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THE EMERGENCE OF HINDU TRADITIONS:
A HISTORICAL PERSPECTIVE

Arvind Prabhakar Jamkhedkar'

Abstract

The article traces the antiquity and development of Hindu fold of life and
develops an understanding of cultural sequencing with the help of Archaeology.
The article has been divided into six sections. In the first section, how the society
moved from polytheism to monotheism has been discussed. The Historians of
Religion earlier thought that this shift was a very significant step in the
development of early religious thought. The second section surveys the
philosophical and the religious literature in the Vedic tradition to understand the
development of various schools of thought and the sects and sub-sects and various
deities in religious life. It highlights how a new synthesis, parallel to the
caturasrama system of the smrtis developed and how various cults like Vaishnav
cult and Shakt cult came into existence. The third section concentrates on the
Medieval period in which the concept of tirtha-yatra became dominant. The
fourth section shows how the emphasis on worldly prosperity and a permanent
residence in the heavens was substituted by liberation from transmigration. The
fifth section discusses the process of Hinduization, a pan- Indian phenomenon
working even in early Historical and Proto-historic India across various parts of
the globe. The last section discusses how the principle of Karma and liberation
charted a route for certain dos and donts.

Keywords : Vedic period, Indian History, Archaeology, Harappan period,
Christianity, Upanishad

In India if any inquiry into the past undertaken, it is very common to start it

1. Archaeologist and historian, former Chancellor of Deccan College, Pune and former Chairman of the Indian Council of
Historical Research (ICHR)
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with the Vedic period or the Vedas. With recent developments in the writing of
Indian History, or understanding a cultural sequence with the help of Archaeology
the mode has changed in certain ways. However when it comes to the domain of
religion and philosophy, the enquiry has to start with the Rgveda, the most ancient
Vedic text. One of the unique distinctions that the Vedas have is their antiquity
and their place in the cultural sequence in an archaeological context. It was a great
surprise for the European orientalists, when in the 16" century missionaries in
India discovered the Sanskrit language and its affinity with the Latin language.
The later history of William Jones (of the Asiatic Society, Calcutta) and others
understanding the study of Sanskrit and revealing more facets of the early
Sanskrit literature, and guessing that there were ancient people designated as
Indo-Europeans and their ‘Original Home’, is quite well known. It was as a part
of the ‘Aryan Problem’ that rigorous efforts were made by comparative
philologists and students of History of Religions to date the Vedic literature,
especially the Rgveda. Besides comparative mythology and philology even
astronomical evidence was used for such dating purposes. Hermann Oldenberg
had suggested a date of 3000 BCE for the Rgveda, while Max Miiller, who took a
very practical view of the dating sequentically, thought that the date of the
Rgveda should be any time before 1200 BCE. His logic was if the Upanishads,
the last phase of the Vedic literature, were roughly contemporary to reformist
thinkers like Vardhamana Mahavira and Shakya Buddha, it can be dated to 6™
cent. BCE; the Aranyakas could be as a whole to 8" cent. BCE and the Brahman
as, 1000 BCE. If two more hundred years are allotted to the later Samhita-s
(Yajur-veda, Sama-veda, and Atharva-veda), the Rgvedas to be dated at least in
1200 BCE. Max Muller however very cautiously added that how much exactly
older than 1200 BCE, however cannot be ascertained. Later scholars like A. B.
Keith, as also Indian Historians took it for certain 1200 BCE as the date of the
Rgveda. Keith had his own grounds to arrive at such a date, including the dating
of Avesta, which he thought was composed in 600 BCE. The archaeological data
from Harappa proved to be more precise. However because of the presence of the
Vedic Aryans in the last phase of the Harappan period (c. 1800 — 2000 BCE) that
the Rgveda has at least to be dated to 1800 BCE, or even before. More than this
earlier date, however was the place of the Vedic Aryans, in the cultural sequence
of the Proto-history of India. Whether the Aryans were responsible for the
disintegration of the Harappan civilization or not is still a point being debated by
both the Archaeologists and Indologists, but it is certain that the Vedic Aryans
continued their cultural existence identity right from the early civilizations
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including the Harappan. Scholars similarly agree on an earlier date of Avesta;
now it can be argued that Zoroaster the composer of Avesta can be dated to a pre
13" ce. BCE date in fact even to 1800 BCE. Again, it should be noted of the
Iranians, who were the only heirs to the ‘Old World civilizations’ of West Asia,
can be similarly a bridge between the early Historical Times and the first
civilizations of the West. Thus, the earlier observation that the Avesta and the
vedic Sarhhita-s besides the Chinese literature if any of that period, would be the
oldest evidence that has to be taken into consideration, while tracing development
of the religious thought of the ancient civilizations.

The historians of religion earlier thought that the shift from polytheism to
monotheism was a very significant step in the development early religious
thought. In fact it was only because of this that Max Muller developed his theory
of Kathenotheism as a stage in the early mythology of Rgveda. What he observed
was in contrast to other ‘mature’ religious traditions, the Rgveda did not evince
any clear evidence of Monotheism; what he observed was a system of every
important God in the Rigvedic mythology being attributed the qualities that are to
be observed in the case of the an Almighty God, such as creation and sustenance
of the world.

However, a new development in the religious thought, in the case of the
Vedic religion, is observed by the Indologists. From the almighty of the gods
(Loke$vara/ Prajapati, or Yajna), now there is a shift to the principle of Brahman
(neuter gender), which is now envisaged as the reality which is to be experienced
by constant discussion remembrance and mediation (through the yoga). All the
earlier enquiries regarding the secret of the cosmos started with an enquiry about
the secret of the sacrifice that was responsible for the creation and sustenance of
the world, and holder of the cosmic laws (rta/ satya). In the discussions that took
place in the congregations of the forest dwelling learned a persons or even those
that emerged even in royal assembly, one more doctrine came to the fore and
emphatically declared that by simple performance of the sacrifices one cannot
attain immortality or eternal bliss. With sacrifices one can ascend to the world of
ancestors (pitr-s) or of the gods (dyuloka); but one has to descend back to the
earth to be born again as a result of the doctrine of Karman. This was the concept
of transmigration (samsara) of the soul. Such a reputation of being born again and
again, in spite of the fact that the concept of naraka of the epic times, had not as
yet developed, underlined the dreadfulness of the state being old affected by
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diseases, and ultimately facing death.

In order to understand the daily religious rituals observed by Vedic
householder it is necessary to know about the ancillary literature that grew
roughly after 6™ century, BCE. Notionally this literature is to follow after the
principal Upanishads were composed. This ancillary literature (Vedangas)
consists of six types of texts that are useful in studying the Vedas, Brahmanas,
Aranyakas and Upanishads, especially the ritual aspect of the Vedic sacrifices.
These aspects are covered by a set of literature that is referred to collectively as
the sutras, it consists of Srautasutras, Grhyasutras, Sulbasutras, and also the
Dharmasutras. As their title suggests these texts are not elaborate description but
explain the traditional 21 sacrifices that are subject of the Brahmana
commentaries. The second category of sutras describes the domestic ritual, which
are part of the daily life of a householder and the 16 sacraments that pertained to
different stages and events in the life of a Vedic householder. In fact, the 21
elaborate sacrifices are also described as sacraments (sariskaras). The grhyasutras
also includes rituals that are incidental, such as the rituals perform, when setting
out for a journey. During this ritual the father or the elderly person should breathe
over the head of his son. The ritual symbolically means that the father invests
with his life itself in his son is person. In fact, such sacraments give us a key to
understand not only the domestic rituals but also give us a key to open the secret
of the Vedic sacrifice. The sulbha-sutras are like manuals to help the sacrificer to
draw diagram/s of the alters (Vedis, citis), and others structures. When critically
analysed, the sulba-sutras make us aware of the progress made by Vedic Aryans
in geometry and mathematics. The ancillary literature which has explained earlier
grew up simultaneously with the other Vedarnga literature. This includes manuals
for the proper recitation of the vedic text (Siksa), the kalpa texts (kalpa), grammar
(Vyakaranha), the science of etymology (nirukta), metrics (chhandas) and
astronomy (Jyotisha). The kalpas usually are associated with the given branch of
vedas followed by the householder; so they differ from Veda to Veda, and from
the various versions (Sakhas) of the given Veda. Other components of the
ancillary literature such as, Siksa and Vyakarana (of Panini), Nirukta (of Yaska),
and Jyotisha (Lagadha) are individual compositions. The Kalpasutras category
deserves a special attention that is Dharmasutras. For example, the Manusmrti is
usually explained as the science of Dharma and is attributed to Manu. Such later
smrtis must have had their origin in different Dharmasutras, which had affiliation
to the different branches of the four Vedas. Thus, out of this religious literature
only the laws that governed the society must have originated.
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This discussion of the ancillary literature very clearly shows that the later
systematic writing pertaining to religious observances (Dharmasastra) or even
political science (Arthasastra) have their origin in this vast vedic literature. Its
importance can be understood, when we realize that the vast smyzi literature that
developed even up to something like the later medieval period had an authority
and impact on the Indian mind even up to 18" Cent. The East India Company
when it established itself as a joint ruler and started its own courts to administer
justice on the new Indian subjects, thought it proper to use the famous
Yajnavalkyasmrti and the Manusmrti as the basic law books to deliver justice.

As can be imagined this vast Vedic literature including the ancillary
(Vedarga) covered a time span as indicated earlier, at least of about 2000 years.
One of the main shifts that took place in the Vedic world view during this period
is usually described as a shift from pravrtti to nivrtti; giving more emphasis on the
life of a celibate forest-dweller, and that of a renunciant mendicant than the active
life of a householder deeply immersed in Vedic learning (brahmacarya) and
performance of the sacrifices (grahsthasrama). As explained earlier the nivrtti
way of life of a Vedic follower along with a similar life led by the Buddhist and
Jain Monks must have brought a great change in the Indian society from 7™ — g™
Cent. onwards. It had become such a distinct part of the Indian way of life that the
early classical accounts left by Greek and Roman travelers had to mention
sramana as an institution. Jointly these are referred to as Sramanas and
Brahmanas. In fact, there are very graphic accounts telling us how when a non-
conformist wanted to renounce the world he gave away all his property to the
state. The renunciants in Brahmanic tradition are described as hereditary in
contrast to the srmanas. This also very clearly shows that both these schools of
thought developed initially independently but later on grew exchanging ideas
between themselves. That such a community was known by the given appellation
is confirmed by the edicts of Ashoka, which say that both should be equally
respected by every citizen.

This way it will appear that now these two ideals had become totally
divergent from each other and had objectives opposite to each other. The persons
who followed the pravrtti-dharma can be identified with the orthodox followers
of Vedic religion, from whom the later school of philosophy, viz. that of the
Mimamsakas seem to have emerged. They also believed in the doctrine of
Karman that the Karman meaning performance of sacrificial ritual created a
unique thing (Apurva) that resulted in the sacrificer attaining to heaven. After
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learning Vedas at a proper age one got married, was initiated in the worship of
fire (Agnihotra) and then continued performing sacrifices till his death; and never
bothered to retire to the forest or become wondering mendicant. This type of
belief in what may be termed as merit (Apurva). According to this school resulted
in getting assimilated with Aditya, the Sun, who is the symbol of immortality
(Amrtatva). This school does not believe in the Almighty God also; the god
according to this school at the most is like a judge, evaluates the good and bad
deeds, accordingly rewards or punishes the soul present before him and after
death. The Karma is the only thing, which is powerful in deciding the destiny of a
person. Opposed to this, the philosophy of Nivrtti proclaims that all these good
and inferior deeds result in two ways: the way of manes (Pitryana), and that of the
gods (Devayana). Perhaps by devayana, they might mean the results that are pre-
supposed by the (Purva) mimamsa philosophy. The latter meaning immortality.
But those who attain to the world of the pitrs have no option other than being born
again in this world. And therefore, in spite of the fact that the performance of the
sacrifices brings prosperity, if one has to attain salvation from the curse of
transmigration one has to retire to the forest, observe a life celibacy and ultimately
leave all the worldly bonds behind and be peripatetic monk.

In the epic times there seems to be a synthesis of these two apparently
opposite world views that resulted in the concept of the four stages of life
(Caturasrama) and the four aims in life (Purusarthas), primarily based on a
concept of three or five debts (rnas) viz.

i) Devarna,

il) Rsirna,

iii) Pitryna,

iv) The manusyarna, and
V) Bhutarna.

The basic idea was that the sacrifice brings about worldly prosperity, as also
welfare in the world. According to this view the secret of the sacrifice was known
to the gods, from whom it was revealed to the sages who composed hymns (RSI),
who in turn shared it with our ancestors. Unless we pay back these three debts
which bring prosperity to us in this world and the next, we cannot take up efforts
for self-realization (Moksa), which is comparatively an individual and parochial
attainment. This synthesis of two opposites becomes the most ideal way of life for
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a follower of Sanatana Dharma. And this’s what exactly has been put into words
by the great social thinkers like Manu and Yajnavalkya.

In the Santiparva of Mahabharata we see a different reaction to this process
of synthesis that was taking place. In fact, there are many chapters that are in
praise of the householder, who is taken to be the sustainer and supporter of the
rest of the societyin the remaining three stages of life. The brunt of this very stern
ascetic movement must have been faced by the administrative and the ruling the
group in the society; the Ksatra. The Members of this class (Varna) were invested
with the responsibility of keeping an equilibrium by keeping the law and order
and administrating justice and protecting the weaker section of the society that
suffer from poverty and injustice. His reaction therefore, in spite of the fact that
he was convinced of the philosophy of renunciation, was that of reminding
himself of maintaining law and order, thereby the smooth running of the worldly
affairs and being protector of those who suffered from injustice. > The
Naranarayaniya section of the Mahabharata speaks about a new world view
wherein a new synthesis, parallel to the caturasrama system of the smrtis has
been proclaimed. And Bhagavan Krishna himself is the profounder of this new
path. The stories connected with this Agama-Dharma are quite interesting. It says
that sacrifices involving violence to animals are a thing of the past. In technical
terms it is not yajna/yaga, but the homa that is to be performed. Emphasis on
truthfulness non-cheating and other virtues that are said to be purifying the mind,
and lot of emphasis is there on the control of passions that originate from desire
(kama) and wrath (Krodha). It is because of these blemishes that man is tainted
with misdeeds for which a person pays in the life after death, and is born again
and again. The in-evitable/regular (Nitya) activities of householders are to be
performed for the smooth running of the worldly affairs. One has to control the
senses and concentrate one’s mind on (Para-) Vasudeva, the principle of this
world. And by practicing Yoga and remembering him all the time one should
perform all the activities without attaching oneself with the outcome, good or bad,
of that activity. The sacrifices (yajna) charity (dana) and controlling mind and
body (tapas) actually purify your mind and make your path of liberation open for
you. It is not the renunciation of Karma but practicing that in Karma is more
important!

2. TvsTa fe Tz gl 7 qUSHH] Mahabharat 12.24.20
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Another important aspect of this movement is that the general philosophy
which has been propounded in the Bhagavad-Gita and the Nara-narayania
section of Santiparva (of Mbh) is later on elaborated by way of commentaries
written by four main acharayas who represent the Vaisanava/Bhagvata traditions
in a medieval period. Most important Bhagvata tradition whose epigraphical
evidence is clearly available from the early Gupta period and is supported
strongly by all the Gupta kings who very distinctly describe themselves as
paramabhagavatas. From them this vaisanava movement spreads itself into the
Deccan through the Vakatakas, Traikukatakas, Kadambas and Vishnukundins
who also proclaim themselves to be vainavas or bhgavatas and through these it
reaches Tamilnadu to transform itself into a very strong and local bhakati
movement expressed by the Alvars. From then on all the important vaisnavas
agmans are composed and take a firm route in all the four regions of the south.
Here we referain from discussing the various expressions of vaisnavism (the
Pancharatras, the Madhavas or the Pushtimargis) or their metaphysical doctrins.
Suffice is to say that these three acharayas viz. Ramnujacharya, Madhvacharya,
and Vallabhacharya went upward to the deccan and north and spread their
doctrines so effectively that they had a great impact in western and northern india
that countinues even today.

It has been already mentioned that the Nara-Narayana section of
Mahabharata is generous enough to include the pasupatas or the Mahesvara-
Agama within the fold of Pancaratra/Satvata tradition. If in the Pancaratra-
Agama Para-Vasudeva holds the place same as Brahman, in Pasupata tradition
Para-Siva holds the same. As Samkansana, Pradyuma and Aniruddha are the
Vibhavas of the Para-Vasudeva, Tatpurusha, Aghora, Sadyojata, Vamadeva and
Isana are the manifestions of the Para-Siva. Their relationships can be understood
through the concept of the various energies like i) Ichasakti, ii) Kriyasakti, iii)
Jnanasakti, iv) Tirodhan Sakti, and v) Prasada. These Saktis distinguish the Para-
Siva from the common creatures as also the gods because of his i) Self will ii) his
self willed activity iii) his omni science iv) his ability to remain unperceived from
the creatures of the world and v) his power of grace. A Pasupata initiate has to
undergo a very rigorous daily routine of education and performance of various
rituals including those for control of senses and mind. In his successive spiritual
stages, i) he first lives in the house of his initiator/acarya, ii) then in a temple, iii)
in a cave and at last in the cemetery. And during these stages concentrates on the
different aspects (Vaibhavas) of Para-Siva that have been enumerated above.
With rituals performed under the guidance of his initiators, he is able to get rid of
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the demerit (Mala) that he has accumulated through different lives, ends his
misery (Dukkha) and becomes one with Para-Siva.

In the Agama traditions, as observed earlier, it is not necessary to renounce
the world. For example the initiate (sadhaka) initially lives in a house of the
acarya himself; he obviously was a householder. But as in the case of bhagavat
traditions exemplified by Suka, one could lead the life of renunciant. Sri
Ramanujacarya himself was a sanyasin, while majority of the followers were
householders and led a normal worldly life. Thus it will be seen that in the Agama
tradition one could achieve the highest knowelege and spiritual station while
being a householder only. This concept of identifiying a deity with Brahman the
principal first gained more popularity devotees of other important Gods also. Next
was the great goddess popularly known as Durga-Mahisasuramardini, who gained
this distinet position in about 7™ century the Durga-saptasati Section of the
Markandeyapurana propounds a fullfledged doctrine of Devi/Sakti, whose three
aspects influenced by the three spiritual qualities, viz. Sattva, Rajas, and Tamas.
The three legendary biographies are about Mahalaksmi, Mahakali, and
Mahasarasvati. The doctrine of avatara, which is very much inherent in the
Bhagavat traditions of Bhagvad Gita is also an accepeted doctrine in the Sakta-
Agama. Mahalaksmi annihilates Mahisasura, who reprents the evil forces that are
antagonistic towards the divine cosmic world order. The same is repeated by
Mahasarsvati, who vanquishes the two asura brothers, Sumbha and Nisumbha.
The Mahakali had a different role to play; she represents the darkness of the
cosmic night before the creation of the world at the hands of Brahma, who
emerges from the lotus flower that sprouts from the navel of Visnu, she resides on
the tongue of Visnu during the cosmic night and is responsible for his Yoganidra.
Brahma praises, and beseeches her to come out so that Vishnu can rise from his
divine sleep; will help Brahma to resume his activity of this creation.

The kernel of the sakta philosophy is that a devotee of the Devi should
worship her during the month of Asvina (September-October). A lot of emphasis
is given on fashioning the image from the clay that has been brought by river
currents to shore by the recent floods in the rainy season. A complete prescription
has been given as to how the images of the three goddesses Mahalaksmi,
Mahakali, and Mahasaraswati are to be fashioned, installed and worshipped with
offereing including flesh and wine. Here the tantric rituals are not only part of the
Devi cult, but are a clear indication of the assimilation of the local cults of the
aboriginal people in the Sakta-Agama.
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This third Agama, associated with Sakti or Devi has its own historical
significance. It is not a coincidence that the cult of the autochthonous mother
goddeses emerges in Central and Eastern India. Popularly known as the Sixty four
(Chausath) Yoginis, these are mother goddesses that are worshipped by the forest
dwelling cultres of Central and Eastern India. As their number will suggest they
are in correspondence with the sixty four Bhairavas that are in the retinue of a
Siva. It is also very well known that from amongst the vedic-puranic gods Siva is
very popular among the forest dwelling ethnic groups of Central India, and its
popularly known as ‘Bada Guru’, the great preceptor. From their ambivalent
character it is no wonder that both Sakti and Siva become easily acceptable for
these communities. One more important thing, which happens is that it is this
juncture only that so many Tantric rituals get assimilated in the Brahmanical and
the Buddhist religious and spiritual traditions. In fact a standard work on Agamic
rituals like Isana-Siva gurudeva-paddhati (circa 11" century CE) clearly reveals
the influence of the tantra on Agamic rituals and its inclusion in them. We are
going to specially discuss this assimilative aspect of the Agamic rituals when we
shall be dealing with cults like that of Jagannath, Khandoba amd the Renuka.

During the course of time, there were three more Agamas that followed a
similar pattern. By the end of 14"CE century the Saura-Agama, Murugan/Skanda
Agama and that of Ganesa get developed as fuII-erd%ed Agamas. The legends
connected with Surya become quite mature by about 8" century CE, and there is
one full-fledged Purana, namely Saura Purana dedicated to the deity. The myths
of the Sun become so much attractive that late echoes of some of these appear in
the Jain tradition also. The legend has it that the Sun rises in the east near Puri
Konark during this journey he takes rest at Kalpi Kalpriyanatha in the doab, and
in the evening he sets at Multan (Mulsthana) in Punjab. Even though the myths of
the Sun go back to the Rgveda, there is a new incarnation of his cult round about
2" century CE. This is a legend about the introduction of this new cult in the
Saurapurana, according to which it was Samba, who suffered from white leprosy,
who brought Maga priests from Parthia-Iran, who established the first temple of
the Sun at Multan that is why its name Mulasthana. The image so established was
so much popular, and influential that the patients of leprosy from all over the
India thronged to this place. The income from the toll at this place was so
enormous that the greedy sultans who had conqured Multan did not destroy it at
least upto 13™ century CE. And it also should be noted in this connection that
between 8" and 10" century CE, there are a large number of temples dedicated to
the Sun. In fact the Bhojaka and Maga Bhramins are the priests, who look after
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the worship in the temples of this cult.

Skanda/Kartikeya, the son of Siva and Parvati, is a very popular divinity in
the South. He gets identified with Murugan the god of death from the dravida
mythology. Shabarimalai is the place sacred for Murugan, who is also revered as
Ayyappa; and has a very strong cult with a multitude of followers. This cult also
becomes one of the important cults of the Medieval India.

Entry of Ganesa into this fold is relatively modern. Ganesa has a very
intresting story in his development from a deity of warriors who formed a
republic (gana) in N.W. India, and were known as Hastinayanas. The earliest
reference to the cult of this elephant-headed god goes back at least Indo-Greek
times. During this period, it is believed by some scholors, the deity was
represented on some Indo-bacterian coins. Hueng Tsang the Chinese Buddhist
scholar who travelled in India, relates intresting legends about him. This
ambivalent divinity is accepted by about 3" century C.E. in the Smarta rituals as
is attested to by the Yajnavalkaya smrti. This ambivalent folk god gets entry into
the higher circle of gods with his admission into Sivas family; he also gets entry
into the Tantric pantheon in the early medieval period (as Haridra Ganesa) and
suddenly becomes the central figure of an Agama. One of the most important
manisfestations of this cult and Agama are reveled in the Ganesa-Purana (circa
16™ — 17" cent C.E.). The philosophical tenents of this Agama have been very
succintly described in the Maha Ganaptistotra composed by Raghav Chaitanya
Swami. The cult of Ganesha as Siddhivanayaka, consort of Rddhi and Siddhi,
goes atleast back to 12" — 13" cent CE. But its real flowering comes during the
late medieval period in the form of the Astavinayaka-yatra.

The development of the six Agamas right from at least 6" cent CE to about
15™ cent CE is a very intresting chapter in the development of the religious
thought in Ancient and Medieval India. As we have seen these Agamas must have
started initially only as cults (the cult of pancavrsi-viras, as that of Rudra, as of
the Mother Goddess, of Vinayaka, and of Murugan) but later on must have
developed their own philosophical and ritualistic doctrines and conventions to
suite the general philosophical world view of the Indian religious tradition that
believe firmly in the ephemeral nature of human and worldly life in the doctrine
of karma, and the devotion as a way of life.

In this connection it will be intresting to take a general review of the
philosophical and religious, especially the puranic literature. Besides the Vedic
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and epic traditions, the Buddhists, Jains, Ajivikas and others who form the
shramanic tradition have also a large literature explaning and describing their
philosophical tenents the code of conduct and legends. When put in metaphysical
and epistemological terms the philosophical works of these Vedic and non Vedic
traditions are called (Darsanas). So these refer to as a Astika and Nastika when
they accept the authority of the Vedas, or not. In the first category are six
darshanas, which are; i) Samikhya, ii) Yoga, iii) Nyaya, iv) Vaisesika, v) Purva-
mimamsa, vi) Uttara mimamsa. Whereas the fifth is connected with the
prarvritta-dharma believing completely in the doctrine of sacrifice, the Uttara
mirhamsa emphaises renunciation (Nivritti-marga). The Sarmkhya again is a path
for renunciation. Yoga represents the Agama-marga, and as controlling body and
mind becomes part of the practice of both pravritti-marga and Nivrtti-marga.
Scholors have observed that the Nyaya philosophy inspired the Saiva-agamas.
The Vedanta philosophy represented by the Brahmasutra is accepted as the
foundation for the Nivrtti-marga but also, is accepted by the Satvata-Bhagvata
dharma, which provides philosophical basis for Vaisnava-Agamas. Thus one can
find that the darsanas in some way or the other provide a systematic
philosophical basis both for the Pravrtti-marga and the Nivrtti-marga in the vedic
tradition. Though the epic Mahabharata describes the tenents of both the Saiva
and Vaisnavas Agama, and the darsanas provide them with the systematic
philosophoical basis, the 18 puranas that follow elobrately describe for the
common man as also the learned the Agamic doctrines and traditions connected
with Visnu, Siva, Devi/Sakti and Surya. The 18 Puranas are usully dated from 3™
cent CE to the 6™ cent CE. The Puranas explain the role of the 18 upa-Puranas
that follow the main Puranas as text that explain the philosophical and also
ritualistic and ethical elements that remained unexplained fully in the Main-
Puranas. Then follows a huge mass of literature that deals with the glory of
different gods like Jagannatha, Tirupati Vekaenteshwara (Balaji), Vithoba,
Renuka, Mahalaksmi and so many others that have cultic importance from the
regional or local point of view. Many times these are in the form of Mahatmyas,
or the ‘Stories of Glory’ of a God, or religious of holy place.

