analysis brings out the nature
of the changes it conceived and will also help in understanding
the ideological inspiration provided by Deendayalii.
Economic Thinking

The main aim of the economic policy of Jana Sangh is the
establishment of an economic order based on the value system
inberent in the-Indian way of life. In formulating this policy
it has to be borne in mind that Indian culture does not consider
man merely as an economic being, That is why Jana Sangh has
repudiated both the capitalist as well as the communist systems
prevalent in the world today, the reason being that both the
systems have a common root; while in one (capitalist) system
man becomes the slave of wealth, in the other (communist) he
loses his freedom and becomes the slave of the institution of
State. Both the systems turn man into a materialistic animal.
Thus, in both the systems man js neglected. It is for this
reason that Jana Sangh has conceived of a system in which

man's freedom and opportunity for development are not only
protected but epportunity is also provided for their attainment,

This object can be achicved only in a decentralised economic
order. Therefore, Jana Sangh has proposed decentralisation
of the economic system. Ipa democracy, centralisation of
economic power is always a danger to man’s freedom. There-
fore, it is essential to have decentralisation og geographical as
well as commercial basis. However in such a decentralisation,
modernisation is also essential, Modern development should
be brought about with the help of modern science by planning
small projects on co-operative basis, Big industries should
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be given the last place in the order of priorities and they should
be set up only in such fields in which small industries are not
viable.

Swadeshi and Self-Sufficiency

Jana Sangh has accepted Swadeshi and self-sufficiency as
the guiding principles of the country’s economic policy. It
holds that in the name of modernisation our country is being
Westernised. This Westernisation is encouraging the craving
for luxuries. This has led to increasing number of social
problems and harmful tendencies taking shape in the economic
ficld. We are becoming more and more dependent on others.
It is, therefore, necessary for us to relearn the lessons of
Swadeshi and sclf-sufficiency. In this way, entry of foreign
capital into our country will be restricted to fields where it is
essential and we shall be saved from the temptation of depend-
ing on foreign capital.

The Basis of Planning

11 15 necessary to have economic planning so that national
resources can be utilised to the maximum in as short a time as
possible, But it has to be borne in mind that the planning is
only a means and not an end. We need an economic plan
which could protect our basic values and beliefs; one of the aims
of our economic policy should be to strengthen these values and
beliefs. The inspiration for economic development can not
come from economic objectives alone. For this, it is necessary
to cultivate the commitment of the people; only then planning
can be successful.

In India, economic planning should be congenial to demo-
cracy. Then only will it be possible to implement the plan in
a democratic manner. The objects of our planning should be
national security, total and universal employment, reducing
disparity of wealth, making efforts to raiss the living standard
of every family, etc. For a balanced development of agriculture,
industry, commerce, social welfare etc. proper priorties shall
have to be laid down.

About the right to own property also, Jana Sangh had
adopted an original approach. Some schools of thought believe
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that personal right to Property is unquestionable. i
view is held by those who believe r.h:t individual I:lr::rggi'?;
wealth and property should be completely done away with,
Apart from these, there is a third concept which holds all
wealth to be the property of God Almighty of which man
si;nu]d function only as a ‘trustee’.  From the moral point of
view th concept of trusteeship is commendable, but in actual
practice the problem remains as 1o what rules should bind g
trustee and who is to lay down such rules ?

However, it is also true that wealth confers dignity and
respect On man and gives him a sense of security and
sansfaf:tmn, That is why Jana Sangh does not advocate rtotal
abolition of right to property. It does believe, however that
such a right should be relative with reference to the t‘:ﬂmnl:uru'ty

and therefore such a right can never remain unquestioned
and unrestricted.

Secondly, our pelicy about property should be evolved in
accordance with our culture, Needs of man are linked to the
cultural values. Therefore, while fixing the ceiling to property
such values must also be taken into consideration. If a ma::
has a very large property, he is likely to become lazy and given
to luxury. However, without Property man is likely to become

a slave. Jana Sangh, therefore considers it nec
_ s essary fo -
ship of property to be regulated, £

Social Policy

The social policy of India should be drawn with i
that people of India are one. Efforts will have tul be t::adTl::
make this basic unity stronger,

.H‘:.-wewr. in order (o remove the obstacles in the way of
bringing about unity, it is necessary to take in hand educational
Programmes and agitational programmes 1o remove the social
disparities based on high and low caste and on untouchabilit
etc. No discrimination should be practised on the basjs n{‘
c!assﬁr caste. Special opportunities for Progress should be
pm\fil:l::d to those who are backward in education and refine-
ment since the past several centuries and those who are poverty-
smck_:m However, carc has to be taken to see that backward-
ness is not used for furthering selfish interests,
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In the same way, special effort should be made to bring
forward women in the social, educational and economic field so
that they may be able to suitably discharge their responsi-
bilities towards their homes and the nation. Women should be
provided equal opportunity in every field of social activity,
Evil practices of dowry, purdah, unequal marriages etc, should
be done away with.

The dignity of motherhood is the basic spirit of Indian
culture. All mother-welfare programmes should be given
importance among social welfare programmes. Women
should have equal rights with men in regard to wages and
property.

Laws relating to marriage, adoption, heredity should be
common for all Bharatiya people.

Tolerance towards minorities and non-discriminatory treat-
ment of minorities is an essential part of democracy. Jana
Sangh holds out this assurance to all the minorities of Bharat.
However, any discrimination based on religion is not acceptable
to Jana Sangh. Such a policy is against non-communalism and
the ‘secular” policy of the State. Such a discrimination in
politics or administration is against the basic national concept.

A New Kind of Adminjstration

After the attainment of freedom it has become especially
important for us to think more deeply and in greater detail
about good rule. Jana Sangh had been insisting on restructuring
and reshaping the administration since the very beginning, The
common man has the direct experience of self-rule in the way
the administration lunctions. Therefore, an alert, capable and
pro-people administration is the first requirement of a self-gov-
ernment. At present, government employees cannot participate
in politics. This is not democratic. It is necessary to develop a
feeling of participation in the process of development of the
nation among the employees. Therefore, all government-
employees, barring police, armed forces, officials and normal
administrators, should be free to take part in politics.

Jana Sangh upholds the freedom of the judiciary as being
basic. The party feels that justice should be prompt and cheap
and the practice of following the British legal system be given up.
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In substance, the aim of the view of life, as held by Jana

‘Sangh, was to provide a wholly Indian approach to the

rebuilding of free India. For this Deendayalfi had advocted
the principle, “Be a Bharatiya so that you can properly serve
Bharat’. The criterion of economic progress is not the man on
the highest rung of the ladder but the man on the lowest rup
of that ladder. The quality of administration, planning ,mﬁ
all law-making should be judged from thjs angle. It was the
feeling of and the principle adopted by Jana Sangh that ‘th
illiterate and the poorest of the poor is the real master: he is 2
God. This indeed is the social or human Dharmal Cmu::
of our people are helpless and illiterate, The uncl:.l“-lﬂiuty rur
the future of their children is ever worrying them. Wheg these
crores of such people get the Opportunities (o pursue the fo
fold objectives of life, then only we shal] be able to give Shu];:;

to the concept of human unity.' (Bharatiya
3 = J =
Declarations, Resolutions— Part 3). ¥a Jana Sangh
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Deendayal :
A Basic Ideological Thinker

We have seen thet Bharatiya Jana Sangh was not a party
founded merely for contesting elections; nor was it a party of

Congress dissidents. Rather, it was a party founded with the
specific purpose of evolving an independent nationalist
political philosophy. The Congress had become a party of
power-seckers. It was using the legacy of Gandkiji and the
popular appeal of Nehruji as weapons in the game of power
politics. However, Jana Sangh had no such assets excepting
the blotless character of its leaders and workers and their
extreme nationalism and commitment to culture. Indian poli-
tics had become divided into two streams of ideology, one of
which represented the socialism and secular natiopalism of
Nehru and the other represented communism. However, even
the communists were not strong and effective politically, with
the result that unitarian and one-party democracy was taking
firm roots in the country. In the inaugural session of Jana
Sangh, Dr. Shyama Prasad Mookherji had described the
prevailing pelitical situation in these words : “Four years back,
Congress came into power with the legacy of goodwill but
surprisingly, to-day, it has lost that goodwill. It is not sup-
ported by the majority and is trying to retain power through
corrupt means. The main reason of Congress autocracy is
the absence of a well-organised opposition party. Such an

peendayal : a Basic Ideelogical Thinker 57

iti check on the majority

ition party not only works as a j
upf;ﬂ it also provides the country with an assurance ol: h:ml?g a
p;b[; alternative.” In brief, the establishment of a disciplined
vnliﬁmtparty in Bharat was the nced of the hnm_' then. No
Enubt the Praja Socialist Party did exist then. But its only role
was 1-:; highlight the mistakes of the Cungu.sa Party anf:l tc;
criticise Nehru from the socialist point of view (Correctiona
politics). It, no doubt, coveted power but it did not possess a
basic alternative ideology.

The Need for an Alternative Ideology

In Bharat, there was a big class of people which qld not
favour the so-called secular natiopalism o_f Hahr!.h his pr;
Soviet policies, his contempt for Hinduism, l.u? nutn:l
attraction to socialism and aliepation from Bharatiya cu]:i.t:&
Dr. Sampurnanand (Chief Minister c:f U.P.) had a?'tiy desc o
the prevailing situation in the fullm:.:mg manner : “Along f‘Tifc
our social and economic disintegration, our old values of
are losing their importance. This munt.r:.r of hﬂﬂ!‘f tmdu::]:-
has memories of thousands of years of its past h:st-.:-ry w =
have become reflections of our hopes nn_d_ expectations. (3
are not only disregardiog our ancient tr?-:htmns but tunn‘ng our
back on them.” There was, thus, & pnhﬂ-::a.llvacuufn zhmh w;
being exploited by the communists. A feeling mr;;t abmle e
country that the Communist i_??”‘”?:u ::;!n: ':won]d

m the prevailing si :

mf:i?:ﬁ:d of tfansitiun. Bharaﬁyn_l_ma Sangh was
saddled with the dual responsibility of organising an nll India
party to oppose the Congress Party _and of l:\rﬂh:mg $
ideology which would successfully ‘rcpru:llalc n:ummtlil::am s
re-establish Bharativa values of life and u:‘h cn: : Igs pm
opinion in favour of such an ideology. In 0 “E_i'lin 'ntir,ica[
Sangh was required not only to fill up the prm_rl Ehprnr e
vacuum but also to provide to the country a philosophy

all-round reconstruction.

Role of Deendayalj

is histori i Sangh was called upon to
This historical task which Jana :
perform could not have been performed merely by passing reso-
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lutions, Luckily, it had in jts fold thousapds
had imbibed the basjc id

ability. Even 50, politics was
4 field unknown to them; they were wholly ignorant about the

game of power-politics, Ip a Wway, they entered politics with &
clean tlate on which Jagg Sangh was 1o inscribe the determi-
nation to shape the future of the country, Dtem:ia_'.l':-li'ji had
been assigned the work of assisting Dr, Mookherji because
Shri Guruji knew that Deendayalji possessed all the qualities of
a good organiser, viz, high intellect, capability, sweetness of
speech, organising capacity, mental and emotional balance,
Shri Guruji had watched the development of Deendayalji as a
volunteer. His qualities as a thinker were described by Guruji
after his demise thys “One notable quality of Deendayalji was
that while expounding a subject in speech or writing, he always
kept close to the main ideal. He Uever gave up this habjt, ]t
Was not in his nature to look at a question merely in the cop-
text of immediate Problems. 1 kpew him as a person who
went to the root of every matter. While speaking on or

writing about a matter of immediate importance, he never lost
sight of the enduring truth,"

It was a leader of such mental
who was nesded ip Bharat, a leader
Philosophy to the country keeping i
it. It was fortunate for Jana Sangh
that they had jp Deendayalji such a
and such an idea] worker.,

capubility and discipline
who could provide g new
n - iew the problems facing
» and indeed for Bharat,
thinker, such an organiser
Not only this, he was a person who

“Discard all pleasures, Cath this Opportunity,
Secure your kingdom. That js your duty,"

Deendayalji bujj up Jana Sangh in a manner and provided
it with a natiopa] outlook so as to cnable i 0 come to power
in the futyre, He became the theorist of Japg Sangh; his
isational ability were ideals for the Party.

-manner : (1
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oretical Base o ; hree-fold
e was formulating 1ts .ldmlﬂsy b :h:t‘:ungrcss
Jana Sm;grhh inking about the decisions tnl»::lajn b:a ic concepts
. k for the bask :
D Bharativa outloo T w ideo-
‘Pﬂﬂy;:f;}rpi:[:;::;ﬁeut Bharat and (3) Providing a ne
adopt i
ntry. important
e Conprs gveroment bd_hen thes_imporat
sion. The st was o follow the policy of seutalty by
decisiane. any power bloc or military a ;: third to adopting
i dopting planned economy and the ted) its own
related to geoph Jana Sangh presented {fmmuli:mmem and
RS ec::;:: }:I.latlﬂl‘!- and put it before the egluﬂ time.
e B Maese formulations originated from The idea of ‘Integral
ax mzﬂwas the Guru of Jana Sangh. formally adopted
mpﬂﬂm‘i E-. as ;uﬂﬁﬂi\’ﬁd h‘:" D“ndﬂj':-lj'l w:;{;]d in 1965 JEII.H-
Humanism’, S ada Conferenc :

t its Vijayaw at-Pak rela-
by j““_& salllii: ;:] regard to language, cu“um']uf;?:;s economic
S.ﬂngh: Fﬂatinn of coalition governments, Tisatinn rblt- were
s n":'- e Year Plans and decentra ion 1o the booklet
matters, ed“';!-’ Deendayalji. In his m:rﬂd“ﬂ;} Japa Sangh on
formulat callection of resolutions passed by had described
containing ;auﬂfﬁ- Shri Atal Behari "r"nJPE-ZI"Wmin policies of
ﬂ.,numxcﬂl_i as being the architect of tl_:e mn:; 1.S.—published
Deend;}' tjl (Economicz Policy Resolutions of B.J.5.

a sangh. ; ;
Iﬂ-nB] S Enmh&}’- Apn]*_lgﬁrﬂ-h Hrl_'ll to i_n'l."ES'UEalt a5
by B.J. ';:W of the above, it would h::.u dopted by B.J.5. on
2% s the basis of the policies adop 1d not only be
i WRRS Wﬂa“eﬁ Such an investigation wuu:hn fact that all
“"'f”f:;;ut provide guideline in "‘f”;dufmy have become
inspiri ot only unresolved, . 5
those problems ?:: 2 There is an all round m.rnfu:&lﬂn‘ t;?::i]::d
even more c'-:;li:l; ad hocism. A politician’s m‘:hhniﬂ:fmge to
e
of the 1:::2} immediate interest. No one w?:: the result that
mI:;Lthe bitter truth in a democracy roach. Such politics
:?Jiiticiana mostly adopt a rpg[}f:g:r:ﬁil" The guiding princi-
iy ruT‘?Lhinkins were the good of the Pm;;i-:ics of a party
<o E'i:‘ Iuliuﬂ] values. Formulating the po
and thec
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communism are theories based on equality. But none of these
theories is perfect. In practice, they are contradictory to one
another. Mationalism can pose danger to world peace; demo-
cracy is eroded by capitalism leading to exploitation; socialism,
while it destroys capitalism, also destroys democracy in the
process and puts individual freedom in danger. So, today, the
western countries are vexed with the problem of bringing about
harmony among these ideologies so as to make them comple-
mentary to one another. Deendayalji was keenly aware of the
need of having a practicable and over-all philosophy of life
which should be relevant to the time we live in. His thoughts
and studies were directed towards evolving such a philosophy.
The result of these labours was the birth of the concept of
‘Integral Humanism', Jana Sangh adopted it as an ideologyy
Deendayalji thought about theories and men without prejudices.
He tried to investigate the real worth of every doctring; this was
his speciality.” )

In this manner, Deendayalji commenced his ideological
research, Apart from being influenced by thinkers like Swami

Dayanand, Lokmanya Tilak, Dr. Hedgewar, he also had the

benefit of Shri Guruji's guidance. The two used to consult

each other and often held ideological discussions. Shri Guruji

had once given him a book entitled ‘Daishik Shastra’. [t was

a book written at the time when Lokmanya Tilak was alive:

Tilak had, in fact, written to its author Shri Badrisha’

Thuldharia and praised the book. Deendayalji used this as a
reference book while propounding the concept of ‘Integral
Mumanism’. The book had been originally written in Hindi 68
years back. After going through its manuscript, Tilak had
written to the author, *‘I'have been happy to go through your
*Daishik Shastra’. Youand I have exactly common views."
The subject matter of this book is a treatise on patriotism.
The concepts of Chiti (consciousness) and ‘Virat® (as big as
Cosmos), as preached by Somwari Baba, were explained by Shri
Thuldhbaria in this book. Deendayalji once again gave curréncy
to these two terms. The theory that the identitv of Bharat as a
nation is known from time immemorial, that its national unity
lies in its cultural umity, and that the consciousness of this
unity should be made to live again in the Bharativa people,
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was adopted by Deendayalji
In the first issye of ‘Rasht

1947, he had written an article about Bharat;

tiva Rashtra-dharg Ka Py

grated culture. Similarly, in 5 review of the book entitled
‘Daishik Shastra’, which w i ]
24th August 1968, under the caplion ‘Bharag of Lokmanya’s
dreams’, he had broached the ;

had written, “Thoge who

A harmonioys

values, A Society
cannot be bujjt merely by assembling

If we are ot to adopt the material

oWn path? We do not
confidence to find it.
Prey to the Western publicity and siart copying
Writing  ‘Dajshilk Shastra’, Shri Badrishah

nspired by 'Karmayoga Shastra’ written by

By advocating Karma. Yoga
Gita, Lokmanya Tijak had dj

from Nivritzi (;

15 not like a machine and
various componcnts,

Thuldharia was i

re from the

the open planes
of Bharat and Provided a new source of energy to the national
Mmovement. ‘Daijshik Shastra’ and 'Karma:,-n:rga Shastra® are
the two books which are supplementary tg each other. A person
dedicated to the

work of natiun-huiidiug Must go through both
these books. The two books wil) Provide us solutions to all

our problems, ' l,’Panchajau:.ra. 24th August, 1959),

Decendayalji was convinced that these two books contajned

the basic ideas of 5 national Philosophy of ljfe for Bharat.
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A d“pgunsaqumﬁy. he was a]way:[ e
e nhangc:i heen brought about in th!: lahum_ oo
g ﬂ|r.lim :r?:: I:?m instrumental ink::[:::tilﬂga D
Changes ' B ke 4 is a shining
changes. In his anh e arahoey I i
v Iﬁ-‘;‘f EEH:EE:J;:!; 511? hﬂrmn?i;u;dlt:iudl::cga d.mprl:pﬂly
i t of Bu .
;:t?:::a. He uudr.:rstn:: ltiI:E:v;Ldﬂha‘ﬁ ‘_[ﬁ?ﬂl[ hﬂ,u?%ig::lg
e In those days, thinkers 2 g
g ﬂim m:‘m:;. with the guestion, how l: Roloueh g
Bt i Il respects and how to f:hang e
Dharmalilr??a:‘“a: the eternal values zt' Ig;ufrr:a PR
7 » insi in Hindu .
::laimptﬂﬂ be IIISIEITE ::Ef ?i*::s we should not ]:Em[tl;l],::.g::,
ki abnurl mm:?fmmns to the auainme_nt of s.um:lmgr .
e llm:sb ught new changes while prusuul e
L I I:n doing, he did not harm the !l i
ancient values. nma] el Dhm;]ma vt
Mation. Tt,"" 'fitc r form remained unchanged, O
change but iis inne e wFy aios cny v
P i t1?-::fw:» beliefs which gave str:ngth il
e ri'hiilt credit for bringing about uurl:n gl
s T:nsﬁlh;ﬂuiﬂhﬂrfﬂ- S?‘ﬂnKﬁﬁhagﬁhi and Jnyana
must go s : ane
Ei'-'ﬂ_ﬂ cri::il;h:n;ﬂ::::?cd ge) which was brought abou
(action,
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the thoughts of Deendavyalji,

feren
made only fr-::m this point of vicw.u [l{:l ;Jl;li:

made i Rl:ftr:nc
- Tving the

Words like "Chiti, and * disregard of the Personal interests,

¢ Virat* ha
his l:':fmt:xl. All this hag been dun:tsuﬁd:;:: Jndome of i

o - 40 such copge L
Principle : Pls, individ ;
P °S ar inherent. It wag because of th;s ttl;;i Dan“d soa
g2ave I:I.Il'r-::fg}r_ to the word ‘i:f.'fﬂ' Ly ‘Ffmﬁdaﬂhl

or fnrmularinns. he has
In the Light of ‘Chitj’

For Example, in the November. Dece ber
m

“Rashtra Dbarma’ (Kartik Poo » 1950 issue of

mima Samvat 2007) he wrote ap
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article entitled Chiri. In this article Deendayalji had explained
in detail the idea of natien’s soul and its importance in
national reconstruction. This article was written after we
became free. It gives us an indication of the direction in which
his mind was moving. Independence of India was an incident
which ushered a new age. But till the attainment of freedom,
a simple equation had become prevalent that patriotism only
meant opposition of the British. We proceeded on the presump-
tion that the basic cause of all our cconomic and other ills was
British rule, But nobody thought of giving a constructive :?nd
emotional shape to patriotism. But Deedayalji said, “Patriotism
is implied in the concept of nation, Why do all of us think
about the nation ? It is because we have the feeling that the
glory of the nation includes our own glory. But are we
inspired, in our patriotism, only by such selfish consideration ?
Had this been so, there would have been no difference between
the unity of dacoits and our unity based on selfish interests.
Patriotism means getting submerged in the national social entity.
Feeling of affinity for such a national social entity is patriotism.
Such an affinity is born from the feeling that the individual
and the society have a common soul. Like an individual,
nation also has a soul. The existence of such a soul makes our
nation one. This soul of the nation has been termed ‘Chiti’
by our thinkers. Every nation has its own Chitd; it is this D’!fﬂ'
which is the symbol of nationalism and gives a different id::n_llt!i'
to the culture of every nation. Literature, art, religion,
language are all menifestations of this Chiri. Just as all paris
of the body remain joined together because of the existence of

Atma (soul), in the same way culture, religion, language eic. are
related to this national soul. All draw sustenance from this
soul. The social unity formed in a particular society and the
collective entity of the society owe their existence to this "Chiti.
Destruction of Chiti results in the fall of the natfon. If we
want Bharat to rise, we shall have 1o reveal to its people the
Chiti or the true soul of Bharat. We shall not be able to restore
the glory of our nation merely by taking recourse to its physi-
cal adornment. The objective of constructive patriotism,
relevant to the present times, shall have to be pursued by us.”

{Rashtra Dharma, Kartik Poorniina. Samvat 2007, Nos. 3-4).
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Virat—the Nationa] Active Force

Thf:‘.&::i,1thc naii:?hal soul, creates life’s active force in a nation.
13 national active force has been called Virar by Panditji

It pulsates in th i i
€ enlire naton and suc
A o success of democracy

Nature, Dharma and Culture

'Thf ideology of Deendayalji is based not only on the idea
of *Chiti* and *Virat® but also on his postulates relating to
Dhgn:na, Nature, culture and concepts of ‘I' and *we’ E’m
basic _ldFoiugy of Deendayalji may be called sociological -Hnw-
EVEr, 1t 1s not an ideology akin to the Western m:iq;lugical
:dmllugles. But the questions he has discussed are social
Nationalism has also been considered by him in th-.:
context of culture and Dharma. By way of. our illustration
?Nne may quote the article wriiten by him under the :aptInnl
& a::;':.a g:::a;:n‘a ;11'1‘;1] C}:II:un:’ in Panchajanya (13th July 1959).
sl " re’ has been analysed in the following

“The individual and the universal, both are related to
culture.  Culture is basically social in character. It is through
::ult'un: ‘thﬂt the soul of a society manifests jtself. Although
society is like the all pervading Bhrahma, it has, in every place
fl:l'l !n:dividua]ity of its own which is mnnifcslcjd through J'JJ'-‘:
l[ldl"r"ldl.'lﬂl. In the same way, culture is a social quality
manifested in each individual comprising a society. According
1o the Hindu thought, individual and society m':. inseparable
:ijmcs. Arcnr‘din_g_m the Bharativa way of thioking, the
m;s;:;::ﬂ: |:f individual apart from the society is not
o “It is the job of culture to bring about barmony between the
Interests of the society and the individual and 1o ensurc that
there is no confrontation between the two. The body, mind

and senses of man function according to his nature andifnihw
some rules which are called Dharma, When there is viclation
el':hlr.se rules or when the individual commits some excess, we
call it perversion. It is necessary to aveoid such an e.:c:s's or
perversion. This function is performed by Dharma. Therefore,
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it is through Dharma that culture functions. Dharma holds the
gociety together, rather, the existence of a regulated society is
possible only because of Dharma. Just as the body of man
remains free of disease so long as he follows certain rules of
eating and physical exercise etc., in the same way the society
functions in an orderly manner through the observance of
Dharma; the behaviours of individuals with one another be-
come smooth by Dharma.

“Thus, Dharma has a social conient. No individual can create
every thing that he needs, on his own. For this he needs the
help of others; there has to be a give and take; avoidance of
confrontation in mutual behaviour has also to be ensured. I
is for this reason that the individual and the social behaviour
have to be regulated by Dharma. This is called sustenance of
society.

“Culture performs the function of creating &n atmosphere in
which the individual is not selfish and behaves in a manner
which iz not anti-social. This is the second stage of Dharma.
All human behaviour is not based on self-interest. One has 10
take into account the interest of others as well, The inspiration
to adopt such a behaviour comes to the individual from
culture.”

In substance, Deendayalji considered culture to be a code
of individual and social behaviour. Hence, it was in this wider
and deeper context that Deendayalji talked of the establish-
ment of Dharma-rajya in Bharat. It is clear from this that
thinking of Deendayalji was basic in approach. He looked at
socialism, democracy, humanism etc. from this basic point of
view. Hence his analysis of every concept was purely Bharatiya
in nature. He never. accepted a concept only because it was
novel nor rejected it because it was forcign. He used to ana-
lyse any new idea in his own critical way before drawing
conclusions. In this way, Deendayalji was a constructive critic

and a creative thinker.

Socialism, Democracy and Humanism

Deendayalji made a critical study of contemporary ideo-
logies from the Bharatiya point of view, drew his own conclu--
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sions therefrom and presented them 1o the people.

_u-arch of a toial philosophy of life, which he later presented
in the form of Intcgral Humanism. Even before this, however
he had discussed this ideology in the context of sncia]is-m'
democracy and humanism in Panchajanya (2nd January, l%l)l
Apart from presenting his views on this subject from time 11::
time in the study camps of RSS he had also invited Dr. Ram

Manohar Lohia to speak on sociali P
and spoke on the su];ffm socialism and Dr. Lohia did come

Deendayalji used to say, “It has become a faishon with
people these days to style themselve as socialists and the

political parties vie with one another in adopting
of socialism."

He was in

) the ideology
~socia Referring to this tendency, Deendayalji had
sa_u:‘l. In Furope socialism is prevalent in various forms,
Hitler, Mussolini, Stalin,—all used to call themselves socialists.
In India also, we have all varieties of socialsts, Some leaders
talk of giving a Bharativa form to European socialism. In his
last days, M.N. Roy gave up socialism and
Radical Humanism.™

e Ina dil’fcr:fnt‘ context Swami Vivekanand had also said,
I am a sooialist. What inspires every socialist is the
sympathy for starving human beings and the desire to give
them equal status and dignity. This desire, no doubt, is
commendable. It is natural for any body with a human heart
to dm:cinp socialistic feelings on seeing pain, suffering, torture,
=11|J'1n|tatinn. hunger, slavery and poverty all round. But soci.
laism di:.lt.'] not stop there. It also wants to do away with
these miserics, it has analysed poverty and diagnosed the ills.
For this, a socialist has to borrow from Marxism. Even those
who are opposed 10 Marxism cannot but accept the Marxist
analysis. However, the history of the period following the

Folshwik revolution till today has demonstrated that Marxist
ideology is not perfect.

P‘EDIMI‘HI:F is the first casualty in socialism. Marx has
cnvisaged a classless society. He had also visualised the
tﬁlnbrﬁ.shmcnt of the ‘dictatorship of the proletariat’ in the
-rra:!snmn period. However, in practice the developmenis took
a _-:f:ﬂ"erenl turn. The political freedom achicved by man again
slipped out of his hands. Prince Kropotkin had clearly

tried to propagate
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admitted, in his letter of 28th April 1919 addressed to workers
of Europe, that the communist concept of developing a people’s
State from out of party dictatorship or iron rule would ulti-
mately remain unrealised.

This failure of Marxist pattern has brought into focus the
concept of democrztic socialism. But even in a socialist
system, the means of production arc owned by the State. The
State, however, does not want to limit its supremacy to the
economic fizld but tries to attack political rights as well. Thus
the guns of socialism are turned towards democrary. Socialism
and democracy cannot co-exist, just as a lion and a geat cannot
live together. The whole thing becomes even more complicated
if an atiempt is made to take into consideration the cultural
and social set up of a socisty while bringing about economic
development. It seems impossible to resolve this complication.
This socialist dilemma has also affected capitalism where, in
place of socialism, the idea of welfare Siate has emerged.

The mental capacity to remedy the errors is inherent in a
democratic set-up, but the socialist system does not possess
such fiexibility. The die-hard socialist wants to keep himself
away from independent thinking just as the followers of a
rcligion based on blind faith do. The communist dictionary
contains a number of abusive epithets for independent thinkers.
‘However, a thinking individual cannot existin a state of
thoughtlessness.

Today, Bharatiya socialism gives stress on nationalisation. It
is, no doubt, true that in an undeveloped economy government
has to keep certain industries under its control; the individual
capitalists cannot be given a [ree hand, Competition has to be
put under check. But it is necessary to have a proper balance
between the two sectors. Democracy and socialism are two
different systems. They are not compatible with each other.
According to us, these two concepts are not mutually alier-
native, Both of these systems are only means and not an end
in themselves. It is, therefore, necessary that we first identify
our goal and then 10 choose the approach to achieve it.

Slavery to Machines
If we want to protect humanity, we shall have first to
liberate it from the slavery of machines. Today, it is not man
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who controls the machine: rather, it is the
controls man, At the back of this love for machine js man's
lust for increasing his needs and satisfying them, Hence, while
thinking of human life in its totality, we shall have to take into
consideration production, distribution and consumption to-
gether. We shall have to develop an economic order (system)

wherein production and consumption are both achieved in the
context of a meaningful life.

machine which

Hinduism is Essential

“Only the Hindu philosophy, based on the four-fold objec-
tive, comprising Dharma, wealth, gratification of senses and
liberation, can save us from the Present crisis. The solution of
world’s problems lies in Hindnism and not ig socialism,
Hinduism is a philosophy which does not tie man down to
a single rigid frame. We shoyld Dot confuse this philosophy
of Hinduism with the decadent ritualism. It is ajso wrong o
think that Hinduism is opposed 1o scientific progress. Sciepce
and technology should be used in conformity with our social
and cultural life. We shall have to have technology to suit our
political, economie, social and ideological needs. Hence, our
objectives should be, rule based on Dharma, democracy, social

cquality and economic decentralisation. We need an ‘ism’ which
includes these elements, You may call it by any name,
Hinduism or humanism.,"

This analysis, by Deendayalji, is not negative; it is a concept
which can guide us on the right path. Deendayalji judged the
economic, social and political events in the light of this princi-
ple. Economic planning as also economic thoughts and
economic objectives are also included therein. His economic
thinking also is concerned about the protection and conser-
vation of human and cultural values. He did not confine him.
self to economic analysis.

Deendayalji plans to reach beyond communism but by
democratic path and without giving up eternal values in life.
In his time, the ideological challenge from communism was
Strong. It was, therefore, necessary for him to lay emphasis on

economic policies, Deendayalji’s economic thoughts can be

found in his treatise entitjed *Economic Policy of Bharat ; New
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Direction of Development’. The ideas contained therein are
hﬁtrﬂy;::::*d‘lgf:n!:r?n; regulates life. However, this El]:!ndrrt::ti- hti
2 iri i cter, Chanakya has said, e
L nnf;’ :5:;?::::‘.5“;5 c::llal'f:rma. The basis of Dharma is
e 'ﬂln other words, happiness should be based on Dharma.
ArmEh rma cannot survive without wealth. Here Dharma
I?Ut' alhn‘.‘. system which holds the society together. Wealth
P t influence life in 8 manner that it becomes the end
- ‘the means of our life, If this happens, man I:a;:umef,
g ﬂl?nsensn-plcasures and loses his abilities and ideals
; Eli'we :; such a situation, the values of conduct also um_j:rgn
e ;and there is no longer any insistence on purity of
;;h:;innduct is no longer based on Dharma, and greed for
ma"li:ftll:ﬁ:c ::;T:hs:l]:;f:;ﬂ;mt hold its sway on r.':iur life, at ﬂ-l:
time, there- should be no shortage of it. +The s:m.::al
e nl:f ;hl‘.: man, comfortable maintenance, his political
-?tatust nce and ;n-:ial behaviour are a_Il dependent on
1mpml;a Poverty leads to moral degradation of man. The
:;;:t of desire of a poor man is only wealth with the result

- ses his balance in life.
’lhﬂ;:-l :slf?or this reason that the concept of a balanced economy

for Bharat has been supported, which would ﬂﬂ'vl:kh ﬁg c;ai:;ait:
the dominance of wealth and also the lack or s u]lm gsu{:h %
It has been called ‘Arthayam’. In order to :vuh ek 21
ic system, it would be necessary to chang oy
mn;amds A social system based on the concept of we
e l.;l-ﬂ be undesirable. An economic being will “_*“11" b.“ﬂF
31'3551 o based on the concept of wealth. Therefu:r:, in princi-
aliﬂ:hut:innnept of man as an economic being is ‘:;rrung: ,:\
spnl:ﬁer exists only for valour and a secker of knowledge LI:;Es:
ders knowledge much above wealth. Valour and k;nv{ if
ersnnt be valued in terms of money or labour. The ngm;}r of
'l:::uur does not depend on the amount of wealth e?:hnag : ¥ ;:.t;l
rather it depends on the conformity of labuuf “;:Emcma; i
and the objective of labour. The values in tow
.Bharatiya philosophy differ from l:ach_mher in ; r;:ﬁ
As such, the Western economic system is not useful for rat,
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as the values in

the two systems are different and even contra-
dictory

to cach other. Bharatiya values are related to Dharma,
whereas the Western values are related to economics.

The Influence of Western Economics

It follows, therefore, that Bharat should follow a wholly
different path for its development, We have been so much
influenced by the concepts of Western economists—Marx and
Marshall—that we cannot come out of their influence ! Our
economists only follow the Western economic theories. They
do not put forward Bharatiya economic theory. The idea of
Gandhian economy has come before us only in the shape of a
movement. The Gandhian thinkers did point out the evils of
the Western economic system but they failed to spell out a
new Bharatiya economic system. Similarly, there is. a large
number of economists here who are protagonists of Western
economics and have vested interest in Western industrial svstem.
The two are complementary to each other. The planning
system adopted by the government is also not Bharatiya, with
the result that Bharat has all along been exploited even after
independence. Our industrialists and enterpreneurs are only
acting as agents of the Woestern cxploitative system. OQur

Swadeshi movement has only been confined to Khadi cap,
whereas everything else is foreign.

Criticism of Planning

Deendayalji’s criticism of Bharativa planning system was
always important. Criticising the 2nd Five Year Plan he had
said, “The 2nd Plan is basically non-Bharatiya. It has not taken
into consideration the special features of Bharatiyva social
system. Economic reconstruction is not a castle to be bujlt in
the air. Self-reliance should be the basic concept of our
planning. The industrial development of one part of the world
cannot be imposed on some other part. We should have our
own concept about agriculture and industry. Tnstead of impor-
ting technology we should invent a mew technology which suits
our situation.  We need a technology which would provide for
total employment and would remove the disparity in incomes.
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we shall be able to raisc the stnudnrfi of ii."ﬂ;:}r of
Modern technology in th:j. :fmy:;l EF;“ h::-i
i the 2nd Five
Embiﬁﬂ::l :rl:%r:e:xiz::ﬂt;chi?luﬂ and economic concepts.'
s i eptember 1958). )
{Drgant;i::ﬁ:::fnﬁmd”mﬁ has also suggested chang;slam 1".]::
hdurc of planning and in the structure of H}ﬂ . ::l;:.
e and the National Development Council. It w
C'nm mmlﬂtnht period of the Plan should be increased. The ﬂ;lgﬂ-
o d lhi]l; ment in the 2nd Plan should be n:fhangnd. ) ?Ei_'s,ih?:
:E::i::s tﬁ‘mnny development p:ujﬁmu;ﬁ Ha;cmmh::r‘ alsl.';-
ion i jects is no

#'ny Tmt;;:u]; ;1:;:";11::3::;: is a shortage of funds Tlllnuh
dlmcuitra.tcs change in priorities of development. It is, ::l—-
}lcﬁut possible to confine 2 'plan o a ﬁv:n{]utl:f:?n -
Economic development is & conlinuous pm:sm“m;m g
lans for economic development cannot A
5 e of time. Fixation of goals leads to hig o
i Non-achievement of goals leads to qmappu e
“Pmdlrir:ﬁuwr the Five Year Flans in India are lmi:u:.i E 5
n:m:i;ms which nr.r. held after every five y:a:tﬁ, If 1h:t pl:;ll: !

:he:plans is changed, then it would be possible 10 g

pation of the people. The government

jon and ici : Son
:]:l:.:;;ﬁzt malﬂ a question of prestige and should p

i - cussions held in the National Development
o Ch:qgﬂﬁ::iil:wﬂt devoid of realism and a s-:nf:l ;:‘
Cﬂunﬂn;i;?lity, In Bharat, planning is not based on G;::J:;Iil o
:e::ﬁ sense of responsibility; it has become a pn:h s
Hence, first of all, it is necessary to murﬁ i
Cumm'issinn. The composition of u:: ‘b!ah o
Council should also be chaoged. P nnzm_g we g

illage level, There must be all-party a mnr:.n proliey
s g?muld be directly based on actual economic cn;c;n i
iy a particular ideology™. In thl..'- aru!::!.:.‘ S
:lﬂstuu;eminnad the fact that in the r:;ﬂn:lg hpyn:'u;p =N
l;;?;; ff;:i’:i?&?;l?&::l]ﬂapsn::il Es economic situation were

both taken into consideration.