The above survey of the philosophical as also the religious literature in the
Vedic tradition is just to give an idea of the various schools of thought that
emerged during this long period as also the sects and sub-sects that developed in
the religious life of traditional India. During the medieval period the concept of
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Tirtha-Yatra becomes very dominant. In fact there is evidence to show that the
pious who visited a holy place as a part of their prime religious aspirations
commemorated such a visit in a visual form. These are called the Tirtha-Pathas;
famous are the examples of the Varanasi-patha, wherein all the important holy
places within a given circuit, measured in a distance unit (Panca-Sapta-Kosi-
Yatra) are also described. In this connection it will be proper to explain the
concept of Tirtha that is a Holy place as it is known in the Indian context. The
word tirtha means a ford, a place on the bank of the river from where you can
easily cross. In India such places are provided with a flight of steps (ghat in
modern vernacular Indian language) from the current of the river to a safe ground
above. Water in Indian context not only cleans and purifies one’s body; but also
in exceptional cases the water bodies such as ponds lakes, or sacred places on the
river bank, brings merit, but even leads to one’s liberation. Symbolically when
one crosses the current of the river one crosses the ocean of transmigration. If in
the Vedic and later epic and puranic tradition sacred water has such a quality to
turn a place into holy, in the tradition of the patanjala-yoga and in the shramanic
tradition a place becomes (Tirtha) if it is sanctified by an association with a great
yogi. The aura created by yogi or even by the pious king (Dharmaraja or a
Rajarsi), brings in the same effect. In the epic and puranic tradition the seven holy
cities, viz., i) Ayodhya, ii) Mathura, iii) Maya, iv) Kasi, v) Kanci, vi) Avanti, and
vii) Dwaraka are the seven holy cities that bring liberation to a pious after a visit
to them. There are sacred places which are associated with particular divinities of
the puranic pantheon. The twelve Jyotirlingas are associated with Bhagvan Siva;
108 or 51 Sakti-Pithas are associated with the Devi. We have already referred to
the holy places associated with the Sun, Murugan/Ayyappa, and
Ganesa/Vinayaka. Generally a pious Hindu reveres all gods in the Hindu
pantheon without any discrimination, except that he has a special devotion for his
favourite deity (Istadevata) or his tutelary deity (Kuladevata). In fact, whenever
any auspicious event (for example the wedding ceremony, entering a new house)
takes place all the deities including the nine planets (Navagrahas), eight
Guardians of direction (Dikpalas) and even the local divinities (Grama-devata)
are welcomed and offered appropriate worship. But there is a new feature that
starts in the regular and daily worship (nityapuja) of gods in a private home. For a
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common Hindu there are three gods viz., i) Brahma, ii) Mahesa, and iii) Visnu
that are revered due to their cosmic functions of respectively, creating,
disintegrating and sustaining the world. If Brahma represents the sacrificial
orthodox ritual Mahesa and Visnu represent the Agamic traditions. But in the
medieval period emerged concept of an assemblage of four gods (Hari-Hara-
Pitamaha-Arka), viz., Visnu, Siva, Brahma and Surya together as one syncretistic
image. Representations in image form of such a syncretistic god are quite
common on one of the three main walls on the sanctum in the medieval of Deccan
and the North. Professor V.S. Pathak has brought together a lot of epigraphic
evidence to describe and explain this reverence for syncretism. One of the reasons
for this might have been the rivalry that seems to have emerged among the
followers of the five or six agamic traditions connected with a important puranic
gods that we have discussed earlier. And these are connected with i) Visnu, ii)
Siva, iii) Devi, iv) Surya, v) Skanda/ Murugan, and vi) Ganesa. The
Shankaracarya of Shringeri honored with an epithet, ‘san-mata-sthapanacarya.
The epithet conveys that it was Shankaracarya who recognized and respected the
six different world-views connected with the above six gods and their agamic
tradition. Maintaining and nurturing malice or hatred on the part of the lay
followers of one deity to another is not only unhealthy but also sinful. Therefore
the tradition says that for the common Hindu it is better to worship all the five
gods (Visnu, Siva, Devi, Surya, and Ganesa) with equal reverence. If one wants to
show special devotion for one's favourite deity (Ista-Devata), one while arranging
the aniconic objects representing these gods should place favorite deity in the
middle and the rest around it in four directions. This is what is called
Pancayatana-puja. Though it is believed that the epithet isused while referring to
Adi-Shankaracharya, it is more practical and logical to use the epithet in the case
of Vidyaranya-swami of Shringeri, who was the preceptor of twin king brothers
of Vijayanagara-Hampi. It is more logical to take such a stand in view of the role
played by Vidyaranya-swami and royal disciples who had taken up the task of
resistance of the Islamic powers and bringing about rigorous revival of Hinduism.

v

Our survey of the religious thought in the Vedic tradition very clearly shows
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how the emphasis which was on worldly prosperity iced with a permanent
residence in the heavens was substituted by liberation from transmigration, which
was a logical concept and development of the doctrine of Karma. Inadequacy of
the sacrificial ritual as a means to real bliss is expressed in very clear words;
‘wareidetger a&ar.’. The sacrifice is likened to a feeble boat, which cannot, it is
suggested, take you to the other shore! There were similar emotions expressed by
others who clearly set aside sacrificial religions; and showed complete disbelief in
the authority of the Veda-s as a guide in spiritual matters. Such a group of
thinkers and sophists are usually referred to as sramana-s. The Jain canonical
literature notes down more than 360 such spiritual thinkers who had a sizable
following of their own in the contemporary society. Such a type of upheaval in
the religious thinking of the people is attributed by archaeologists and historians
to the new era wherein fertility of the land ultimately resulted because of internal
and international trading that brought materially wealthy and prosperous society
of what is referred to as Second Urbanization that started around 800 BCE.

There is an attempt to define as to who were the main leaders of this
Sramana way of thinking. The five main components of the sramanic wave were
i) the followers Sakya-Buddha, ii) those of Jina, Parsvanatha, and Mahavira,
known as nirgranthas, iii) Ajivikas, followers of Mahakali Ghosala putta, iv) the
Sarmkhyas, and v) the Tapasas. In fact there are six contemporary thinkers who
were dismayed as a result of the miracle at Shravasti that was performed by the
Buddha. The concerned chapter relates about their metaphysical doctrine and
associated code of conduct. They have been roughly classified into fatalists
(akriyavadins) and those who believe in the freedom of soul and its capability to
get relieved of the misery and sorrowfulness of the worldly life and attain and
ideal state of bliss in this very life, or hereafter. Without going into the details of
their metaphysical concepts and doctrines, it can know the common factor
amongst the all these sramanas, especially among the Bauddhas, Jainas and
followers of Kapila, who propounded the Samkhya philosophy. The common
traits were a belief in the bondage of soul because of attachment to worldly
comforts and pleasures and a craze for them. All these systems had another very
strong belief that there is no single god who creates sustains or annihilates this
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creation, or because of whose grace one gets delivered from the misery of this and
or the next life. Nothing is eternal including the heavens and the hells. One has to
attain one’s own liberation alone, and with single handed efforts that help one to
control his body and the passions which are result of the unsteady mind. Without
going into the details of the metaphysics, epistemology or the ethics preached and
practice by this various schools and religious thought. It can be said that they had
S0 many common traits that were shared by also the followers of the Upanishadic
thoughts. It is no wonder therefore that Jainism not only negates monotheism but
also the concept of the first principle (such as the upanishadic ‘Brahman’)
prescribes a very severe code of conduct to control body and the mind. It may be
interesting to observe that though emphasizing renunciation being the sole
medium to attain liberation (moksa), in the course of time Jainism holds a position
likes smartavada and accepts the stage of a pious householder (sravakta), which
IS a step to renunciation.

If Jainism straight away sets aside monotheism, Buddhism does not think it
worthwhile to discuss the role of an Almighty Creator (Isvara), if at all.
Buddhism also negates the possibility of an eternal soul; and has an explanation
about the cycle of birth, life, death (bhavacakra) through its theory of
‘interdependent origination’ (paticys-samudpada). By the time of Dharmaraja
Ashoka that is after more than a couple of century since the nirvana of the
Buddha, there were already 18 school (nikayas) among the practitioners of
Buddhism. These were divided into two camps; i) the orthodox (sthaviravada),
and ii) The reformist (mahasasghikas) schools. From the followers of both these
camps evolved a more liberal doctrine that is referred to as Mahayana in contrast
to the earlier two camps collectively as Hinayana (the little vehicle). It is
interesting to note that Buddhism develops in a parallel way to the Vedic systems.
Mahayana plays a role similar to the Agama-sin order to emphasize now the role
of the aspirant Buddha (The Bodhisattva) in alleviating the miseries and sorrow of
those in transmigration, and helping them to achieve Nirvana. Alike the agamas
in Saiva, Vaisnava, and Sakta traditions there is also a Tantrayana, which
introduced a great component of magical practices for an aspirant (sadhaka) in
order to attain, not nirvana, but accomplishment (siddhi) to become a Siddha.
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There are many non-conformist Sramana like movements in the Hindu
religious tradition also. We would not like to go into the details of the
Mahanubhava sect and the Veera Saiva sect that represent these spiritual
traditions, who are devotees of the god respectively like Krisna and Siva but do
not accept the authority of Vedas.

\%

When George Coedes published his book on the Khmer civilization he
was criticized for using the words ‘Hinduised States of South East Asia. Actually
here he used the words in the sense of Indian States, thereby meaning that these
regions or states assimilated themselves in the Indian way of life. They accepted
Indian social customs and religious beliefs connected with Buddhism and Jainism
and this way became Hindus or Indians. This term has been recently used by a
group of three scholars Anncharlott Eschmann, (Harman Kulke, and Gaya Charan
Tripathi), in their study of the Jagannatha Cult in Orissa. These scholars have put
forward a theory that during the medieval period the kings who worship
Narasmiha, Balarama, and Devi Sakti, transformed the images of these gods in
such a manner that they met the descriptions of the folk tribal divinities that were
worshiped by the local tribes. In other words the gods of tribals, whom they
worshipped, were assimilated ultimately with Krsna, Balarama and Subhadra.
These images in imitation of the tribal way were made in wood. This way the
tribal through their chiefs were made to understand that the king and they were
worshiping the same gods. Without going into the theoretical details of vertical
and horizontal Hinduization the king and the priest elevated the tribal gods and
the influence of this assimilation extended the political influence of the king or
the sovereign.

From our observation and study we can say it for certain that this process
of Hinduization must have been a pan- Indian phenomenon working even in early
Historical and Proto-historic India. Carol Radeliffe Bolon who took up an
iconological study of the so-called Lajja-gauri has similar conclusion to draw,
after studying a 107 specimens of Lajja-gauri from 2™ cent. BCE to 6™ cen. CE.
Bolon opines that it was common to worship mother goddess Earth in the form an
earthen part among the megalithic people of Andhra Pradesh and Deccan. This
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goddess was assimilated with Gauri the spouse of Siva. And later on into Parvati
holding a Siva-linga and Ganesa in her hands. M. K. Dhavalikar who studied
proto-historic cultures at Inamgaon, and R. C. Dhere who studied Lajja-gauri with
the help of folk literature have supplemented evidence in this matter. Carol herself
has supported the theory of Harman Kulke and others.

We studied Renuka Mahatmya and related volume on the glory of Mahur
where a complete cult of Renuka with a tribal form of worship (offerings of flesh
and wine) including the tribal dance of Maria Gonds is found. It existed sometime
in the 9" cen. CE and prospered through the Yadava, Sultanate and the Maratha
period. In this case the mother ancestors of the Gonds is identified with Renuka
mother of Sage Parasurama. This cult influenced the adjoining mother goddess
cult in the regions of Andhra, Karnataka, and Maharashtra. In the case with
Khandoba a god of shepherd community (Dhangaras) of Maharashtra. Many
scholars feel that the cults associated with Vithoba, Tirupati, Tulja Bhavani are
similar cases. The above short survey of the nomadic and Tribal communities like
Mundas, Santhals, Gonds and also Dhangars indicates that when they came in
contact with the surrounding urban Hindu society, they assimilated the latter's
religious customs, myths and eventually became urban. When we take into
consideration this phenomenon we can understand the process of Indianisation of
the South East Asian and far Eastern countries through the spread of Buddhism
and Hinduism.

Vi

Kal Jaspers, a Germen philosopher put forth a novel idea through the
concept of the axial age, which according to him transformed the religious
thought of then civilized world during 1000 BCE to 200 CE. He says that Judaism
and Christianity of West Asia Zoroastrianism of Early Iran, Taoism of China and
the Upanishadic of Vedic Aryans as also Jainism and Buddhism are
representatives of this new religious thought and movement. It is not here to
discuss the above mentioned religious traditions and how they became human
centric as proclaimed by the philosopher. We can try to understand how the three
Indian religious traditions can be said to be human centric. Just to recapitulate,
these traditions believe i) in the doctrine of karma, ii) in the ephemeral character
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of the worldly and human life, iii) belief, therefore, in the observance five vows
viz., a abstinence from 1) violence, 2) falsehood, 3) thievery, 4) promiscuity, and
5) possession. One of the most important features of the karma doctrine is that all
these traditions believe in being born again and again because of one’s bad and
good acts. With the bad ones, one is born in the hell and with the good in heavens.
But these states/ lives in the heaven and the hell are not long lasting; like the
human life it has got an end. By practising the five vows and controlling one’s
body and mind that are attracted to carnal pleasures one can know one’s own true
nature. One gets enlightened and can no more be affected by misery and sorrow
of life if one stops one's rebirths one is liberated. Moreover such a human being is
superior even to the gods. Man's transience of the powerful forces in nature makes
him superior to the god in pure acts and behaviour.
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INDIC KNOWLEDGE SYSTEM - ITS INFLUENCE
ABROAD WITH FOCUS ON GERMANY

Maria Wirth'

Abstract

Macaulay’s English education system had, since 1835, cut off Indians
from their traditional knowledge, dismissing it as worthless. Yet, at the same time
and even earlier, tons of ancient manuscripts were insidiously shipped from
Bharat to the West. When Germans became aware of Indian knowledge in the 18"
century, they were extremely keen on it. Sanskrit departments were established
and unbelievable scientific progress happened. The German early philosophers
and scientists praised Indian knowledge, including the claim that pure
consciousness (Brahma) is fundamental and the essence in everything. Even till
the 1990s, ‘Indian wisdom’ and ‘self-realisation’ were the buzzwords among
western students. Yet in recent times, the term ‘Indian wisdom’ has all but
disappeared. Instead, dismantling of Hinduism is being demanded. What
happened in between? Is the knowledge that Atma is one with Brahma endanger,
those who want to control humanity? Is there an attempt to make humans into
rootless robots who are not aware of their immortal, divine essence?

Keywords: Indian philosophy, Indian knowledge, German scientists, Atma,
Brahm, Upanishad, quantum mechanics.

It’s a great misfortune that Indian students have been kept ignorant about

1.  Ms Maria Wirth, a German, is a trained psychologist of Hamburg University. After her
encounter with (darshan of) Devaraha Baba almost 38 years ago she abandoned her plan of
going to Australia for research. She has continued to live in India ever since though she is not
an Indian citizen yet. She has dived deep into India’s spiritual tradition, sharing her insights
with German readers through articles and books. She started educating Indians and the world
about the unique value of Indian tradition through her blog in English language. Her recent
book Thank You India — 4 German Woman's Journey to the Wisdom of Yoga has been
received very well.
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the immense contribution of their ancestors to human civilization. It was in the
interest of the British of course, to give the impression that every worth while
knowledge was discovered in the West and particularly in Britain, but why was
this false impression continued after Independence? Were those who took over
the reins from the British in education themselves so ignorant that they believed
that Bharat had nothing worthwhile given to the world? Or was there an agenda at
work to actively suppress this contribution, given the fact that several of the
education ministers after Independence were non-Hindus who had no interest in
lauding the contribution of the ancient Indians, who were Hindus.

| once asked a woman with a college education if she knew who invented
the decimal system. She didn’t know. I also didn’t know for long. I was taught in
a German school that it was ‘Arabic’. The vital information that it had come from
Bharat via Arabia to the West had been omitted. | once helped a 4™class student
in 2014, in understanding the questions for his homework. He was in an English
medium school and nobody in the family spoke English. He had to fill into 5 little
boxes the letters of “the greatest scientist” or “the capital of England”. In the first
case the correct answer was NEWTON, and in the second case it was LONDON.

It seemed the Indian educators had just copied books for British students.
If so how would Indians know about their own people? Yet fortunately, and
mainly thanks to the internet, the situation is slowly improving - on one hand. For
example, the Manchester University recognised meanwhile that the three laws of
motion proposed by Newton, were first mentioned in India. On the other hand, the
same internet pushes the usual agenda of downplaying the contribution of Bharat
and even worse, to malign and attack Sanatana or Hindu Dharma.

It seems, as if India is non-existent for Google or Wikipedia, when it
comes to the contribution of ancient cultures. Mesopotamia will be mentioned,
also Greece, Egypt, the cultures of South America like Maya, Aztec and Inca. It
seems the only contribution, Bharat is credited with, “Zero”. And those who
acknowledge this may hope that people misunderstand. “Nothing-zero, no
contribution at all.” When one googles “greatest philosophers of all time”, there is
not a single Indian philosopher mentioned among the 50 persons listed. Neither
Vashishta of Yoga Vashishta fame, nor Patanjali, nor Adi Shankara, nor Abhinav
Gupta, nor Sri Aurobindo. There would be so many more worth mentioning.
Seven of those mentioned in Google are from ancient Greece, two from ancient
China, one from Islam and the rest modern Western philosophers. The heavy bias
of Google and Wikipedia needs to be red flagged, since those websites are the
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source for information for the majority of internet users.

Even Chat GPT has a bias and doesn’t easily acknowledge the Indian
contribution. | tested it a few times and only by being persistent and becoming
more specific in formulating the questions, Chat GPT acknowledged for example
that Indian knowledge did influence Erwin Schroedinger. It says:

“Erwin Schrodinger, one of the founders of quantum
mechanics, was indeed interested in Eastern philosophy, including
the Upanishads. In his 1925 paper titled "Quantum Theory and the
Structure of Matter,” Schrodinger introduced the Schrddinger
equation, which is a fundamental equation in quantum mechanics.
Schrodinger, in the introduction to this paper, acknowledged the
influence of Eastern thought, particularly the Upanishads, on his
thinking.

He wrote, "This life of yours which you are living is not
merely a piece of this entire existence, but in a certain sense the
whole; only this whole is not so constituted that it can be surveyed
in one single glance. This, as we know, is what the Brahmins [wise
men or priests in ancient India] express in that sacred, mystic
formula that is yet really so simple and so clear: 'tat tvam asi," this
is you. Or again, in such words as 'l am in the east and the west, |
am above and below, | am this entire world.™

Schrodinger's interest in Eastern philosophy, particularly
Vedanta and the Upanishads, influenced his philosophical and
metaphysical thinking about the nature of reality and
consciousness, although it's important to note that his contributions
to quantum mechanics themselves were formulated within the
framework of modern physics and mathematics.

While Schrédinger's engagement with Eastern philosophy
is notable, it's also essential to recognize that the philosophical and
metaphysical aspects of his work were distinct from the
mathematical and scientific aspects of quantum mechanics. His
acknowledgement of Eastern thought in his writings reflects his
personal philosophical interests but does not imply that the
Upanishads directly influenced the mathematical formalism of
quantum mechanics.”
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It can be noticed that ChatGPT downplayed the Indian contribution to
only ‘philosophy’ and not to hard science. One surely would wonder, why the
British shipped tons of ancient manuscript to Britain which reached other
countries, too. Oxford University library acknowledges that it has some 8000
ancient Indian manuscripts in its possession. This is only one university. Did all
these manuscripts talk only about philosophy? Unlikely. For example, Baudhyana
mentioned the “Pythagoras Theorem” much before Pythagoras. Yet even Indian
students in all likelihood will credit Pythagoras with its discovery and know
nothing about their own genius Baudhyana. Just look at the temples of India. To
build these masterworks, maths, geometry, architecture, engineering, etc. were
absolutely necessary. In fact, there are ancient buildings, like the Kailash Mandir,
where it is highly doubtful that today, we would be able to create something
similar. There was however not always an attempt to downplay the Indian
contribution especially, philosophy. When the first ancient Indian texts reached
Germany, there was great exhilaration.

Indian influence on German philosophers

Germans became interested in Bharat rather late, but when they finally
came in touch with ancient Indian manuscripts and their translations, Germans
became very interested. A few of them are being mentioned here.

Heinrich Heine, (1797 — 1856), a German author, wrote after listening to
lectures on the Upanishads :

“The Portuguese, Dutch and British have for a long time
ferried huge treasures on big ships from India to their home
countries. We Germans had to look on. But we will not be left
behind. We take their knowledge. Our Sanskrit scholars provide us
with this wealth from Bharat right here in Bonn or Munich.”

Many German intellectuals became great admirers of India. Those early
Germans never went to India. They knew it only from those ancient texts. They
knew the profound philosophy of the Upanishads, the Bhagavad Gita, the
Ramayana or Shakuntala by Kalidasa. India became for them the land of their
dreams, where beautiful people and rich nature were still in harmony, and where
the soul, which had gone dry in Europe, found plenty of nourishment.

The philosopher Arthur Schopenhauer (1788 — 1860) called Indians “the

The Journal of Indian Thought and Policy Research 2024-25 / 28



most noble and most ancient people”, and the Upanishads “the greatest gift of this
century”. He said, “Reading the Upanishads is comforting in my life and will be
comforting when I die.” He also wrote: “Our religion (Christianity) will never
ever take roots in India... On the contrary, Indian wisdom will stream to Europe
and will fundamentally change our knowledge and thinking.”

Max Mueller did great harm to Bharat as a young, well-paid employee of
the British East India Company. His job was to translate the Vedas, and he was
eager to show that the Vedas are worthless and Christianity much superior.
Moreover, he proposed without any archaeological evidence the Aryan Invasion
Theory, which helped the British to divide and rule.

The older Max Muieller, however, seemed to have realised the depth of the
ancient Indian tradition and praised Bharat highly. He said the famous sentences
in his lecture in Cambridge: “If I were asked under what sky the human mind has
most fully developed some of its choicest gifts, has most deeply pondered on the
greatest problems of life, and has found solutions, I should point to India.” “If I
were asked from which literature, we here in Europe would get the refinement,
which we need most to make our life more universal, inclusive and perfect,... I
would again point to India.”

Many more Germans would deserve to be mentioned:

For example, the historian and philosopher Gottfried Herder (1744 —
1803), who took the side of the Hindus in a fictional dialogue with a missionary,
in spite (or may be because) he had also studied theology. In his lectures on
philosophy, he saw in Bharat the Cradle of Humanity in a Golden Age.

Or the Schlegel brothers (born in 1767 and 1772), of whom the elder one
established the first printing press in Devanagari in Bonn with the help of the
Prussian King.

Or Herman Hesse (1877 — 1962), who wanted to visit India but reached
only Ceylon, when he fell ill. He wrote “Siddhartha”.

Or Friedrich Nietzsche (1844 - 1900), who is famous for claiming that
“God is dead”. Yet even Friedrich Nietzsche praised India’s ‘religion’. He wrote,
“in regard to religion, Europe has not reached the subtleness of thought of the
ancient Brahmins”.

Graf von Keyserling was one of the first who travelled to Bharat after the
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Suez Canal had opened. He wrote a book on yoga, which was a big hit in the
1920s after WW1. He wrote: “It is incredible, how important even short, but
regular meditation is for inner growth.”

However, one German philosopher, Georg Wilhelm Friedrich Hegel
(1770 — 1831), considered Indian philosophy without any merit. Not only this. He
also claimed that the character of Indians is “cunning and deceitful and that moral
and human dignity are missing”. He was especially harsh with the Brahmins:
“The British say that they only eat and sleep” he wrote. He never was in India, but
believed the British oppressors and yet he is praised as one of the greatest
philosophers by Indians. Is Hegel preferably taught today, including to Indian
students, because he helped in demeaning India?

Imagine the plight of the Church.

The intellectual elite of Germany praised the philosophy of ‘heathens’,
whom the “only true” God, who according to the Church is the Christian God,
won’t allow into heaven. To keep its flock under control, the Church needed to
prevent Indian thought from spreading among the common people and more
important, it had to be seen as primitive. The Church was successful in vilifying
Hindus and their tradition. Most people associate Bharat and Hinduism even
today mainly with “an oppressive caste system and many strange gods”. It was
also what I had learnt in school about Hinduism.

It’s a great irony that many of the Indian texts were looted by missionaries.

Missionaries were in Bharat already before the excitement about India’s
wisdom gripped the German thinkers. For example, Heinrich Roth (born 1620), a
Jesuit, was the first German Sanskrit scholar. He died in Agra in 1668 as head of
the Jesuit Residency. A few years earlier, he had visited Germany and Italy. Did
he ‘donate’ Indian texts to the Vatican and German libraries, like the missionary
Haeberl did to the Tuebingen University later in 1839? The Dean of Tuebingen
University praised the “gift” from Haeberl of 11 volumes of ancient Indian texts,
as a “great ornament for the university” but added “Of course our treasure is small
compared to what is in the India House in London.” This claim by the Dean was
made four years after Thomas Macaulay, in 1835, introduced the English school
system in India, telling Indian students that their tradition is worthless and half a
shelf of English literature is more worth than all their literature. It was an
insidious ploy to appropriate and benefit from Indian knowledge and at the same
time, cut Indians off from it and make them look down on it.
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Already 100 years before 1835, from 1735 to 1737, David Hume, one of
the great figures of the European enlightenment, stayed in France in the Jesuit
College La Fleche, which had 40,000 volumes in the library at that time, a lot of it
from Asia, brought by the Jesuits working there to convert the “natives” to
Christianity and at the same time, bring the new, Eastern insights to the West.
One surely can assume that Hume was influenced by Indian thought for his opus
“A Treatise of Human Nature”. Typically, modern western scholars, who
researched on Hume, stress that there may have been an influence of Buddhist
philosophical traditions on his empiricism. Buddhism, which is not as dogmatic as
the Abrahamic religions but nevertheless somewhat dogmatic, seems to be
accepted in Western academia but not the vast, least dogmatic Hindu Dharma.