By so doing,
the people.
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National Objectives of Bharatiya Economic System

What should be the objectives of - the Bharatiya economic
system 7 Discussing this question Deendayalji had stated,
“Our country bas achieved independence after g long effort.
Therefore, we should provide for a system which would protect
this freedom. This should be our first goal, Secondly, we
should not adopt economic planning which would endanger or
obstruct our democratic system. Our third goal is with
reference to our cultural values which are not only very useful
for our own national life but also usefyl for the entire world.
As such, these values have to be protected. If we achieve
economic affluence after losing our cultural values thea such an
affluence would prove useless. Our fourth goal should be to
acquire the military capability for self-defence. The fifth goal
should be economic self-reliance, A nation which is economi-
cally dependent on another nation, loses jts self-respect. A
nation without self-respect can never protect its freedom. For
protecting political freedom, it js necessary to have economic
freedom. For economic freedom, economic self-reliance is a
pre-requisite. The sixth goal is an economje order wherein a
Jjob is ensured to everyone in the same way as the right to vote
is ensured 1o every adult. Minimum wages suitable for the job,
fair carning and their fajr distribution is also necessary in the
interest of society, For this, it is neczssary to provide a ceiling
on incomes. Freedom of consumption can not be allowed to
remain  unlimited. The industrialists interpret individual
freedom or individual enterprise to mean their own freedom.
We do not want the freedom of a few Tatas and Birlas: we want

freedom for the milljons of human beings, Therefore, we are
Opposed to centralisation. In the capitalist system real indivi-
duzl freedom gradually disappears and economic power gets
concentrated in the hands of a handful of persons. In the socia-
list system this power becomes a part of the State power and
is ultimately weilded by the burcavcracy, with the result that
human life is reduced to being a machine. In both the systems
man is considered only to be a means and nota human being.
Therefore, we shall have to free ourselves from the hold of
both, sccialism and capitalism, and adopt humanism. Techno-
logy should also be utilised for the benefit of man. For this, it

Deendayal : a Basic Ideological Thinker 75
is necessary to have a d::{:l:ulm‘liscd economic system. Man
can be developed only when he is provided with suitable Wn?ri:
after duly taking into consideration his needs and his qualitics.
This is possible only in a decentralised economic system, Once
a big industrial unit is set up, it cannot be closed dﬂ?n. without
giving due thought to many considerations. Hence, it is neces-
sary to think about these points before taking .ﬂm next step.
In substance, defence, tolal employment, provision of the basic
needs of man and decentralisation are the goals of the econo-
mic system envisaged by Jana Sangh. )
In substance, it may be said that the thinking of Deendayalji
was fundamental as well as analytical and integral. He ﬁ:ﬂnled
to develop a system which would sustain both the mﬂ-tﬁl:.la] as
well as the spiritual aspects of humaa life. It may be said that
the sum and substance of Deendayalji’s thinking was to have
valuc-based principles, commitment to values and a social and
individual way of life which would preserve the values in life.
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the market place can never become party workers. Hence
Congress Parly became an instrument for acquiring power. This
was the beginning of its degeneration. In order to acquire
power, it started to foment mnarrow loyalties based om
casle, language, religion, region ete. It adopted the policy of
appeasement of religions minorities. There were persons who
became brokers of the vote-banks of these minorities. The
government had lost contact with the people with the result
that the demoeracy had now come fto be understood as one-
party democracy. With this, the cult of personality also be-
came the order of the day. People in the country started
following individuals rather than principles. Congressmen
well understood the importance of personality cult for acquir-
ing power. It became a practice with them to please Nehru
but continue in their evil ways. A new cult of holding politi-
cal courts was started. The voters were reduced to the position
of silent spactators for the intervening period of five years afte
every clection. This was democracy in a degenerated form.
Things had come to such a pass, mainly because there was
no purposeful opposition party in the country. In a democracy,
it is necessary for the common man to inculcate certain quali-
ties. Otherwise, democracy does not succeed. The Indian
society had not progressed in this respect, and consequently,
politics became the means of serving personal and caste
interests. We failed to realise that for the success of demo-
cracy different qualities were required than those that had besn
developed during the freedom struggle. S0, though democracy
arrived, we failed to develop the requisite qualities to Tun it. No
attempt was ever made by any one to develop such qualities
in our socicty. Character is important in social behaviours as
it is in private behaviour. Honesty isas much social as a personal
virtue. Politics, ultimately, is a form of social behaviour and
for conducting politics, virtues like honesty and self-discipline
are mnecessary. The Congress Party mever tried to develop
these virtues. On the contrary, it exploited the existing
diversities and rivalries in the society to acquire power.
Deendayaliji's concept of the party

Deendayal Upadhyaya had definite views about what &
political party should be. He used to say, “Political parties
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pefore us. The common man may appear to be a simpleton
put in fact, he is quite intelligent. He is more valorous than

the valiant. [ waat Jana Sangh to be a party of such common
men.” (Jana Sangh Special Issue—Organiser, 1936),

A new field altogether

ina sepse, the attempt of Jana Sangh to orgamise the
Bharitiya people on the basis of a democralic discipline and
idealism in addition to party loyalty, was the first of its kind.
The method adopted by communists was to sel up people’s
organisation by inciting public opinion and taking recourse
to agitations. Their method consisted of harsh individual
discipline, study, and social discontentment instead of purity
of individual conduct and a sense of social morality. The
special feature of the communist style of functioning was to
intoxicate the people with the idea of revolution and to induce
them to work and make sacrifices out of addiction to this
opiate. Their éxpression of such intoxicated madness used to
be through exciting language. This communist style of functio-
ning has acquired universal form.

The communists do not insist on purity of conduct and
purity of means. Gandhiji conducted a good number of
safyagraha movements but such movements failed to produce
on a large scale, people dedicated to life-long service of the
society and an organisation consisting of such people. Congress
was, and still is, a party of power seckers. Ifa democratic
administrative system is to be run for people’s benmefit, then a
large number of such workers will be needed in the political
field who aee not corrupt 211 who are dedicated to public
service. Deendayalji him.elf was such a worker. He had
acquired the experience of creating workers during his life in
the RSS. Now he had to create such workers in the political
field where qualities ef gentlemanly and meritorious behaviour
were at stake. During the freedom struggle, people were often
filled with incitement for fighting with the encmy. Such a
situdtion, which induces people to make sacrifices and to
observe purity of conduct is also intoxicating. But i a demo-
cracy political workers have to first fight their internal enemies
e. £. sensual desires, anger, greed, temptation for popularity
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Deendayalji’s conception of an ideal worker was that
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Systematic study

e nﬁ;lf:ﬁﬂﬁ;a_maﬂha Ramdas, Deendayalji believed in deep study
o ject unde:rtal':eu and that a subject should be studied
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S b s;ng_the constitution ard the programme of Jana
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senal and was adopted. This would ensure that
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event of a new president
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being elected. Like Gandhiji,
Deendayalji also insisted on participation by Harijans and
women in organisational matters and got the relevant provision
incorporated in the constitution of Jara Sangh.

Cadre-based Party

Desndayalji was a leader who maintained personal contacts
with thousands of party workers. His mind was always with
the workers but his own thinking was ahead of them. It would

not be wrong to describe him as a grassrool leader.

Deendayalji was engaged in a grand experiment in setting
up the party organisation. [His main idea was that a worker
should develop into a leader who keeps in constant touch
with people and carries ona dialogue with them. He was
instrumental in bringing prestige 1o the perty. A detailed
account of his work in this regard has heen given by Shri
B.N. Jog in his book ‘Politics for Nation's Sake' as following :
“Deendayalji had an independent mind and was quite indepen-
dent in his thinking. Freedom was his internal encrgy which
manifested itself in every step he took and in every word he
spoke. Naturally, he always insisted that party policy, State
policy or for that matter, National policy should not be for-
mulated under any pressure. Indeed, his aim was to acquire
power and to implement welfare schemes but for achieving
this he did not want to create middiemen between the people
and the administration machinery. Rzther, he wanted to
achieve this aim through workers who were committed to the

people, to the party, to pringiples and to the nation. He could
not conceive of people’s welfare through the medium of
bureaucracy. He wanted to build up 1 cadre of workers and
change the face of the country with their help, He believed that
Congress being in power was like Duryodhana being in power,
He wanted to change the situation in the country with the
help of workers and the co-operation of the people. Party,

litics and acquisition of power were merely the means of
achieving that aim.

“Deendayalji wanted the candidates for election and the
party workers to be dedicated to public service. He wanted
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himself to be the creater of the unrest against Congress.”

Party—What it should be

Although Bharatiya Jana Sangh was politically inexperien-
ced, yet it had a political vision. Deendayalji not only gave
a philosophy and set up its organisational structure as a politi-
cal party, he also provided it with a conception about itself.
He gave practical shape to these conceptions. Those days,
Shri M.N. Roy was expounding the philosophy of partyless
politics. He wanted to introduce politics based on humanism.
He used to say that he wanted the politics of power to be
replaced by politics of freedom. He wanted to prove that
politics could be practised without aspiring for power.
Such thinking was quite in order as an ideal dream.
Deendayalji’s conception about the party was also, in a way,
fanciful. Even so, it had an element of effort and achievement.
“Which party is good 7 A party is not merely a collection of

people ; rather, it should be a group of people who are actua-

ted not merely by the desire of acquiring power, but by the
For the members of such

desire of achieving a specified goal,
ly an end but a means of

parties, political power is not mere
achieving its goals ; they are endowed with a strong sense of

dedication. It is only this feeling which brings discipline.
Discipline does not consist of mere observance of certain strict
rules imposed from outside. Discipline can be lasting only
when it is self-inspired, instead of being imposed from above.
Discipline has the same place in the party which Dharma has
in society. If there is a sense of dedication, devotion and
discipline in the party, then there could be no groupism in it.
Groupism starts only when personal  interest is  given
predominance over party-interest. Groupism is a social mani-
festation of distorted and ego-centric tendency. A party be-
comes ineffective if it is beset with groupism. The third quality
required in a party isthat it should be set up for achieving
specific objectives. The style of functioning and the policies
of the party should be formulated in accordance with those
objectives. Opportunism is not consistent with this. Insis-
tence on commitment to the objective is the virtue of principled
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Deendayalji had been careful from the beginning to ensure that
such quarrels did not take place in Jana Sangh and to ensure
that the workers did not lose sense of public service. A politi-
cal party has two wings consisting of legislators and construc-
tive workers respectively. Workers of both kinds should have
equal prestige.  Both should work with the mission of public
service. Deendayalji wished both the types of 'workers to be
complementary to each other. The constructive workers should
perform the function of keeping the legislators posted with the
problems of the society because they areina position to
maintain constant contact with the people and so they have
first hand knowledge of the sorrows and sufferings of the peo-
ple in the society. It should be the duty of the legislators to
place these problems before the government and make efforts
to get them solved. On the other hand, it was the duty of the
constructive workers to take the policy and programme of the
party to the people. Deendayalji always made the two wings
aware of their respective functions. Asa result, Jana Sangh
never lost sight of its objective of reconstruction.

Deendayalji himself used to study many of the problems
of the people. He also insisted on the workers and leaders of
the party to undertake such studies. He used to assign to
various members different subjects’ for study. For example,
he entrusted the work of studying agritulture and farming to
Nanaji Deshmukh. He also organised training camps for
political workers. In these and other camps, the different
ideologies prevalent in the country were also studied. On
many occasions specialists were also fnvited to address the
workers. ' b

Deendayalji laid stress on raising the' ‘qualitative standard
of the workers. He always placed before the workers rules of
conduct required to be cbserved by them. The first rule was
for every one to bear in mind that the interest of the country
was above the interest of the party, The second rule was that
workers should have a sense of commitment for the programmes
and policies of the party rather than for individuals. Thirdly,
even though objectives, principles and ideology are important
for a political party, the secret of enduring success is the service
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of the people. The fourth rule required the workers to be
devoted to the ideals. It was because Congress Party abandoned
idealism that it fell a prey to opportunism and succumbed to
temptation. Jana Sangh had not merely to dislodge the Con-
gress Party from power, it also had to provide to the country
a new ideal and a new political culture. The culture, which
was known as Congress Culture, was eating at the roots of de-
mocracy. This culture was a perversion of democracy. He
placed before the workers the goal of rebuilding culture. For
achieving this, Deendayalji offered many constructive sugpes-
tions and tried to create such models. He always insisted on
politics being culture based. He used to guide the workers on
these lines.  Although Jana Sangh had several presidents,
Deendayal was the only person who continued to guide the
workers from 1951 to 1968 like a light house. He also ipsisted
that there should be no personal animosity in politics ; the
leader of an opposition party should not indulge in spitting
fire, causing harassment and opposing for the sake of oppOsi-
tion. He himseif was soft spoken and wanted the workers also
to be sweet of speech. He had personal relations with many
leaders of opposite political ideologies including senior ones
like Rajaji. Deendayalji was firm in his belief and always insis-
ted on what he believed. Fven so, he was a gentletman and
had a sweet disposition. He used to say, “Jana Sangh wants
to properly present its belief. It, therefore, gives more
importance to abiding relations than toimmediate opposition."

Multi-party Politics

Deendayalji was of the view that Bharat will ultimately
have a multi-party system, In democracy there should not
only be more than one political parties, but also parties
propagating different ideologies : there should be a healthy
competition among these parties. Defection should not be
encouraged ; however, a person should befree to leave a
party if objectives of that party do not appeal to him. Thoss
who defect out of lure of power do not do so in pursuit of any
ideal. In view of all this, India should evolve its own indepen-
dent political system. The British type of two party system
would not be successful in our country. We should have a
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system which suits us. Only then it will be possible for usto
give to our country a stable government and check the shamlin-r
less race for power. Itis for this reason that IDﬂmda}ranl
insisted on there being a code of conduct for political parties.
He was of the view that Congress should set an example of
good conduct. But the Congress Party was incapable of
setting such an example. The groups that had gone out of
the Congress, as also some individuals, were selting up new
political parties. Hence it was the Congress Party and groups
of ex-Congressmen who were looming on the political hori-
zon of the country. Deendayalji had suggested that political
parties with well-defined objectives should conduct the political
affairs of the country on moral lines. Similarly he suggested
that agitations organised for geiting government policies
changed, should also be in accordance with a code of conduct.
As the government is committed toa political party; its
decisions benefit only that particular party. The opposition
partics have alwanys to take recourse to urgamsc dharnas to
ventilate the grievances of the people. As political parties
organise agitations to highlight the grievance of the people, the
government should pay immediate attention to such problems.
It is indeed unfortunate for the country that recourse has to be
taken to satyagraha, gherao, and hunger strike to get the prob-
lems solved during the period intervening two elections. The
government’s carelessness in régard to these grievances creates
the impression that it bends only when it is confronted with
satyagraha. In view of this, Deendayalji had suggested that a
way shall have to be found which is acceptable to all. It was
wrong to come out with the threat to change the government
on small issues. The major problems should be taken 1o the
people at the time of elections and the small problems should
be dealt with on an all party basis and there should be a
machinery for this latter.

“Political parties, are categorised as being ‘leftist’ and
‘rightist” because we think in Western ways. This categorisa-
tion does not convey a correct picture of the Bharatiya political
scene.  We proceed on the presumption that all parties can be
classified into two such classes—leftist and rightist. Accor-
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Deiz:ndnyn'lji's style of functioning was one ﬂfi fraeh:r:im!
discussion with workers. .ﬁ.s suc::l mwt;':: l:lnuii;:f: g
< wﬂr;:rslgz:hda;;:‘:l::a 5131 -::-lwn views in these mulingf..
. dnuh:;m Est:ncd to criticism. Several examples of this
v h? functioning can be cited. For example, even mﬂugl:;
ﬂtlu'iﬂ_ﬂ self was a vegetarian, he was of the view that fish shou 1
sps ised as a supplementary food ulnd: that gwern;:;:
e vide for the inecreased production of ﬂsEL e
i th: opposed prohibition even though he hu:ns:]‘. 1
g ¢ liqgour. He was of the view that the evil conse-
- :nnsutr_u rohibition would far exceed the benefits therefrom.
Evea 50 umfl such matters, he always encouraged the wurh:hr:
E;.vz::::ss their views l'mr.!.}rl. In the ﬁu:Ine w:i he had gott
concept of Integral Humanism freely discussed.

Insistence on Basic ldeals—Two examples

i ji was soft-spoken and open mmduzdasa
s D::I:I:di};ﬂ]vjrlﬁwwrf Eh'iI:f in his insistence on mﬂi::[
paﬂy.‘lmgﬂsgid t';'La! discipline cannot be imposed on A politi
r M: nnm above. A conduct cunfurmingr to the ideal \:E
i l'l of party-discipline. It was very imporiant fmj :
s pmr_ mndu::l_ themselves in accordance with the |d¢:]"
wurmmsu gh. We give here two instances of how Deendayalji
?I ?ma o -incipll::i and enforced dis:iplmc_. In I&Slr Jana
lmm:dhug p:upns-ed abolition of Zamindari S}f.ste_m without
Sl;isuz ;! y pmmpeumliﬂﬂ- Those days the qiglm ;::
. inati olitical scene in it
crm— *ﬁf;iﬂﬁltizfl.] tsmflmci:htl Jana Sangh legislators,
B b ema Aty And Jagicdte s e the stand takea
rﬂ‘;ufdmugh on the abolition issue. Deendayalji, WIthuIl.u ﬁ
::si:;t::m expelled those legislators from .Ihe pnfl:?;m gﬂ -
ond incident he compelled the then President .u:: i
4y Maulichand Sharma to leave the party, as it was hm
tP:d that he was collaborating with Nehruji and was a
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A new direction to Labour Movement
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should also have the right to strike if all other methods Fail.
4. A sense of service and sacrifice together with & sense of
responsibility towards the country and the industry should be
inculcated among the workers.
5. All the trade unions should be joined together in o
National Federation which should be kept free from all political

The labo .
communists uén movement in Bharat was controlled by th
wis to mak; én “ETess and other leftist parties. If Jana SI :
pocessary for it tl:':;{ucl on the Country,’ with jts ideology ita:ugns
students, and wnm;nﬂuﬁnw 4l the peassnts, the workers, the
need. For this purpos cendayalji was quite conscious of this
Thengadi in 1955, Bog, [0, ISUSSi0nS with Shri Dattopant

S0, both had eomed U8 inspired by Shri Guryji of
e, fommon views, In the discussion sim::

influence.
(Article by Manhar Mehta, ‘Vivek'—24th July, 1983).

Women's wing
Jana Sangh also organised its women’s front for separately

working for women. Deendayalji was of the view that in
politics women should be given importance like men. Their
ca-operation for building the nation should also be sought.
1t has been the tradition of Bharatiya women to work shoulder
to shoulder with the head of the family. If those engaged in
the political field {did not pay attention to women, to their
problems, and to their potentiality, it would amount to neglec-

talist and the - .
com : the capi-
Mmunist systems jp g decisive manner, Ei; ting one half of our society. We cannot afford to show such

neglect in the course of building a new Bharat. Hence, he

paid attention to the setting up of A women's front in the Jana
Sangh. The women's front of Jana Sangh has taken a leading
part not only in the constructive programmes but also in the

apitational programmes of Jana Sangh.

Propaganda and Publicity
Jana Sangh laid stress on enlarging personal and regional

relations. In view of the powerful propaganda of the Congress
Party, every one doubted whether it would be possible for
jana Sangh to catch people’s attention. But Jana Sangh was
successful in spreading its wings all over the country with
devotion, continued hard work and through personal relations.
It was successful in achieving quick political publicity under
the leadership of Dr. Shyama Prasad Mookherji. Dr.
Mookherji used to joke that Pandit Nehrn was workingasa
good propagandist for Jana Sangh, for he was always making
direct charges against Jana Sangh which automatically made
Jana Sangh well-known. Some weekly journals like “Organiser’
and some daily papers were also helpful in propagating Jana

|a]:lnu_r oy
with Eh:rghm;mmzlﬁ = I.:hc national ‘evel. I his discu:sion
' o opmmived atthe following guidelines for

2. The
labour movement should be liberated from the

influence of i i
iy anti-Bharatiya Capitalist  and authoritarian

mployment, of part;-
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; e a political di
na way his jdmmﬂi::]}'
People, and was useful jp
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d )
"Ting subsequent [6 years N After Independence, the relation between the Government

ing PE:IIHT.I‘ mﬂum‘m. In all tllt: :r;::mn:;u of its increas- and the masses in Bharat became similar to that between a
in Dﬂl.ﬁt? 2 "“ﬂir_lhutiﬂn Was very lar . “m} €Xpansion, guardian and a ward. The only difference in this case was
Keoloa: Were conscious of the nationa] t%: T_hc politicg] circles that the guardian was clected afier every five years. The rules
s £ical influence does not depend inking of Jap, g regulating the conduct of government have been laid down in
b :[;u Tut-;:uv:ny, the peculiariey '::d ”';1 ;tzmber of ‘viles the Constitution. However, the mentality of people undergoes
: mant. Jang §, of thoy a change after they come to power. They succumb to tempt-
l!:r::':;“ a3 a representatiye nfnfﬂch:iﬁm m}{y Carned pn]jt?::? ations and are disposed to be tyrannical. In such an even®
came to be Onalist ; tuality, the opposition parties exercise a restraining influence,
and influence 4 as the fruit of ﬁz;msr haratiya politics Deendayalji had a stand of his own about the movements
dayalii + The ideal of Party organ; BEN propagandy, by the opposition parties against government. He was of the
or mti;ej ;’u tot only an ideal for the I: sation geq up by view that recourse should be taken only to meetings, demons-
endayaljj “’ﬂh:ml:;;, 4 politics. The Ellid?: San Pm-"’ bat trations and representations and these should be made more
disciplined aq > that only a disciplipeg St E principle of effective. The government should not allow the situation to
ministration, ¥ could Provide 3 detciiorate by unnecessarilv disregarding the demands of the

people expressed through these demonstrations etc. This was
the first principle of his thinking in this regard.

The second principle was that in an independent country
the occasion to launch movements and agitations need not
arise. The fact that people are compelled to resort to agitations
only proves that the Government has not learnt to respect
public opinion and the democratic system. The agitations
were not a creed of Jana Sangh but, should necessity arise, it
would certainly usz them as a weapon though under compul-
sion.
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Cult of Violence and Agitations
“Instead of understandin
acling accordingly, the Government (ries
tions and the people. It fecls that it cag
by suppressing these agitations and,
recourse to repressions. This leads 1o
amongst people against th
bring some |

repressions in order t

take recourse to violence. It does not behave the
1o use such methods, It is,

together and find ways whe

heard and redressed." (Guja

rati weeklv—Sadh na,
I 95’9}-

Movement against Corruption

Deendayalji always supporied launching of movements and
agitations by Jana Sangh for the eradication of corruption and
misrule permanently in State administration. Ap agitation
Government of
» through a mgss.

being perpetrated by the

become necessary to show
movement, how much injustice was

Egovernment there. Whereas, the ¢

Congress Party is du uals, the corrup-
tion of the communists is organised corruption and indyj

in at party level, The communists aim at establishing thejr

party dictatorship, Deendayalji's views in this regard were

published in an interview which appeared in the Organjser dated

1959.  He spoke in similar terms ar a reception

» It is people’s fundamental

ion and anti-people rule.” |n

Mass Movement

k0 Suppress the agita-
Sdve ils prestige only
consequently, takes
Erowing discontent
This discontent may
0 Parties but, ulti-
adverse and deleterious effect on the
country. When a government resorts to
0 suppress people’s agilations, the people

government

therefore, necessary that Adminis-
tration and all the Opposition  Partjes should put their heads
reby peoples gricvances could be

11th January,
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| Jace with a population of five
é:!l":mmI::J': Q:::;:!:t: t :um;nn]:in: affected arecas ;huuldwrn
pmﬁ ::;ruplmn from pay:gg b;uitgi;:l::nfctf;.u dagn;:il:s uiFm o
: u» Il n_u I i
B \:hﬂll!i ::::S::J::f?his agitation, Deendayalji haf. :-_—E::;
e nl: difference that existed between the m:?dc o
e I: other parties and Jana Sangh and had “I:' : e
llul_lchtdf }II t Party had started the programme of 1a |_ng““
e Sm::tu dowps. But in such programmes T?hur:ﬁ::: Jani
:';::inl;illiilty uF:prmdiug anarchy in the pfr?v;::; . ni; Mﬁémm
Sangh has launched the programmeé © g Bt .m'mwd sl
loyees should be gheroed and shoul 1:;1 o
:thﬁ:: their offices. This activity 1s & part of the p

x ! . I. r
D L r i
.

{Gujarati weekly—Sadhna, 28th September, 1958).

Nation-wide Movement

{s, one On
Jana Sangh launched two types-of mnv;lﬁr; ol
ional questions and the other on reg P
ﬂ[}i:::ndaya‘lji was of the view that movements Em:bum aatiaeal
1 create a feeling of unity and awareness s
st Unfortunately such movements lea W
qqcsﬂfi!ns; to the policy ef gnwmmmlﬂ. The 'ENT‘ it
Mlﬂ‘-’f x those movements to be conspiracy _Igmntrl ;-,fg;mi-.rt
muﬂdﬂf lii considered them 1o be the :u:hml:;s nhm s
Dund%}a g However, he was of the specific view t
mw:r::lf:nn:s.ahuum not become violent and aggressive.
mo

Kashmir-movement

ngh
- tional movements. > d
e ol K s
I:m::sl'['or the liberation of Goa. UPDDEL:IE::. ]: d the support
required great political courage because _'|¢ aFSansh and the
of Nehruji which had turm:g h:i h::t;h ;::.lﬁiﬂ i’ opposing.
: . u show

Praja Parishad of Jamm
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- hieved grea
.E;F:]:{h DrbSh:-'ama Prasad Mookherji and a}so ::q :ir:-.- 'l;:ndc;.
the m - I. MWFI‘EI’JI started Erilil'."i!ing Nehra hiﬂ great

Tir question since Octo itterly on

P ber, 195 ~
meeting in Delhi he said “Nehruii ' l. Addrﬁsm; a
, ey Ji says that he j
fht & war with Pakistan on the Kashmir question, ;.

* I8

Jana Sangh against which he has sta
= _ ried a war, H
N ltl;n;rtl:z;:l;;ns;r. Then what is he waiting for ? H: I:it; :‘-"f
el m“nf l}wn one square foot of land jn Kashmig
g hslpindn cr:- war. But‘arn:udy we have Jost one third
PP 3 crrilory to Pakistan. What is Nehruji doin
i mmﬂ.up m']I'CI 15 that Nehru wants to do nothing. Pakist x
s {ﬂl nm:_v bases. What has Nehruji dnm:. in r BII:I
hisi gl ulcrfnu:;r. 8th ({cmhfr. 1951). Before this ,I':I::l 4
iy odo iy r;T Kashmir-day aj over the muntr‘ an:
. :;s Jrawn the attention of the people ::::nr :I;l
G ot i '_lna Sangh which created awareness abo it
vl | stion all ‘over the country. Thousand 5
o s hatyagrnhn m Jammu and Kashmir s;‘nf
i p‘:nm: w::r:us;nds of Jana Sangh workers in lh;: juil.:k:
=tiniaio {}.: ot down. (Article by Prof. Madh ki—
i intlhl's y: tober, 1958). pr, Mookherji also bu.::
A Senst h;:ggfc and the people fel as il the life-f i3
gone out, Later on Sheikh ﬁbdu!luh‘:-::

arrested and thus it was es ;
estab
Sﬂngh waE ju5[|"ﬁ¢d1 lished ﬂ]ﬂt the movement ﬂ”ﬂnn

Goa Liberation Movement

Deendayalji's insi
. 1stence on the prine; :
cul : : principle of
1947 T s ully evident in the Goa TBAcation somns oo
ad been liberated from the British ruje ;Jil]tt. ﬂ:n
e

: - Naturally,
movement in great nﬁ];t::hmdjmnm the Goa !ibﬂmﬁu};:
and with great real Bidd;
E n

Tarewell ¢ i
o a band of Satyagrahis Deendayalji had said “The
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programme of the Goa liberation movement is a part of our
movement for achieving Akhand Bharat.” These words of his
are VEry expressive.
Opposition to Cooperative Farming
The General Executive of Jana Sangh decided to launch a
country-wide propaganda campaign against the resolution on
cooperative farming and ownership of Panchayati land passed
by the Congress. The resoultion had been passed at the Nagpur
Qession of the Congress Party. Deendayalji was of the view that
this resolution or the concept of cooperative farming was not
democratic. He had expressed the fear that cooperative farming
would destroy the democratic institutions of village life. It was
his contention that farming is a family vocation. Although the
party was not opposed to cooperatives as such but in fanmly
farming every constituent functions according to its own
strength. The head of the family is not elecied nor is there a
training course for him. He learns from the methods already
developed by his seniors. But in cooperative farming there
would be a heterogeneous collection of people. Supposing that
all of them contribute their labour in farming, the problem of
sharing the produce would still remain. The question of a
proper and just distribution of the farm-produce would remain
unsolved. Cooperative farming would also involve leadership
and initiative : who would collect together all the farmers who
would include zamindars as well as ngricultural labourers ?
While this question was being debated in the country, the
communists in Kerala imposed leaders of their choice on the
cooperative farming bodies. The real fear was that elsewhere
the Congress Party would also do in future what the commu-
nists were doing then in Kerala. Nehruji was in such a haste
to implement cooperative farming that he was not cven pre-
pared to give it a detailed thought. Deendayalji was asking
the question, how would it be possible to go through with this
experiment without setting the questions of rights, leadership
etc. The same question would arise in respect of irrigation.
Deendayalji offered the following practical suggestions on land
reforms and irrigation :
1. A ceiling on agricultural income should be fixed for
future.
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2. Irrigation would be carried on by farmers themselves |,

they should only be Jefi free to repay the loans accord-
ing to their convenience,

Those in possession of excess lands should be bound to.
selling the excess land within a period of 3 years. The
farmer purchasing the land should be provided the

facility of Faising loans with the cooperative or other
banks,

4. There shouyld be over-
land consolidation sh

5. There should be g committee for arranging for loans.
and sales,

all planning for the village and
ould be completed.

¢se iImportant
mers. It was the

questions connected with the far-
Sangh on the econ

MOsL important movement organised by Jana
Omic situation. The movement helped Jana

This was no
Bramme of the Jana Sangh party

a revolutionary programme which changed the outlook of Jana
Sangh and gave ji an economic

dimension, This change was
possible only because of the insistence of Deendayalji,
Movement agains Rising Prices
Jana Sangh starte,

l merely a mass contact pro-
- Ulumately, it proved 1o be

government in a submissjo

down, the FOvVernment woy
ched in cities like

Pprised them of the
- The main theme of these move-

belonged 10 Congress, the future

seriousness of (he situation
ments  was, "“The past

. Jana Sangh". =
:":ubzcnlla:nbr Jana Sangh on economic maticrs
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This was the 2nd national movement

Ownership of Land

; of those

tions of land ownership and of the ﬂﬂf:inld un-

The ques d are questions that have long r ¥ of econo:
who till the lan :H of a political party and studen S i
solved. As nlr_? had his own ideological FH:::F“'—"’:I he bad
mics ﬂﬂnd“.t:t{h e General Secretary of Jana 1,5?129:;3 ¥ivén
pmhlen:ts. _ known in the Organiser, Octobe 4 reforms,
made his views n Party had enacted laws for lam o of
though the Cﬂnm;f:iablt progress in solving the E:En;i:angﬂﬁ
there bty oo B]‘de due to internal opposition. Ast dominated
e ec oropagatiog that Jana Sangh was 8 party the policy
Td;“;:l:::!mi!tl“d prosme RChEmNY gd:;rii:::t:ud also in
y LAm ¥ PR Press Con . 1O
of Janh Seugh o ;ﬂlﬁai]?]f“:;milﬂ often refer to ;ms{.?‘:‘i’;:f:r
his sperehss, D:ﬂ; h:mninl:.r stressed two points *‘*‘n' the land
In these _mfﬂj:::?; belong to the person who wnr:s Eid be ked
““’"E?htp'fi on maximum holdings of land s nhuusunﬂ per
A aximum ceiling of Rupees 1en Ih:ﬂ: reforms
S0 as o put a mf om land. While introducing 1 is not
year on mf-‘“;“c 51:n to see that agricultural "“”‘:,DE;_ Jana
sig Shothy = “bie nose is made about Jand refo holdings
mpent.. SHI :sl;cd a maximum ceiling of 5 acres mr,hr: farm-

T h::dsﬂﬁ The party was opposed (0 cOOPEra
?jslrlggrarﬂwns already referred to by us.

American Wheat Not Wanted

“reliant in respect
ana Sangh wanted the country 1o be self: r:];::l:l:. ey
45 ins and to remain politically free. < the PL 480
1
. rﬂdﬁhe agreement which was known :a}'nlji- He was
oppose t. ‘This was at the instance of Deen io crcauri®
hmm-::w. that U.S.A. was using the hgr:er;lﬂ;a i TIAA
uEL 'Ehcl‘-an the Kashmir question in !'rw:a'llrl.l?: al apd economic
sk ; its poli y g
: to serve i :
WSt Jinply s fﬂizgﬁr;micks arc dominated h_y ﬂ:nnums,::l ;.:TI:;
gterepis n::lf;, agreement served the political as we
deranons
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economic interests of America. However, it
of political independence of Bharat to gjy
wheai from America and to
foodgrains.

was in the interest

¢ up the impors of
be self-reliant ip the matter of

A Grand Demonstration by Jana Sangh

OF all the mass movemenrs launched by Jana Sangh since its
inception on national and local issues, involving mass-contact,
mass-strogele and mass-awakening, the most impressive from
political and national point of view was the anti-Kutch Agree-

grand display of the
Bharatiya people. More than five lakh People (this number was
given out by BBC) from di

fferent corners of Bharat had come
1o Delhi 1o take part in the demonstration, §

peaking before the
demonstrators, Deendayalji had said tha ir the province gov-
crnments had not obstiucted the demonstrators in many ways
from coming to Delhi,

the number would have been even
greater.  The demonstrators covered the distance of 6 miles

howk at Sansad Marg marching in a
ry disciplined manner, [In this way Jang Sangh set up an
example of peaceful demonstration for {he people of the
country. The people were so much impressed by the demons-
fration and the disciplined manner in which it was conducted
that *Hindustan Times®, which always supporied the Congress
Partv, described the demonstration in the words in s leading
article on [9th Auzust, 1965, “The entire march and demons-
tration was so orderly and disciplined thay there was no chance
of any untoward incident tzking place. Congress should Jearn
a lot from Jana Sangh in this regard. It |s only the goondas who

gain' from undisciplined demonstrations nnd the people have 10

suffer.™ *‘Times of India’ from Delhi wrote, “The eatire Delhi Eot
paioted orange on Mond

ay last." As against this, the famous
Carraonist Shankar said in his English Weekly, “The news-
Papers did not give reports containing a proper description of
the demonstration,™

In the Parliament, many Members of Parlia-
ment, including those who belonged 10 the Samyukta Socialist
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i rs, made
Republican Party, as also indc;?cnd:n: n;::nt:; e
it fl:ﬁ this powerful demonstration an R
“fﬁf::f:;:h Agreement should be rescinded. Kﬁhmir S e
- from Kutch to Kamrup and from sagiomr et
::lt:i:ri, including women in great numbers,
dtmsﬂﬂﬂ:?:: I:n the largely attended Fccimgﬂ:ﬁ:zﬂm it
‘pe Deendayalji said, *“This massive dem B Xaiak
tana ised merely to demand annulmen il
pipss W!ﬂmbm also 1o assure the government © ooy prer
hEFﬂMEF'ii if the government starlts a war wmnlm“m‘ ¥
c:u_n jphstaon ion.” At the time of dcrn-::u::;: Bk
il aggr:;sﬁ ::ereiur:d the happy news m“mnrr.h sadondr
dtmﬂ;ﬂ;uaecu ordered by the governmenl o e RelGats
et had already wrested 3 military PDS-‘I& POl
ey Ei 1 Sector in Kashmir, This huge N i e
in "“f T“hw? a Sangh amply demonstrated the :istﬂni e
cepaient b}rd;ﬂl disturbed at the activities of Pa o asto:
meIt‘n“TEnndpigumh and they expected ﬂ:tn H!!l_irﬂlh!ni's AL
in::f':ﬂlzgﬂm a sirong and aggressive policy 1
m

ived the massive
This nationalist role of Jana Sangh had recew

. i ana
i th: f:lipl:]::.:rf its movement on the Kuﬂ':'h ::l:ﬁ: 11953.
s “c:; :; Satyagraha movement in Kuich mnum]ﬂ“ e
i i ined this movemeni oo in great e aser uied
st o jl? I le offered Satyagraha. The gov ol by s
gkt Tﬂpﬂntyngmha. This Satyagraha ndi ot
Eniad 5 :n ?r. was reminiscent of the Bﬂﬂr e
mnuw':'l'i P’:‘hl; ;nuumnnl; was a happy lusf;lm!ris sl
ﬂl:?t?:a:;l;mak:ning and was the result of the €
g:nﬂ Sangh in this direction.

the demons-

A Review of the Movemenﬁwd ke el GOl
' s ACi
An account of the success

0 h I Sﬂ i av 'Iﬂhlﬁ
“E ul! c JANna 1 i i ceé 195‘1; 15 I.I
i ﬂEh ut‘!ﬂ.nliahﬂn sin .L

in 268 out of U‘.,'e
1966, Jana Sangh had set up is Lh::nn:g:sy :n
150 l:iiﬂricts of the country. Within o
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of the party had been doubled as compared to the previous
vear. The number stood at 13 lakh then. In addition 1o
increased membership, Jana Sangh also achieved Breat success
in civic elections. For example, Jana Sangh got elecied in 13
local bodies in Bengal. In the Bharat-Pak war Jana Sangh
had offzred its cooperation, Iy had set up severul Refreshment
Centres for soldiers in Punjab, Jammu erc, Hundreds of
volunteers were engaged in providing assistance 1o armed
personnel injured in the war. Jana Sangh also organised about
50,000 conferences all over the country to encourage the people
and keep their morale high,

Effective Political Force

The organisational set up of Jana Sangh and the movements
launched by it from time to time led the newspapers to express
the view that Jana Sangh was emerging as an effective political
force in Bharat, For example, writing abouyt the Jallandhar
Session of Jana Sangh, ‘Times of India’ wrote, “The resolutions
adopted at the Conference were objective. The leaders did
not adopt an agitational approach towards every question but
considered such questions from the national point of view. For
example, the resolution regarding the recorganisation of Punjah
contained no bitterness, rather it expressed the inclination to
help in the practical application of the government policy.”
The Calcutta ‘Statesman’ had sajd in its issue of 5th May, 1966,
"“The Jallandhar Session has clearly demonstrated that Jana
Sangh has now come ofage. It is now quite evident that Jana
Sangh is now a politically mature political party, Tt js very
significant that Jana Sangh, with so little experience, has shown
so much understanding and harmony. Jana Sangh has so far
contested 3 elections and its fame has been growing with every
election. The discussions held on many issues i this confe-

intemporate language in the resolution. This is indicaiive of
their discretion." The daily ‘Pioneer’ of Lucknow had this to
say, ““All through the Conference, use of 3 language that would
hurt the Sikhs was strictly avoided.”
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ents show that over a period
5 EMT :: ;:I:Iﬂc:::r:ﬁn:d for itself the prestige nfl a
it zﬁ:d!::ﬂ‘:mitnt thinking having a new class of _ludmhtp;
'E’;:i mode of mass-contact and th ideals. Thl," I;nil::n:;:g
Deendayalji was clearly visible in all .thm attri :‘ic ? ; i
demonstration beld in August, 1963 against the l-:u m,d'!.md
ment, in which lakhs of demonstrators had part;:lph [ _m .355-
also the subsequent satyagraia had nmp!y ‘p{mc t a R
movemenis launched with restraint and discipline can in

very effective in a democracy.
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In the Election Arena