Even more guarded than the knowledge about the Indian influence on
Western philosophers is the Indian influence on science. When one googles
“greatest scientists of all time”, again, not one single Indian name is among the 50
names listed. The old Greeks are there, Archimedes, Pythagoras, but not
Baudhyana, from whom Pythagoras in all likelihood copied his theorem. Newton
is of course there, but not “the great men on whose shoulders he stood”, as he
himself had acknowledged, one of them definitely was Kanad from India, whose
treatise is there in the Oxford library.

Indian Influence on German scientists

Famous names are among those scientists of the late 1800s till middle
1900s: Einstein, Max Born, Max Planck, Heisenberg, Schroedinger, Weizaecker,
Wernher von Braun... These scientists of the early 20" century knew about
Indian philosophy and did not hide their knowledge of Vedanta. Schroedinger
ended his lectures often with the Upanishadic quote, “Atma is Brahma”. But these
scientists did not disclose if they got concrete help from ancient manuscripts for
‘their discoveries’. Einstein praised Bharat for the invention of Zero. But was this
all, what he got from India? In all likelihood, he was not fully honest.

German scientists were very advanced in Germany in the 1930s. How?

Only while researching on this topic, | realised how advanced German
scientists suddenly were, and why the Americans were so keen to capture them at
the end of the war, including hardcore Nazis. They even tried to out manoeuvre
their Russian allies in getting them in 1945. They secretly transferred hundreds of
scientists from the Russian to the US sector and from there to the USA together
with their families and tons of documents. Not only this, the Americans shipped
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100 of the famed German V2 rockets across the ocean.

Russians were not for behind. They also captured Indian documents from
Germany. This was revealed almost casually by Professor Dr K S
Balasubramanian of the Kuppuswami Sastry Research Institute in Chennai. In an
interview with Ashish Dhar (on the net under “Knowledge makes Bharat
incredible” minute 47 onwards). Prof Balasubramanian recounts the following
incident of what Dr Padma Subramanian, a famous dancer, had told him:

Dr Padma Subramanian had once a performance in
Leningrad in Russia. She also visited the museum. The director
showed her some 1000 ancient Indian manuscripts. He told her,
that they were captured by the Russians at the end of WW?2 from
Germany. Among them was a manuscript on missiles, and Russia
was able to develop its first Inter Continental Ballistic Missile
(ICBM) on the basis of this manuscript. Further, he said, among
those manuscripts was also info on cloud piercing to manipulate
the weather, which the Russians successfully did before Dr Padma
Subramaniam’s open-air performance.

Indian Influence

This is a big news and strangely, hardly anyone knows about it. Those
Indian manuscripts were still in Germany, when in the 1930s, Heisenberg and
Weizaecker worked on nuclear weapons and Wernher von Braun worked on
missiles. Incidentally, all three also visited India. Moreover, a Brahmin,
Dandibhabatla Vishwanatha Shastry was taken to Germany to help decoding
Sanskrit texts on missiles. Einstein, too, was in Germany till 1933. He allegedly
warned President Roosevelt that the Germans will soon have the atomic bomb.

Remember in 1903, the Wright brothers managed to fly only for 12
seconds up to only 38 meters high. How come the German air force had fighter
jets in the 1930s and missiles which not only bombarded London but some of
them also went into space over 80 km high? Further, they built an atomic reactor
and worked on an anti-gravity space craft, the famous Nazi Bell. This Nazi Bell
resembled in an uncanny way the Rukma Vimana which Shivkar Bapu Talpade
had built. It is rumoured, it was secretly taken from Bombay to Germany.
Unfortunately, many Indians ridicule the claim that ancient Indians had vimanas,
while Germans took it seriously. Shivkar Bapu Talpade studied the Sanskrit texts
and flew a remote-controlled machine in 1895 (eight years before the Wright
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brothers) for 37 seconds and 457 meter high. Like so many other Indian
achievements, this is not in history books. Shivkar Bapu Talpade had a sad life.
He didn’t get funds and was put into prison for trying to develop a mercury ion
engine according to ancient texts. After his release, he worked on the anti-gravity
Rukma Vimana. He died at age 57, disillusioned. Praveen Mohan has a YouTube
video on him, where he puts the Nazi Bell and the Rukma Vimana side by side. |
hope, research is done and credit is given to whom it is due.

Wernher von Braun was among the 1000 German the scientists, who,
together with their documents and families, were taken to USA in the operation
‘paperclip’. He started the space program of NASA in the 1950s which not only
uses mercury ion engines, but also values Sanskrit highly. Yet Talpade was
ridiculed and imprisoned by the British. Did NASA independently discover the
suitability of mercury or did both get guidance from ancient Indian texts? Would
NASA admit it?

Ancient Space Travel

It’s surely incredible that “Western science” was suddenly so advanced as
to go into space. Incidentally, the Indian Puranas are full of space travels, but
vested interests convinced Indians that these are just fairy tales. In the Srimad
Bhagavatam (book 3, discourse 23), Rishi Kardama, showed his wife Devahuti
the whole world from an aerial palace which could fly at will and had all the
comforts imaginable. Of course, any normal person would dismiss this as a fairy
tale. But we forget that any ordinery person is brainwashed into believing that the
present human is the most intelligent of all living beings and even only 10,000
years earlier, man was primitive. This narrative is in all likelihood wrong, and
there is a good chance that certain powerful people know that it is wrong and
prevent any research, for example in archeology. Otherwise, it is inexplicable,
why certain findings are hidden and archeologists outed. Incidentally, in the late
1800s, spacious and comfortable ‘airships’, far larger than any Boeing today,
were built and actually flew across the Atlantic to New York in around 55 hours.
They were called Zeppelins, named after their German ‘inventor’ Count Zeppelin.
Did he really invent the technology or did the Germans have manuscripts with
concrete inputs, for example which gasses are lighter than air? It may remain a
secret.

Great Indian Scientists are Overlooked by the West
During the Colonial Era, the British did not support Indian scientists, as
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the example of Talpade showed. And even when Indian scientists discovered
pathbreaking innovations like Jagadis Chunder Bose in wireless communication,
the credit would be given to Westerners. If one googles “who invented the radio”,
and one gets Western names, foremost Macroni. Even today Bose is excluded
from Wikipedia. Did Bose have an advantage thanks to ancient manuscripts?
Incidentally, Bose is also famous for detecting consciousness in plants. Manu
Smriti, an ancient Dharmic text, mentions in chapter 1:49 that plants possess
internal consciousness and experience pleasure and pain. | was intrigued when |
read comments by Heinrich Hertz, who is described as a brilliant German scientist
in the field theory of physics. He wrote: "It is impossible to study this wonderful
theory without feeling as if the mathematical equations had an independent life
and intelligence of their own, as if they were wiser than ourselves, indeed wiser
than their discoverer, as if they gave forth more than he put into them." He further
said, "We perceive electricity in a thousand places where we had no proof of its
existence before. In every flame, in every luminous particle, we see an electric
process. Even if a body is not luminous, provided it radiates heat, it is a centre of
electric disturbances. Thus, the domain of electricity extends over the whole of
nature." This sounds like Indian philosophy. And what he says about
mathematics, reminded me of Srinivasan Ramanujan. He received his insights in
dreams from a source that indeed was “wiser than ourselves”, from his family
deity Namagiri. Incidentally, Hertz said this in 1889 during a lecture “On the
Relations Between Light and Electricity”, which he delivered of all places in
Heidelberg, the hub of Sanskrit learning in Germany.

The early philosophers and scientists, who came in touch with India’s
wisdom, had no problem with the postulation of Vedanta that the one Brahman is
consciousness. Even in the late 1960s and1970s, Western students learnt in
psychology class about experiments with Yogis who had meditated for long and
expanded their consciousness. Their extraordinary capabilities were studied, like
controlling their physiology, having great strength, not being affected by cold or
heat, out of body experiences, materializing things. India became again the
dreamland for the youth in the West, and “self-realization”, “enlightenment”,
“expanded consciousness” became buzzwords. “India shops” sprang up with
books like “Autobiography of a Yogi” by Swami Yogananda. Maharishi Mahesh
Yogi and Bhagawan Rajneesh, later called Osho, attracted the youth.

‘Cult Observers’ by the Church
Understandably, the Church didn’t like the fascination of the youth with

The Journal of Indian Thought and Policy Research 2024-25 / 34



India and appointed ‘cult observers’. They warned parents that their children may
become mad, if they fall for those Indian gurus. However, this time, the Church
could not prevent a massive loss of faith among the youth. The churches became
empty. Indian wisdom was in vogue, though ‘Hinduism” was delinked from it.

At that time, yes, there were many hippies who misunderstood “Indian
wisdom” and copied only the long hair and the chillum of the sadhus, and not the
wisdom and discipline. But generally, Westerners felt, India had something which
was badly lacking in the west. It had wisdom about who we are and what is the
purpose in life. And it also still had a connection to a magical, supernatural
dimension, which we so missed in the west, including snake charmers and rope
trick.

In the 1980s, too, Indian wisdom was still acknowledged. The US military
also showed interest. The US army intelligence sent a commander to the Bob
Monroe Institute to learn about out-of-body experiences and tasked him to find
out, if they are useful for the military. The commander wrote a 30-page report in
1983 about the Gateway experience, which was declassified only in 2003. This
report makes interesting reading. Yes, he said, it’s useful, especially for
intelligence gathering. He also supported the view that the universe is a hologram.
He wrote:

The classic description of the universal hologram is to be
found in a Hindu sutra. In the heaven of Indra there is said to be a
network of pearls so arranged that if you look at one, you see all
the others reflected in it.

| have cited this quotation because it shows that the
concept of the universe which at least some physicists are now
coming to accept, is identical in its essential aspects with the one
known to the learned elite in selected civilisations and cultures of
high attainment in the ancient world. The concept of the cosmic
egg, for example, is well known to the scholars familiar with the
ancient writings of the eastern religions. Remember, he wrote this
in 1983, when several Western scientists were open to Indian
wisdom that pure consciousness is the one basis for all the
manifold appearances.

In 1982, | was asked to write about a conference in Mumbai about the
“convergence between eastern wisdom and modern science” for the German
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version of Psychology Today. The conference, was organized by the International
Transpersonal Association - a new branch of psychology. The flyer of the
conference acknowledged that the conference was held in India because Indian
wisdom was the inspiration. The concept of Atma is not limited to an individual.
It transcends the individual. This “transpersonal self” became central to this new
branch of psychology.

Apart from psychologists, many important scientists, delivered their
lectures. They included Fritj of Capra, a physicist, Karl Pribram, neurologist,
David Bohm, who had worked with Oppenheimer and proposed the holographic
theory of the universe, and Rupert Sheldrake, a biologist. Strangely, Indian
scientists were missing. Were they worried about their reputation to associate with
“new age” ideas, born from Hindu tradition? Only later | realised that the British
had been successful to alienate Indians from their tradition and to make it look
primitive. How insidious they were, because they very much knew the value and
shipped truckloads of manuscripts to the India House in London.

Fritj of Capra presented the new paradigm of Physics in tune with India’s
wisdom and got a standing ovation: All is interconnected. Nothing is separate. All
is one energy. Our senses deceive us. And he added: In all likelihood this energy
is conscious. This was fully in tune with the Indian concept of Maya. | was happy
that now Indian wisdom would become common knowledge, because science also
supports it, and science had been elevated as the top authority. But strangely, now
40 years later, Indian wisdom is much less common knowledge than at that time.
Even the term “Indian wisdom” has disappeared.

What could be the Reason?

Is the knowledge, preserved in Bharat, about the truth that the one
underlying energy of science is pure CONSCIOUSNESS, meant to be kept
secret? Is the goal of life, to discover the truth of our own being, meant to be kept
secret? The Rishis say, there is an objective meaning to life. If we live in a make-
believe world, in MAYA, and if it is possible to realise the truth, then to realise
the truth would naturally be the goal of life and its meaning. Incidentally, in 2001,
| got a strange letter from one of my German magazines, telling me “As you must
have noticed, spirituality is out. Wellness is in.” No, I had not noticed. Was
“Indian wisdom” downplayed in the West because a certain revival of Hindu
Dharma occurred in Bharat?

Around the same time, when my German magazine declared that
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spirituality is out, an important shift occurred in India. Hindus finally realised that
Hinduism was preferable to Abrahamic religions, and that it was intentionally
shown in poor light to foster those invader religions and weaken India. The
“internet Hindu” appeared and was heavily attacked by left ‘intellectuals’. Those
who had benefitted from the sleeping, ignorant Hindus, tried to obstruct this
revival.

The vilification of Hindus and Hinduism got worse. The mainstream
media worldwide portrayed Hindus and especially Brahmins wrongly as
oppressors of minorities, when it is the other way round. At present, Hinduphobia
has reached a dangerous level. Imagine, even conferences on “Dismantling Global
Hindutva” and “eradicating Hinduism” were organised. Why is Indian wisdom so
badly under attack, when it is so precious for all humanity? Is it directed from
somewhere? Is it a danger for Christianity? Yes, it surely is. But even without this
danger, people are leaving the Church in big numbers. So, who is interested, that
Vedanta philosophy, which was acknowledged by Western scientists in 1982 in
Mumbai does not become common knowledge?

There may be two reasons, if not more:

ONE, the big powers want to prevent Bharat from coming up. They may
be afraid, that if Indians become interested in their ancient heritage, they may
discover new technologies and overtake the powers that be. Why did several top
Indian scientists die an unnatural death, starting with Homi Bhabha, or were so
badly defamed that they had to stop working, like Nambi Narayanan?

It is claimed that 9 million texts were burnt in Nalanda alone by the
invader Bakhtiyar Khilji. A mind-numbing amount of knowledge was lost in 1202
CE. Yet even today, after all the destruction and loot by Muslims, the British and
others, there are still around millions of texts in Bharat, and only 5 percent have
been studied, says Bibek Debroy. As Sanskrit is easier for Indians than for
Westerners, and the interest in Sanskrit is on the upswing, it may worry those who
so far used, but didn’t acknowledge ancient Indian knowledge. Also, it’s easier
for Indians to understand pure (contentless) consciousness.

TWO: Hindu Dharma claims that beyond body and mind there is a
conscious Essence (Atma or Sat-Chit-Ananda) and it shows ways how to establish
a connection and ultimately merge with one’s Atma, which is one with the great,
all-encompassing Brahman. The goal of life is to realise this pure, thought-free
Essence, which alone is really true. All else is more like a virtual reality. And
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there are still Yogis and Sadhus in India, who have transcended this ‘virtual
reality’ and realised their oneness with Brahman.

Yet it seems, this knowledge about one’s Divinity and about how to
realise it, is seen as dangerous by certain powerful lobbies, who want to control
humans. The Israeli historian and philosopher Yuval Noah Harari, who is a
prominent figure at the World Economic Forum (WEF), considers belief in God
and a soul ridiculous. He said in all earnestness that the 4™ Industrial Revolution
is about producing bodies and minds and claimed in all earnestness that
“Consciousness is not needed. Intelligence is needed,” and that humans are
‘hackable animals’. He suggested, that ‘all the useless people’ (who get replaced
by robots) be kept busy with computer games and drugs. It means, they want not
only mechanical robots, but also human robots, disconnected from their divine
roots. It is surely ominous that attempts are on to get us interested in ‘living in a
metaverse’, which is basically a virtual reality within this world which is also
Maya. It removes us one layer further from realizing the truth, which is according
to the Indian Rishis the goal of life.

Officially, science, 40 years after the Mumbai conference, still has not
come to a conclusion if the energy of physics is conscious. Of course, science
cannot prove it. But, it also cannot disprove it. So why is the theory, that the base
of everything is consciousness, called fringe? And why is the theory, that the
brain is the real thing and consciousness a kind of secretion from the brain, made
to look respectable? Does it make sense that there is a vast, miraculous universe
which is not aware that it is? Only a few humans on earth know about it? And
they, too, lose consciousness after a few years for good and for ever?

Here the role of Bharat as Jagadguru comes in. In this context, the spread
of the Indic knowledge system plays an important role. Naturally, the study must
not only be intellectual. It needs to be backed up by sadhana. Only when a sincere
attempt is made to get in touch with one’s true Essence, worthwhile inspiration
and knowledge can flow into the mind and intellect. This true Essence is always
present and waiting for our attention. Getting in touch with it, greatly improves
the quality of our life. That’s guaranteed.
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Interview with Yuval Noah Harari: Will technology make us immortal:
https://www.google.com/search?g=yuval+harari+on+immortality&rlz=1C
1UEAD_enIN958IN958&o0q=yuval+harari%2C+on+immoprtatlity&aqgs=
chrome.1.69i57j33i10i16012.14648j0j7&sourceid=chrome&ie=UTF-
8#fpstate=ive&vld=cid:8f99a93c,vid: XyqNhfjxcUc,st:169
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https://odysee.com/@Honkler:62/Adolf-Hitler---The-Greatest-Story-Never-Told---part6:f?lid=0796a541028dd982076c92c19a6126555ca2cb04
https://www.sanskritimagazine.com/history/hitler-invited-dandibhatla-viswanatha-sastry-to-decode-vedas-build-missiles-and-weapons/?amp=1&fbclid=IwAR1fk06HHwevYuY3VrFVpHSxEDzgF--v68-frywIEAROlZ5RwuG4NCOiRjU
https://www.sanskritimagazine.com/history/hitler-invited-dandibhatla-viswanatha-sastry-to-decode-vedas-build-missiles-and-weapons/?amp=1&fbclid=IwAR1fk06HHwevYuY3VrFVpHSxEDzgF--v68-frywIEAROlZ5RwuG4NCOiRjU
https://www.sanskritimagazine.com/history/hitler-invited-dandibhatla-viswanatha-sastry-to-decode-vedas-build-missiles-and-weapons/?amp=1&fbclid=IwAR1fk06HHwevYuY3VrFVpHSxEDzgF--v68-frywIEAROlZ5RwuG4NCOiRjU
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https://www.sjsu.edu/people/anand.vaidya/courses/comparativephilosophy/s1/Could-Hume-have-known-about-Buddhism-by-A.-Gopnik.pdf
https://www.sjsu.edu/people/anand.vaidya/courses/comparativephilosophy/s1/Could-Hume-have-known-about-Buddhism-by-A.-Gopnik.pdf
https://www.youtube.com/watch?v=UNt_Ye51WDk
https://www.cia.gov/readingroom/docs/CIA-RDP96-00788R001700210016-5.pdf
https://www.cia.gov/readingroom/docs/CIA-RDP96-00788R001700210016-5.pdf
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https://www.google.com/search?q=yuval+harari+on+immortality&rlz=1C1UEAD_enIN958IN958&oq=yuval+harari%2C+on+immoprtatlity&aqs=chrome.1.69i57j33i10i160l2.14648j0j7&sourceid=chrome&ie=UTF-8#fpstate=ive&vld=cid:8f99a93c,vid:XyqNhfjxcUc,st:169
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ENVIRONMENT IN HINDU CONSCIOUSNESS

Susheel Kumar Sharma'

Abstract

The article is divided into four sections: Section one deliberates on Hindu
consciousness; Section 1l deals with Hindus’ philosophical take on environment;
and Section Wl deals with the Hindus’ treatment of the earth. Section 1V, the
conclusion, analyses the causes of environmental degradation and suggests a way
out. The Vedic rishis (philosophers) hold that everything (irrespective of being
living or non-living) is a manifestation of Brahma. In the later period, several
texts like Smritis and Puranas were created to enable a person and society evolve
a code of conduct for themselves in which due respect is shown to the non-human
forms of life. The article focuses mainly on the philosophical background to
environment in the Hindu consciousness. It also exemplifies the arguments with
reference to the earth to indicate how a Hindu treats the so-called inanimate
object like a planet respectfully by keeping a focus on the Vedantic ideas like non-
duality, vyashti (an individual/ part) and smashti (the world/ whole), and purush
(self) and prakrti (the manifest world). A frequent reference is made to the
philosophical texts, ritualistic texts and current social and individual practices to
indicate the continuity of the Vedantic tradition and its manifestation in one’s
daily routine.

Keywords: Bhagavad-Gita, Brahman, earth, environment, Hindu, panch-
mahabhoota, Purana, Samashti, Sanatana dharma, Upanishada, Veda, Vyashti.

Understanding Hindu Consciousness

The term ‘Hindu’ is used for the people of India and, like many other
words, it has several connotations viz. geographical, ethnic, cultural and religious.
Hind and Hindu (as mispronunciation) for Sindh and Sindhu respectively by the

1. ORCid: 0000-0002-2220-072X, Professor of English & Head, Dept. of English & Modern
European Languages, University of Allahabad, Prayagraj — 211002, UP, Mob./WhatsAp:
09450868483, Email: sksharma@allduniv.ac.in
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Arabic and the Persian scholars and invaders for the river Indus and the people
around the river hint at the geographical and demographic identity. In the Book of
Esther? (1:1 and 8:9) the term ‘Hodu’ appears for India. Around 4™ Century
B.C.E., in Megasthenes’ Indica, the term figures as a geographic name for Indians
and India. Whether the term was used in the sense of territorial identity only by
the foreigners is disputed by many scholars. For example, Ramdhari Singh
‘Dinkar’ quotes a verse of Brihaspati Agam to hint at the provincial definition of
Hindu® in an Indian source. In his Discovery of India, Jawaharlal Nehru writes
that the term refers to the ethnicity of the people:

The first reference to [the word ‘Hindu’] in an Indian book
is, | am told, in a Tantrik work of the eighth century AC, where
‘Hindu” means a people and not the followers of a particular
religion. ... the word is a very old one, as it occurs in the Avesta®
and in old Persian. ...The word is clearly derived from Sindhu, the
old, as well as the present, Indian name for the Indus.’

Nehru also refers to the Chinese tradition of the term: “The
famous Chinese pilgrim I-tsing, who came to India in the seventh
century AC, writes in his record of travels that the ‘northern
tribes’, that is the people of Central Asia, called India ‘Hindu’
(Hsin-tu) but, he adds, ‘this is not at all a common name .... and
the most suitable name for India is the Noble Land (Aryadesha).”®

For a foreigner, the regional positioning is of a primary concern but not so
for the native. So, the word has a cultural connotation when it is used as the
second morpheme of the word VIBHINDU by Rishi Medhatithi (Rig Veda

2. It is a part of the Jewish Tanakh (the foundational text of Judaism) and Christian Old
Testament.

3. fenred AR ArEq < @ue | | A A fger w=e |2 "Himalayam Samarabhya Yavat Indu
Sarovarasm. Tam Devanirmitam Desam Hindusthanam Prachaksate” Dinkar, Ramdhari Singh
Sanskriti Ke Char Adhyay. Hindi. Patna: Udyachal, 1962, p. 94. Its English rendering is:
Spreading from the great Himalayas in the north to the majestic Indu Sarovaram (Indian
Ocean) in the south is the sacred land of Hindusthanam (India)

4. Sometime between c. 1500-1000 BCE.

5. Nehru, Jawaharlal. The Discovery of India, Introduction by Khilnani, Sunil, New Delhi:
Penguin Books, 2010. Np.

6. Ibid.
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8.2.41)", Rishi Kutsa (Rig Veda 1.103.3)® and Rishi Kakshivan (Rig Veda
1.116.20)°. The fourth connotation is mentioned by Yule and Burnell*®when they
define the term as: “A person of Indian religion and race.”(Hobson-Jobson 415)
They also cite a few references from different Arabic and Persian sources to give
a glimpse of changing shades of meaning over a period of some centuries. Amir
Khosru (c. 1290) is quoted™* by them to indicate that the word was being used in
the religious sense by 13™ century. In his Preface Nathaniel Halhed'?, the
translator, explains that the terms ‘Hindustan’ and ‘Hindoo’ are not the terms by
which the inhabitants originally called themselves or their religion. It was only
since the era of Tartars (Muslims) the name Hindus came into use to distinguish
them from the Muslim conquerors. (Halhed xxii) John Hawley repeats Halhed

7. fren fafist sred Seamfyar gaq | o791 W wee || Siksd vibhindo asmai catvary ayuta dadat | astd parah
sahasra || “Liberal Vibhindu, you have given to me four times ten thousand, and afterwards
eight thousand.” www.wisdomlib.org/hinduism/book/rig-veda-english-
translation/d/doc835542.html

8. 9 Sl aRaH 9 0 fafieafs a: | gt sforerd @gl ada geis o sa jatiabharma
sraddadhana ojah puro vibhindann acarad vi dasth | vidvan vajrin dasyave hetim asyaryam
saho vardhaya dyumnam indra ||“Armed with the thunderbolt, and confident in his strength,
he has gone on destroying the cities of the Dasyus. Thunderer, acknowledging (the praises of
your worshipper) cast, for his sake, your shaft agains the Dasyu, and augment the strength and
glory of the Arya.” www.wisdomlib.org/hinduism/book/rig-veda-english-
translation/d/doc830099.html

9. uRfaE gy faea: W givdagy Wi | ffiga Jaen w99 3 vdal sy sEay i parivistam jahusam
visvatah sim sugebhir naktam uhathu rajobhif | vibhinduna nasatya rathena vi parvatam
ajarayu ayatam || “Undecaying Nasatyas, you bore away by night, in your foe-overwhelming
car, Jahusa, surrounded on every side by (enemies), through practicable roads, and went to
(inaccessible) mountains.” www.wisdomlib.org/hinduism/book/rig-veda-english-
translation/d/doc830272.html

10. Yule, Henry and A C Burnell. Hobson-Jobson: A Glossary of Colloguial Anglo-Indian Words
and Phrases and of Kindred Terms, Etymological, Historical, Geographical and Discursive.
New Edition; London: John Murray, 1903. p. 415.