Bharativa Jana San
the Congress Party,
place before the vote
the workers also that

gh entered politics as an alternative to
In election meetings, Deendayalii used 1o
7= certain basic concepts. He used to tell
since Jana Sangh was a party with ideals,
they should have a commitment to those ideals, He was of the
view that elections provided a good opportunity for placing the
ideals and programmes of the party before the people.
Elections were also a kind of political training. Cons

while success in elections had its own imports nce, the propor-
tion of the number of seats won and votes polled were no less
important. Speaking on the occasion of the 12th Session of the
Maharashtra branch of BJS in Nasik, he had said, "Iy would
be advisable to contest maximum number of seats because in
an election, seats and votes botk have their importance. Even

if the election is lost, the number of votes polled in our favour
is useful in the context of the future programmes of action. It
18, therefore, not Proper to think of leaving any seat uncop-

tested. We should spread the network of our activities ip every

part of our constituency or region. It would be dangerous not
to do this. No part of constituency should be left out in the

matter of collecting funds. In the same way, we should also
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. { in
i i campaign for Delhi
ile i urating the clection |
“ih]:j:um?f ugundiyﬂji placed the idecology of n:;nn :a:;;:
s : le. He said, ““The real utn?ggh_: t :,- gl
iy g;utm;min and the Nationalist _ldtulugms_ i
- mnl;its have been exposed afier the Ehmef: :Ef; oo
e s ey e i s Congres ol e
men 100
- Th?sg::] the Congress of Pmushmumdash;ru:ﬁnl:;
Cﬁnﬂrﬁ;atﬂ Today it is the Cu:_lgrﬁa u; e
<y 1Ir‘wl: want to keep the nation and :n:l.: iy
E:l :::l:’]:ntfl.nr: to fight both, tllm {hﬂm“ pqtﬁ?;: th*:'h :::nph o
therefore, appeals toa 3 X ol
e must:-;dmund .ﬂ'l-e real significance of this r.:u.mﬂu::l el
i to be dislodged, we shall have to me :n i
Cn?sfﬁ' l:nisa!jun with a wide base. The fall 0 g:ests s
ot the electoral pacis entered into by i
GOS h.ﬂa"“. ﬂ: Congress must be dtfen[c_d only on ‘h:rhﬁ
immﬁdm.t::tﬂr_:l:r;gmmmc and ideology. It Lsmh:cn:?ph
of a con Sangh has decided to place before P ; nmlhmr-
N lld eschewed the temptation to :ut;r1 :: f:ngum
i s joi joint front. Join ‘
isti to join any j ront. | _
tumm: ﬁ'::ﬁ?::rw:;n w]:m to hide their n‘lunhly&“:;’: n?ln::
be mcttlu* policy to be neither proper nri-r !?ur: o
der 5'; is tighting for an ideology, not n;:ire y et
s f democracy lies in orgamising R
m“tTn:d manner on the basis of this ideology
disciphi

pﬂlh}’-ﬂ (Organiser).

Challenge to the Congress Monopoly of Power

: d power in the country with
Congres o) ;:inizim:]i‘::;“;ingpu]islic tendencies., Ihbm

the result that Il:n“‘“ﬂi by the communists in Kerala an m.'!t'

iy EI}l:!.hl. In Kerala, a Communist sh"’ﬂﬂémmd

Jana Sangh 1n and in Delhi too the Congress was dd;:‘lf defeat

:am:j ‘1-,1:““2:: the Congress monopoly WE:; :nd]}ji:-i M:niﬁpﬂl

in this : ections 1o

of cungllcﬁ {:‘l:::: l;:ﬂt'; ':lhan Jana Sangh won ﬁh“ms::::;

(‘_‘urpﬂrnt'mnh: Municipal Corporation and became the s

IE{. mmttil:t; after the Congress. Inaugurating the ca

Argcs
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Tor the election, Shri Ata| Behari Vajpayee had said, “The rulers
only understand the language of defeat ip elections. If the
Congress has to be made to understand the widespread dissatjs-
faction in the country, it must be defeajed.” As a result of
these elections to the Municipal Corporation of Delhi, not only
did Jana Sangh get a hold on Delhi but it was also vindicated
in respect of all the allegations that had been made against iy,
It was a common belief that traditionally, the Muslim votes go
to the Congress. But ip these elections, in some of the consti-
tuencies Jana Sangh also got Muslim votes. It also goy some
Sikh votes, In the reserved constituencies also, Jana Sangh
was able to win three seats out of the seven for which it con-
lested. This showed that Jana Sangh had secured an entry
into those groups and sections of the society which traditionally
belonged to Congress. Out of the 25 successful candidates of
Jana Sangh almost aj) were active workers., The elections
showed that the Jana Sangh workers were skilled in Propaganda
and organisational work. Speaking at a meeting held to fel;.
citate the Jana Sangh after the elections, Deendayalji said, *Jn
India the two Party system of Britain has no utility. Here we
shall have to develop our own multi-party system and make
Taws to prevent defections." The comments made by the Delh;
Press on this point of view suggested that in the shape of Jana
Sangh a new star was rising on the priltical horizon of the
country which was bound 1o spread its light all around, For
€xample, ‘Hindustan Times’ wrote in its Election letier (24th
March, 1958), “The manner in which Jana Sangh organised
its elections has amply proved that it has no dearth of dedicated
and enthusiastic workers.” OQne Congress worker commented,
“On the election day, the Jana Sangh workers spread theme
selves everywhere like a swarm of locusts, They were conti-
nuously on the move, The situation jn Congress was quite
Contrary. The Congress workers were divided; they had narrow
loyalties and were cowardly.” These comments clearly bring
out the influence that Jana Sangh had started to exercise in the
elections,
Four genera) clections were held during the tenure of
Deendavalji. The first general election was held in 1952. Ip
this election the Jana Sangh candidates eot 3°1 per cent votes
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nationalist votes reaches 35,
and at the same tige they do p
such a situation j
national alternative. * After the elegy
Deendayalji analysed the
words : “Japa Sangh contested elections for 2
seats and it secured 8.94% votes, For Lok
Set up 249 candida
the contests lost by

election results

Per cent, were polled by the Ja
Pradesh, the number of legislators belonging
rose from 49 to 98 wh

to the Jana Sangh
ile Congress secured 20
seats,

0 out of the 425

The Party Ranks Second

“Ever since its inception, Jang Sangh had aspired 1o be the
alternative to Congress, Political observers were of the view
that an alternative 1o Congress could ot be provided without
having electoral

alliances, having coalitions o effecting
mergers. But Jana Sangh was determined to emerge as the
alternative only on the basis of its firm Principles and a wel]

defined programme. Therefore it had addressed itself to the
task of giving to 1he Party organisation, a strong base. Ag
such a political party must, no doubt, have the support of the
peaple but above all, it should also have a band of dedicated
and disciplined workers. Electoral alliances could, no douht,
meel some immediate needs bug they could not inspire the

workers for some ideal. It is only such inspiration that enthu-
ses the workers to be ever ready

o serve, to make sacrifices,
and to work hard. Hence, Jana Sangh has always held the
view that elections are not meant i
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while explaining the resolutions of

adayalji, in the above article,
Party is silent about the Kashmir te
Praja Socialist Party has referred ¢

k-occupijed Kashmir territory
1o the issue of Chinese occupati
language. The Congress has o
enemy-occupied territory would
Sangh in this regard is very cl

Militarisation of the Natjon

"“The Congress #nd the Communist Party, both have kept
silent about the armed forces, Praja  Socialist Party and
Bharatiya Jang Sangh have demanded the selting up of a
‘National Defence Council’, Today it is very necessary to have
defence Preparedness, Hence our ajm should be 1o bring about
the militarisation of the nation and modernisation of the army,
€ aggressors shall have to be thrown outr of the Bharatiya
lErmtory. We require people who wjlj fight and not merely dis-
8Pprove. A hesitant and coward|y leadership wil not do for

Bharat. er ready to do the ki

which has a
25th D:cember, 1961)

Minorities— A Wrong Concept
During the election,
reference o the politics

written a Comparative gr
(Ist January, 196]),

Deendayalji always made

of Muslim appeasement,

ticle on this subject in ‘Organiser®

In this article he had Ccontended that
its election strategy

on caste and
and had furthe Stated, “Congress

jority and the minority, For each of

other parties on this subject
has said, “The Swatantra
rritory occupied by Pakistan.
o this issue ag part of the
Party, while saying that the
should be liberated has referred
on of Indian territory in a mild
nly expressed the hope that the
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should be more representative in charac-
ted that priority in planning should be
the country will be self-sufficient in
| for small industries will continue

Development Council
ter. Jana Sangh wan
given to agriculture so that
foodgrains and raw materia
to be available.

Agriculture and the Farmers

Jana Sangh was always criticised as being the supporter of
feudal system. In its election manifesto, the party had replied
In an article written before the 1962 elections
962), Deendavalji had analysed the
party’s policy in this regard = 'Jana Sangh has adopted a
realistic and extensive programme of land reforms. A
Goebbles type of propaganda is heing carried on that Jana
Sangh wants 1o revive the economic order of the medieval
petiod, The programme ~1self answers this criticism. Jana
Sangh will implement this programme without taking recourse
to slogans. Jana Sangh wants to remove the existing legal
flaws and wants to make the farmer the real owner of land. It
will stop all ways of snatching land from the tiller. Tt will not
touch those whose land is less than the ceiling. The magimum
ceiling of land to be given 10 the tiller shall be 5 acres. How-
ever, land belonging to widows, disabled, ex-servicemen and
teligious charitable institutions will not be governed by this
ceiling. Mechanisation of agriculture will not be useful in
this country. Jana Sangh is opposed to cooperative farming.
There will be no discrimination in the provision of facilitics
given by the government to the farmers. Five acres of irri-
gated land is sufficient for the maintenance of a farmer's
family. As such, Jana Sangh shall ensure the availability of that
much land through the plan, Jana Sangh is of the view that
the amount of land-revenue should be reduced. The land-
revenue should go to the Panchayats. The misconception that
sufficient amount of taxes are not realised from the village
people, is being given currency. Jana Sangh wants to develop
agriculture by laying stress on small holdings, Hence, vote
given to Jana Sangh will be a vote in support of the concept of
making small farmers independent and prosperous.”’
Deendayalji was thus placing very clearly Jana Sangh schemes

to this criticism.
(Organiser, 29th January, 1
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about agriculture and i
s Farmers. (Organiser, 29th January,

People Want Change
_In subsianze, a situation in the c i
::I;;llg:;: “::; impression that the pg:;l?w::: m:fl:f

- -ongress Party from jts m
l[;c:znda;r{a!uhad srartedl giving expression n:l:]?l::ilr: ?iliw?n
mm. He used to say, ‘“The votes secured by Congress are the
e given on caste and communal considerations, as a result
.:mp;;‘mnﬂ charisma and due to traditional support for the
Pt i};.;chr_d I;:nwer, People do not vote for Congress because
. _ir e e it but because “"_“ other parties can not compete with
1 :n:!nttr:r of election technique and organised
But the time will come when people will understa ﬂﬂl'“p‘
better and then the Congress will be dethroned.’ Th[ils pﬁf

tion was mad i
i ¢ by Deendayalji from the election results of

Why Jana Sangh not in Joint Front

The important guiding principle of
strategy was to make adjustmcnlsl:'ur scal:ll!;t i:ﬂﬂkﬂ;ﬂhﬂn
f‘u:td Ihss:m!::l:,r elections with other opposition i St
Joining their joint front. Deendayalji was nnp:m?t e
view that Congress should be dislodged frt;m p::rerl::ttlt::

also believed that anti-Congressism al
Efi :ati&nal r:c-::-us}ru?linn. It was nnT_-,? ea ‘:::rdi: “:hlf Eili'ent'ﬁ:
s g u:—. tauthumanan rule of Congress to an end. The
diﬂ':.:q . :pproach to I:!lt task of reconstruction bas to be
o [En based on quite a different principle.
s bmur:l ;a: :nt hc‘a power vacuum, a multi-party govern-
e l:emrnm;:ssuy. SmcF the voters do not want the
T 0 power, their negative vole could be piven
e p: only by Setting up coalition governments.
s the Cu!zgress. It is necessary to have adjust-
sl mal'g'm the elections. The people do not expect much
i i i :‘:{n government. Like a one-party government a
an government has also to follow certain basic rules of
tnment. Such a multi-party government cag adopt
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a common programme based on different principles and be:
committed to exccute it. This policy of Jana Sangh was again-
put forward by Deendayalji in the 1967 elections.

Relative Implications of Election Results

“Jana Sangh wants to live as a party of dedicated and
disciplined workers having a specific policy and well defined
programme. It wants to function as an alternative party which
is not merely after power but is guided by the polar star of
idealism. Jana Sangh has been formed to fulfil these expect-
ations of the people.” This was a commitment of Jana Sangh.
Elections serve as a mirror to public opinion. During the
tenure of Deendavalji, in the general elections held in 1952,
1957, 1962 and 1967, it was this image of Jana Sangh that
emerged. All through this period it was Deendayalji who
guided and consolidated Jana Sangh, organisationally. Now
the question is, to what extent the goals of Jana Sangh listed
above were achieved 7 How far did Jana Sangh succeed during
these four general elections as a party committed to ideals,
working for the good of the people and struggling for them ?
The question as to which of the ideological concepts and
principles of Jana Sangh took firm root during the period from
1951 to 1967 will be discussed in the next chapter. In this
chapter we have to examine in briel the success achieved by
Jana Sangh in the elections as an effective political party. For
a political or any other organisation to succeed, it has 10 pass
through several stages consisting of neglect, condemnation,
malicious propaganda, opposition and conflict. Jana Sangh
also had to pass through these five stages.

In the 1952 election the leadership, the ability and political
prestige of Dr. Mookherji and the determination and hard
work of its devoted workers were the only asset of Jana Sangh.
By way of a bricf evaluation of the success achieved by the
Party in this election it can be said that Jana Sangh became
eligible for being recognised by the Election Commission as an
all-Bharat party after having secured 3.1% votes all over Bharat.
It won 3 Lok Sabha and 34 Assembly seats. It also secured one
seat in Rajya Sabha. In the Assembly elections Japa Sangh got
28, 66, 566 votes and in the Lok Sabha constituencies it secured
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32, 46, 288 votes The i
4 ’ elections convinced
:;f: J:na Sangh organisational network, if spxd :ﬁr?m p
1niry, was bound to get votes, (Shri Jagadish Prasad 1:[?1!1?:

of Organiser, 1962),

In the 1957 elections for Lok Sabkh
- a, Jana San ot 5.
.:I:: qﬁce;; ;a;ess j:m:: :::tjt:.o:me number of Ammlftj;r sgals Jj'n::
of :ut:s increased from Z%E":E 415;1:1;];?] i:lsuand i
i Hu:| 13‘4= 196_2 Lok Sabhal_ elections the Party sccured 14 seats
mingtlgs;;. in 1957} with a percentage of 6.44% votes (as
e :: H;u r::; I[::S?}. In the ﬁsumhly elections in ﬂthne same
skl vmﬁ S€als as against 51 seats jp the outgoing
& 196‘?: R ;ss :;Lc;z:aggﬂmsa 10 6.21 from 4.03.
J seats and 8,
tplrla :tl;?w.:;&?mbly :lccginns. In the Ln: Esfgmm:;:?;uwlll::
it i ::; I;'Lij constituencies and secured 9,33 per cent votes
ot ¢ second largest party. In this election Japa
Eol double the number of votes secured in the previous

elections. In g
. report about these i i
reached three conclusions, which are as r;llﬁi?sn.s’ Deendayalji

l.  The eleciion st
i n strategy of Jana Sangh had been success-

2. The number of
f Congress votes and the i
leftist parties had been redu::ditnan;ht influences of the

alternative party is bein
! ve p g keenly felt,

;hﬂ:: possibility even before the imﬂmiun;fz::hf:;ggmcg
e :ﬁ::zs;ﬂ:h:;:l:;;inns on its own strength as a cﬂns:;fc-
: id not join any fron. T
s-:a'ts won nur.! the votes secured by Jana 5:::31 ﬂhu:n g
registered an increase. Japg Sangh has secured mm:: 1:::
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than any other non-Congress party. In view of the confidence
expressed by the people in Jana Sangh, it resolves to organise
itself as an alternative party and to build itself up into a strong
alternative.” In substance, the progress achieved by Jana Sangh
in 1967 elections demonstrated that the political influsnce of
Jana Sangh on people was growing and that the policy laid
down by Deendayalji, that Jana Sangh should fight elections
on its own strength as an alternative party, was proving fruitful.

Jana Sangh and the Muslims
An American writer Baxter has, in his book on Jana Sangh,
analysed the votes secured by Jana Sangh in the elections from
two angles—one, Jana Sangh votes and the Muslim votes and
two, rural and urban votes. The general impression was that
the Muslim votes would not, as usual, go to Jana Sangh. On
this, it was the contention of Baxter that the number of Muslim
dominated districis was not as great in Hindi speaking provinces
as it was in Bengal and Assam. The fact that RSS propaganda
is not much in evidence in these provinces and that Jana Sangh
has adopted a pro-Hindi attitude can be the two reasons for
this. In Uttar Pradesh there are only 10 districts which have
a predominance of Muslim population. The number of votes
polled by Jana Sangh in these districts during the 1962 and 1967
elections indicate no definite pattern. (Jana Sangh, Baxter,
P. 234-2335).

Another conception about Jana Sangh was that it was a
party which had the support of Urban votes. A study of the
results of 1957 and 1962 elections reveals that in 1957 elections
it got 16.69 per cent votes in rural areas in Uttar Pradesh:
In 1962, Jana Sangh contested in 43 rural constituencies in
this province and got 22.59 per cent votes. In 1962, Jana
Sangh secured a good number of votes in the rural areas. In
these elections the Party got 36 per cent more votes in urban
areas and 78 per cent more votes in rural areas. (Jana Sangh,

Baxter, P. 236).
Progress in Four Elections

In all the four elections, Jana Sangh achieved ever greater
success in all the provinces except Jamhmu & Kashmir, For
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example, in 1962 it got 14.44 per cent votes in Hariyana, 9,37
per cent in Punjab, 15.21 percent in Himachal Pradesh, 10.33
per cent in Bihar and 21.53 per cent in Madhya Pradesh. Ip
substance, Jana Sangh achieved all round success in 1962
elections. More voters belonging to the Muslim, Christian
and other communities voted for Jana Sangh in this election
as compared (o the earlier elections. Jana Sangh also gained
a foothold in the tribal region. The position of Muslims being
the vote bank of the Congress also got changed,

“In the delegates meeting, Jana Sangh reached the conclu-
sion that it was gradually emerging as the alternative party.
The process of polarisation had started and already been com-
pleted in Delhi and Madhya Pradesh, whereas in Uttar Pradesh
it was in the final stage of completion. In Hariyana, Himachal
Pradesh, Maharashtra and Jammu & Kashmir, Jana Sangh was

now capable of meeting the challenge,” (Organiser, 30th
April, 1967).

Two Stages of Power Transition

In 1962, Deendayalji had predicted that the Congress would
be defeated. However, leaving out the Centre, it was defeated
in 8 of the provinces, It had thus been established that the
Congress monopoly of power could be ended, As the seat of
power can mever be vacant, Deendayalji had conceived of two
stages in the transition of power after the removal of Congress
from the seat of power.

The first stage was that of a multi-party coalition govern-
ment and the second that of one-party governments of different
opposition parties.

In 1967, the first stage of the transition of power was wit-
nessed by the country. Even before the elections, Deendayalji
had given an analysis of this phenomenon in the election
manifesto of Jana Sangh in which it was stated, “The people
are anxious to start a new chapter in the history of indepen-

dent Bharat. The elections are not only an opportunity but
also a challenge to the people. Congress has been in power
for the last 20 years but it has lost the confidence of the people
now. Congress has not done anything in keeping with the sslf-
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| king, the government has
hu:z ;;ntﬂf_::; E&ﬂ siphﬂ: manifestation of thc. real
oot f the people and has also mol been 2ble to give a
“;ﬂ; ful shape to the labours of the people. The courage
m‘;nsclf-aacriﬁn: of the people and armed personnel are not
i i vernment policies. It has disregarded the funda-
rcﬂm?ﬁ nt:tinﬂf the country and the feelings of the people. It
e -; a0 attention to the welfare of the people. Instead of
e 2 life of prosperity, self-respect and self-reliance in all
WJETH‘E he country has been brﬁli!hl to the brink of bank-
EpR- tlitmﬂ] slavery and national insult under the Copgress
mpmy'lwﬂlramlc the suppression of our own Dharma and our
Ry, can no _‘]nngt[' be tolerated. People will now not
Elrl-::ru-tic Congress rule to continue. We shall have to change

this rule.”

Acceptance of Coalition Governments

ing i of Jana Sangh joining the coalition
Spankmtgs “;:l:::g:;alji had said, “'If such governments arc
mvm::d'then Congress, as the largest party, would be
PM‘ rﬁn? |i‘-:u!“:l:l the government in those provinces. If n.mh
e onts failed to secure the confidence of the Assunhhe?.
Eﬂ“'{!';l::;s rule would become inevitable. W%a:ﬁ else would it
nP::::J except that in disregard of puhli-:_ omutll?n]; :h“: sa:;:
Congress would form the government ag_amst whic ;:uﬂur
have given a mandate 7 Not only thm._ﬂ would tt;sn n:u g
B th:l::n:i d: ﬂ:;:mﬂ::i:::izd r?fulut:c-r]: Ilﬂuugh
their ability to bring about a ; _ e
« would in no case, be in the interes
mhz ﬁ::-e:sﬂ::r. d::;mcy. It would only benefit thn_s:j: dwh:;
::iw: po faith in democracy,” It was, thcﬁr{:fnr:z. decide :
:sin the coalition governments afier the '.‘.|¢FITUI'IS _m d-:_fmlnnc 0
i~ opinion. The Central Executive laid d_c-wu g:uud:hm::s. as
E:E:II: ::tl:nl to which the party could continuc¢ ;I[n -:m;ht:;:
ave the following directive : “'Jana Sa !
E:::;;T:::?n:t:ﬁf remain in the ministries only as l:.'mg as it
?s possible to render effective service to the penlflu mﬂacr:::;
dance with the principles and p.mgr.amme of the pa ys &
while participating in the ministries, it should function a
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independent parliamentary party in accordance with the constj-
tution of the party.”

The all-Bharat delegaies conference met in Delhi in the
month of April. In this meeting Deendayalji explained the
party’s role in coalition governments and said, “Jana Sangh
will join the coalition ministries in the provinces but it will not
have any electoral alliance with the opposition parties in the
coming elections.

“If Jana Sangh had entered into electoral alliance with
other opposition parties in the previous elections, then it could
never have wWon as many seats as it has won now. In the same
manner, if Jana Sangh had not made adjustments with others
for setting up its candidates then Congress would have won
many more seals,

“At the same time, it should also be borne in mind that if
Jana Sangh had not agreed (or taken the initiative) to join
coalition governments then Congress would have come back to
power. Although, in the elections, the people have indicated
their choice in the matter of ideals and policies as between

Jana Sangh and communists, yet afler the elections it has

become necessary for both to work together (by participating
in a coalition government)."

The Ultimate Goal—
National Democratic Alternative

Jana Sangh was already emerging as an alternative politi-
cal pariy which was dedicated to nationalism and democracy,

which had desire to bring out economic, social and political
reconstruction while preserving the cultural values of Bharat
and which considered people to be the masters. It had also
taken the decision of joining like-minded paru'c-s__in the for-
Imaliun ol coalition governmenis pending final polarisation.
 However, in its election manifesto in 1967 it had slso placed
before the people the proposal of having a national democratic
alternative. This proposal was a good example of a decisive
step and strategy for removing the Congress from power. In
this proposal the election strategy is outlined in the following
words : “People are anxious to put an end to the corrupt rule

1
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ress. This possibility depends on the emergence of
z;u::tg?i:tshe to Congress. Reviewing the Jana Sangh prepa-
_ations for elections and its organisational progress in this
context, we believe that all seats in Uttar Pradesh, Madhya
pradesh, Hariyana and Himachal Pradesh should be contested.
In other provinces it should contest only such seats wherc_ it has
been sufficiently active for the last five years and where it can
give an effective challenge to the ruling party.

“In other provinces, where other political parties aspire to

form governments, Jana Sangh would cooperate with them.

At the same time, il hopes that in the provinces in which it can
form governments on its own, other national democratic
partics would extend their helping hand towards it.”

The Inevitable Stage

The coaliation governments that came into power after the
1967 elections should be locked at from two angl‘er_h First,_ 1]:?;
the people had given a definite vote to the _uppusahuu parties in
order to remove Congress from power. This vote was, in a way,
a negative vote. Butthe associated question was whr.t!m: @
non-Congress government consisting of parties with similar
views could be formed. If this was not pmgih.h: then the
only practical alterpative was (o have a mulu_-pa.ny pro-
gramme-bound government in deference to the wishes of the
people. The idea of Deendayalji about coalition governments
was clear., He had resolved to participate in a l'.‘ﬂfll.ltl.ﬂl‘l
government as an inevitable stage in Jana Sangh comiog 1o
power; formation of such coalition goveroments was the only
logical manner in which public opinion could b-: honoured and
if Jana Sangh did not adopt such a course I would be a
betrayal of the people’s trust. He was quite clear on this
point. Another way of looking at the question wasrthat
formation of coalition governments would I:rnfxg the satisfac-
tion of having done something good and desirable from the
national point of view because the governments that would be
dislodged after the coalition governments came to power, Were
Congress governments which were corrupl, had_ under-
mined people’s self-respect, had obstructed the happiness of
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the people and were anti-people: iti
such governments was a great acionsl aer "
Cnal_man governments are not alien to democracy. It is
notas if only a single party government is a democratic
government. WheFl d leader claims the support of the majority
in a House of chm]amre and presents a list of his supporters
to the Envmi:_tr. it is immaterial as to which party they
Iulm:!g. There is no reason for taking this aspect into consi
deration. It means that the leader can remain in pn:::il-
so long as hF has the support of the majority of Legislato y
It was on this basis that Deendayalji helped in the formation m;'
coalition governments and while so doing he was well aw .
the fact that they would not last long. i
When coalition ministries were formed, Deendayalji decla-
red ;!t th? very outset, “In view of the prevailing situation and
keeping in view the limitations under which the coalitio
governments have been formed, it would be Wrong to ex l:
these governments to perform any miracle. If these uvf:-
ments undertake some bold measures only out nf:hestcm
gnnn te do something startling then it would be ulft-
improper. This is warning which we want to give to :::1“
governments cven at this stage. In order to cleag y :;.:
present mess, it is first necessary to work ceaselessly withpd 'I'ﬂ
gence and dedication. It is with these considerations that J 5
Sangth has joined these governmentsa d with a view to rl.n!llrlll
Fh‘ !:i‘: of these governments it would not bhe hasty in Elrtl:’ g
ing its own policies for the greater good of people.” -

The Plus and Minus Points of Coalition Ministries

After the coalition ministries had i i

Feven mﬂl:lﬂ.‘ls (their fall was also to ﬂum:?:r‘:lh:ﬁrtm:f =5
equal pmnd -:;n!“ time) Deendayalji made a forecast F:]ich B_II
worth considering. Addressing a meeting at Aurangabad .
21st October, 1967 he said, “In the recent clections, Co .
was dnl‘uu_:d in many provinces. 1t has gone after .'éﬂ ;Em:sf
rule: Let it go. This is not something to worry ahu:t IL

us bid !'a_n:m:ll to it. The Congress Eovernments were rr.-' Iaceu;
by coalition governments which were returned to puwir by
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people’s votes. Jana Sangh has also joined the coalition
governments. Some people are surprised that Jana Sangh has
joined the communists in these governments. But let us
consider for a moment, what would have happened if Jana
Sangh had refused to join these governments 7 Quite evidently,
Congress would have again formed its governments. It would
have come back to power inspite of being in minority. This
would Hhave resulted in people losing faith in democracy.
Presuming that Congress had in this manner continued to be
in power, what would have been the impression in the minds of
the people ? What else except that they would have thought
that the government cannot be changed through votes and that
they will have to take up arms to change it ? People’s faith in
democracy has grown as a result of our forming these ministries
and, simultancously, their self-confidence has also increased.

“There are tensions in the coalition ministries, But it shall
have to be conceded that these governments have done many
good things for the people. So far as Jana Sangh is consi-
dered, people have clearly felt the difference between the
ministries joined by Jana Sangh and those not joined by it.
Jana Sangh's work is doubtless valuable. In Bengal and
Kerala they talk of confrontation with the Centre. Such a talk
is not there in Bihar, Uttar Pradesh and Madhya Pradesh;
people understand this very well. Tn these provinces the slogan
of ‘Bundh’ against the government is not being raised. After
all the function of a government is not to bring about a *bandh’
of activity but to activate where work has stopped.”

Congress to be Kept at a Distance

The then Sectetary of Jana Sangh, Nanaji Deshmukh had
once addressed the constituents of the coalition ministries in the
following terms : “‘The coalition ministries in different provinces
must succeed. If the Congress is to be kept away from power,
it is of the utmost importance to keep the coalition ministries
alive in different provinces. Only for this reason, they
should not do anything which could bring the Congress back
to power. If Congress gets back to power, it would be against

people’s wishes."”
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First Commitment to the People

Speaking in the delegates session of Jana Sangh in April
1915:?. many members had expressed the view (hat transitional
politics bad started in Bharat. Many delegates also warned
that Jana Sangh would be left behind if it did not join the race
for power. However, the sum and substance of the entire dis-
cussion was that for the success of democracy it was absolutely

necessary to make a resolute effort to see that the coalition
ministries were successful,

Political Party as a Medium

In a democracy, political parties are important as an instru-
meni for the functioning of the government. Political parties
hn:w:. to perform the functions of formally organising public
opinion, 1o oppose the violation of people’s rights, to place
people’s problems and grievances before the government and
get them redressed. Bharatiya political parties engage them-
selves only in attempts to acquire power and in enjoying and
pchFtFaﬁng the same. Deendayalji was an idealist and a
politician _ﬂnutm:l to the people and, therefore, after unseating
Congress in 1967, he took the first Step towards ending the one-
party arbitrary rule of Congress by going for coalition minis-
lﬂl::‘!-. He always felt the need of giving a constructive shape to
anti-Congress feeling and, therefore, he never liked hating or
opposing the Congress for the sake of opposition, He believed
that such opposition could not be constructive by nature. It
was his contention that along with opposing Congress, they
should also keep before themselves the goal of rccunim.;cl.iun
In Bharat, after the end of one-party democracy, a twn-]:lﬂl.‘l:jl:
democracy _would not come and consequently multi-party
syftcm was mevitable; this basic principle should be borne in
md. Moreover, political parties should have cordial rela-
tions amongst themselves and it should be remembered
thar._p&htical parties are organised only as instruments of public
service,

Need of Healthy Relations among Parties

The above thinking of Deendayalji
T _ J was not born out of
political expediency  He had his own views about inter-pn:'t]}r
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behaviour in a democracy and he had given expression to these
views ever since he entered politics. Writing about the last
three or four speeches made by Dr. Rajendra Prasad before
relinquishing charge of the post of President of Bharat,
Deendayalji had said, “Today, the relations between political
parties have sunk to such a low level that we should hang our
heads in shame. Today, political parties in Bharat are quarrel-
ling among themselves. They try to keep off one another and
if this thing continues, we shall have a new caste system in our
society. All the political parties condemn communalism out-

wardly but they give sustenance to communalism in political
form. Social untouchability, no doubt, is an evil but political

untauchability is even more dangerous." (Organiser, 28th May,
1952). Deendayalji supported the setting up of coalition
ministries as he thought that through them it would be possible
to eradicate political untouchability.
Insistence on Code of Conduct

Deendayalji insisted on regulated and pure conduct. In the
first elections thére was an attempt that political parties should
formulate a code of conduct for themselves. According to
Deendayalji, such code of con Juct is necessary for the preserva-
tion of morality in a democracy. Hence, as the opportunity came
in 1967, he got a code of conduct, for Jana Sangh members
participating in coalition governments, approved by the delegates
session so that Jana Sangh could set an example of purity of
conduct. This code of conduct included the following : (1) The
Jana Sangh ministers should not draw monthly salary of more
than one thousand rupees; (2) All the ministers should furnish
an account of their personal property to the Chief Minister and
to the Jana Sangh Parliamentary party; (3) Jana Sangh mem-
bers should not attain banquets etc. and should observe simple
living. While presenting this code of conduct for approval in
the delegates session, Deendayalji had said, “At the present
moment, Jana Sangh ministers should set an ideal of efficicncy
and dependability. They should not take “special care® of their
own constituencies as the Congress ministers do. The conduct
of Congress Ministers should not be our ideal; rather such con-
duct should be a warning signal for us. The conduct of Jana
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Sangh ministers should be ideal like that of Shivaji and
Chanakya.” This shows how much Deendayalji insisted on
purity of conduct.

Coalition Government—an Opportunity

To sum up, the ‘defeat Congress' movement succeeded in
1967 and the people gave an opportunity to the opposition
parties to come to power. However, the evils of self-interest,
groupism and aimlessness had become organic parts of Indian
politics 50 much so that it was impossible for the coalition
governments to succeed without bringing about a qualilative
change and without a real love for democracy. This is what
happened in 1967. However, the coalition governments were
politically beneficial in so far as it expressed people's feelings
against Congress and it also gave them confidence that their
votes can defeat Congress. These were the two main benefits
which accrued from the 1967 expericment.

Philosopher of Nationalist Policy

Pandit Deendayal Upadhyaya entered the political scene
of independent Bharat s a representative and organiser of the
ideology of R.5,5. and Jana Sangh as forces of nationalism.
The historical responsibility of solving the political and social
problems of his time (1951-1968) in independent Bharat, in the
context of nationalism and democracy, fell on his shoulders.
He looked upon Jana Sangh as the medium through which he
could discharge this responsibility. He wanted to give a
concrele shape to his thinking. It was a new field of activity for
him, full of many challenges. He had only the benefit of
having with him workers who were dedicated, who possessed a
sound character, who were devoted to public service but were
inexperienced in politics. He wanted to give to the country
an alternative party and an alternative life-style by opposing
leaders like Nehru, who had acquired international fame, was
popular and was a political successor of Gandhiji and by
opposing the Congress Party which had a strong national base.
Deendayalji was called upon to perform the fourfold role of a
thinker, propagandist, organiser and political planner. The
success achieved by Deendayaljiin discharging these roles and
the traditions of thought laid down by him in Bbaratiya Poli-
tics give us an idea of the philosophy and political culture
which Decndayalji gave to the country through the medium of
Jana Sangh. Mere theories remain confined to books. It is
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only the workers dedicated 1o these theories, possessing an
insight inln_ihc philosophy contained therein and conducting

Ves in accordance with it, who become the symbols of
these theories and change the course of social life. In this
way, Deendayalji gave a philosophy to Jana Sangh and through
this philosophy he enunciated a set of principles and political
culture which would long remain as g contribution made by
him.. Lokmanya Tilak always depended on Geeta to find

tained therein even as we refer to the Calender to find out the
day, date or month. (Ref. Preface by Dada Saheb Khaparde to
Lokmanya Tilak ke Sansmaran evam Akhyayikayen, Vol 3),
Likewise Deendayalji’s views on difierent matters, which he
communicated through the medium of Japa Sangh, can guide
the nation even today. We propose to examine these views in
this chapter. Deendayalji was, undoubtedly, a philosopher of
nationalistic politics, But, what is €¥en more important, he
Was, par excellence, a humanitarian. As such the thinking of
Deendayalji was a total vision based on spiritual, cultural,
ideological and humanitarian values. All these values had
<coalesced in his total vision. Deendayalii looked at all the
problems of independent Bharat through this vision. Justice
Rnuiui: used to say that one can not remain a liberal only
partially. In the same way, instead of a partial study, we shall
have to make a total study of his thinking because he was a
basic thinker and his thoughts were all-embracing.

Problems of Independent Bharat
What were the problems confronting independent Bharat ?
What was their nature and their root cause 7 What were
the measures suggested by Deendayalji through the medium of
Jana Sangh 10 solve these problems 7 Democratic Bharat had
fo run self-rule. Social and political reconstruction had to be
brought about. Other problems, which came with freedom,
had to be solved, While doing all this, the old leadership had
to reconcile dreams with facts, slogans with practicability, high
Expectations with reality. Harmony had also to be brought
about between global developments and the national lfe in
Bharat. All these tasks had to be performed alone by the leader-
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ship of the Congress. The power to rule had come as a new
phenomenon in the politics of Bharat. Because of the advent

of democracy the temptation of weild ing power was being felt
by every one. Remaining unattached as a Rajyogi would serve
no purpose. Congress did not possess the singleminded devo-
tion to 1 goal which could control its greed for power and
save it [rom degeneration. Therefore, a heterogeneous erowd of
people of every shade belonging to every community, level and
group had started joining the Congress Party. The wvery
culture of Congress was undergoing a change. Tt was
heading towards downfall in many wayvs. Congress had never
been a disciplined and well organised political party, As such,
on the one hand we had all sorts of problems and new challen-
ges and on the other we had the dependence on a political
party which was not properly orpanised and was constantly
runming after power. This was the political situation prevail-
ing in 1951.