11. “Whatever live Hindu fell into the King’s hands was pounded into bits under the feet of
elephants. The Musalmans, who were Hindis (country born), had their lives spared.”
(Hobson-Jobson 415)

12. Halhed, Nathaniel Brassey, A Code of Gentoo Laws or Ordinations of the Pundits from a
Persian Translation Made from the Original Written in the Shanscrit Language. London:
Printed in the year MDCCLXXVI.
https://archive.org/details/codeofgentoolaws00halh/mode/2up.
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when he (Hawley)®® writes that Hindus also started using the term to distinguish
themselves from the outsiders, especially Muslims:

Even in the 16th century, 500 years after the Muslim conquerors had
come, the term Hindu was rarely used - certainly never in Sanskrit or in
any even vaguely scriptural document and when it was, its range was
such that it would have embraced Buddhists and Jains as well as the
people we today would call Hindus. (Hawley 23)

The Indian Constitution does not define of the term “Hindu”* though in
most of the recruitment forms/ columns for the government posts the term is used
to indicate the religious identity as it is bracketed along with religious identities
like Christian, Muslim, Jew and Zoroastrian. Even in a popular slogan, “Hindu
Muslim Sikh Christian, all are brethren [among themselves]™, the word, Hindu, is
being used to denote the follower of a particular sect/ religion in distinction of the
rest three. J B S Haldane writes: “[Hinduism] is an attitude toward the universe
compatible with a variety of religious and philosophical beliefs.”*® There are also
conjectures about the change of the plural nature of this attitude into a singular
one by homogenising it for various ends.

For example, Shashi Tharoor contests the idea of a uniform Hindu identity
in his several of his speeches, writings and book.'” John Hawley opines that

13. Hawley, John Stratton “Naming Hinduism”, The Wilson Quarterly (1976-), Summer, 1991,
Vol. 15, No. 3 (Summer 1991), pp. 20-34. www.jstor.org/stable/40258117.

14. There are five references to indicate the limits of the term “Hindu” regarding applicability of
the law. One reference is there in the Constitution of India where it is “construed as including
a reference to persons professing the Sikh, Jaina or Buddhist religion” (25.2.b.Explanation II).
The others are there regarding the applicability of The Hindu Marriage Act, 1955 (Clause
2.1.a, b, ¢), Hindu Adoption and Maintenance Act, 1956 (Clause 2.1.a, b, ¢), Hindu Minority
and Guardianship Act, 1956 (Clause 3.1.a, b, ¢) and Hindu Succession Act, 1956 (Clause
2.1.a, b, c¢) to all Hindus “in any of its forms ordevelopments, including a Virashaiva, a
Lingayat or a follower of the Brahmo, Prarthana or Arya Samaj, ... Buddhist, Jaina or Sikh ...
any other person domiciled in the territories to which this Act extends who is not a Muslim,
Christian, Parsi or Jew by religion... .” (Constitution of India: 13) Government of India,
Ministry of Law and Justice. Constitution of India, 2020,
https://legislative.gov.in/constitution-of-india.

15.  fe=g gt firg $ars, smow 4 &= wms-+mg) Hindu Muslim Sikh Isai, Aapas Sab Bhai-Bhai.
16. Haldane, JBS “An Indian Perspective of Darwin”, The Centennial Review of Arts & Science,

Fall 1959, Vol. 3, No. 4, p. 357. //www.jstor.org/stable/23737640.
Tharoor, Shashi. Why | am a Hindu. Brunswick: Scribe Publications, 2018.

17
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“Hinduism - the word, and perhaps the reality too - was born in the 19th century,
a notoriously illegitimate child. The father was middle-class and British, and the
mother, of course, was India.”*®

The above discussion implies that the word ‘Hindu’ gives many identities to
the land and its people based on collective, demographic, geographical and
behavioural characteristics. Nonetheless, the word “Hindu” is largely considered
to be an exonym and an umbrella term®®. The Hindus, however, prefer the term
Sanatana Dharma (“the eternal way”) to describe their way of life. In this
connection Vidyaniwas Mishra writes: It is true that in the ancient texts only the
word Dharma has been used, with certain adjectives as prefixes like Manava
Dharma, Sanatana Dharma, and Arya Dharma. Buddhists have used Arya
Dharma and Sad-Dharma in relation to Ashtangic Marg (Eight-fold path) though
most of the scriptures have used only ‘Dharma’.?’ He further writes: “Dharma is
essentially a way of leading one’s entire life.”?

Hinduism (Sanatana Dharma) defies all the narrow traditional features of
any religion or creed. Haldane, therefore, writes: “Hinduism is not a religion as
this term is understood by the adherents of proselytizing religions.”?* It has been
accepted as the oldest surviving religion in the world, which unlike Abrahamic
faith systems, has multiple books, prophets (avatar), gods, prayers and prayer
rituals, rites or performances, images (vigraha) for worship and reverence,

18 Hawley, John Stratton. “Naming Hinduism”, The Wilson Quarterly, Summer, 1991, Vol. 15,

No. 3 (Summer, 1991), pp. 20-34. www.jstor.org/stable/40258117.

19. “The very word Hinduism is misleading. The word was coined by the British as an umbrella
term, referring to any and all forms of religion in India, many of which share few if any
common features. It was used to describe all sorts of beliefs and practices, from simple nature
worship to the most highly sophisticated ritual and philosophical systems. Hinduism is a vast
religious tradition, encompassing various and contradictory strands and ideas. It has usually
defied all the usual strategies for categorization and classification. There is no founder, no
definitive scripture, no centralized authority, no single supreme god, no creed of essential
beliefs, and no heresy. Thus, it would be more accurate to think of the religion as Hinduisms
rather than Hinduism, since this would reflect the rich diversity one encounters.” Lochtefeld,
James G. The lllustrated Encyclopedia of Hinduism, New York: The Rosen Publishing
Group, Inc., 2002, p. vii.

20. Mishra, Vidyaniwas “Hindu Dharma: samanya lakshan”, Hindu Dharma: Jeevan mein
sanatan ki khoj (Hindi). Bikaner, VVagdevi Prakashan, 2016, p. 25.

21. Mishra, Vidyaniwas Ibid.

22. JBS Haldane, “An Indian Perspective of Darwin”, p. 357.
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philosophical concepts, paths to liberation (Moksha) and the like. The faith has
survived, developed and prospered in the Indian subcontinent despite several
waves of insults, deprivations, threats, torments, oppressions and slaughters both
by the internal and foreign aggressions in its history of several thousand years.
The Supreme Court of India has repeatedly observed: “When we think of the
Hindu religion, we find it difficult, if not impossible, to define Hindu religion or
even adequately describe it. ... It may broadly be described as a way of life and
nothing more.”(1966 AIR 1119, 1976 (Sup) SCR 478, 1995 AIR 2089, 1996 AIR
1113) However, the former Vice President of India, Mohammad Hamid Ansari,
has questioned this by rhetorically asking: “Which religion is not a way of life? Is
Judaism not a way of life? Is Islam not a way of life? Is Christianity not a way of
life? Is Buddhism not a way of life?”%In the same interview, he further says,
“Afterall, Judges are very eminent people but they are not infallible.”?*David
Frawley too disagrees with the opinion of the Supreme Court and maintains that
to describe Hinduism as “a way of life”* is not only fallacious but also
demeaning. He describes it as a way to live in harmony with the entire cosmos; it
is a name of a behaviour and a Sadhana; it is the quest of self and not some
external faith.?®(Frawley) Likewise, Maria Wirth writes: “Hinduism is an ideal
way of life which is helpful in realising one’ ONENESS with the Supreme Being.
This ideal way of life is not based on a dogmatic belief system, but on experiential
wisdom.”?’ (Wirth) Haldane calls Hinduism an attitude (see supra). Vidyaniwas
Mishra put it differently when says: “Hindu dharma propels one to live in the

23. Chopra, Aman “Hamid Ansari Exclusive Interview: Former VP Hamid Ansari @ g#fiwasr
gramerr, Zee News, Jan 30, 2021, www.youtube.com/watch?v=7uU6xzuntoE.

24. Ibid.

25. “Hinduism is first and foremost a way of life. This means that Hinduism has tended to be
orthoprax (stressing correct behavior) rather than orthodox (stressing correct belief). It tends
to be woven through the differing elements of everyday life, rather than only performed as
practices or rituals for certain days and times. Hindu religious expression is conveyed through
every facet of society: music, dance, art and architecture, philosophy, politics, literature, and
social life.” Lochtefeld, James G. The Illustrated Encyclopedia of Hinduism. New York: The
Rosen Publishing Group, Inc., 2002, p. viii.

26. Frawley, David & Archana Sharma. “Secularism is Means to Control Religion: A Long
Conversation”, https://epaper.navbharattimes.com/Mumbai/2023-4-1/16/page-10.html.

27. Wirth, Maria. “Is Hinduism a religion or a way of life?”. October 16, 2023.
https://mariawirth.com/is-hinduism-a-religion-or-a-way-of-life-by-maria-wirth/
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present; it is a union of truth and cosmic order/divine law (rta).”?® (Mishra 11)
What these three scholars are saying is that Hinduism explores the relationship
between Vyashti (the particularised thing, sm w=fd) and Samashti (the generalised

and the abstract universal whole, 7o v#f@). It is, therefore, imperative to identify
the parameters to the Hindu ways of life.

The best description of a Hindu way of life is: “a constant engagement to
shed one’s ignorance and pettiness” ?° (Shabdakalpadruma 537). What binds
various denominations (like Shaivism, Shaktism, Smartism Vaishnavism, Saurism
and others) of the Hindus and different sects of Indian origin (like Buddhism,
Jainism, Sikhism, Arya Samaj, Mahima Dharma, Prarthana Samaj and others)
together is the acceptance and belief in the following three doctrines: the doctrines
of i) action (Karma) ii) rebirth (punarjanm) and iii) liberation (Moksha). To my
mind these are also the necessary and sufficient conditions to identify or to
describe somebody as a Hindu. There are three parameters to decide the
worthiness of an act (Karma). The first one has been suggested by Gandhi very
succinctly as: “a relentless pursuit after truth” (Gandhi: 1). Secondly, the Hindus
believe that every human being is indebted to five sources for his/her existence
and survival. Therefore, through his/her actions, a person should strive to repay
the five ethical and spiritual debts*® (Shatpath Brahmana: 1.7.2.1-6) in one’s life-
time. So, each action of a Hindu should be directed towards an effort to repay at
least one of the following five debts: indebtedness to the sages (rishi rin =fy=wr),
indebtedness to the ancestors (pitra rin fig=w), indebtedness to the deities (deva
rin @), indebtedness to humanity (manushya rin #g=mso) and indebtedness to
the objects of nature like plants and animals (bhuta rin s@=w). The third parameter
to judge the value and validity of an action is that it should be performed for the
fulfilment of at least one of the four proper goals/aims of life (purusartha gzwre):

righteousness/ moral values (Dharmasm)>, prosperity/ economic values (Artha

28. g ol awTSe o 2, 9% wed 3R ka1 meaqad 2. Mishra. Vidyaniwas “Bhumika”, Hindu Dharma:
Jeevan mein sanatan ki khoj (Hindi). Bikaner, Vagdevi Prakashan, 2016, p. 11.

29. %‘7?3@7%’37%%2; hinam dushyati iti hindu

30. Vi S S AR | @ ST wd v i e agera| Verily, whoever exists, he, in being born, is
born as (owing) a debt to the gods, to the Rishis, to the parents, and to men. (Shatpath
Brahmana: 1.7.2.1)

31. grafa sfa g7 Dharayati iti Dharmaha “That which upholds, sustains and even uplifts is
Dharma”.
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a7¢f), passion/ love/ psychological values (Kama #m7) and happiness/ spiritual value
(Moksha =t&7). All these four values are independent as well as inter-dependent.
Other characteristics like (non) acceptance of the all-pervasive Supreme Being
who is both immanent and transcendent, (non) acceptance of the Vedas as a
Pramana (means of valid authority) in religious and philosophic matters, (non)
allegiance to a particular tenet or philosophic concept, (non) practice of
multifarious rituals, (non)acceptance of great world rhythm, vast period of
creation, maintenance and dissolution that follow each other in endless succession
(four Yugas viz. Satyuga, Treta, Dwapar and Kaliyuga followed by Pralya) are
just the examples of different stages of realization by different sages and sg)iritual
leaders in their quest of truth. Even the evolution of the Chaturashrama® (four-

faghs:  @faa:  afafemswafify: | g@weggEl @ g fEiga) vidvadbhis o sevitak
sadbhirnityamadvesaragibhih |hrdayenabhyanujiiato yo dharmastam nibodhata || Manusmriti
2.1 || Learn that Dharma, which has been ever followed by, and sanctioned by the heart of, the
learned and the good, who are free from love and hate. (Manusmriti 2.1) “Vasistha,
Dharmasastra 'Dharma is that which is enjoined in Sruti and Smrti. Jaimini, Mimamsa-Sitra,
1.1.2. 'Dharma is that which is described in the Veda as conducive to good.” Kanada,
Vaisesika-Siitra, 1.2.2. 'That is Dharma which brings about prosperity and the highest good.’
Apastamba, Dharma-Siitra, 1.20.7. 'That the doing whereof gentlemen praise is Dharma, and
that which they deprecate is Adharma.” Kumarila, Slokavartika, 2.14. 'The fact of these acts
being conducive to good is, in every case, learnt from the Veda; and in this sense are they
regarded as Dharma; and for this reason Dharma is not perceptible by the senses.” Visvamitra
(quoted in Parasaramadhava, p. 80). 'That the doing of which men learned in the scriptures
praise is Dharma; that which they deprecate is called Adharma.” Under all these definitions
‘Dharma’ is the name of the ‘meritorious act’; but the term has also been used in the sense of
the merit acquired by the doing of the act. Nyaya view (quoted in Viramitrodaya-Paribhdasa,
p. 29). 'Dharma is that quality of man which is brought about by the performance of the
enjoined act: Adharma is that quality of man which is brought about by the performance of
the forbidden act.” "www.wisdomlib.org/hinduism/book/manusmriti-with-the-commentary-
of-medhatithi/d/doc145572.html."

32. Chaturashrama: Brahmacharya, Grihastha, Vanaprastha and Sannyasa, wgusm. e, e,
aryey 3k =@, The four Ashramas consist of Brahmacharya up to 25 years for learning and
grooming for life; Grihastha from 26 to 50 years for marriage and worldly activities;
Vanaprastha from 51 to 75 when one retires from active family/social life to be a forest-
dweller and devote one’s time in religious, philosophical pursuit. In Sannyasa, one lives, from
75 till end of one’s life, the life of an ascetic, contemplating on supernatural, pure philosophy,
accepting whatever is available for sustaining the life. One helps the society in whatever
manner possible, giving benefit of long experience and knowledge accumulated during the
lifetime.
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age-based Monastery System) and the Chaturvarna® (four order/ class system)is
to put the principle of Karma in its proper place effectively. Similarly, different
kinds of rituals, surrender to God, sticking to chaturashrama and chaturvarna,
japa (prayers) to different deities, and having qualities like contentment (santosh),
tolerance, annihilation of ego, love of life, flexibility, humility, austerity, charity,
rationalism etc are just different types of karmas for different occasions and
purposes in consonance with the parameters specified above. From this
exploration one realizes that nothing is to be wasted rather everything is to be
utilised in an optimum manner. From this emerges the tangential characteristic of
Hinduism: it is way of living with responsibility and duty, not with authority and
rights. It may be reiterated that one's responsibility and duty are not confined to
only human world but include all the objects in the cosmos. Similarly, authority
and rights of the human beings neither override nor interfere with the rights of the
other objects in the cosmos. Griswold® has pointed out the following six
characteristics of a Hindu:

1. Hinduism has always had the general animistic or pantheistic
tendency to deify whatever is.

2. A second general characteristic of Hinduism is the tendency to
syncretism.

3. A third characteristic of Hinduism is the contrast which it accepts

and justifies between “hieratic” and “popular” religion.

4. A fourth characteristic of Hinduism is the dominance of the
religious point of view in all the affairs of life, or the supremacy of
the religious consciousness.

5. A fifth characteristic of Hinduism is great reverence for the ideal of
renunciation and great capacity for sacrifice.

6. A sixth and last characteristic of Hinduism to be mentioned is the
existence in it of aspirations and anticipations still largely unfulfilled
and unsatisfied.” (Griswold)

33. Chaturvarna: Brahmana, Kshatriya, Vaishya and Shudra, =g&: smarm, ez, 3w sk 3
34. Griswold. Hervey D. “Some Characteristics of Hinduism as a Religion”.The Biblical World,
Sep., 1912, Vol. 40, No. 3 (Sep., 1912), pp. 163-172. www.jstor.org/stable/3141428.
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However, Christians * consider Hindus to be heathens and Moslems

consider them to be infidels (kafirs)®®; both Christians and Moslems®” believe that
Hindus shall be burning in the fire of Hell because of their faith. Therefore, both
the groups, perhaps out of compassion or because of divine proclamation®, make
efforts to convert Hindus to their fold. The church “deceives, threatens and lures
people away from their tolerant, inclusive tradition into an arrogant, divisive
mindset. Some followers of Islam ... kill [the nonbelievers].”*® Both these groups
have therefore turned “arrogant, self-righteous and [are fully] convinced that they
are meant to rule the world in the name of their god.” (Wirth) They leave no
opportunity to demean the Hindus. Here is one example of the arrogance of a
Christian: “It is difficult to estimate Hinduism’s contribution to the world. ... But
perhaps, when all is said, Hinduism’s greatest contribution to the religious
progress of humanity will prove to be a negative one.” (Griswold) That
Griswold’s opinion is baseless can be proved by discussing the Hindu take on the
environmental issues, a crisis that has endangered the very existence of the
mankind and the planet earth.

In the Hindu consciousness there is no duality in environment and man.
Man is not the master of nature/ environment rather he is a part of it; they both
survive and thrive because of each other just like the mother and baby do. The
Hindu way of life stands on the pillars of “reduce, reuse, and recycle”. A Hindu is
also told to take only that much from Nature as will be sufficient for one’s needs.
Taking more than required is put under the category of greed. Hindus are also
taught not to waste food and other things; it has been ingrained in their
consciousness. Therefore, a Hindu does not believe in the concept of use and
throw wastefully. For example, a Hindu will not discard even the worn-out tooth
brush. Once its bristles are distorted or spoiled, he is supposed to make some
alternate use of it according his needs. I, for example, use it as an instrument for
drawing the string (hada) in my pyjamas or shorts. Naturally this sort of frugality
helps in protecting and saving the environment in several ways.

35. Matthew 13: 49-50.

36. Quran 22:19-22.

37. Quran 4:51-56, 9:74.

38. Matthew 28:19-20, Quran 9.5.

39. Wirth, Maria “Of Course, Hindus Won’t Be Thrown Into Hell”. February 18, 2018.
www.hvk.org/2018/0218/89.html
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Ecology in Hindu Philosophical Texts

The foundational texts of Hinduism, the Vedic literature, provide glimpses
of environmental protection, ecological balance, weather cycles, hydrologic cycle,
rainfall phenomena and related subjects through hymns and rituals. In the
Atharvaveda, words such as Vritavrita (ga)*’, Abhivarah (sfasai)*, Avrtah
(smsdar) 2, Parivrta(aftssa)*® have been used for environment** (Paryavarana,
wfaror). The Abrahamic hierarchical dualism concerning humans and the
environment is not there in the Hindu texts. For example, it has been Eroclaimed
that all the entities proceed forth from Brahma and return to the same®. This idea
has been explained using a simile of fire and sparks in the Mundaka Upanishada:
“This is true; as from the flaming fire issue forth, by thousands, sparks of the same
form, so from the immortal proceed, good youth, diverse jivas and they find their
way back into it.” (2.1.1)* The Rig Veda, the oldest of the Vedas, contains several
verses that highlight the interconnectedness of humans and nature. This
connectedness operates at two levels. First, since all creatures and plants are the
manifestations of Brahma/ God himself, there is a filial tie amongst all; the
metaphor of river and sea is used to explain this relationship in the Chhandogya

40. Atharvaveda, 12.1.52

41. lbid, 1.32.4.
42. 1Ibid, 10.1.30
43. |bid, 10.8.31

44, The Environment (Protection) Act, 1986 defines the environment as follows: “Environment
includes water, air and land and the inter-relationship which exists among and between water,
air and land, and human beings, other living creatures, plants, micro-organism and property.”
(The Environment (Protection) Act, 1986 (Act No.29 of 1986), Chapter I, 2 (a)) From the
above definition, it is apparent that environment consists of two components namely living
organisms (biotic) and non-living materials (abiotic) factors.

45. It is very explicit in following pronouncements of Lord Krishna: “Earth, water, fire, air, space,
mind, intellect, and ego—these are eight components of My material energy.” (Bhagavad
Gita 7.4:) and “I am the source of the entire creation, and into Me it again dissolves.”
(Bhagavad Gita 7.6). www.holy-bhagavad-gita.org/chapter/7/verse/4.

46.  TRAHA TR HTCATAH G EH TS TR T GET:| Q&R 4T R T Soa=daadanaat-ai ¢l tadetatsatyam
yatha sudiptatpavakadvisphulingah sahasrasah prabhavante sarupah |[tathaksaradvividhah
somya bhavah prajayante tatra caivapi yanti | 1 |
www.wisdomlib.org/hinduism/book/mundaka-upanishad-shankara-
bhashya/d/doc145099.html
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Upanishad (6.10.1)*". Secondly, Chhandogya Upanishad (6.10.2)* says in very
explicit terms that Brahma alone is not responsible for the birth/creation of a
particular jiva (soul or life form)*, the individual soul, in a specific body/shape
like that of a strong lion or an insect like flea; even their own karmas/ actions
contribute to it. Sat, the pure Existence, thus binds all karmas of a jiva/ soul to
give it a physical shape. That trees have life on account of a spirit (jiva) is made
clear in the Chhandogya Upanishad (6.11.1-2)*°. A tree will not die, like a human
being, till the spirit/ soul (jiva) leaves the tree/body. The conversation between

47.

48.

49.
50.

I E 10T b P13 o) N | e TG et e R e e B | O R
fogfameraimeasifaIE.2 0.l imah somya nadyah purastatpracyah syandante pascatpraticyastah
samudratsamudramevapiyanti sa samudra eva bhavati ta yatha tatra na
viduriyamahamasmtyamahamasmiti || 6.10.1 || O Somya, those rivers belonging to the east
run to the east, and those belonging to the west run to the west. Rising from the sea, they go
back to it and become one with it. Just as, when they reach the sea, they do not know their
separate identities—’1 am this river,” or ‘I am that river.” (Chhandogya Upanishad 6.10.2)
www.wisdomlib.org/hinduism/book/Chhandogya-upanishad-english/d/doc239309.html
TS T AT @ Sl B S 7 T9g: W SATesTE 3i 7 58 S o1 R A gent o1 et a1 i qag A <a o
T a1 FEREal=d qamated || 6.10.2 || Hlevameva khalu somyemah sarvah prajah sata agamya na viduh
sata agacchamaha iti ta iha vyaghro va simho va vrko va varaho va kito va patango va damso
va masako va yadyadbhavanti tadabhavanti || 6.10.2 || In the same way, O Somya, all these
beings, having come from Sat [Brahman], never know this. They never think, “We have come
from Sat.” Whatever they were before in this world—whether a tiger or lion or leopard or boar
or bug or insect or flea or mosquito—they are born again [according to their karma. They
never know that they came from Sat]. (Chhandogya Upanishad 6.10.2).
www.wisdomlib.org/hinduism/book/Chhandogya-upanishad-english/d/doc239309.html

The jiva may be the microcosm and the macrocosm simultaneously.

T W Hed! JEET A1 TS TGS Al HeSWTE-Tes ool SUSSATeATSS [Aaelcd T ST TR
AIRAMRABIAIIE. 3.8 1376 AT Tt Sfiat SteTeaer a1 [t feefiert Srererer a1yt ot stereae a1 et #ef Srerld e
TR '@ e Efa sEEIeRs asya somya  mahato  vrksasya  yo
miile’bhyahanyajjivansravedyo
madhye’bhyahanyajjivansravedyo’gre’bhyahanyajjivansravetsa esa jivenatmananuprabhiitah
pepiyamano modamanastisthati || 6.11.1 |jasya yadekam $akham jivo jahatyatha sa Susyati
dvitiyam jahatyatha sa $usyati trtiyam jahatyatha sa Susyati sarvam jahati sarvah $usyati ||
6.11.2 ||1-2. O Somya, if someone strikes at the root of a big tree, it will continue to live,
though it may exude some juice. If he strikes at the middle, it will still live, though it may
exude some juice. If he strikes at the top of the tree, it will survive, though it may exude some
juice. Pervaded by the self, the tree will keep drinking juice and living happily. But if the self
leaves a branch of a tree, that branch withers away and dies. If it leaves a second branch, that
branch too will die. If it leaves a third branch, that branch also will die. If the self withdraws
from the whole tree, then the whole tree will die.
www.wisdomlib.org/hinduism/book/Chhandogya-upanishad-english/d/doc239313.html
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Gargya and Ajatashartu (Brihadaranyaka Upanishad 2.1.1-12)°* reveals that one
may meditate on numerous phenomena (like lightning, shadow) or the objects of
nature (like space, air, fire, water, mirror, sound, and directions) which are to be
meditated as Brahman. But one has to transcend one’s awareness to higher planes
of consciousness. The objects of nature here signify the worldly riches. If one
meditates upon them only, at some stage their exploitation will take place. On the
contrary, if one meditates on Brahma, one’s identification with all
(sarvatmabhava) takes place and the exploitation of nature does not place. So, in
the conversation how to conserve nature is also being reflected upon.