A classification of the problems demanding solution in
Independent Bharat revealed that there were five kinds of prob-
lems facing the country. The first problem was that of bring-
ing about a political, social ard cultural edvcation of society.
The second was that of reconstruction. The third class of pro-
blems was soluble by better understanding. In Bharat, as in the
rest of the world. two extreme modes of life were prevailing. It
was not in the interest of the country to wholly adopt either
of the two modes. The fourth class was that of problems of
social teasions. Tensions among Hindus and Muslims,
Harijans-girijans and others could be removed by harmonis-
ing and bringing them together: the objective of a homogeneous
people could thus be achieved. The causes of the tensions will
have to be removed. The fifth class consisted of problems
related to administrative reorganisation. It was the re-
quirement of the time that home-rule should be converted
into a good rule. This was the touch-stone by which success
of democracy and political freedom in Bharat could be judged
in day to day life. If onan examination of the thoughts of
Jana Sangh and Deendayalji we find things which are original
and truly Bharatiya, their usefulness in salving our present
problems will automatically emerge.
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Akhand Bharat

Bharatiyanationalism is based on the concept of one people,
onc country and onc culture. Assuch the partition of the
country, brought about by the leaders on the basis of commu-
nal consideration of majority and minority, was not acceptable
to Jana Sangh. From this point of view, the delegates session
of Jana Sangh passed a resolution on 15th August, 1953
through which it expressed its faith in Akhand Bharat (undivi-
ded Bharat), The resolution stated, **The partition of Bharat
was against its basic culture. The division has not solved any
problem and has created even more serious problems. Jana
Sangh believes in the concept of one country, one nation and
one culture, and as such it knows that our progress can take
place only on the basis of this concept. Therefore, Jana Sangh
will |always keep this ideal before itsell and will work for
Akhand Bharat." Explaining the resolution, Deendayalji had
said, "Congress has surrendered itself before the two pation
theory but Jana Sangh cannot accept this partition mentally,"”
(Organiser, May, 1958). The slogan of ‘Akhand Bharat’, given
by Jana Sangh, was not based on violence. ‘Jana Sangh would
wail for the people of Pakistan to realise their mistake. Pre-
suming that partition was brought about by compulsions of
political situation in 1947, Congress does not even speak of
rectifying its mistake. But Jana Sangh hopes that the two
parts of this nalion would reunite and recreate Akhand
Bharat." A resolution passed by the delegates session on 17th
August, 1965 Jana Sangh again reiterated its faith in Akhand
Bharat and in Hindu-Muslim unity, It is to be noted that
Bharat-Pak war had taken place in the same year. In any
case, Jana Sangh used to celebrate 1ith August as ‘Akhand
Bharat' day. The resolution meant that the creation of
‘Akhand Bharat' was possible on the basis of cultural unity of
Bharat. The resolution also stated that relations of Bharat
with Pakistan should not be based on a policy of appeasement,
Stating that the policy of appeasement adopted by the Congress
wis at the root of the Muslim problem, the resolution went on
to say, “As long as partition exists, there will be no peace
be :ween Bharat and Pakistan. It is because of our submission
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to goondaism of Pakistan and our policy of app-:ascm:lm. that
the rift between the two has wideped. Many Muslims of
Bharat have emotional affinity for Pakistan. Twn-fuh_:l efforts
shall have to be made to change this situation. If‘ustly.. a
policy of ‘tit for tat' should be adopted in our relations with
Pakistan. The day Pakistan realises that it:_dtcam of :-::rnqu:i
ing the whole of Bharat cannot be Ipl.ﬂ.’ll_ed, it wnuld‘hc ‘I’q;f
to be introspective and would realise its mistake in divi mbﬁ
Bharat, But for this the policy of “tit for tat’ shall l?n_w: to|
adopted, Secomdly, there should never be any bargaining mtlh
Muslims of Bharat with a view to appeasing them. All their
rights are protecied in the non-communal State _lnf Bharat. Ful.
while not tolerating the pro-Pakistan tendencies of Muslims,
every effort shall have to be made to change their outlook and
make it Bharatiya." (Bharatiya Jana Sangh—{r'hasﬂmui’a
Prastaay. p. 75-76). This was the stand of Jana Sangh. ['EE!I‘
on, Dr. Lohia and Deendayalji advocated the ﬁunc:pl_ of a
Federation of Pakistan and Bharat. It was explained in the
following joint communique issued in April, 1964. )

“It is our clear view that partition of India and Pakistan
is wholly artificial. Relations between the two have bw:lu‘
deteriorating because of the policies of two governments O
looking for incomplete solutions to problems and m:}szdﬂmg
each issue separately. This method should be given up
and, instead, a comprehensive approach 5hnu]d‘b¢ adopted
towards all the problems and they should be considered :umh
an open heart. In this way, it would be possible to eradicate
the problems persisting between Bharat and Pa:kmmn. This
would lead to cordial relations between them. This would also
lead to the starting of a process of the establishment of an
Indo-Pak Federation in some form or the other. :

“In their present distressed state of mind, the Bharatiya
people should not lose sight of the basic and real Ptmclp'iu of
national life. The government of Bharat should itself protect
or ensure the protection of the life and property of Hindus
and other minoritics living in Pakistan. The excuse that these
minorities aro citizens of Pakistan, is not only alame excuse
but is also frought with danger, because if the gnw:'mmfnt f::f
Bharat neglects its dutics towards the minorities living in
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Pakistan it would, without doubt, lead to widespread genocide
in Pakistan and Bharat. If the goverament of Bharat lacks in

the performance of its duty, the Hiudus are naturally bound to
be enraged.

“A government which cannot proteet such rights of its
citizens to live and a nation which cannot protect such rights
of its neighbouring citizens are both barbarian. It is our
sacred tradition to protect the freedom and security of all citi-
ZEns,

“We wish to assure every Muslim citizen of Bharat in this
regard. It is our first and our national duty to take this
message to every Hindu family that every one of them shall
conduct himself or herself in accordance with this assurance
and it is our desire that this feeling should spread all around.”

(Ref : “Bharat Vibhajan Ke Apradhi’, Dr. Ram Manohar

Lohia, Pages 135-136, Prestige Prakashan)

National Unity and Muslims

Even before this, Sri Atal Behari Vajpayee had clearly stated
the views of Jana Sangh in this regard in a meeting of Counecil
for National Integration held on 19th December, 1961. He
bad said, “It has to be stated with regret that in the ongoing
experiment for the development of nationalism, a substantial
cooperation of the Muslims is not forthcoming. All their
attempts were on the basis of the supposition that politics
and religion were the same. This distortion has arisen in
them because of their past identification with the foreign
power. Religion had nothing to do with it. They tried to
adopt a different style of living, different traditions and cus-
toms simply with a view to proving that they were diffeient
from Bharatiya Society and by so doing they isolated them-
selves from the socicty rooted in the soil here. They were not

Fm.l'ed to acknowledge Rama and Krishna as their fore-
athers and they even refuse to observe and participate in the
festivals which were in no way related to religion.

“Muslims and Christians have not come here from any
other land. Their forefathers were none other than Hindus.
Nationality does not change with a change in religion ;
even cultare remains unchanged. Treating Muslims and
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Christians as minorities would lead to partition, based on
religion, in the political, economic and social life also.
This would amount to indirectly recognising a two-nation or
multi-nation theory. Actually, national integration consists in
giving up narrow loyalties and replacing them by faith in
nationalism. For this, an attempl shall have to be made to root
out narrow loyalitics from the minds of the people.”

In 1956, in an interview on the subject ‘Jana Sangh and
Muslims', Shri Vajpayee had said, "*A person who devoutedly
accepts Islam or Christianity as being the path of liberation,
should be given the freedom of acling according to his dis-
cretion. Muslims born and brought up in Bharat are the sons
and daughters of this country. Congress has tried to bribe
them for becoming nationalists. In this game, they have sur-
passed even the British. While the British conferred on them
an independent State, the Congress agreed to give them 50 per
cent positions when they were only 30% in number. [f another
partition of Bharat is to be avoided, there should be an end to
the politics of Muslim appeasement.” (Organiser—Deepawali
Special Issue, 1956).

Merger of Kashmir

Sheikh Abdullah, who enjoyed a specia! position and had
personal and intimate relations with Nehruji, was misusing
the same in an attempt to keep Kashmir independent and to
secure for it a special status in the Bharatiya Union of States.
Jana Sangh had offered its support to the movement launched
by Jammu Praja Parishad. It even organised a Satyagraha in
support thereof. In this Satyagraha Dr. Shyama Prasad
Mookherji lost his life. Jana Sangh exposed the anti-Bharat
activities of Sheikh Abdullab. Jana Sangh was the only party
which demanded and agitated for the deletion of Article 370
of the Constitution. Jana Sangh celebrated ‘Kashmir Day’ on
29th June, 1952, It tried to bring about people’s awakening
on the Kashmir question and disseminate full information on
the question. It was contended that since Kashmir is an in-
seperable constituent of Bharat, article 370, which provides
for a special status for it in the Constitution, should be deleted.
Then only, Kashmir will be able to join the national and politi-
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cal main-stream of Bharat. Kashmir Government was trying
to maintain its separate ideatity. This separatism was the root
cause of anti-Bharat tendency prevailing in Kashmir. Hence,
deletion of article 370 was absolutely necessary. Ever since 1952,
Jana Sangh was continuously demanding the total merger of
Kashmir. Jana Sangh constantly, and in a determined manner,
raised the point in Bharatiya politics that politics in Kushmir
was not the monopoly of Sheikh Abdullah nor was it the
personal property of Nehru. Dr. Shyama Prasad Mookherji
became a mariyr on this issue. This martyrdom is a symbol of

Bharatiya democracy and national unity.

The Assam Problem

It was Jana Sangh which brought to light in Bharatiya
politics, the disturbed situation prevailing in Assam. In 196]
the session of the Assam provincial umit of Jana Sangh
was held under the presidentship of Shri Sundar Singh
Bhandari. Inthis session a resolution demanding the stopp-
age of the continuing infiliration of Pakistunis was passed.
Assam has 22 lakh tribals out of which 9 lakhs live in hill
areas. The idea of a hill State in Assam had been supported
by the British and, in this way, they had encouraged
separatism in a planned manner. This separatist movement
could not be uprooted without excluding foreign missionaries
from Assam. In brief, Jana Sangh consistently placed before
the people the twin problems of infiltration by Pakistanis and
the separatist movement generaled by Christian missionarics
and the danger they posed to Assam. From the very beginning
the main feature of the nationalist politics of Jana Sangh was
its insistence on uprooting political movements and (endencies
which obstructed the unity of the nation.

Hindu-Muslim Communal Riots

It seems that the Congress Government never tried to
properly understand the role of Jana Sangh in the context of
the Hindu-Muslim question. The-Congress had also no desire
to understand Hinduism. It considers it a sin to be a Hindu
and even a greater sin to propagate Hinduism as a political
concept. Hence, it has been the policy of the Congress
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Government to put the blame on R.5.8. and Jana Sangh every
time a Hindu-Muslim riot broke out. However, Jana Sangh
has clearly stated its stand on this issue many a time, The
resolution passed by Jana Sangh at the Gauhati session on 19th
June, 1963 is more explicit. It was stated therein that “The
evil seed of communalism was sown before Independence.
Before Indepsndence, it was argued that the British power was
behind this evil. Since then, the phrase “Communal triangle"
has been in use. As a result, it was expected that, after parti-
tion, communal riols would cease ; however, it has proved to
be a shallow and vain hope. This only underlines the great
need to analyse the causative factor of this problem from a
historical point of view.™

Bharativa Jana Sangh had appointed a committee of its
own to analyse the cause of riots, The committee found that
“Very often the immediate cause (or excuse) of such riots is
insignificant, but there is a long preparation behind it. Within
a short time the riots spread to cities far apart from each other
such as Shrinagar, Karimganj, Allahabad, Aurangabad etc. This
only means that forces that trigger the riots are already
present in those places and they are only waiting for an excuse,
Political parties of every political ideology have played
the dangerous pame of encouraging communal riots to
serve their own party interests and of throwing the blame of
such riots on others. The real interest of the Political
parties lies in stopping this game. Nationmal unity js
a valuable concept and it should not be sacrificed at the altar
of politics.” Jana Sangh had made constructive and important
suggestions to reduce the incidence of communal riots,
These included measures to arrest all those who created a
crisis in the law and order situation and to prevent
political leaders from interfering in such matters. Jana Sangh
had also suggested introduction of educational measures to
reduce the incidences of Hindu-Muslim riots and it was
suggested to keep in mind the possibility of there being a
foreign hand behind the riots.

Language as a Medium of National Integration
Jana Sangh also took up the question of political activities
"in Bharat from the point view, of National Integration. Speak-
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ing on this subject, in the Nation i il i
tember 1961, Shri Atal Behari Yaﬁu:mﬂ:u‘:;umrﬂ 11;]13;;
as National Language, as also regional languages and Sanskrit
Da&nda:yalﬁ!ud also explained the langusge policy of JIII.I".
Sangh in detail in an article published in May, 1967. He had
suggested that the dual policy and double standard adopied i
favour of English should be abandoned and a ‘three ﬂlfngm:m
formula® should be put in practice on a priority basis. He had
further stated, “In my view, in every respect the thm: language
policy is the most useful policy. It is not necessary that all
the three languages should have the same status, The moth
l.ung.:.:dshnu!d be given the highest status, .
ucation upto the
medium of mu:hr:l:‘ mngu:?c nrnm?rﬂ:ﬁ?-mﬂ mmﬁ:uuhﬁ
India it is necessary for every student to know at lﬂg two
languages. Obviously, if the Bharatiya languages adopt the
Dg?nnngari seript then it would not be difficult to learn the
regional languages. Arrangements should be made for learni
EngllEJ:'l as a foreign language. English is extensively lenmtu::
countries like Russia, Japan and Germany also. But these
countries have not become slaves of English, nor have they
ndap_t:d.llasllngunsﬁ of administration. In these countries
Eugl.r.-h is not being used as a medium of education even in
lm:m.' ndustry ctc. If we remove English from these fields of
activity then it would be an achievement. As long as English
15 the }anguag: of administranion, students will continue to
learn it. However, if it is replaced by a regional language as
the language of administration, then the students would
prefer to learn ﬂl'? same.” (Organiser, 26th May, 1967).

In substance, it may be said that from the very beginning
Jana Sangh was devoted to national integration. Jana Sﬂlsl;
:';Ie.n ﬁn;_tah' asserted that culture is the foundation of national
ntegration. The political, social and economic problems were
nlu_n looked upon by Jana Sangh consistently from the same
pqmt‘nf view of national integration. The core of the entire
thinking af_ Deendayalji is nationalism and commitment to
culture, This was the point of view which he imparted on Jana
Sangh. This philosophy of Deendayalji has become an
abidin g source of reference in Bharatiya politics.
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The Basic Principles of Nationalist Economy

In the beginning we had classified the problems of indepen-
dent Bharat into five categories. One of these was the problem
of reconstruction. Social and political reconstruction was
also necessary. There are certain economic questions relating
to the entire land of Bharat. It has an independent economy
of its own. It was justice Mahadev Govind Ranade who
created & consciousness about it in the 19th century. The
poverty of Bharat and the economic exploitation being carried
on under British imperialism were the two economic realities
which had a bearing on the concept of economic nationalism.
Gandhiji promoted the concept of Khadi, village industries and
village uplift and in this way provided a Bharatiya basis for
ecomomic nationalism. But in the course of the economic
reconstruction, it was necessary to take into account modern
science, modern technology and -modern techmiques and the
use of modern implements. Nehruji tried to bring about a
coordination between Bharatiya and global economy by star-
ting an era of economic planning in Bharat. But while doing
this, he kept only the American and Russian patierns before
himself. Consequently, far from poverty in Bharat getting
reduced, a new class of internal exploitors came into existence.
Millions of people were pushed below the poverty line with
the result that economic disparities grew inspite of there being
increased production. The parties having communist or so-
cialist ideology did not pay any attention to these basic evils

because the concept, that socialism means nationalisation of
the means of production, had taken deep root in their thinking.
Pt. Nehru, as also the leftist parties, had forgotien the econo-
mic principles of Gandhiji and the realities and needs of
Bharatiya economic situation implied therein. Consequently,
we had a situation in our country in which the blind were
following the blind. Dr. Lohia advocated the concept of
*gmall machine’ and in this way tried to give a new direction
to the economic thinking of Gaadhiji.

Deendayalji tried to place before Bharat, the fivefold con-
cepts of Swadeshi, decentralisation, joint consideration of de-
fence and development, freedom from foreign debts, and econo-
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mic self-reliance, It was Deendayalji who presented to Bharat

the nationa! ideology of ecomomic reconsiruction, which
incorporates in itself the fundamental and abiding principles
of Bharatiya economic system, Deendayalji believed that
political parties are the medium and instruments of social
change. Consequently, he Regarded Tana Sangh as an instru-
ment and medium of change. Out ofa political n
Jana Sangh was merged into the Janata Party in
s0, the political, social and eco
him should be considered to be
should ever be supported.

ecessity,
1977. FEven
nomic concepts conceived by
of perennial importance and

Clean and People-oriented Administration

Spotless behaviour and efficiency in administration are as
important as are chastity of conduct and modesty in a
woman's character. After independence, it was natural for
the people to expect that administration in Bharat would be
based on Dharma-Rajava or Rama-Rajya. Jana Sangh had
highlighted the importance of a clean and efficient administra-
tion. No other party did any original thinking about the
reorganization of administration. In the ecigth scssion of e
party held on 25th January, 1966, Jana Sangh passed a reso-
lution which stated that “the politics of the ruling party is at
the root of corruption prevailing ing *ne country.” It was also
stated that “according to the belief of Jana Sangh, national
unity, democracy and cfficient administration are pillars of
political progress.* (Bharatiya Jana Sangh—Declaration and
Resolutions P. 165). Just as g permanent arrangement is
needed for keeping the waler clean, in the same way there
should be a regular arrangement to keep the adminisiration
clean. There is no certainty that even when the ruling party

is changed, it would be possible to have a clean administration
because, after all, administration is i

: | 1 , efficiency and its pro-people
orientation are the basic qualities of an administration, what-

‘ever be the system on which it js based.
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ces before the government through petitions ctc. should be
made more cffective. If there is an agitation on some issue,
the government should hold talks with the agitators. Agita-
tions too, should follow a eode of conduct wherein violence
should be avoided. The demonstration organised by
Deendayalji in Delhi to oppose the Kutch Agreement was ap
example of his concept of disciplined opposition. He was of
the opinion, and he insisted on it, that while collecting funds
for the election,the workers should go to every constituency.
He also held the view that the party organisation and the party
workers should be given a more dignified status in the political
setup In this manner, Deendayalji tried to give an indepen-
dent shape of its own to the Bharatiya political set up with
his efforts and his suggestions and through the Jana Sangh
Party, These efforts are worth continuing cven today.
Deendayalji's image of an opposition leader with a gonstruc-
tive democratic approach and his indigenous concept of
Bharaliva democracy are worthy of emulation even today.
Independent Foreign Policy
Deendayalji used to say that Bharat should tread an
independent path in every field. While he pleaded for an
indigenous concept of economic planning, he also insisted on
our having an independent foreign policy. He was pro-Bharat
not only ws-a-vis Pakistan but also vis-a-vis America and
Russia, the two super powers. An effort was being made to
make it appear as if Jana Sangh was more inclined towards
America. No doubt, there were some people in Jana Sangh
who were for adopting a shofter line towards U.S.A. consider-
ing the fact that it is a democratic country, However,
Deendayalji had made the Party’s position clear in this regard
by saying, “America is more interested in increasing its sphere
of influcnce in the world than in protecting democracy in
Bharat. Hence, it shall ever strive to mot to let Bharat
emerge as a great power.” (Pt Deendayal Upadhyaya : Vyakti
Darshan— Article by Jagadish Prasad Mathur).
When Tibet was attacked by China, Deendayal
the cause of Tibetan freedom. He had then said, *‘A free
Tibet is essential for peace in Asia. Those who think that we

ji advocated
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should adopt a soft line on this issve do not want two nations
to have cordinl relations as equals. They, rather, want Bharat to
be subservient to the communists. Such a thought is treason.”
(Organiser, 25th May, 1959)

Speaking on this issue, Shri Atal Behari Vajpayee said in
Lok Sabha, “We do not want to interfere in the internal

affairs of China. But we are clearly of the view that the

demand for Tibet's frecdom is not an internal affair of China.
I represent a small pany, but we wholly support the freedom
of Tibet." (Orgapiser, 25th May, 19:9). Jana Sangh was a
small party at that time. Even so, it was recognised in political
circles for its highly nationalist approach as it always tried to
view the foreign policy from the nationalist angle. There is
no doubt that Janma Sangh had achieved an independent
position for itself in Bharatiya politics on the basis of its non-
aligned nationalist approach.