The Vedic seers, unlike modern scientists, do not see the earth, fire, cloud,
food as independent units but conceive them as dependent elements on one
another. For example, in the Atharvaveda (18.1.17) the three coverings of our
surroundings are referred as Chandamsi: “The wise [men] utilize three elements
variously which are varied, visible and full of qualities. These are water, air and
plants or herbs. They exist in the world from the very beginning. They are called
as Chandamsi meaning coverings available everywhere.” In Yajurveda (3:5)>
the fire element is told to be present in the earth, sky and heaven (cloud). The
Vedic literature often portrays nature as sacred and divine. For example, the
Aitareya Upanishad (3.3)** proclaims that the Universe consists of five elements

51. www.wisdomlib.org/hinduism/book/the-brihadaranyaka-upanishad/d/doc117945.html

52. A= s 4 dfat qeed axid fa=emm) ST T eI g ST 111711

53.  Yq: TEIRE T Qe qeon awTed getd aaasti gefa=en=era 79 Il (@gae 3:5) Tr.“In expanse as vast
as the bright heaven, in virtue as firm and generous as the earth, Agni is ever present on the
earth, in the sky and in heaven. Earth Mother, seat of yajna by the devas (noble people and the
powers of nature) for the devas (good people and the powers of nature), here on the ground in
the vedi on your surface, | place the sacred fire, consumer of the oblations of food, for the
sake of food and energy.” (Yajur Veda 3:5)

54. He is Brahma, he is Indra, he is Prajapati. He is all these gods. He is the five elements, namely
the earth, air, ether, water and light, a combination of which forms into seeds of different
kinds, the ones born out of eggs, the ones born out of wombs, the ones born from sweat, the
ones born from sprouts, horses, cows, people, and elephants, all the creatures that breath here,
moving, flying or stationary. All this is led by intelligence. The world is led by intelligence, is
established in intelligence. The world is led by intelligence. The support is intelligence.
Brahman is intelligence. (esha brahmaisha indra esha prajapatirete sarve deva imani cha
pa~nchamahabhutani prithivi vayurakasha apo jyoti.nshityetanimani cha kshudramishraniva
. bijanitarani chetarani chandajani cha jarujani cha svedajani chodbhijjani chashva gavah
purusha hastino yatki~nchedam prani ja~ngama.n cha patatri cha yachcha sthavara.n
sarva.n tatpraj~nanetram praj~nane pratishthitam praj~nanetro lokah praj~na pratishtha
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representing the states of matter in nature often called the “Panch Mahabhoot”
(the macrocosm): Earth (Bhumi), Water (Jal), Light (Prakash), Air (Vayu) and
Ether (Aakash). In Prashna Upanishad these elements are considered
manifestations of one divine energy: “He created Prana; from Prana faith, akasa,
air, fire, water, earth, senses, mind and food; and from food, strength,
contemplation, mantras, karma and worlds; and in worlds name also.” (6.4)55 The
Rig Veda venerates deities that are responsible for maintaining the requisite
balance in the functioning of all entities of Nature whether the Bhumi/ earth
(plains including mountains), Jal/water (lakes/rivers), Aakash/Ether (heaven),
Vayu/Air, Prakash/Light and the aranya/ forests. Again, the Hindus believe that
God pervades everywhere and in every being: “All of this is Brahma” *°
(Chhandogya Upanishad 3.14.1). Lord Krishna in the Bhagavad Gita refers to two
types of his (Brahma’s) energy: the material energy (prakritii) which consists of
the following eight components: earth, water, fire, air, space, mind, intellect, and
ego, and the soul energy (jiva shakti) which is manifested in all the living beings.
Lord Krishna proclaims very clearly that he is the source of the entire creation,
and into him it again dissolves. (Bhagavad Gita 7.4-6)

God in the Abrahamic religions is a separate entity from his creations but the
Hindus believe both visible and invisible is nothing else but Brahma for it is all a
manifestation of Brahma (God): “I am one; let me become many”’ (Chhandogya
Upanishad 6.2.3), “Gaining the vision of Enlightenment, perceive the world as
Brahman”® (Tejobindu Upanishad 1.29); “All this that is in front is but Brahman,
the Immortal. Brahman is at the back, as also on the right and the left. It is
extended above and below, too. This world is nothing but Brahman, the Highest”59

praj~nanam brahma .. 3.. Aitareya Upanishad 3.3 www.hinduwebsite.com/aitareya-
upanishad-translation.asp)

55. @ NUmgSd TegEl @ argsatay: QR w1 sm=nar aa g FHed aey @A™ 9 0oy fosa
pranamasrjata  prapacchraddham:  kham  vayurjyotirapas  prthivindriyam  manah
annamannadviryam tapo mantraz karmaloka lokesu ca nama ca || 4 || (Prashna Upanishad
6.4) www.wisdomlib.org/hinduism/book/prashna-upanishad-shankara-
bhashya/d/doc145343.html

56. o @icas 3@ sarvam khalvidam brahma

57. wwien sger™ Ekoham bahusyam

58. g% 71 wefispea veAgwar s drishtim jiianamayim Kritva pashyed brahmamay jagat”

59. SR 37d GRAIGE YRR R/ stag e argdadaeaaieaisy || Brahmeivedam amritam purstat
brham pashchat brahm dakshinatashchottaren/ adhschordhavam cha prsartam
barhmaeivedam vishvamidam varishtham”
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(Mundakopanishad 2.2.12) and “The Mover of the Tree I am; my fame like the
mountain’ peak. The High One making (me) pure, [ am the very Immortal One as
He is in the sun; | am the Lustrous Wealth. Of High wisdom (I am), immortal,
undecaying.” (Taittiriya Upanishad1.10)*° The belief “oneness of all”’— “I am the
only one, there is none other”®, a non-anthropocentric concept in Sanatan
Dharma, is popularly known as the principle of non-dualism®. Since there is no
“other” for the Hindus, they feel empathy for all living and non-living things; they
feel the presence of God in all living beings and all living beings in God®.
(Bhagavadgita 6.29)

In the Bhagavadgita, Lord Krishna says that His divine manifestations are
endless (10.40) and there is nothing higher than Him (7.7); he describes himself
as the uniting force (like a thread as a string of beads) of all the living and non-
living things (7.7); he not only permeates them but also sustains the entire
creation (10.41). His divine energy Maya, very difficult to overcome, has three
states of material existence—goodness, passion, and ignorance (7.12-14). In the
book, Lord Krishna lists the positive abstract qualities through which he manifests
himself. Almost each one of them is from nature: the taste in water (7.8), the
radiance of the sun and the moon (7.8, 10.26), the brilliance in fire (7.9) and the
splendour of the glorious (7.10), the pure fragrance of the Earth (7.9), the sound in
ether (7.8), the ability in humans (7.8), the penance of the ascetics (7.9), the life-
force in all beings (7.9), the intellect of the intelligent (7.10), the strength (devoid
of desire and passion) in strong persons (7.11), the eternal seed of all beings
(7.10), and sexual activity, not conflicting with virtue or scriptural in junctions,
(7.11). In the tenth chapter, he gives a sample of his infinite glories which cover
concrete objects like the human beings, various elements of nature like animals,
birds, trees and water bodies, various virtues, celestial and non-celestial beings.
Lord Krishna describes himself to be the source of all beings and all creation

60. 378 gere W1 | M- Y5 FIRE | Seafafal anforia Taganfed |
it ga=iay | gae srgaiferd: | 3 rorgwEarTa=Tg i 2 i
aham vrksasya rveriva | kirtih prstham gireriva | urdhvapavitro vajiniva svamyrtamasmi |
dravinam savarcasam | sumedha amrtoksitah | iti trisankorvedanuvacanam || 1 || (Taittiriya
Upanishad 1.10) www.wisdomlib.org/hinduism/book/the-taittiriya-
upanishad/d/doc79787.html

61. THIE fzara e Ekoham dwitiyo nasti

62. srEware Advaitvad

63. 3eAT &4 Tt atmanam sarva bhutani
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(Bhagavadgita 10.8, 10.20, 10.31); a sun amongst the luminous objects, Marichi
amongst the maruts, and the moon amongst the stars at night (10.26); Shankar
among Rudras, Kuber amongst the semi-celestial beings and demons, Agni
amongst the vasus, Meru amongst the mountains (10.23); the ocean amongst
reservoirs of water (10.24); the sacred sound Om amongst sounds and syllable
amongst Vedic mantras (7.8 & 10.24), the Himalayas amongst immovable things
(10.24); the peepal tree (sacred fig tree) amongst trees, Narad among the celestial
sages, Chitrath amongst the gandharvas, Kapil amongst the siddhas (10.26);
Ucchaihshrava amongst the horses, Airavata amongst the elephants (10.27); the
Vajra (thunderbolt) amongst weapons. Kamadhenu amongst the cows, Kaamdev,
(the god of love) amongst all causes for procreation, Vasuki amongst serpents
(10.28); Anant amongst the snakes, Varun amongst the aquatics, Aryama amongst
the departed ancestors, Yamraj (the lord of death) amongst dispensers of law
(10.29); the lion amongst animals, Garud amongst the birds (10.30); the wind
amongst the purifiers, a crocodile among the water creatures, the Ganges amongst
the flowing rivers (10.30); the beginning “A” amongst all letters, the dual word in
grammatical compounds, the endless Time, and Brahma amongst creators (10.31);
fame, prosperity, fine speech, memory, intelligence, courage, and forgiveness
amongst feminine qualities (10.34); spring among seasons (10.35); the splendour
of the splendid (10.36); and the life force of all moving or non-moving creatures
(10.39). Whatever is being proclaimed by Lord Krishna about Himself has also
been promulgated about the goddess Durga in different words in the fifth chapter
of Durga Saptshati®.

What is being explicated and exemplified by Lord Krishna/ Goddess Durga
is Vedic manifestation of all pervading Brahma in multiple forms, including the
objects of nature covering the entire environment/ cosmos. In this philosophical
background, it is no wonder that from the earliest days of the Sanatan civilization,
reverence for the environment has been an integral part of Hindu society. The
Hindus feel God’s presence around them through nature; they consider all the
natural forces to be the manifestations of the Supreme Being or God named
Brahman. This perspective encourages humans to treat nature with reverence and
respect. Hindus, therefore, worship/ revere stars (like Sun, Moon, Jupiter, Saturn
etc), hillocks/ mountains (like Govardhan, Kailash, Kamadgiri, Nanda Devi, etc),
trees (like vat, peepal, neem, tulsi etc), oceans (like Kshirasagara, Samudra devta

64. For example, kindly see verse nos. 9 —80: 7# 3 are=d Rrard gad 74: | 79: Yecd WaT f7a1: Jorar: ¥ a9
non Durga Saptshati, (Sanskrit-Hindi), Gorakhpur: Gita Press, Samvat 2051, pp. 110-115.
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etc), lakes (Panch Sarovar like Mansarovar, Narayan Sarovar, Brahma Sarovar
etc), rivers (like Ganga, Yamuna, Narmada etc), water bodies (like a well or a
stepwell etc), animals (like Nandi, elephant, cow, snake etc), birds (like Garuda,
peacock, swan, crow etc), insects (like black ants, spider and honey bees etc) and a
drain and a midden (gz ghura). Sadhguru is largely right in his claim: “In this
culture, we never worshipped unknown gods somewhere.”®® (sadhguru)

The worship of Nature once prevalent all over the world in one form or
other, with a philosophy or without a philosophy, is often considered primitive
(regressive) and is derided as paganism (retrograde) by the practitioners of
Christianity and Islam. F. Hageneder ® says that the worship of trees once
occurred throughout Europe but declined with the rise of religions such as,
Judaism and Christianity which regarded such activity as pagan. Al Gore’s Earth
in the Balance: Forging a New Common Purpose (Earthscan, 2007) is just one of
many books that blames the falling away from Pagan gods and the rise of the
environmentally unfriendly followers of Jesus Christ for the modern
environement crises. In his blog, Jesus Creed, Scot McKnight, a New Testament
scholar, historian of early Christianity, and theologian, writes: “Most churches
seemingly show very little regard for environmental issues as a concern for
serious thinking Christians. Environment is not found in most books about the
Christian life or discipleship studies. It’s not part of our “introduction” to what
Christians believe.”®” (Mcknight)

According to Sankhya philosophy, the world is a unification of Prakriti
and Purush; this amalgam is also described as fusion of para and apara. The
synthesis leads to the creation of “Panch Mahabhoot” (five elements) which, in
turn, in different proportions are responsible for the creation of different objects
including a human body. For example, the human body consists of 72% water,
12% earth, 6% air, 4% fire and the rest is ether. Each element is responsible for
different structures in the body. Usually, the percentages of the first four elements
remain constant but the percentage of ether can be enhanced. The source of

65. https://isha.sadhguru.org/us/en/wisdom/video/why-rivers-worshiped-in-indian-culture

66. F. Hageneder, The Spirit of Trees: Science, Symbiosis and Inspiration. New York: Continuum,
2000, p. 56.

67. Mcknight, Scot “Why Don't Evangelicals Care about the Environment?: Politics, Privilege,
and Posturing”. June 2, 2020, https://www.christianitytoday.com/scot-
mcknight/2020/june/why-dont-evangelicals-care-about-environment.html
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chronic (self-manifested) diseases is the impurity of any of the elements or if the
elements are out of balance with another element in the body. Similarly, a
disturbance in the percentage of any constituent of the environment beyond
certain limits disturbs the natural balance and any change in the natural balance
causes lots of problems to the living creatures in the universe. The Rig Veda
venerates deities that are responsible for maintaining the requisite balance in the
functioning of all entities of Nature whether the mountains, lakes, heaven and
earth, the forests or the waters. Rigvedic hymns are largely devoted to the deities/
gods (devta) like Indra, Adityas, Agni, Apas, Asvins, Brhaspati, Dyaus Pitr,
Maruts, Mitra Aditi, Parjanya (Rain), Prthvi Matr, Pushan, the Rbhus, Sarasvati
River, Savitr (Sun), Soma, Vayu, Varuna, Ushas, and many others who are just
the geological aspects of nature. They are the presiding deities of the respective
natural phenomena. If the natural devastation is an expression of their wrath, the
natural benevolence in the form of wind, rain, sun etc is an expression of their
kindness. Collectively these gods are called Vasus, Rudras and Adityas, they are
by their nature — donors/givers (hence devta). The hymns of the RigVeda glorify
the gods to appease them; they are regarded as the ruler who protects men and
dispenses happiness. Similarly, there are many hymns seeking the blessings of
these gods. In Yajur Veda (14.19-20)° various celestial bodies are worshipped
and their blessings are sought. People in Vedic days, therefore, were careful to
refrain from activities that could cause harm to Nature’s bounties. It was
understood that the well-being of Mother Earth depended on the preservation and
sustenance of the environment.

The Earth

In Rig Veda (1.89.4)% the earth has been described as our mother and
Dyau sky (heaven) as the father who are being requested to send proper
medicines. This indicates that the Vedic rishis considered human beings to be

68. gl wlsaltel ol eivee: GRSl A& T A% Bl AV FIvel flvd 5l Mvelssresalsgve: 118 1|
3% S7fAdeT A1 a1 G 3d1 FFA QEd] THAI TAT TFT ST SSIAcA] FqT FEd] Qe A4aa GdT JeEqfaaed=] el
e aaar i (Yajur Veda 14.20)

69. @I Al FAY qg NTS a-HTal e afeTar & | aguTare: egal aayeaeaata Iod o ge Jf tan no vato

mayobhu vatu bhesajam tan mata prthivi tat pita dyau/ | tad gravarzas somasuto mayobhuvas
tad asvina synutam dhispya yuvam || Tr. “May the wind waft to us the grateful medicament;
may mother earth, may father heaven, (convey) it (to us); may the stones that express Soma,
and are productive of plural asure (bring) it (to us); Asvins, who are to be meditated upon,
hear (our submission).”
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sustained by them and the humans were not the masters of the earth but were
expected to enjoy the things with gratefulness like a sibling (not like an exploiter)
does. In Rig Veda (4.1.10)"° Dyau (the Rigvedic sky deity) is identified as the Sire
and begetter, and it is said that he as “Heaven, the father” showers true blessings.
No independent verses for Dyau are there in the Rig Veda. He only appears in the
verses dedicated to the Visvadevas, who are a regiment of gods dedicated to
multiple universal functions, including — time, speech, dawn, and winds. This also
appears quite appropriate as the sky (ether) regulates time and speech etc. In the
Rig Veda the blissful nature of the environment has been noted. It provides bliss
to people leading their life perfectly. The winds bring sweet (rewards); the rivers
bliss us with sweet water and provide us health, night, morning, vegetation. The
sun blgfses us with peaceful life and the cows provide us milk (Rig Veda
1.90.6)"".

In the Rig Veda, Prthivi’® is invoked in hymns dedicated to Heaven and
Earth. Prthivi often called Bhumi or the Earth is personified as a loving, caring
and all-powerful goddess in the Vedic literature. There is only one sukta in Rig
Veda (V. 84)" addressed to Prithvi/ earth. In this sukta, the strength and might of

70. | QA AT FTAT0T1 IF qaueh 956 | 1R A58 e srpvairan srtat geerger I Sa tu no agnir nayatu
prajanann accha ratnam devabhaktam yad asya | dhiya yad visve amrta akrvan dyaus pita
janita satyam uksan || Tr. “May that wise Agni conduct us to that wealth which is desired by
the devout; he whom all the immortals have created for (the performance of) sacred oblations,
the most rresplendent, liberate us from all animosities.”

71. WY I FARG 7Y Ri~d foeeE:) wedH: gard: [/ madhu vata rtayate madhu ksaranti sindhavar /
madhvirnak santvosadhif / (Rig Veda 1.90.6)

72. Nighantu gives 21 and Amarakosha gives 28 synonyms of “prithvi”.
www.wisdomlib.org/hinduism/book/rig-veda-english-translation/d/doc829925.html.

73, Sfesean gelarT g faufd gféifar | 3 a1 i waets @gT fmify afefr f balittha parvatanam khidram bibharsi

prthivi | pra ya bhumim pravatvati mahna jinosi mahini || Tr.: “Verily you sustain here,
Prthivi, the fracture of the mountains; mighty and most excellent, you are she who delight the

earth by your greatness.” (Rig Veda 5.84.1) wammawar fa=mifor fd wrvergf: | ¥ &1 a1 7 894
denereas //  stomasas tva vicaripi prati srobhanty aktubhiz | pra ya vajam na hesantam perum

asyasy arjuni ||Tr.: “Wanderer in various ways your worshippers hymn you with (sacred)
songs; you who, bright-hued, tosses the swollen (cloud) like a neighing horse.” (Rig Veda

5.84.2) gae1 feren aeadi-en gefisan | 9 sy faggal feat avi-a 329 [ drlha cid ya vanaspatin ksmaya

dardharsy ojasa | yat te abhrasya vidyuto divo varsanti vrsrayah ||Tr.: “You who, with solid
earth, sustain by your strength the forest lords, when the showers of your cloud fall from the
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the earth as the bearer of the mountains and sustainer of the forest and as the
cause of clouds/ rains have been described. As a female deity, she enjoys an
exalted position in the Atharvaveda; she is the dispenser of every sort of good.
However, from the lore of the pious king, Prithu, in the Vishnu Purana, one may
form the idea that the earth will yield fruits only when men will work hard.

The Hindus do not view the earth as an inanimate or non-living thing;
rather they view it as a living entity which is efficient, effective and self-
sustaining. The earth is viewed as mother; without a mother, creation and
procreation comes to a standstill. As a mother, the earth provides us with the
seasons, the fruits and other foods, the medicines, the air and atmosphere and so
many other necessities of life. These ideas have very well been documented in the
Bhumi Sukta or Prithvi Sukta of the Atharva Veda (12.1-63)"™. It describes the
beauty of the earth in poetic, mystical, and very realistic terms. It is
unquestionably the oldest and the most evocative environmental invocation. It
holds the ethical position that material prosperity is not an end in itself. The
Hindu tradition of reverence for nature in all forms of life is expressed at its best;
the ecological theme in sixty-three verses dedicated to Mother Earth is so clear in
this Sukta. The hymns to Mother Earth in the Sukta present a striking cosmogonic
and anthropological sequence.

The earth is depicted as a cosmic power, divine mother, the receiver of
prayers and the bestower of blessings in this Sukta. Mother earth is praised for all
her natural bounties’ and celebrated for her gifts of medicinal plants, herbs and
vegetation ®. A soul-stirring prayer is sung in one of the hymns for the
preservation and conservation of hills, snow-clad mountains, and all brown, black
and red earth, unhurt, unsmitten, unwounded, unbroken and well defended by
Indra.”” The blessings of Mother Earth are sought for prosperity in all endeavours
and fulfilment of all righteous aspirations.”®

shining sky.” (Rig Veda 5.84.3) www.wisdomlib.org/hinduism/book/rig-veda-english-
translation/d/doc833649.html

74. sa.wikisource.org/s/1d6l

75.  37EaTY FEFA A A1 SErd: Yard: TH G| TN S o5t greE 7: Jered TEArar 3:4311

76. I G FETC] JATRABI 94T | T [ 4T JarsTaaTaie 113l

77, fireed wdar fona=aisted @ gffa wiaeg | 9y F91 W0 fagear gar qfi gEasTam | sTeidlsedl Seraiserst
gferatagm i1 81

78. G gegay den qu FE 9T YS! GRET | A1 A aeT eqe Uege o gl 7 Fg 140 o8 A fe w1 vga
gufafsas [ferarn faan %4 121 A1 eife e 11& 311
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The earth is the source and dwelling place of all creatures, not for the
different races of men alone. (Atharva Veda 12. 15) It is composed of mountains
and plains, of snow-clad peaks, of deserts, oceans and rivers, of lakes and streams,
trees and plants, rocks and stones (Atharva Veda 12. 26-27). She is called
Vasudha for containing all wealth and Hiranyavaksha for having a golden bosom.
However, the vitals of the earth are not for excavation with a craving, rather her
gifts are to be used with all care. We are cautioned in the very first mantra of the
sukta (12.1.1)"° which states — the Earth sustains truth, cosmic order, initiation,
penance, Brahman and sacrifice. The message is clear and loud — the earth can be
sustained not with longing and hankering but with sacrifice. The Prithvi Sukta
(12.1-63) depicts the importance, nature and remarkable features of the universal
mother earth — considered to be not only a devi but also a living body®. This is
wide earth which supports varieties of herbs, oceans, rivers, mountains, hills etc.
She gives us water as a mother gives milk to her son (Atharvaveda 12.1.10). She
has at places different colours as dark, tawny, white. She is raised at some place
and lowered at some places. She is the representative of the universe and holds
everything. The earth is fully responsible for our food and prosperity. The seer
suggests the principle of replenishment: “And whatever is wanted of you for such
growth, Prajapati, first self-manifest Divinity and father creator and sustainer of
life forms, in the course of creative evolution and the Law of Mutability,

79. W gegand e qN ;@ I YA GRAA) @ A qaed Ve Tege o gieEt 9 @ugi/ ||| satyam
brhadrtamugram diksa tapo brahma yajfias prthivim dharayanti / sa no bhutasya bhavyasya
patnyurum lokam prthivi nak krnotu /1 /. (Atharvaveda, 12.1.1)
www.sanatanatva.com/articles/bhumi-suktam

80. In the 1970s, a British scientist named James Lovelock put forth a hypothesis that viewed the
Earth as a single organism and suggested that living organisms on earth interact with their
physical and chemical surroundings to form a synergizing and self-regulating complex system
that co-evolves life on Earth. He named it the Gaia Hypothesis — Gaia being the Goddess
Mother Earth in Greek Mythology and popularized ‘geophysiology’. According to Lovelock,
the evolution of Earth and the life forms on earth, was a tightly coupled process and not sepa-
rate parallel processes. The Earth’s habitability, the global temperature, its oxygen-rich
atmosphere, the ocean salinity, and its relatively stable climate are maintained in a state of
homeostasis not just by abiotic processes but regulated by the beings on her and by Gaia her-
self, as a superorganism.‘Gaia Theory’ is supported and backed by numerous scientific exper-
iments and the theory is being researched further in the multidisciplinary fields of Earth sci-
ence, evolutionary biology, and biogeochemistry.
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replenishes and fulfils.”® It has also been suggested to look at every entity of
Nature with the eyes of a friend and sympathiser: “Let all the creatures of the
world see us with friendly eyes, And we should also look at all the living beings
with a friendly attitude. Lord! Please give us such a sadmegha, May the eye of a
friend awaken”®? It is she who diversifies speech into different languages. Hence,
she is addressed as the mother of all and the human beings as children, mata
bhumih putro ham prithivyah (Atharva Veda 12.1.12). Therefore, a Hindu seeks
forgiveness before digging the land and Atharva Veda promises not to injure her
vitals or her heart.%® This is also a sort of injunction for not over-exploiting the
earth by means of digging. Hindus are also aware of the fact that ploughing a plot
of land is doing violence to the earth and to the creatures living there. They are
made conscious of this sin in Agnipurana® where a process the expiation has
been laid.

A study of the proper nouns (synonyms) used for the earth and the
adjectives/ attributes for it may highlight the reverence of the Vedic sages to the
earth: she is addressed as Paprathana (Atharva Veda 12.1.61) and Prathamana
(Atharva Veda 12.1.55) for her being spread, Agnivasa (Atharva Veda 12.1.21)
for holding fire, Indragupta (Atharva Veda 12.1.11) for Indra made her free from

81. 9 &7 aq 37 qEAfa yaratd: e wawn2 62 i (Atharva Veda, 12.1.61) Tr. “Aditi, eternal nature, is
our origin, earth our mother, heavenly light our father, sky our brother: may they save us from
sin and imprecation, and give us peace and freedom of being. O man, born in such home and
family, do not fall from this paradise of filial piety.”