Removal of anti-Hindu prejudices

The two special features of Nehru's policies were appease-
ment of the Muslims of Bharat and a soft attitude towards
Pakistan to the extent of providing sustenance 1o Muslim com-
munalism. The rulers of independent Bharat did not give a
rightful place to Hindu thought, Hindu interests and Hindu
Culture in this country of Hindu majority. On the contrary,
they always made fun, and still do, of Hindu thought and the
Hindu way of life. Gandhiji used to call himself a Sanatani
Hindu and yet no one had the courage to brand him as g
communal person. This ‘secularism’ of the Congress Party
affected the politics of Bharat in its own way. A kind of
political hatred was generated for the word ‘Hindu'. Asa
great many workers of Jana Sangh belonged to the R.S.S.
lincage of thought, they toco had to fight against this anti-
Hindu prejudice and untouchability. To some extent, Jana
Sangh did succeed in this fight. Even though the ‘secular’
political analysts of those days belonging to Bharat and to the
Western countries called Jana Sangh a ‘Hindu nationalist
party’, yet only its nationalist image had begun to be recog-
nised. Deendayalfi never severed his relations with RSS.
(He died on 11th February, 1968. His last theoretical discourse

|
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in RSS was held on 4th Febroary, 1968 at Bareilly i_n Uttar
Pradesh.) It was because of Jana Sangh that the anti-Hindu
policy of the congress was brought under check. Dﬁcndalu_rn_ljs
had established that disregard of Hindu interests in the politics .
of Bharat would not pay and only the Hindu thought could
form the basis of an over all reconstruction.

A Disciplined Party, a Disciplined Nation

The most important point to be ﬂ:mumbelr:ll:l fﬂr making
democracy a success in Bharat is that only a -'.hsclplmﬁl:l . ;rmn}'
can infuse discipline in a mation. When Deendayalji visiled
Andhra in 1957 on an election tour, the Jana Sangh m‘mrlc:rs
informed him that the Congress Party was lrying (o raise the
limit of the minimum number of votes required for recognition
as a national party with a view to keeping Jana ,S“gh I-:-m of
parliamentary politics. “We should oppose this move", the
workers said to him. Deendayalji calmly told them,y"We shall
not oppose the move, Rather, we shall show to the Congress
Party that we can get as many votes as are required under 1Lh¢
raised limit and in this way we shall get our parly n_:wgnu:d
as a national party.”” The workers then ashf:d him, "T.M
Congress has entered into an agreement with the Musl:ﬁn
League. Why should we not do thesame 7" Deendyalp’s
reply to this was, *““We shall not bargain ['::u' votes like .Ih:
Congress Party, Congress has encouraged ﬁlﬁm::!i between
the Muslims and Hindus for political gains. Definitely, we are
not communal. It is the Congress which is c_mmu:uunl. We
have no differences with non-Hindus prnwdl?d they are
nationalists. We should cncourag: nationalist feelings amongst
the Muslims and should befriend them. But we shall not do
this merely to get some votes. Whatever happens, we shall not
eschew our discipline. We shall prove wrong the concept that
all is fair in politics. Jana Sangh has entered [lﬂ!lltW'i: . only to
prove that one can be disciplined even in politics.” (Pandit
Deendayal Upadhyaya : A profile, P. 126).
The above remarks of Deendayalji dcmummlﬂe_ L:he
amount of self-control exercised by him to observe discipline
in politics. Jana Sangh had come to be known as a party of
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waorkers for the reason that it did not have the categories of
leaders and followers amongst its ranks. Rather, it was a
party in which all had a common goal and all belonged to the
single category of servants of the Nation. In this way Jana
Sangh had changed the equation, typical of the Congrass
politics, according to which high handedness and goondaism
were synonyms of democracy. Jana Sangh was instrumental
it giving to the political worker, a position of respect and
responsibility within the party set up. It was only as a
result of this that value-based politics was no longer
a dream but became a practical proposition. Jana Sangh had
1o face a lot of political criticism  but, inspite of all that,
Jana Sangh was able to prove that in politics one could be
civilised, decent and true to one's commitment. In Jana
Sangh, the people could discern the qualitative aspect of
Bharatiya politics. Deendayalji was the architect of this new
qualitative tradition. Truly spcaking, it was Jana Sangh
which put into practice a politics based on Bharatiya philoso-
phy, commiiment to the cause of Bharat, commitment 1o
certain values and honesty towards the common man and
Deendayalji was the source of inspiration for all this. Afier
the death of Deendayalji, his close friend and co-worker,
Shri Sundar Singh Bhandari had aptly said, “It is literally true
that Dr. Mookherji was the creator of Jana Sangh and
Deendayalji was the one who instilled life into it.”

9

The Legacy of Deendayalji

The aim of Deendayalji's political life was to present the
ancient culture of Bharat in its modern form in the politics of
the country. But he was suddenly snatched away by the hands
of fate. After his death Shri Guruji went to pay homage
10 his mortal remains when his body was kept on the ground
for a last glimpse before being transferred to the aircraft for
being brought to Delhi. After the body was taken aboard,
Guruji could not check himself and he again went for the last
glimpse inside the aircraft where' he lost his self-control and
said, ‘I have lost everything." (Reminiscences narrated by Shri
Jagadish Parsad Mathur, Office Secretary of Jana Sangh), These
words of Shri Guruji expressed the griel of a man of steady
wisdom. The words also expressed the grief of thousands of
workers of Jana Sangh at the cruel assassination of Deendayalji.
However, in his condolence message Guruji had said, “The
tradition founded by the Sangh will create many more jewels
among men who would carry forward the legacy of
Deendayalji.”

What was this legacy of Deendayalji and what was meant by
carrying that legacy forward 7 Generally, people take recourse
to all kinds of deceipt and hatch conspiracies for the sakeof
gaining political succession. In the case of Deendayaliji,
however, the legacy left behind by him for succession was one
of unblemished conduct and of politics based on principles and
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a new political culture. We must think, how far we can
make use of the philosophy and outlook of Deendayalji for
bringing about a change in the present political scene in
Bharat and in solving the problems that still remain unsolved.
Secondly, we must also know, what are the unresolved
problems of Bharat and how can we make use of Deendayalji's
political thinking and his personality in solving such problems.
Thirdly, we must also decide, what are our own priorities in
this regard.

Foundation of National Unity

Bharat is not a newly emerged nation. The present day
Bharat is only the manifestation of a Bharat that was founded
on an ancient culture. This is the basic concept of the Sangh
family, as a member of which Deendayalji entered politics.
Even today, our nation is beset with confrontations, ten-
sions and separatist tendencies, which are hurdles in our
national life. Everyday, many incidents detrimental 10 the
concept of ‘one country, one people, one culture’ are taking
place. Thinking people, are wondering, in what direction is
our Bharat going. People of Bharat are unnerved like those
caught in an earthquake. In such a siluation, the only found-
ation of our national unity can be the concept which pro-
pounds that our society has its rools ina common cultura|
tradition and we are one country and one nation. The only
way to infuse the nation with self-confidence is by launching
o cultural movement to make the people conscious of this
concept.

However, Bharatiya society has come to be devided
because of the national, economic and social policies followed
during the last 4| years which have been formulated in dis-
regard of our true character. Along with prosperity, poverty has
also increased. Economic disparities have grown. In no other
country, contradictions and disparities are felt as marked as in
Bharat. The five star culture side by side with slum-culture
have created a disparity which has acquired fearful dimensions.
This culture has deadened our social sensitivity. Decndayalji
was a leader who possessed this sensitivity and who was cons-
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tantly engaged in thinking about the reconstruction of

Bharat. ' - !
Only an economic philosophy or & material concept of

prosperity is not enough, in the present day sccial lile, to
sharpen our feeling of social sensitivity. We must develop a
social sense of compassion so as to feel, “Our people are going
down under and we can not bear to see their plight™. It was
for this reason that Deendayalji opposed the concept that
man is an econamic animal, on the basis of which communism
deprives the individual of his right to freedom, and propounded
the theory of an economic order based on Integral Humanism.
While the right to vote for every individual symbolises
political democracy, the right to work and proper wages for
every individual is the corner stone of economic democracy.
This is the essence of Deendayalji's economic philosophy.
Dharma-rajya—Need of the hour

Spcial morality has disappeared from our couniry,
political morality is nowhere to be seen and constitutional
morality is also being eroded. Politics is nothing but a game
of power. Now only Adharma is the Dharma of our times. in
such a situation, economic prosperity will only prove to be a
curse. Deendayalji had once said, “Lanka could have bricks
of gold but it would not have Ram Rujya.” Deendayalji
wanted the establishment of Dharma Rajya. Dharma Rajya
only means a virtuous tule. According to the ancient
tradition of Bharat, polities should be controlled by a virtuous
policy. Without the reastablishment of such a Dharma, the
society will not be happy and free form fear. According to
the Hindu tradition, Dharma does not denote a religion or a
sect but something which holds the society together. The
basic concept of Dharma is eternal and unchangeable as it is
a concept embodying moral conduct. We can not have a
happy and contented life in Bharat unless we have the rule
of such moral values.

Need of Unbiased Leadership

The problems of Bharat are not merely political, social,
cconomic or coltural but of establishing in our society those
values of life which can solve these problems. Hence, the
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main question faced by us today is that of identifying such
values. These values help in maintaing a proper social balance
s our blood pressure does in our own bodies. Today the
mternal balance has been upset which has resulted in all-
round disturbance. The society seems to be going astray.
Political violence has been increasing. The honour of women
is unsafe. The seats of learning, which are considered sacred,
have become shops in the market. The root cause of all this
is political corruption. Therefore, unless we bring about a
qualitative change in politics, we shall not be able to have a
good government run by good people. In order to achieve
this, we shall have to evolve a leadership which is unbiased
and which is not wedded to power. Deendayalji was the
ideal of such a leadership. ‘The King is the master of the State
which he does not enjoy for himself’ —this is the principle
which is true for all times. Today, we need leaders who do
not serve their self-interest and who, rather, serve others with
2 sense of thankfulness. It is, no doubt, true that we can
not have an abundance of such leaders who are saints, as
it were. However, even il they are small in number, they
would be able to exercise a healthy influence. Just as our
heart, though small in size, keeps our body healthy by puri-
fying our blood. in the same way a leadership, not wedded
to pawer, could help in cleansing our public life. This is
the legacy of Deendayalji which, though difficult to preserve,
necds te be carried forward.

Code of Conduct in Democracy

Bharatiya democracy has been constitutionalised in the form
of Parliament, Legislative Assemblies, Zila Panchayats and
Village Panchayats But a study of the working, constitution
and usefulness of thése institutions during the last 38 years
leads us to two conclusions. Firstly, the entire power-structure
has been harnessed to the task of serving caste and commu-
nal interests and for the personal gains of caste leaders.
Secondly, under such a powér-structure we are building a
society which is torn with dissensions and selfishness ins-
tead of evolving a Bharatiya society which is united and
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harmonious as a single éntity. Consequent ly, democracy has
been reduced to a tace for power among the power-groups
and our polities is principled only in name and in reality it is
nothing but power-oriented opportunism. It is a distortea
form of democracy devoid of values. We shall have to make
our politics mass-oriented by applying the yard-stick of
Deendayalji who used to say, “Only the common man should
be mude the god of democracy.'” Our Constitution starts
with the Preamble—*'We, the people of India" and goes on
1o say that we ‘give to ourselves this Constilution’. In other
words, we have framed this Constitution on which to base our
own conduct. Hence, the Constitution, the power-structure
envisaged (herein, an administration commitled to the imple-
mentation  thereof and the political parties born with the
objective of ensuring that such an administration will only
work for serving people’s interest, all these are meant for the
people. Bharativa democracy can become truly democratic
only when we constantly keep ourselves conscicus of this fact.
or else, it would be reduced to a power-system, with a facade
of elections, captive in the hands of power-hungry groups.
Speaking oo the relations between political parties and
the people, Deendayalji bad stated, “If you are democrats,
you should follow the dictates of your own discretion rather
than accept any other authority. Political parties are consti=
tuted to function as representatives of the people. Their only
base is the power of the people. It is the people who confer
on them the capability to function; it is the people who create
them and, through them, shape their own future. Therefore,
a political party is not merely a conglomeration of power-
hungry people. It is, rarher, & unified entity and a disci-
plined organmisation of goal-oriented and committed people
working for a specific ideclogy.” Deendayalji’'s views about
the code of conduct t¢ be followed in democracy are so origi-
nal that they can be the guiding principles of any political
party whether of the present or of the future.

Politics for the Nation's Sake

Bharatiya Politics should not only have its roots in the
people, it should also be nationalist in character. Nationalism
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should be the ultimate goal of politics. The cooperation
extended to the government by Jana Sangh in 1962, in the war
against China, and in 1965, in the war against Pakistan, was a
typical example of being patriotic and rising above party-
politics, It was through his own conduect that Deendayalji
laid down the principle that national interest is always far
above party-interest. Just as an individual is not supposed to
sacrifice the national interest for the sake of his personal
interest, so is a party supposed nol to serve its own interest to
the detriment of mational interest. As such, according to
Deendayalji, the focal point of politics was the nation. His
guiding principle was that all policies of national governance
should be formulated with a view to serving the national
interest. It is for this reason that all his thinking was rooted

in nationalism.
Swadeshi and Decentralisation

Bharativa Jana Sangh came into existence after indepen-
dence. Even so, it had adopted four guiding principles of
the frecdom movement as its own articles of faith. The four
principles and objectives are—unified nationalism, democracy,
social strength and Swadeshi. These four objectives are the
enduring principles of Bharativa national life. Desndayalji’s
thinking encompasses these four-fold objectives. He once
said, “The economic policy suitable for the present situation
can be described in two words, Swadeshi and decentralisation.
Today, Swadeshi seems to have become an out of date and
retrograde concept. 'We accept foreign aid with a great sense
of pride. We are making use of foreign help in our concep-
tions in the field of management, in procuring capital invest-
ment and in the field of production. Even our ideal of
consumption of consumer goods 1s based on the foreign
patiem. This can mever be the path of progress and develop-
ment for us. It is a slavish tendency which ignores our own
entity and 10 which we are becoming slaves, To be honest,
the constructive aspect of the concept of Swadeshi should alone
form the basis of our economic policy."

Today, socialism has come to be another name of all-
devouring statism. Poverty eradication programmes achieve
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nothing except carrying the burden of the administration. In
such a situation, the freedom, the honour of the individual
and democracy can be protected only through Panchayat Raj
and decentralised ecconomy. An econemic policy which
multiplies our needs is of no use to a country like Bharar.
Likewise, a ceatralised system of administration will not
serve our purpose, The political legacy of Deendavalji is enshri-
ned in these two concept. Bharat, today, is facing the danger
of its democratic set up becoming a prisoner in the hands
of the armed forces or some selfish political groups. In
such a situation, the only way to save demoeracy is to mobi-
lise public opinion on the basis of these two concepts and
generate people’s power to face this danger.

Transitional Politics

Today, Bharat is faced with the question, what is to be
done to avoid the possibility of democracy getting converted
into mobocracy 7 What we have today in our country is a
fight between authoritarianism of power and enlightened
democracy based on certain principles. In this fight, public
opinion shall have to play a decisive role and classical demo-
cracy shall have to pass through an acid test. For this, it is
necessary to have a coalition government and follow the policy
enunciated by Deendayalji in this regard. This policy was
based on two principles. According to the first, practice of
political untouchability must be given uwp and the policy of
limited cooperation should be followed. Secondly, after the
Congress is removed from power by the people, nothing should
be done which might result in the power coming back into
the hands of Congress from the government of the non-Congress
partics as doing this would be trcachery against the people.
For this, it would be necessary for the non-Congress parties to
draw up programmes in people’s interest which would be
acceptable to all and to form a government which would
implement them. Mere opposition of the Congress Party can
not constitute a constructive political ideology. No doubt, the
unity of the nationalist democratic non-Congress Parties is
necessary for keeping the Congress out of power, but thejr
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coming together should be programme-based. A coalition
government would be more durable than a joint front. In
India, the age of coalition governments is coming. In sucha
situation, it is the moral and political duty of non-Congress
parties to set up a competent and clean government which is
commilted to honouring public opinion and to a minimum
programme based on the interest of the people and of the
nation. In 1977, the transition did take place ; but the politi-
cal leaders forgot their duty in that period of transition. They
entangled themselves in controversies between the constituent
of the coalition and continued to quarrel among themselves
on questions of prestige and position. If they want history
not to repeat itself, the opposition parties should never forget
that power comes tothem through the votes of the people.
The importance of voles in a democracy, as outlined by
Deendayalji, should be cur guiding principle. According to
him, “The vote is a mandate for the translation of the hopes
and aspirations of the people into action.” This is the basic
principle of democracy.

On the Turning Point of History

Indian history is still passing through a period of transition.
The present generation bas to evaluate all the experience of
Swarajya and reconstruction, of the mistakes committed by us,
of the crises faced by us, of the social tensions that have been
generated and of the expectations fulfilled or unfulfilled by
the political parties during the last 41 years. The goals of
pational ‘reconstruction and methods to be adopted have to be
determined. During the I9th and the 20th centuries, the
modern Bharat has been taking inspiration from Western
thought, Western values and the success of the Western
countries. We have tried to run our own rule (swa-rajya)
after forgetting our ownself (Swa). Now our nation isata
turning point. Spiritualism and science are not contradictory
to cach other. Human life can be made happier and safer
only by synthesising the two. Bharatiya culture does not accept
the proposition that spiritualism amounts to forsaking physical
comforts. Itis because of this misinterpretation that Bharat
has tried to follow everything of the West where science has
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progressed. In so doing, we have not practised any discre-
tion. Many of the present problems of Bharat are the
result of blindly following the West. Bharat has beén making
various social experiments ever ‘since thes period of the Indus
valley civilisation culminating in the Sarvodaya concept of
Gandhiji. Now there is need to organise the national life of
modern Bharat on the concept of Integral Humanism and uni-
fied culture. Let us rise and carve our name on the rock of
time. Undoubtedly, our sociely at large, our political parties
and social and political workers will ever continue to be ins-
pired by the political life, the transpareat personality of
Deendayalji and by the rich heritage of his political thinking.

Keep the Virat Alive

It is the dream of every patriotic person to see that Bharat
makes all round progress. Deendayalji’s personality was deve-
loped in the daily activity of the RSS shakha (branch) which
begins with a prayer for the nation. He had dreamt of a
conscious and organised Bharat which would bring about an
awakeaing in the nation. He called such a society ‘Virat'.
The presence of life in our body brings about consciousness.
In the same way an awakened Virat brings prosperity in
pational life. As long as life-force is present in our body all
the parts of the body are active and perform their respective
functions. In the same way, if the Virat is awakened, the
national life would run smoothly. Even those nations, which
follow a single ideology, be it Communism, Islam, Christianity
or Buddhism, manage to preserve their individuality. They
even develop it. The Bharatiya nation is also one such nation
which has preserved its individuality since ancient times. It
has its own view of life, its own life-style and its own philoso-
phy. Itisa unified entity. Dezndayalji insisted on the desira-
bility of the re-emergence of the individuality of the Bharatiya
people He provided an ideological concept for such an
emergence which is known as Integral Humanist philosophy.
The national emergence of Bharat is essential not only for
Bharat but for the rest of humanity. Politics is the vehicle
of such emergence. Only a healthy seed can produce a
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healthy plant and fruits that are sweet. Deendayalji has
enirusted to the people of Bharat a healthy seed. Those of
our wisec people who carry his legacy, shounld preserve this
pure seed. Undoubtedly, this seed will some day sprout and
grow into maturity and produce fruits that are sweet.,
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