82. “FrETe =&y walfor yart wHial | e =g @Hiemme” Mitrasyaaham chakshushaa sarvaani bhootaani
sameekshe (Yajurveda36.18 )

83. TBAM: TIIGd <lar] TEIHIN o TH) ITIEET Feftel! AcqEIRIERITR) 7 o T o T gRiar 112 3x1 a9 qR
forgfy farg @efy Aeq @1 @ 7 fawrEf @ @ gewmfday i 2,34 yachchhyaanah prayavarte dakshinam
sakhyambhi bhume paarshvam / uttanastva pratichim yatprishtibhirdhishemahe / ma
himsistatr no bhume sarvasya pratishivari /#1.34 // yatte bhume vikhanami kshipram tadapi
rohatu /ma te marm vimrigvari ma te hridayampirpam /#1.35 / Tr. O Mother Earth, when |
dig and till the soil to sow the seed, let the seed grow soon and the ground fill up. O gracious,
purifying and regenerative Mother, never would | hurt your vitality and fertility, never will |
rip up your heart. Whatever | may dig from thee, O Earth, may that have quick recovery
again; let me not hit thy vitals nor thy heart, O cleansing one. (Atharva Veda 12.1.34-35)

84. offtf fircatyeftfiaaT gean Hiefidifer | Gfx @ 93 FerT daqsrd Il 3 i
bhumim bhitvausadhischitva hutva kotapipilikan | punanti khalu yajiena karsaka
devapujanat || 3 || One gets purified from the sin accruing from ploughing the earth and
cutting the plants and killing insects and ants by doing a sacrifice. The cultivator (gets free
from the sin) by worshipping the god. (Agni Purana 152.3)
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enemies, Visvambhara (Atharva Veda 12.1.6) for holding everything within,
Vasudhani (Atharva Veda 12.1.6) for her richness in resources, Vardhamana
(Atharva Veda 12.1.13) i.e. increasing everything, amartya (Atharva Veda
12.1.24) for being immortal, Sindhurapo (Atharva Veda 12.1.3) for being
enwrapped by water bodies like rivers, lakes and oceans, Bhuridhara (Atharva
Veda 12.1.9) for water unceasingly flows on her, Payasvati (Atharva Veda
12.1.59) for being rich in food, Hiranyavaksa (Atharva Veda 12.1.6) for her
possession of riches like gold, Kamadugha (Atharva Veda 12.1.61) for granting
one’ wishes, Visvadhayas (Atharva Veda 12.1.27) for being all supporting,
Vasuda and Rasamana (Atharva Veda 12.1.44) for feeding all like a mother,
Parjanyapatni (Atharva Veda 12.1.42) for being the spouse of Parjanya (cloud),
and she is addressed as Janani (Atharva Veda, 6.120.2)% for giving birth and
sustenance. All these adjectives and nouns have positive connotations which
highlight the reverence of the rishis to the planet earth. These words also provide
an appreciation for the inter-relatedness to each other in the natural world. They
provide us a great insight to care, love and venerate the earth and implore the
reader to live in harmony with Mother Earth. A Hindu, therefore, before laying
his feet out of bed every morning prays to the earth in the following words: “(O
Mother Earth) O Devi who is having ocean as her garments and mountains as her
bosom, who is the consort of Sri Vishnu, | bow to you; please forgive me for
touching you with my feet.”®® Such a practice encourages one to be mindful of
one's activities one the earth which supports and natures one and all.

Conclusion

Lynn White, Jr. correctly maintains that: “Human ecology is deeply
conditioned by beliefs about our nature and destiny - that is, by religion.” (White
1205)% The following lines, though not from any religious book, tell the concerns

85.  yftmtarfafat e rararer R 7: 2 fian fr=mes varfa smge @ i dewr i
bhumirmataditirno janitram bhratantariksamabhisastya nah | dyaurnah pita pitryaccham
bhavati jamimytva mava patsi lokat / (Atharvaveda, 6.120.2) Tr. “Aditi, eternal nature, is our
origin, earth our mother, heavenly light our father, sky our brother: may they save us from sin
and imprecation, and give us peace and freedom of being. O man, born in such home and
family, do not fall from this paradise of filial piety.”

86. FFIEA qfd FdaraIHUed) fawafer Teg e wew! emeH Samudra-Vasane Devi Parvat-Stana-Mandale|
Vishnu-Patni Namastubhyam Pada-sparsham Kshama-Svame ||

87. Lynn White, Jr. “The Historical Roots of Our Ecologic Crisis” Science, New Series, Vol.
155, No. 3767 (Mar. 10, 1967), pp. 1203-1207, http://www.jstor.org/stable/1720120.
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and the beliefs of an earth’s inhabitant in a very positive way:

We are the birds of the same nest,
We may wear different skins,
We may speak different languages,
We may believe in different religions,
We may belong to different cultures,
Yet we share the same home - OUR EARTH.
Born on the same planet
Covered by the same skies
Gazing at the same stars
Breathing the same air
We must learn to happily progress together
Or miserably perish together,
For man can live individually,
But can survive only collectively.®®

However, thoughts of all those who share this planet are not the same
because all the religions do not share a common belief, knowledge and
inheritance. Some consider this planet and the universe to be of common
inheritance while some others consider themselves to be born with special
privilages to be their masters. Unfortunately, the latter are assuming control and
power very fast.Some use persuasive language in a suave manner to tell human
beings that God has given them special status over others.Various tricks have
been used to control the other group, one being education. The following extract
from Macaulay’s letter to his father (dated 12 October 1836) is a proof of how
innocent-looking “education” was used as a tool to convert Hindus’ ethos:

Our English schools are flourishing wonderfully. We find it difficult,
indeed at some places impossible, to provide instruction for all who want
it. At the single town of Hoogley fourteen hundred boys are learning
English. The effect of this education on the Hindoos is prodigious. No

88. This is told to be the translation of a few verses from the Atharva Veda. Kindly see:
http://www.mountainman.com.au/news98_h.htm and
https://www.grangetown.sunderland.sch.uk/News--Events/Birds-of-the-same-nest/index.asp.
However, there is a contrary view too: Kindly see: https://www.advaita-
vedanta.org/archives/advaita-1/2010-September/025419.html,
https://ask.metafilter.com/55568/Is-this-from-the-Atharva-Veda and
https://en.wikipedia.org/wiki/Talk%3AAtharvaveda.
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Hindoo who has received an English education ever continues to be
sincerely attached to his religion. Some continue to profess it as a matter of
policy. But many profess themselves pure Deists, and some embrace
Christianity. The case with Mahometans is very different. The best-
educated Mahometan often continues to be a Mahometan still. The reason
is plain. The Hindoo religion is so extravagantly absurd that it is
impossible to teach a boy astronomy, geography, natural history, without
completely destroying the hold which that religion has on his mind. But
the Mahometan religion belongs to a better family. It has very much in
common with Christianity; and even where it is most absurd, it is
reasonable when compared with Hindooism. It is my firm belief that, if our
plans of education are followed up, there will not be a single idolater
among the respectable classes in Bengal thirty years hence. And this will
be effected without any efforts to proselytise, without the smallest
interference with religious liberty, merely by the natural operation of
knowledge and reflection. I heartily rejoice in this prospect....” ¥
(Trevelyan 455-456)

Unfortunately, despite so many commissions, we have not been able to replace
the colonial system of education even after 75 years of our political independence.
The present-day ecological crisis is a fall-out of the Western education system, a
euphuism for Christian education system. That Christian thinking is detrimental to
ecology is now a known fact. The danger of Christian thinking and education can
be understood from the following unambiguous words of Lynn White, Jr:
“Christianity, in absolute contrast to ancient paganism and Asia’s religions
(except, perhaps, Zoroastrianism), not only established a dualism of man and
nature but also insisted that it is God's will that man exploit nature for his proper
ends.” (White 1205, emphasis added) Unless, the Indian/ Christian education
system is replaced by Indian Knowledge System the situation is going to prevail
and persist.

89. Trevelyan,Sir George Otto.The Life and Letters of Lord Macaulay,Vol. I. London: Longmans,
Green, 1876, pp. 454-56. https://archive.org/details/lifelettersoflorO1trevuoft.
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3T HTAE 3 HA £ 0/20/2-3 Tl +ft a1 7 3freT e 2
sfrTafi aTeh: Tgedd agH| JEead, W/
G % 5 g Al 0 (B W3 42/8%, R, 3¥; 2o/%0; R/¥R)Ew HI (.
%/38, 43) TEAAT STREA (T 3T etk HHA | Jaeadl § & 3k o foran 2-

E R wsﬁf\qﬁ? aftehiedd | (¥/¥%)

oI, frgnR IR utew St & SJEN (Ancient Historians of India : A Study in
Historical Biographies, Bombay, 1966, 3T&I1 ¢, 9. 3) WW%W@WQW
= Bre i fear s ar off s/ae 1 UST-IwIRa o &9 § T ST AR h AT S=ferd off|
T ST EE TSRS SR B § o7 (Vedic Index, WRT £, 9. 33%)| 367608 & 01 §/%%/% H
e YT 7T ST Eees ¢ |

T T GROAT YA
I A= i qat A o 1R/]%/%
ATCRTE el e ol SR off (3. ¢ o/u/3) -
AT =T G TS "] T = wefsy: |
[ 2 =  feord Wi o SR & 7 i 3TS T 81 89 faidl o ST ST A B o 2]

ST SToq 3Rt ST ffire &t 7 Shvere % % T 9 ST 2, TSR Jametor wea &-

AT SIS Toh T shqeed! [Tl
STTRTeRg STRTOr AT =T A1 S S faran 12/893/%¢
T fomg o we ST TR fer arfsame: |
ST g T T[N SEATET A T TR0 | 12/2%¢/3
Aftaran et o wafdl
STIITRAT 39 THIY TRTRAHS TEh(a1/¥2/25
TATEH S I = SR |
SRR 7 R qatw Wi |14/88
e feurasat damm
% il 7 serReafyHarer SR 9t 114/28/2
Tt = of gfrd syrall ey g AT |
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| & gyt efidesd srevauRTRarimead faafed | 18/24/3
SITET G 3 HE-I T A1 d e S S|
SHT ST HEHTS ST |1 \9/33/3
qafes woftfaa SRtz |
T fore=Em: 11 ¢/8/3%
HERE Yofterar: qeffed SRrear: | foram agf I M 11 ¢/ 3/3%
ST AT ARG H5T Tfer: FHITH T STEaT: | WaT 3 T | ¢/8%/2%
S el T T TR et SRt | amfiraTg: i s Fome e arad | ¢/9R/3%
Y AT R forqort = wefiy: |
ATTHE TR RAreATIed WHeeT & HegHl T-dmm=aeh 99 |1¢/%¥8/R
% ST gfersH= ot o | |
RTEf JRIRART: |1¢/0%/R
T T HET T 3 AlhahcH | e SRTEHR 7R 118/3/¢
g IR UTaeh STt 7 Feg T /AT ¢/20/3 H Hal T3 USI-URIRA bl T ITH s
@wﬁﬁﬁﬁ%ﬁmmﬁﬁ@ﬁmmm@%m%(mmm
Historians of India: A Study in Historical Biographies, Bombay, 1966, 31 ¢, 9. ¢
feoquft g 9)-

TSI SRR : ST MRS | J97 T 96 91T 115766, {/%0/3

JTE Shied | =1 T shl TR ot ST ot Shtalg § WTH <I1d 31e¢ oh AT 9T HHET
ST HehelT 2-

T, =T ST ST 3168 T JANT /IS (SHHTT: 3. 8/283/R,3,4) © & 9T grar 8-

fSreredr 3 =fted we=mT 35 T S|
Ty Tz i foraret 3T SrfimemTt foa 1 12/283/4
T o ST (%/4) H 3l (ST =) 2l IO, STEATRIHT T ST & A1
T T -

T H TR ISTER0] SHRTREHERITE <idfder: |
m%ﬁwaﬁawm—:ﬂa%mm(mm 2/R/%3; 2/3/R)R -

wawﬁaﬁﬁam%maaaﬁwwn
Waﬁawmgﬁ |
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7g ot A1 €A A T 2 oh e AT A G % S WAl o (HEI0E o Yeal o TISTRIT H
seTd (sfcrRTamT=IETd, /%0, /3%, //R3, 10/38, 83/%0)

Ufderierehn: 2. ek 2/26/ R; 83/ 2/ ¢; 2/ Lo/ % o WIU-HTY UfdRTéehi  Hq i
wraof # foram & (Ui, /%5 3599 TG % 5 O ¢/33/20 HI I TEA: T H
ST A B; 8 3/2-- QN-ST1A T 31 qUhat TI & £ 2/8 0-- 0 37 A% &t o el
T %0/¢&/83 T Ty aH-at ) e Henfad BT @ o e it o @l 7 gfaerE-arg
SIECEEE R

TR et qeiR sge Hrem= (g &/3/3)
IS T Y AYSET ST T HUSA o ToH Gh o 51 7 H qeshiet | sl gQ
I A o WIS T I RId A & A ERINRISAT Jaed” (IS, £/%/3)| 3hiem 1ot
3o Fifea 21 qd-ifere &1 ey e, Lo/2y/gy T o Hewyt € 5e Am ey e
qav: Tioge ||

oo 1 3ie Hfear ot kg™ T Scorg H10E 24 & T gk & § &1 a1 Ll 2
JTodag o $ &1 AT (2U/E/22-2R) H B 7@t o1 e 2 o ared o wd fash-wrshy e 6
T SicreTe, 0T, T ST TTE 38eh ST & 36 feord 30—

arefareTeey Qe = rerTey ARiEtETe = ||
3fereTere = S | QR = AT o AR AT
it e wafa o e 35I| (7 T 98 T £R)
ST R4/30/3 H 3o FraTat o |y QT X168 ¥ UeT 8- “qfhferd = g =)
e wo ¥ & T Uy wes ¥ (TREREITISE: @I Uder 3o st
STHERIYT, £/8/%,3) TSRt Torm Soora dfadr sTRvarsk (%/2/% Tfd: JeremafaRrmy ... 3R 38 1
8 @fT TS H WIS L ATt Wg WIEshL A Tqg & foran € - Ufrer e faeragaot Terd)
zfcrgTer e i TR I8 TR STerEdE § Fegd © -

T T YESHT foraIfshl FET GaT STEUWRIEIEH|- 3T2eag, 3/2/4
qeait O el H BHI Jaisi 4 STehST: TIsHH fohal, 3 9o el aret gaisti = 31 ot fafsrar feram)
I H 3ierd o faforer @y (wie) ffifa 81 e, Sit s =ere g, sfd
e F TR T deh qg%l g ﬂﬁ'ﬁj & qTHT TR (Gautama Dharmasutra, Maskari

Bhashya, Laksmipuram, Srinivasacarya,. 1917) ¥ T 2/3R (fs: Wﬁ'ﬂﬁl'l?[) & I 9T |
‘SR EEN e forg = sfae® it studdae @ Frgfa it qfY i ¢ (weed,
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RAaY T 3fae, AR, $R¥%E, 7. 29)|

TSHHT GRS 2l A7 3T i 2hl € ATeRTE Bt off, Rifeh SfaeTe o &0 o et s 2
ST o A £ 2/9/RY% 5 TN ST AN hT FHIHAT b1 & ST IT: o FT £2/9/3€ T AT Ieh
ot B T T R &

FIeTE 215 FI IFEHTY SR Ll SAlfEaTeTd || STYeag, £ 2/9/0
| A1 aY: Ut gierea || 7o, £ 9/90/38
TEH Gy, SRR ST AT ATHEUS TATIUq o o it 97 31 hifd SuTs STt
oft, ST o 1fafer o Heshr o Ty 1 Y A e -

I =1 AT T AT RO 3 GASTISRAT || 3Tereare, /3/4
TET o T A SR I T T SR I ok |1 It g €T hi TR [ier i i
1 o} Seoid 2-

G AT IORTHA orT feasa Jere et g || TUddae, §o/8/%
TH TR %03 VS & AT T § T 0 F Y T A7 R AfF w1 Y e
=1 R

SIET F-Tor o 9 7 SiAeTHd e 3 FTAR S Rifol-Trstper i et forem off
3% Frafdeet € o fifarspet sva demafidemE: Fa-fomr o

ety gfagra s fffa 7

T Hi sht IR hl T T W Tk Ufcreriies sl off (AreEmmE, €.2%), e
37 77 ST AICE W g€, I T B Sicrerar HaAT g |

T o He o T e q (ATIRITE, £¢.8 0) Ta S (FTeATar, §.84%) e foraemer
(Afecrado, €/3%¢) 3 3foem & & ek I ST H a1d FE 2, T & a6 qd sh
I S SHITT T AN qeh TET T I8 Teh SF<aT |G ol
g™ a8

ShrETEqUITE TS = Sehifdan| aral aeel Meaae quT J4| STaey Toewetd
W:mﬁﬁf:l?ﬁ?ﬁqﬁﬂ_{

HYAE U MU -AGHTCHT:, T aESlee A qaienme: 11 3¢
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SfaRTaqoT s SeHtat: 39 || ST HETT 23/ 83/ 3¢- 3%
7T H Hifeed 7 3feTE 1 9% % w9 § Sfeafad g

3TE-Ag-Sfqed-aa 9 JaT: 113/3/3
STy 2 foram o ey ¥ oft Soore TR @

3TeTTeed fore Ty -STetor-Td- 3786 AT 112/4/2% |
i gfera-2Eonig/4/2 3 |
TG IohIaTERT SRR <idfaard: | 12/4/2% ||
RT3 srfereor § «ft sfoemar 1 oo 3 Ay 3feaRa fore @
gfoeTa-quoT AreREY R 1| WE /X
A=A T 7 3ferE £ ¢ fRredt § war g

(gfereran.. faoargrae)
AT, ufiedsver,
faferee sfoerar =, Sfa @ = v=<fa)
ahq H=T < wel . fqeargrEen 3 ||

gt # 'gfereTer 3 e T

T H e o e T Bl 5 foRiy i =t whed 21 fory g 7 gt o w9

T 3fae™ 1 SeoiE ®-

itey IicEtey SSTH=I=aRTToT =)
HSIAY oA ST = A |13/8/3%

foreorereR Qo & 3fRT o Wewe il TATIHT A BT IHHT HAV TMEM & Hd 6

SIS HET 1T 2| “FiaTaTeITsTed MEMGAATTad” | 1 (/23/44)

TI-3T o FAT-HT % © AL Sfeciiad FHAT oI T ATk B, A JUOTHR T TERT
O A o T e € 3T e Sfamm S T 11 (3/3¢¢/36)wRT 3fieme A §
T 3R =T o forehte H HeTIeh el T 8| |1 & 3faeT o are o ety uTd ¥ Hieh

el TRl 2 AT RreTeT AT aTHaTead |13/2¢4/34 |1
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HETIRA U 'siagm & awasf

+fisr 7 gy, Tvg S foge h ffra w3 o Teeper # sis, st o fommedt w6y
QTN T 38 aTd ohT Iooid TH €T T 3iferd 2-

SfereTer Tory AT ey st
IS IS AT TS il LT || HETHA, $/%04/R0
S UIIOTeh TS UE] shTsATcHeh TR ST 9 WG WETWIRA €, STl Siaerd 1 gy
ﬁﬁwwﬁag FAITAT, JITSI ohl ITATERT ehl WiTd = T SHIAT H AT qAT 38
ST | 0 WieTd B1aT & U el T 2-

AT AT T o7t e o 112/2/¢4 |
oS AT SRR | | 2/2/¢¥|
HETHRARR o IUYh WAl hl & Aol JIAT] H HIAHHIET o T TSRIET (ST
¢R3% 3.) 7 +ft T B 3faerd ST T e o go @ e g8 o 3tid @ e gro et gaw
forrart a1 oft S-wmer e 8-

ShreTerOTSR =reyiiE weh: |
formTesTRIgTvT Gemeredterd || e, SgiE, 2]y, 1. 3§
TETHIR STaTH-317o & ST SHeRT STER oh Tl e qudy sh Avft & ohe 7T 2

TRATERA T09 - 2/2/34¥
T Sl AT = FeHdd TR | 8/%/¢8
HETHRA, I I qaiieT S i1 1 3haere o vari o, S Fmfaerrd (2/83/0),
TRAEATRTETER (8/%/3¢), AT HEsSI HETMIRAT=Ad |(%/63/2)

TR | el T 2 o6 3fererar I 1 S17eiieh 3ot 2-

sferemer T Hrerarr e e
TATRTHIE Tt TATTHTIRTRI || HETWRA, £.2.203
TSRIGR ¥ A1ST & U8t ¢R¥ foshd Had (¢ 30 3.)H i8R a8 & Hher@ H 3iae™
T Q-GN o TOTTehI o &9 § TR fopar mam @
WWWWQ’&@%I
TR TErtarEeR I |
ST AT T HITATSRT, Sgieh 2 TUTTHT STUSehT, T :¢.9,%&
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ghorera e

AR ¥ 3o for@ ST ot 9o 31t I et § Stfafee~ & 21 fomm & ==
7ol 3 faenenl & IRrehal U 3§ AT Haftlq o arel g Sfedfad 21 sament,
T, e, SIS, e, TN M F E e & o I 3foer sifa R
TEEITIT (JU3/R-) H TATIe % %¢ o foRTRET T Ieaid 2-

CNNECIRESAERE RIS
Wwﬁﬁamﬁ?ﬂgﬁt
STRIT R a1 ! T O
EESCCINE =S R RIRET |
HETERIA oREdTdT AT TTehT:
T o forehrd T forator 30 T THUSTIUEEYR % THT HISed J HeedTasR
AT H SR et § sm [ For & F&fi i e R AHISAT | ol h T H AU
R

femfenfearomd o edear TefmiEE SRR TUEEY. SRSt
TECATIIRR TEISEAT:

e ferefiarETaremfsesty =3yl
:ﬂamﬂﬂ?ﬁa% Hfgat TRTor al
REES RN CEIE RIS ERCINE AR
e Wwwcrﬁ TR
LCIHECKE AR SRR 3l
wwuﬁﬁaﬁsﬁw%aﬁﬁwﬁaﬂsﬁrﬁmgﬂ;éﬁﬁﬁa@w&a@
STRIUS qUT o Tt & off Tiia ST 21 AT, WHfdRTie diet i ST & 43l ¥t
IE-STAATA § YSI-UgrE St off (584, 'An 11th Century Literary Reference to
Prehistoric Times in India, Who Needs the Past? Indigenous Values and Archaeology,
edited by Robert Laton, published by Unwin Hyman, London, 1989, pp. 57-58) 1

HISAT GRT B 3 T2 oh HATERIToh Ieci d1g U HTehved Jor H oft e & fofee oyt
T o RPN H T et T 21 ST YT o STEN STE § e TR -

ERRISERRIS R E R S IHPAT
O T S~ T Gl AT 1 %8
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Ficall GrESITehIt kTt e Wi )&
FATAT AT FHhc e | Qo
SITT T ST SO ST H TR ST 1A SR R, ¥ 31 = o 6 o1 famor
T o FoTl B AT o T T 778 T o i & forame o o |

HTRUSH FI0T LT %%
Fiomea U g1 firca eS|
T SO A & SRl 36
S8 U o1 frmior fopem| sroet Sipferall & A1a o ot s e e Arves Rl we s
oft feert fepami 35011

IS T e T ARG-TT % g 7k 3 smmr (Fearemisget:, A
AU, ¥R/38) T +ft Seoia LT &, et Tmev 3Ueiciisil BISUeI o GeeiTush dford 9
AT Th EI'{?\IﬁT ('Science and Technologies of Prehistoric India, 8th National Seminar on
Ancient Indian Science and Technologies, IIT Kharagpur, 12th November, 2019) 7 fopa
HIT w1 & 7 ot geael @ o ey |vardt shiefi= SAteet o qRdTiereh Scaqq | areft aid =1 ffda
STHTI STH 3T 2| THFTS-STHT0eh 2l ST it s o qUdTicas e # 1 g3 81°

Qe HVIT o 3T RS SHTIhT 1 IRTe STEAATSAT + SHA-JHIT STUTG 7T §
(%87, V. B. Mainkar, 1984, "Metrology in the Indus Civilization' in Frontiers of the Indus
Civilization. Sir Mortimer Wheeler Commemoration Volume, B.B. Lal and S.P. Gupta
(eds.),. New Delhi: Books and Books, 1984, pp. 147-148 Wd Michel Danino, Issues in
Indian Metrology, from Harappa to Bhaskaracharya, Gaita Bharatb, Vol. 37, No. 1-2
(2015), pp. 125-143)I

Lothal's measuring scale (27 graduation lines spanning 46 mm): 1 unit = 1.77mm.

V. Mainkar in 1984: 10 Lothal units come close to the Arthashastra's angula (1.778 c¢cm in
his estimate). D108 x 1.77 cm (0.4%)

TIE & -GE-EAAT AT I i T o

2. Kalibangan 'scale (Courtesy: Archaeological Survey of India) ((Michel Danino, Ganita Bharati Vol. 37, No. 1-2 (2015) p.
130))
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I H T GOT ST FAUSTTURT <R forarott & T g @ o g 3w & sfoea
e 37T SHhT 37811 1 foreaT &2 Tam STt 16T R, 3 91d M o 91 Sfediad shi STHT =Ru)
e AT & THEOT 3TN AR RS 21 ST Jufaat o faawer s wiw ) areHifr 3 s
T2 THTATT ! A FET & (TEHIU, £38/22¢-28R)
TR I3t
HryTeh et 3 =1
et~ fafs:
STRATHISRRTH G 11340¢ 1|
IE 1T ST ST TR A h1 TG SATAT 81 WA H U Icq=1 L I, afeg o
AT S IAE 2| 3T FSSHI 1 31 @ T o 36 Aok AL STHIEIE AT i I
gl

TEHACUEHREAT HEAE] |
wmwﬁmﬁmﬁﬁm%%%
Ty T 1T 91¢ 39 YRR sh1 ST ek MTel=ehlel H I~TaRICT qordT SHeT TS T
T A| ST 56 AT Sere =Rl Seft Hild SgTgeeh Te IS qrer oo &1 HIT fomoy s
A G 228 Il

rRFd e SfoeTd § i Sme i ok ot sTeRt ferery forarer HeTRa ® WTH 81 HETIRG
& ol ¥ dwfoa sheeees Tme oy § [ 3R TSRS & AN MW HHfad @
(SToreTerE e, STEH Ue et =T i, it Joiel fohaTi S i, Seerton)| S8 9 7Y 37T
AT o ST It hife 3T 72T o SHoT foreiy €| TRTIma IToeat o I97 6t M (2/4¢/8)
2-

ARTYIAHTEAT ITUSTHT JRTEhRH]|
TCRTT TISHH (1) BT et 1T SRl T -
S 2r9r TeRy/ATTeca/3Te (S SR, 3/3%0)
THETT (WHE(R) 3R] Torstar ot &t et g 2 - forstant arwr Sfsiam)|

Hifd TR T HT AT

T 3T oTfifer AT o Foreaey shifd 3R AUl it & =7 o T 2t & (IS
THAT T i IAifeT St 3fa, qEie guoa hifd: shaffer a9 — areeae,
9.3080)| THI YHR ANAGERISTT ATHe Te2T il Fo 8- JIE hifavdater o = (farferam)|
Mﬁg@ﬁﬁﬁﬁwwaﬁﬁm%@%ﬁﬁw%ﬁw%ﬁmww
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3G TERId =M sht shifet Siferd g% el Tt 8 (SrgireaTed IS HIcTRIdT @i ehifdss)|
TATT, £ /\o T TE[ET o JHT ol HETAT oh [IaR0T H HITCTaTH - 3k IRT T Ieehd fohal &

TR ST T Seme T o |
o forforfiaont s efemm 1|

5 ST 319 A7 o6 e TSl o £ 0 odf STarwe A o 374 < fora T oT-

FTCY TSIIRHT AT IRTEqE T e |
STCIhTT AERISHSAT Hageaiga g HHIE: || TERT, 3/%¢
e TSI TR % GH T THhTeT ST (2333-3% $.)56 TohR 791 it =it ohidr @
3Tefict spafor 3wt e o Fergeran
I Sfiferd AW IS SRETE ||
o fefer forretma e fredReRTReaT: |
[RIRICRENE R NI IR LIC C AT
R 3foeahT, 9T 38, 432, %31 ¥ U &
afeen F1e @ T I o off=l 1 T TTH-ahTeT o STfeaTiad SaTeRer fosTy Heeau 2-

T |Te 3TEMeh o UET & I9r ST AT At strehien i oft| S o frenfiee 7 g€t
I Tl ¥ I8 GRIfIToRT T ST 0T8T o (AW, ggar sferg, Ot 2, Tstert aoe,
3T o HATVoTE, TR, §aq 03%, T.2%) -

o foy forrerfr T e = fonfa o gofar

THERTE § AT 1IN o Foreqet foraom o |Ter HHETH A9 ShiTd bl §75 o Wo qoh qg e

STt 3T ST T T Tohe LA AT TP T Jeall shT ST oAl IUHT &Y © AT BT ST F7 ! 700
ST TR o THT T ARl sl G SH STAT' HET © (SATT-ShISTST Tl Tk 3%-30) -

wERSTRRSE ot wHEeer wd gt fafsa wifvdes samw Fiaeratiaet
FHfHARERAld Yo THATETE AT g [oRRuTAT=E 39 Yol STefegas &v:| 38
g aferterststier arogri o ||
Fifgetrataet ittt
RIS EE DN
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eft o @rer =T Tt forsrmiae g oft sgeh <RI A areT o6 ST ot feremeomed o
2| foeeht § feticlt % cie TrwTierg & =W 1 &1 W I8 8 @ ¥ sifehd g Fifd ik
36 TR (1) & G ST ST 1 Soei@ g3l &-

TRATZAA: AT YN SgisaTed drtsferiaar @i ity
RSB BEISHISSIEIBIEIEE L Il
T SRl AT AT 3T gfE O SfHETTad 1 U 531 (33/3/2%)
IS -
T FHTE SHTT HETIET foramT TR A=T: T
[ERIECIGRICEGRINERIREIER IRk Rt I Ll

& QRT3 Sleh H 3ok 1S-aTg HETTe &1 Toh & S 36 Jrefell 0T 370 T 37 I 1
foream ek =1t TN ST 3fererar-shud R forg ot S o i F fw wf e @ R qw
ot BT S SR freTr | 7 TEh, S0 Sfie o1 o7 3R o guTfed 2

Wi 7 gfvera 7 gfoera 9 wer
HYSAE o L& HIUE o HEATH Geh AT & h 0 £2-23 H IfcAiiad siaerd -

artfareTeey gt = ey AR ETTeEe ||
SirRTeRe = 3 @ R = M o AR 3 R o et 7w §g ||
N AT Fe AW A TEH @O (3/%/3/4] HATTHSE - AIICIId (el ofe:
Hisataf iaffaeemaEidaraTeR: TRt T TshFHTeld) Ta o ST (2/2/ %0 TH 8/
/%0)HE
TSR qETR T8 & Lo || @ fawiisedera st aferom wefi=fdt=t gamsanfatal
AT ATHAATN  ATATTedTaT  §aqurd  Yod  JQI-RUHT  guag

foeTrererergraeifiees el @ e ua foxn duae R, sl fRmrees,
mmﬁﬁwmw@aﬂammn%on

T SRV GE9TT .31 . % 0| TATHH Hal o fATHAT HeedT Tawa SsTalvn raf-o-ceht
UfRHET AeReATdT AT HER HHERN HiETHT, WA HITATSHT STeheeRIedsT
IR fSad T 99 I3 scar=ed 112 oll

qAT IERA 28T (28/3/3% hgradr 9e: Aisafdfoememmehia) § fiea & o
3G WUH Hfulesh d=av BT § U 8 (3/%/% () ATSRE U AYHd 3iaarayre I a1
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A AW~ 3 T o1 TASYAISIRE  TaRi oI saee  aereds 3
FrHTEREISSITE|1R1

T T T H Sed §U ART 3(qeTE I UeH 98 el T °- Ted oeM Rt @d
ToreTrer SR =T T )- (T SR, 2/3/40) FIARTEYV! Fou¥ S&MI o (BRI, W/2/?)|
fersuy QT (8/23/¢.3) SfereTar <k o ot T T < foheq) s H ierel T O TEiell -

ECIRE L EIEIECPEIRCIE T
SRIETaTIeETS a1y iR || foroy qaoT 2/23/¢ 3

T T, %/3/34-RE 3TETE T TR (72T FETHIA) FeEd g9 Uied 98 ohi HFT 4 8-

TSaTIURIThTI Wafed HfET: ||
HUTEAed = T Wid qiH1 |
sfererersf Sk T SegaH |

TIRITA (%/3%) U ST TaTe (2/3/28)7 ot 3foeme st otem & g &t w31 (3foem-
%) oY AT B WETIRA T 3T % T H (FAHTARTEEIST, 2/ &3/ 0)dS THM el T (2/
&R/28,%¥R)-5¢ & 33 Wit ufersd: =my)

T F8T 48 H1 37 I hI TF 7% 991 AMA 2| ATk Tod - 3fder il Seord afde
TIETTHRH 1Y (FIRRTGOS T84 8 3+¢HY+R+2E+8U+33+3%+o =FcT o0 IR ITH BT 2
T T 0T SR 3FTETE Teell oh STRT: Ierdl b e of | B

wfgar o 3hier a1 9N, FTRIT-3THoe | 3hie™ 3713 9, 3{dem&-Juu 91 a1, 98 &1 a)
IS W 3faeTE AicTe oW, 3feTE-JuvT Usg S, J0T H Shier S15d 9, Siaerd-quT ey
SR, TR, HiTe, e, 98 3 e T1ea o |1 €1 9N Sfeatad 2

R A R 9T H AT o HTEAd € 36 TR Sfeaiiad R 8- s=atad
ST 7E:|

TR ST o TRHTEATT H Teel =fel 1 U TSI 3l AH-sh1a &-

3fr Tt =R geftom
TANRTTHATTE GO AT Hifeda 11 3ol
3fer ot FegToTTOT = HRTEHT 1] 28 ||
TRAEATETEe quat T-erefer |
Wrﬁwmmm@qaﬁam 1%.¢
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TS Fod: hfoid] FEICATHE W
HREATEAf~ T SieTais Jfer || € |
sk R¢. o G a1 T i oft sga qecayyl €, fore giaereshi shi sfid g et # S
EIETHAT shi A& SHT S ol ST el 118 &, ST Siqe -1 shi Uit i Seeid &-

Ql'ﬁ_:]’: GiITeITE: I=dTeAT quier feer: |
TR TaTee gHuTT= e qf i ||
e AT T ASTLI FAH=d: |
TR UHT & ShegyT il TSTatg RTof (3/%)de I8 §

g famior 0 aret UfaeTiées Eereh il Big T 3N I sfid it Tl TegeT ST famr
Hohal 27

et ST o degey 2 sfaera sl e -
sferere: W fafere: st =
T8 TR T-Ue &0 || Yo ||
SfrrafiT <% 7o FerEdiEa: 1yl
sferereromT ffifd = o)
W e wifered = Tafered rerefarae |1 €3 1)
Si-21 39 AHET! AAgH: 11 <R |
T S oft 3 i ST 37k hTeareh fordl I8 T STTorr S| S ot &gt sTforet 3
T SfiaeTar 2, 99 & I 378/ IRa-ga gl ’R 1l

TARY TET | 3R TSAT o AR HETWRA § T L o Siqeraaioad TTeh I-d AT
T ofT| (3fcreTEE e, ST TH Te shie=xeT S, 3 Faet foRRTI SE ras, )|

oTfies Fedl (Fd-I7) H U8 % A H 3fae™ U¢ T H1 Ieohd © (IATY SITEIT,
LR/W/E/C, 23/%/3/2R) | T3S & o faawor o sfaema og iU § (Irauer ST, €3/%/3/2R)
SITETH T TR STAHY o SFTER T BT 9T (JET, TH FH0S))|

TR W STHHSTT o U4 IF o SFTET T HETHIA 2hl T AT shl FARI ST 2l et
HLAT B (3/2/%-22)| TF T ITRT & SeT T i o ¢ I8 doh =eA ared 9 § ATesor
o T AT SHHST o HY I W B §¢ e ST el TR i o 3TE T A€ IS g 1
QT ST HAT AT VA F G o 3 (*Fk | giadd: ea 8- ghaed Aegron weior =
HETCHAT, £/2/%€) GTS A 3Teh = o STUR T WRA TH T 3idere (TRASITe, 2/2/22)
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GAARIT| 3TRY o S (50 3¢ o o1a UL ST *41) H e el T @ fofs SF=reieradl & sf=reqor
T T SITETH b & (Rl T (SO 8- T BISTRAA) | HETHIRA T ST T
T GHIE FHET T © (ST IS, €/2/2¢) |

T 3 3R 7 AT ot 3faeTe o e Rt 8-

e AraAfer= g 3 f)
ATt quont Rt =1 #ef, 3/33%
TUET 3T % AR foEM YA e MY Tl (AT QO /2/E., Heed I,
Wo/Y, Le/Y, BR/3F, WR/E, R%19/20) |

ST 7 T ST (U/&/%\0 FHITTA U, $6¢) | ot 3ferere oAt TUsta= | " & 2

AR dT TSI AT |
HLEELE IR BEERRIEIECN]

Grareeft ST ok T § R T AT TSTHAR R Ik T € Ted U9 o fod § et
Sl ST 2d T & T ifded I 1T il SaeTd ol 12 o o1 fexm ey fomam 21 == ot
AT © Toh hifeTd ToT TR0 o HEL STEATT H 3k, I o @17 ! Ff Fed g e 7ol
7R sforere ot g e 98 i w3 e §

I ATSEeTER || SToEdefgraal = 3T 11%/3/3
| BT U ST W G R & fo ST0Us et | TS a1 $fe g1 =nntey)
& et secraReetuTeray fomet e || aftmfafarease |
QT eI TRIehIATE T e eI =(difderd: ||

Hifeed ST % o sfoem 1 3o o & 72 deqa fopar g st & Shwr
foreorermire Qo o6 Fa (TiE, 3/¢¢/30) foam T @ T sfier % ster € I w4t i
AT T ST T A T SUHT G HTAT € T Afeh SfaH Ear &) ofisq 3 off g gfe &
R TS 7 STaTaTea i Saeer 3 off (qaiad, 2/% 0¢/R0))

AFHHT-R e g forered:|
FATATRIT AR RERT | | FRTHRA 2/2/C%
3fARTHIHIG STRITA ST i | HeTIR, %/3/3/34
T2 gl | “gfaemer TSIl hi et forerm g8, S b sferamfieg o Sfeafaa @ fo Rifar-
TSIt H 3TeTH Fel-fora o &9 1 eI ol-
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3% FTafde el & o Rrforspe syl
TRHIdETE: - avd |

gtagta AT aftwmaT
gicreTer oY aitaTsT R 8, SRt ST AR H T8 3¢ ohl sT&ITI &

SRIETEUTT o8 TTeE (HETHIA, £/%/38)
TOT-I7 +ff FET 3G Hd -
ST T, 8/, 2 T YT, 8/3/4R: SIRATUSTA, &/2/\9% : FR1er 0T, 19/2,8 /%0
3freTE i ST feRad TICATST Tleh H S=Ierd -

TS} - TOTTAeRT-Ew e Jeie AT SiqeTd S=erd |
AT GTgeAREAT qafy-=INaTeRIv 3iqeTafHid Sith HiorsaresauHad ||
sfagoma

sfeTe wrse 1 sgeaf 3f & 3T 4 2, ot 37l @ fop sfiam gamm wa & am st g
I oh FEh (/20- %; //3; £ 0/E T £3/% 0) % fier U WItT HId T 39 W fohA1 ©
-

gfer RermmeRffe o Fomt o sfoerer: (e Fee & 38 wor gorm o) | i faforeme 3
I HERT-ZRCTIT 1Y (.98 %) H WA 0o | 3iere o 37ef ol 39 JehR S & -

Iti-ha, ind. thus indeed, according to tradition. Iti-hasa, as, m. (iti-ha-asa, 'so
indeed it was'), talk, legend tradition, history, traditional accounts of former

events, heroic history

TIEHTIZH (T £, .04 )3f7e wat 3fore ot e wor et 2, 3fe, =1, sfor v =@
forct =11) TTCFOIT-eRT: | deRA e | UfdR R | 3 || 3faere:, 9, (3hie s | 3faet |
+ B3] |) JodaT=d: | ST=fi=ehell | Aeqeaie: | Qe | 5o ||

foheg &aT o ot o1 @ foh wHed ST Ie-TTd g3, J8 qUia: G sfaere § weaied
T a7 TEE: $HT A0 S § TEd g¢ TRATT GO H %7 SR Hifd S 9HET s ge
2 o TEATR0T 3T e Serford Tl AT ferelt 2t oft TTrem TR A hifef <ht warh forelt 2t
+ft TR
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At gt st 9-ae o 3faere famtar

TS 3 W T -8 2R % 3. T HTa 9-@ve 2, fohmg s Wi woeqr o 9 6
Wifr foreqa offl S femmer Si aferor o wgs de--

I A Tz ferTsE ferom)

Y g M A9 T 7 Sl ||
TRITSEEE! forediie HeTA] forsuy g, 3/3/2-3

TET - T T ST 3hLd &, I8 forawor Ry o sl | -

TR~ AT fohet TaRTH, ST o R

SR Feased ferere et = 7|
Y A AT TR AT IS || ST AT, /0

HTATAT HATFATNEITET TSI o 3T 0T, %l/4%

T 370 QT H 1O U TRl TR feh woeu Y forrd 3 e €; o1 2’ §,
o 9 o reTd ol e H SART 34 forqa yif 1 sfaeme S sTet it fi 3fes wepla &
ToAd 9| 3feT haet T 2 &, <fish o1 off BiaT 81 37 241 Y&l 1 SATIE! ST 3TeEH-
Y& T&dT 2

flr & g AT 81 shierr 1 S (TeEAE, 20/E/%2-2R) A ATl B teEt 3
T 0 (43/2/4R) W HTAT Af: TAISE ST el 8| TN Y-8 TeHTeRITq STTaHET: 2l 36 &
T 3reT 39 HfH % AT G fora ST =feu) ST STgee YT STETe s U It o-

TS T T Tk IR HTaT 1 S 6 8| 38eh ST § ST amt
firetdlt /1 Wt 3foemer 3Tt SEapial o STema § Hodl Ueel 6 §Th o Heil T STEE R ST
ATTRT| T HeTe 3 T AT T T8 Yeh &I B | g hT TRATHT H7 1 3601 F foreherar
&1 oY, i T SE AT S SR S A SRl $ T o it 8 g oht e ST @
(34, AT IR0 STUATA o T, 4. % 0 T GREAT, T.22)1'

WA o 3iogre fmtar
4 €T I TIY FHTAT STE1 § foh WA 1 oA SIqeTE Ik GRT G B ST JT-JM

WA o et 8| Foret oft ST &5 & ST ST T SI-AFIaT o1 ST fSeeie fohalT 3k foraT-
FHATT TR 39 T HRA-Hf 3 Feart o %7 a1 shifef o6 38 7 2

ST o1 IS 3faer el forar Stran &f, qrfSid o 37 JATEl 1 3faere I S 379 o
T T, 3T FerehTel 2l SRR T € & o Tofed Ul WEehid AT TRl sl SAEJUuraT o SelT

The Journal of Indian Thought and Policy Research 2024-25 / 82



TAT STITSR o & 81 A & o oI Teqw T o1 wrar-wesi= foha 21 3 s &t 37k o137 ol el
T 3 ST hifd it a1t et ) 36 Tedf § HEHIOT TATd i ISR @RI B1 SR ITaH
AT X 3ATa a1 3T &) ITehT I IR SThT A fafarra & Fqa &) e w0 | 90
AT A fora o fret® formeia fereet oft uftfeerfeat & e1am waa= famaw =t == =1t feam)

T 2t oh AT H TS W ST Setere! ST Tedeh S-S -aTihATe’ |
T © 1o fog o7 T&Td Fed © (T ure, & shidrerst i1 Uferaue J2r, &=, 2380, I8
R0o-3R)

W o qlieh-of o forawft Safrd o wicr 37t SR =l ISR #hd B forer o gpom skt
wTd Tl H F&T Ush shefTehT 3l JETET0T <A1 =TeT, TSie Staer o Maifere o fomop-asmaan =
femror 7 fces s1aar i fafa e § gt & wft s1ow ora i fom § SaR /1 e e 6 a8
fom et ferg ferafereners o forsqa shem Wi 1k wioreTery # guferd €, ot fooy & ek
AR ST H 374 o AT FHiceh HA V& 1 A g€ HHfoha forarm T 2 forq sFemmepm A
TETE o ot o U I el (et foran 21 weTerd o e fewren ot 2.k foramer St 7 o g
forgman o, it qetfied =g St & AT & YW g3AT 21 T T SR e @8 WA & SH-
I+ 3T Tk € T o 39 Feenr o a1 1 fafare= ST T STe@T 37T firetT 2

THETH ST 7S # Tl 118 Trehelt § SHIITSIa ohi Taor S fofa e 21 foaralt o e
T TERTEL 1 T ST bl FATT TAAHT S T o1 T T ST 7 37 Biell 0
e fam 39 foT 1 g o1 off 31O @ieR | A8 R 2l 39 91 H Iecid Hd 8T
TH SR+ FET & Foh FIemTT T 1 TaE & ST & §9 7 U g oM 3faweenni
Fied ST & fof 3faeTe o T # aitad o, givenioT aec| I8 §H ST ket ferg-HaerT
o G=a¥ I T2 8| T8 THAHTH TSAq o foRIer 3 ITehT TT 7 Tlehi i off T 2l

STE SdTeal H 1M 6 AT T AT (T o6 ) U TSR TR
T (TS HT TSI GeATE T & SERT 7| F FATN MESAT TSM Mioraers od o fSgH
T8 qehi H Aot o6l Tt shi off (|TeeTer Fames sAfwed)

FRTUTHT & T&Turee Teht
I ET
ez, 3fer AT 1| =3 L&
JAMR I 3T TRR AT off S foh wepil @9Ra 9T & H Faws ea
SR oATE AT e TSI AT ST ST o ART-TT5hH il et Ui fohaT 71T 2-
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AT IRITES T T |

TR RIS TSTert SE: 1|
TS FHE: TEAUE YSITelshH: |
ERSIESIEINA CIEaNiEtetel]

TR H WX T AT SE T 7| 91 6 48ER 36T 8, S e SeRIe TS
(284c¢- mows‘)%raﬁwa:q@m m%mm%ﬁnﬁtaﬁaﬁwwwmwﬁa
EEIEECaICIEN R CR ﬁmw%wﬁ@maﬁtﬁm a8 ¥ foh HYW 1 A TEAR
Waﬁtmwmwwnﬁ?ﬁﬁwﬁmaﬁaﬁtwmqﬁmﬁmﬁ
oft T T, T TR ST AT AT St 7 St sraferd T & e SR et e e awd
T & |G T8 T T BICHT SEATSISI H Ueh Tl §H Y deh W o foIg SeTmmee 37 9=1a %
forg wifereng fore st oora =t @ 18l Bt o ey # S HYU-=TE S ATEh 6
HRFR § ST AT I orareh o o g 7YT iR garad | AT TohuTed Tmfud sl foheg
QT =l ST TE TR o SIHR Tk e STewiTe ImesAterd Tt o A ot € S o
HIR Fopl o oft BIET § AYU THATA & AW T FEAMEG I F<6 THATA o H T
HFHATE E 3Hford foham ST @1l 59 3R o s Wecaqul SRTas 3 AYU-gare shi Zharal |
T g getw ek SioT SRl Sver EE, e H EwEia €, T S 3 ot g A b
LS ERERERII

HITTSIE o L8ER $.H SRE 1 A ¥t T& L TEFHGTSIE T@T o, fohe Tk | 375 I3

At 7 firefll S A ag Wil o S Een s ST offl ST e vRd gt
I SafoTd SIS oh SRATHT ShT ST ST AR 3ireTe i Tt T &t weei]

T-UF T GHHICTH I ft Ioered &1 43t ot H (22%¢-2240 3.) HHRT &
HUTbg S sheeor STal TSIaiiofl # SEIUSYL 0T SATHAT L aTed THHT TFHIT shi
IS el B-

T et e RgHuee | Jeveeveaem e = R 1| /83

WA T ST TSI FLSTHA o SR Bl HYU H FH e o 0t pid gomaid §
SIS 2T "SI HET S I 'I2UE' el 8, FH! TR GHIY shl WIITST [T TS| TR 3Feheil shi ST
STET &Y IEUS FEA W Al e el hl-

SfosR I WTE ol 33811 &/23/% R, I8 WTfe feHTS: T IeTslIe /2 R/

el
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e f&ATS o RN, 3Tehel A1E 3| fo U3 AR o ST e SAfd TS 11 & 1123 11
e oo gei-=ifer w8 S QUE, Tow 3

TSI ToFTor Soft oh BTy Fefert ol STt T0ehd ST TSI 2T e & Wi 3Fehe i AT
THT L ST S S o Ui, 21 TRer i T 319 Trd T (|vee, s A O
THAME W1, ITTL, 8%l T.E3IR) H Ifctfiad foram 21 3Lam AM@BI(RUIL-LEUY §)F 370t
foree BEadl (UWTE Ui, TSTETT o die WeTehid, STTY, 43R, 4. £2) H 3eha i 4T
AN T T T off ST TN JaATd T qUo T HTAR Fel-

FehS I AR, I ST TATTHT ||
TY N SAHST ! SHAT Tgd & TR e & et offl svehe o s H forelt it geden
HFEAMT H M0 8 foF QU8 § | AT 1 =T I o et ATTE H 5 H0 HL ITH
RIS i TE g ST TETl T 3Teher bl STa ST o =1 /i R IE § gohet foam 39
STIST 3 e A 3Tfr & Tt 21 et ifty A oeq F o R et e 3 ey ssars
1 ITE TR STTAT € < €T §H TOT JaTT S GLHT HATGT 2hl 3ierd H 18 AT =1fey|

HFI o GG H AT JrEt T S T R | AR R e R e SR uw
sfrerereRTe i wifar Sae gR sfem & it frrearter s o fafer st «ft Sfeafiaa fora 2 -

SEl

TSR Sl 3T o A AT e
T TR -, e et el
ey ET g 1 A I S STIATHI
Tt STl Ste ST 3R T S|
et T wrete o Fea e et e
(3T 2T ¢¢ T ST T AT H 3 <@ § 18 IR fofg 91 9, | (IW) =4,
F=¢, T (T0)=L, T7 = & AT oA Harq et I T Horg # & Wo v wer 3 | §elt
T QU3¢ ST 1) ToTE Q18T RAqH- €U, ¢, %8

3Fhe sl STHAR ¥ g S 3Tehs sheT d o, Fordl Sheh JTH o TTY ETET (WSTTsh)ehT
Teh 2 ST 97| STehe o LT hid FER F TSl 0t & dTet ST o T S 3T1hE
T T 1t o6 TR Tt Bo9e U 39 YRR ot -

HNE & G o8 qTfe ARG T Tl 1|
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TH T T S Seefe i el
fegfe wepe 7 <fe g quepfe 7 et
T fo[g, HAfd Fafe s Hig oFd ST ||
G TTE SAeFoaTL| 3T TE LA 1135 S L |
|l S = Wifg AIRE] 745 =17 dad =L |

TER H I3 L IMEATE AT Helg STATIE oG 3Tehell hl 3Tehosl e L rallTerd
AT 3T T Hehdl ar <a & 2

FFIRTE i 3R o Tl ST ST Tl HHTE sht sft g8 Fard o o ST of U
& TR SR ST HHIE § §FRT F5e TR YA ohl ST Johe ohl Al 21 STehall 3l T T FRT e
T R foha-

WIhH shi el |k Hl |
3T ST eAfet <1 feraft it 2 A
STTeh! @ <% g JUSTd dTeh! htsl T Tl
FRIETE e TITTCer fo 78 9 giat e

T i U T & A Eohdl Fofrei Sfrsis & Rrarsht o ofier goies forelt I o wftorm =t
gfrereeRTE St siferd foRm @ —

Sl FI Hee o 3Feet T I, Sl ST Heal oh 377a TTd] &
e AT AT Y e ST M 3, T S @l o of s s @t &
I RT3, (@) et s, forsie e o o forsi gt &)
O 7 TRTEST SR o 1 T SISl o O 0 Sreri ol
(Fierare 2T o Teerrarett o fRra et i1 hie we ¢)

VST o A I ST WA el fora &, TRt T Rt I8 T I7 amedteren foar 81 98
forelt 3T TRe & A T 21 T S I8 T ST & Al 3T T T Ere ST om ${60r h
i forelt Uelt &t w1 1 @ Forew qoTell shl SRAT TSl ST Ueamer aredt shi forelt StTer-gmel # i@
¥ A ST HH i T o T

Tl AT o T Y o6 AT H GIAEd @i IS § Tead g (e 0wt
200 £.) 1 Ig H e T 1 feie % Gforeara HeTehier 3aaTY heflvx T g Ug i 2-

AL 3T AT T Teew 4,
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Fed Y ST FHET G A R)
e “epelie el gl ST .
36 % He i STy gerer 21
arfra fFrafa, areht soar sEr R
Tl &t ot ol weht SteH-aT Ay,
1 7 fafd wsite e 2

Y AUT SfeTe Ul T ¥ IukAd i o foTT THY gemett & A== foawont s @3
T AT BT 3 IThT TTHIOTSRAT 3 fIw siver oft T 2 Uk 311 & il HoleR 21 ¥iHeh o
SEET ATHG TS BT USRI SR @ el o ot oft THpER T (JeRad, fedt s,
TRV, & % ¢R, M, TB.F)  HFSH oh! TRATIAT o foodia A&l sl WEd gu I8 fore o
afer fererh 7 it o, et aor fomdt STgaa o1 wer & 57 ARt & iIST ofame @ g famiy
HErar 6 < € Fifr A o § AR SHUST Sare wE-wE yrwes S AR ST %
fomdia ot 81 faceft smael 4 SoAT W s @ o, S fo STeRAm, SR,
STETTRATHT SATI-3AT(S AT S0 Tr@ehi GRT foeT@am g3 2

qerar it 3 geht <t oft 33 vaf A wfefores war 1 7w e ge @ fh S
Wﬁ"r%ﬂquﬁznﬁ%

for g @Tfir i wfesarm
(T i THARTHTE, ATARIUS, ITET £ 0 T o 1S =TS o)

TH FAT I ITHA S 1 S(aeT™ ohad et WA o SATFEHIE] AT hitsrsit sfoem
forefmelt o sfoemer st wa % sfoem e e 21 3aw e faerft snfey) wra & sfoem i
T3 GohoTT hl STLd 2

g <t AT 3R e, e arfier 397 @1 & aRdE 8, 3T YR F 3fiere
TRG T I T Y ST =) et e ST i T IR B SfieTe ST 8 3k W
T I o7 Tl I shelel Ueh AT 1 GHSHT €1 Weh| | U STOAT AT € fob R o oeft bt
giee fore aTell o1 o1e a1 S1RT WA o &0 3H aWa o1 T 84T ST S forg o ferg
T W Bl & @IS dehal Jaoh (el ST A1k & § I8 U 6 A 1 TH 8l foh gAH
FHifet 6t garent et JGT {F AYUEag & A=Y BT 3 3frerd F I Hicdt g8’ (371.80/6/20)
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EEURRERIR
WA SfagTa W vier i gfogm™ ora

Y-l st O+ g8 & S Tl o WHTI fehTet aTelt 21 <1k JeTeTl % A
TS AT ST N

e B TITRTGL it difer Sft 1 wor i 8, T Wit g geeon 1 R
2R 319-2 ¥ Teh T AT TR ST HIRIS 3o al1a 31| e it = qaicarsh Sc@Hi i qd
&9 H UTH 3fqeTe e ol

FTfiTer difére St 18 vee sheresnr 2 et faeg wrvarar ot former ameq-sftarrett §
T 321 ohi oA TfedT o foreis Teaed & arefier foram, et 31 % TR ofFarTs, et Wierd
o6 STUT [1:Y5:/4] I8 A, Ti=r S IR BT A, T o, ST guar |varet 7 016 (11 59 5%
I 5Y, $9 T 2% §9) B A IR 36 GG § 16 8 SfTed TSl shl Helt[2reh HTe[dT bl
f<fara foram o (Prehistoric Civilization of the Indus Valley. Madras, 1939. pp. 14-15)

P. 14 the true proportion of length, breadth and thickness asl:'s:% which makes
for an excellent bond. p.15. That this ideal proportion was not entirely forgotten is shown
by the fact that a later text (Kasyapa Samhita) prescribes proportion of 10 fingers of length
to 5 fingers of width and half of the latter for thickness

T SHTOT SR AT I H FIT AT (A0S 0T, %%/36 Infeaiiaa)|

TR TR & UeTE g% 3¢ 1 AT Sooid IAue SR (TSR e
AR TR (TR R EHTE - EaRT: Teifed, &//3/3%) | foetTar 81 30w o 0 ¢/ 0//%%
TS %0/%/3/9% i 55 B, R $31 1 U T AT el TS © 3R 39 5 § ARG A
Soot@ § @ ra gran € T e-fmfor & fow 81 & wer & wfafir 61 e s By 3
forarm g £t o afteTT & w4 oft STfeven SR STage sTerT & € e ® (¢/o//80)
ST S it oAvas Ui o TR el W & ST S S Rl S Y AT o T (ST ReemTN)
el 3| fohe], TohT ST (WA U)o TICATT o EeaM | ST (%2/3-3) LS vl
(wmmmﬁm)aﬁwwﬁﬁ(@rﬁwwﬁwﬁﬁq@mnﬁm)éﬁwmw%
37T U BT T FITAT S5RT BT SIF SIATAT & (SHIIHIOIT $48T)| Yeht 32 o o7 orvaiTg oK Wiers ot
T AT 3:2 o e w2l

€ T © Toh TS o foram Wi 510 T TTC SieTd ol 2@et o Jo AT o fey =t
T GRIAT ATHE T AT | HIgAslee] o Icg4ehd] W 1@ ShIef-Ter TR Sifard S qRed
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QU HAEIT o § & 39-2 3% ok HET-aTh T8, Tk 8% 3% H TeRTIRIA q2i T TN shaeAT ot
L He e el foram Tl

4T el el w1 e B T 3 i B e 2 s e
WE o WY WA e =fey) dedare Surerr fpaforenerd o qd Fomfd faa sfaemeemn
1 FrR IROT 918 1 g % HeTiiatr i ity st & sl o RieterE & =gy
e qon gefifq g uE * 33|T%TI'(W{§E[\ RLACKROAA ﬁﬁ'@iﬁm% (S¥=T Probes in to
Indian Culture, Delhi, 2015, 9. 23¢-230)|

I FHITEH % AT v TS (¥/8¢) 3R et e wam |
aTIe fosrr (dfieart aw@t A Y Raeifssian afeehr) o STTUT O HferaTd gRT 7w sht T
fafir w90 §. frafft & T Teva 5ot wmEn I5a Tom (33%-¥R0 3.) % T foas T smaft
fafo & s (Sasanian Coins, Furdoonjee D.J. Paruck Bombay, 1924, reprinted New
Delhi, 1976). 31 GHS % WIHATCHT si1g-[aeT H THRTeA STl Tl o Heat-aHe” Al
T S7R TR o forawor “q GUIERIaTT Y SAHsRA (%/6.¢) % T STl ¥ (38,
Probes in to Indian Culture, Prof. V. S. Pathak Commemoration Volume, Delhi, 2015,
2¥L-4 )|

HTTCTETE ohT ST TR Shefed ohfel €1 el sifeh Tk gfreraasit o &9 H Tl &-
TSCHHETIshel ShTfctaTashaseerT = fergrerasit

T SRR ATS o Siqerashnil 1 g +ff ST =nfen fo6 €31 2t £, # et W fog wfe
T feifir =t e o, foreer sAfmfd sifera fermen off firet €, o o el sifvrera # <@ i
SATRrUT ET T 21 ST &1 T SRV (HIfewe) o WTEeh HHAAH 6 T IHhT Tl 1T
ST 9 S8 3R T&T 97 (C. E. Bosworth, 'Notes on Pre- Ghaznavid History of Eastern
Afghanistan, Islamic Quarterly, Vol. XI, 1965)| I8 Wﬁw T JHEdn T 3feafaa
A A 2

HINDU RULE AT GHAZNI

During the reign of KAMALAVARMAN, the Saffarid rule weakened
precipitately and ultimately Sistan became a part of the Samand Empire. The disorder
generally prevailed and the control of Zabulistan changed hands frequently. Taking
advantage of the situation, the SHAHIS stepped up activites on their western frontier. The
result was the emergence of a HINDU POWER at Ghazni, supported by the SHAHIS.
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"The authorities either themselves of early date or enshrining early information mention
"LAWIK" who was a Hindu as the ruler at Ghazni, before this place was taken over by the

Turkish slave governor of the Samanids,

13.C.E. Bosworth, "Notes on Pre-Ghaznavid History of Eastern Afghanistan,
Islamic Quarterly, Vol. X1, 1965. https://www.wikiwand.com/en/Hindu Shahi

giEentor 95 & fore e 3faeTe o1 aHTehe R GuR

fafesr amTaE % I ¥ WA % 3REM R AH-GH H ASHIS FA Al
SfereTehIl <A T et ST 3eai | H off 7 S g foR et shers gert at s gem|

Geurd GvareT Sht ST o 6 wTfefearsh gfe & i st ey forwa: Sfeen st ot
ST o SR T SR b7 HRAT S WIS T WL e Ty el Arefeh el g1, W]
a1 SR 9T df ITh! qEt | o, 37: ST At § 3T, 37T T, AhT W 1 forsbrer
TS ATHTSFATE o T R TWHA | AETSIES! o Th = H AHfeh & & I AN o hobrel
TR i TR AT o STRAT o ST SR ey =1t o AT & I, ohl o1 bl AR & § foa
TR 3T STeT § 3T 7 hel ¥ al Jei o 3337 o ey o, forg o1 e Wi shiae af Wi <t
o et 2

forgmt o @t & wrarfty st & [ A A foramon wie-ee €9 8 e @ e T
HETSE €| WA o 3fereTe # S Wi W €1 T& € o] 3TaeTd i o Seht aguai el €1 T =
AR 3fe v

TTHTSISTICAT T T ST YA T feheatl a&aeh off| fieheat & o @18 &t oy ag
Tl Tt $.9, % A (IR, SRTERE) Td Wad! et T a1 8 Y a8 ¥95.-2¢03. & o
(e, IATeh, THE) I TEehi ST g6 Wi Herdt Tiard] e ol 31Tk Hee o SATER T
(J. W. McCrindle, Invasion of India by Alexander the Great as described by Arrian,
Q.Curtius, Diodorus, Plutarch and Justin, Wesminster, 1893) qTT-SITdT 3@% B WRA ERIITC)
HIT SARAAT T 3@ A T W AT ToRar T QU AR STaeTe sh1 T Ueh =TS 9T,
SR TSl Y g T o T =R e fore AR €TH 8 Aeeeel IR d g¢ A i ITH
forhra o foru fortie famer T oreff Rt o1 sfear (SawrE, 9R0%) H ¥R & 300 U8 d%h &
&8 U8, ST T G o el 34 I8 T §¢.4% €, Tl L U Saeht St A § sheft wrereh et
FHT| ST g, 51 18 L o Ttaraty § forsheat OX Ueh W7 STHT &1 3T Brar oM 39 fareheat
T TTS-FIE oL TelT 1T SST-ET FieTel TeT Ttore o)
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SRR shi i & & ST fereheat o1 sforemer frsheat T W § Aot o 263 99 e
for@T ST SRR BT 21 g Gl o STTE TE 263 ¥ A€ 3feT for@r ST AR 8 3R
3T o Rehvat o AieHT AVSA fohT ST o T I &1 Tohd hid & foh TcST: FIETSRAT T Siad
Gr T, T HTOT AT STaRTaeRTI o TR Tt st forawor 4 € fore garg woe T
1 I 7 3l i HeasT: YHEAT F T qedl s B o Sufeud o 1 R foRa T R

g forere & & 1 == qea T @ fobeq ATSt ATt oft S| “grer o e W freneat
H B

AR  for e freheat o 3faem@ 7 9.¢cw 0 Ue Taaes it wiftr & T e A A
(T TSR, feRfean hiffeRet, W o, 24, T. 20-2¢2) @ w ameft W & gar i dier
T e SER 2T 3fehT oT| T T o) greft ot Uit (T%) Jg-TeT | W1 371 37 Hg W
THehee ST9a SHHT IS g lH-TETe B AT 6 FIq I oi@eh, 370 oft e s bt
e aTe S STARTHeRR Al HAT o ST &; 37q: Tonct ofl.eg U foidve o ftmer g wad
TS ST o NE shl AT 7| A Teh, Frheat T forster 311t dieet ot AT fereor oht &va ol
U oft welf TR foreh oy gvet-afier U et | e fohar o -

Looking for the first time at this extraordinary coin, or rather medal--for it is
clearly a historical monument--everyone will be tempted to exclaim, "Alexander and
Porus!" I do Lot, however, believe that this is the correct explanation of the obverse type,

though the true explanation is scarcely less interesting.

It would seem, then, to have been certainly issued in Bactria, and not in India

p.179. Their physiognomy p. 180 is not Indian.

When Porus fled from the battle by the Hydaspes, Alexander sent many heroes to
pursue him, but he does not seem to have been stopped p. 181 until he voluntarily

surrendered to is fellow prince, Meroes.

There can be little doubt that this remarkable decadrachm was struck on the
occasion of some notable victory won by a Greek King of Bactria over the invading hordes

of Yueh-chi in the second century B.C.

These shreds of evidence, though their importance must not be exaggerated, seem

to indicate that the issuer of the coin was Eucratides or Heliocles.

foheq) Sohct A8 7 R 0& 3. H TS o YR aTel H-a¥ bl oot fooquf o Ieht 3iferd
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A T (AT wiffea, 2¢ok, 1.%) foah i et &1 w3 oee 6 ufreriaes
AT Y Sl

PAGE 9

Macedonian horseman driving before him a retreating elephant with its two riders,
and on the other side a standing figure of Alexander holding a thunderbolt and wearing the
Persian helmet and with in the field (PL. I. 8), I have come to the conclusion that it belongs
to Alexander's own time, and that it records the historical event of his invasion of the
Panjab in 326 B.C., and that it was probably intended for

I aTE T S-S5 3 MER A forT wwaef o haret 310 8308 &1 &-af 30 ¢ 2322 H
"TERITAT ARA' 7 Sifega Uoe Aref-oe SISt aTet 3131 1 9.4 ¢R-¢ 33 W haet e o 43 o
W o1 TR o1 forater seqd o foarm 3 W Ufderees oea & ifssh w1ed & §9 § 96
fopam-

BACTRIA AND NORTH-WEST INDIA

It was not, however, until Alexander's culminating victory at the river Hydaspes
over the Indian king Porus that any coins were issued in the far cast in the conqueror's own
name. Perhaps the earliest of these is the following dekadrachm, which, as a numismatic
record of acontemporary historical event, is of supreme interest:-

O T fererott & o8 2T- +ft fohet e

TEE % @W—ﬂ@ % Taawor the Elephants --- did no less damage to their friends
than to their foes (AT ¢\9, 9. L 0& McCrindle, J.W., Invasion of India by Alexander the
Great, Wesminster, 1893) for fomgie fimer 3 WW 3Tt feedl 3T sfoear (3R9%, 9.62)
o ST T T g TR o
DEFEAT OF POROS- 61

"The elephants, he writes, 'being now cooped up with in a narrow space, did no
less damage to their friends than to their foes, trampling them under thier feet as they
wheeled. P-61

S 7ot gudl gedeh ATRIHIS fewdl AT 3fvear (£32%, U, &) H 8- FLd g 'the

Elephants --- did more harm to their friends than to their foes' forar
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‘ANCIENT INDIA’

The elephants on which Poros had relied proved unmanageable in the battle and

did more harm to their friends than to their foes. P-64

S fop 30 T o Rt aftar o €1 Srsal | I oft foh foereat i 3@ v o8 @ &
o L - AT (Alexander's exhausted troops, STNIEA, ST £¢, T.8 0| AT, 30 THI
T Tt weafifa ek o qudTicarsh SHTOT AT Tt den 2t 7o i T Efifird s @ 8

ferer 3 22 % forewor (Aferifean sifafera, 9Pt &.9.2-28) &1 T80T o 310 o7l feeg
HT 3T (HTFHIS, 22Y) & I8 93 T AT o Feteh X SEA {1 37K e # STl
TEedt o1 3fieam (3R 2R $) % HERT § 48,4 3 T @ 6 POROS MEDAL & &9 § forr

Early History of India 1914 % Wﬂgﬁm%ﬁé@qw?{ R0% 33T fireheat i
it feram T 37k agi ST T 9T Dynasties before Alexander Td sT¢ % QI LA o
T =R T feheet 1 foremor e foear & war o 36t A R F Cambridge History of
India & E. J. Rapson 3 SFIT&cd H %& BT 1 ST 58 I ¥6eh Alexander the Great T@T
3

e & W % 3™ Tem § 39 Fiea Wia i ATA=HT Tiég, TRAT 3higEar
S5, fraTeteR ST eI R 3RiE™ o ®9ET (FATEEE, £33, I8 Lo Ud 3AM)
ERSE IR AC RIS

T TH B T L GATS <dT 8] 39 i g off Steae wehivl 81 g6t 0T ST YR
fargrat =t fmrer =t wfcrere e T=T )"

ferer 31 ST o FAT ST, FHIRITEIE STEEaTd, THRT 95 ASHaR a1 qaad
WOSTLER S 3ieTaeni = T 31 &)

2]3R ST Hitest e T 3foear vrT-2 W Wibg YEmme §.5. 30 o drneendd |
SIS AFEHTE A MER R st .2g AT o Hqedl hl Feawl H <Id gL WIS sTohed o188 sl
STl i Y aLsie T

In spite of certain features which are not altogether satisfactory, the genuineness of
the coin has been unhesitatingly accepted by Head and Gardner, and from such
experienced judges it would be very rash to differ. Gardner, who was the first to publish it
(N.C., 1887, p. 177), was disposed to give it to Bactria and to connect it with 'some notable
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victory won by a Greek King of Bactria over the invading hordes of Yuch-chi in the
second century B.C. Head, on the other hand, comes to the conclusion, 'after a careful
study of the fabric ... that it belongs to Alexander's own time, and that it records the
historical —p. 389

Ancient Greek Coins in India (CH, XV)

Event of his invasion of the Punjab in 326 B.C. He sees in the standing figure a
representation of Alexander as Zeus, while he puts forward the interesting suggestion that
the lance is being wielded, not by the horseman, but by the rearmost of the two elephant-
riders, and that consequently the scene depicted is the retreat of Porus and his pursuit by
Taxiles, exactly as recorded by Arrian-p. 390

I 36 FormI 3TeR o o wa-Ter =it © I8 & 08 T 31,3 i & T fea-

For the most comprehensive discussion of the whole subject see B.V. Head, Num.
Chron., 1906, pp. 1 ff., and Historia Numorum, 2nd edn., pp. 832 ff.

.S YCH gl EHe 37T forfest et i gu A okt TR Tt 31 foha

¥e U fiuy 9 {wm ) FRed W e Jet T sREesEr sEees e o
TARTIRT el < U1 (3FTETE Yo, SATRTae, 8% 3R,  ¥lo-¥¢ . Ud WA 3iaerd i T, fSes-
3, 933, 3TTEE, T, §25-620) |

TH TER 4308 H foum T skt AtdS A wwred fadve URmy grr 8’8y % U
quel o WY €o AN W ST T H AT AT T T&T AT A9 §REE H kT UL Hd g
(T, IO, 8 ]&E, T £ ]&3 T foraT A o 3wt (Afee ate), FE, Y ¢, 3 L0, 7.
2¥-3R) 3N 4]0 7 fhaeh & i o Tea forawor o §4 31rar ford (St 31 fe =fireitfess
HIETEET 3T 30T, 43102, T.2-)| feeh W siferd-gg dre i fereat % e gu 75 i el
SITTAT, UHT &) 3791 Hd T 21 oh AT forg St & 4wy ﬁmﬁﬁﬁ?ﬁaﬁ%(Mitchiner,
Michael, Indo-Greek and Indo-Scythian Coinage, Volume 1: The Early Indo-Greeks and
their Antecedents- Hawkins Publications London, 1975, pp.8-9) @ifehd, ek off &fce &
oI 3t well-s0 ot G gl 3R Secia1a Ie foh H ST+t a1 sheret Tegieren o i die
(nationalistic attempt) & FRor foram & (W@T g e we it 3me uferthue Aeferem,
ST IR 3, 2007, U0R)| Seie WS 3 A B T 6 T A e st fe
(Bhandare, Shailendra, Memory as History: the Legacy of Alexander in Asia,, ed. H.P.
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Ray and D.T. Potts, New Delhi, 2007, p. 216)| 8+ 379 T & TR W g rid &g 9T
3iford g T RS TSI AT i | S T H1 ST |1 & AL GRITeHT =<k b off foh I
THTEET 1 5 81 ThalT &, i1 36 TG H ST oh1 &1 § LY FTeft SR BT o TR I8 S o1 o
7cg 1+l ITH gAT (F€ Bice Wi WG €, STHE, 1.9 T o 3 T o erefl 96 Ard, Hifh
T [3/¢/8] 3% o7y a1 o ufem @ TR e 8, gice 98 Tei Wed foh STTRet el & o1
| &  WSIT I Soer T # a1 8))

T, 319 a1 78 o g @ for wwefiia faaes % sfed # aneft &t i W a9 wered %
Afcrfeeh iR TSI & et 21 I TRk hidae 1 g o firer T @ fop i 7 & o1 ameft
T Ee | da o (Afshved, Fuufeatiad, I8 243, Hiead 6l T&sh ¢. 3T 2%, 'Porus was
placed upon a waggon. I8 waggon TISIT 3T B1GT BT o, EERIAN ?ﬁ'ﬂ'ﬂﬁw ¢ T R
'he (i-e-king) rides in a chariot (howdah) mounted on elephants')| s F A d g are &
T

e ot zreft & Tam greft it @reft die W oS & I @ & AT S wekdn for faver
A T 7 TGT LT &, ATk 30k TaH I 10T Teash # fIU g &) wom & e T vy 0t
S-S 3R T ofT| Toeheax it arelt 9% o g % a1e & Bt & TE e | foran € (3
A TR hT Toereat o AT qeh ST 37K R 7% o A=t Siie L ATt i S1q seaT 1)
forerrat 1 Aot 1 BT hed gU AT 2

PLUTARCH'S LIFE OF ALEXANDER

(J. W. M'crindle, 1893)

309 Chapter LXI. After the battle with Poros, 310 Chapter LXII- The army refuses
to advance to the Ganges-Alexander, preparing to retreat The battle with Poros depressed
the spirits of the Macedonians, and made them very unwilling to advance farther into
India. only to 20,000 infantry and 2000 cavalry, they now most resolutely opposed
Alexander when he insisted that they should cross the Ganges. Alexander regarding a
retreat as tantamount to a confession of defeat. But being swayed by the persuasions of his
friends, and the entreatics of his soldiers who stood weeping and lamenting at the door of
his tent, he at last relcnted, and prepared to retreat.

311 Chpter LXIII.-Alexander starts on a voyage down stream, reducing tribes by

the way- He is dangerously wounded in the capital of the Malloi-Extraction of the arrow
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from his wound--His recovery.

T 3 31 o1 g oft 8 fop R 4 432y o 370 9RA o 3R # Goo LM g20%
T o Terg 3faem® o LUy a9 o o7 el wuR I8 fear it fireheet o forl fergepar o o &
TR TF ° TG o 18 S o T ATTH! T 6 el |l A1 & [7¢ €8 8, ST et for@l g
ST T ST 4% 2 38 A o (oHTe § 96 a1 LUy ¥ & | £,y I8 7T 0.0y
2l

TEI o TIFe =He T Ry TR 208\ I H Th HRiAH o R0 % 36 HIAH i
AT # i i fera foreq sfrere ot foramelt # &t A e AT s A2 S| et o
foTu sforera i qeaeh Sact! ST =Tfed 3T daef WA SiaeTe STa=aT g i +ff 3em &
1) e 31 forg oft A ot R o Rrepeat Sfiam ==t em)

Buddha Prakash, History of Poros (Patiala: Punjabi University Press, 1967). Like
Prakash, B.C. Sinha, in Studies in Alexander's Campaigns (Varanasi: Bhartiya Publishing
House, 1973), believed that Porus had not lost the battle against Alexander.

foreheat BT AT 37X weTeh o STTER 8L A B T% 6 I o ST &1 ol forarm el
HIY hTeT ShT FATAH THeh AT WA hi ST TR ehT

T SN AEcU! | S HITe - shiesrs fegl ST 3T0eaT, (SFiTaeh 3.1, (0, Shitsist
feedt 3it sfoeam, 933)% 4m &8 W aRf i womver Ue e qfeft ot wweRar difersr &
EEH T TN s ) T8 T shet o 3fe T et U= /)

THE BLACK PAGE

It was in Persia, also, that the bell-shaped capital was evolved. It was from Persian
originals, specimens of which are still extant in the plain of the Murghab at Istakhr, Naksh-
i-Rustam, and Persepolis, that the smooth unfluted shafts of the Maurya columns were
copied. It was from Persin, again, that the craftsmen of Acoka learnt how to give so
lustrous a polish to the stone a technique of which abundant examples survive at Persepolis
and elsewhere.- Cambridge History of India, Vol. I, ed. E.J. Rapson, 1922, Chapter XXVI,
1. Marshall, p. 621

THIS HAD BEEN DELIBERATELY FOLLOWED BY SCHOLARS WITHOUT
PROPER INVESTIGATIONS
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A Tk AT A1 T giqe® Toff § I8 GG ST &1 § Sfeh arged IROT IS
HTIEFT-HTTE (24/3/34) 3 3ET0T —

SFETRTOT: ST~
UTTET SFSTTOT Feifd deesed:| i FedrH|

o |1Y G 4 /3/2 6t wecau €, S Tfor % v e wye e A o v Sfeataa
=3

HEAAUTSTAHT IS Eoh: FfTohT T -TISAT | 28 |

Hed T AU SRE AT ATATeRIY:| et 7 | Fiae Feagermta
T ||

S STaaTioes T 5 QUi e % TR S SHehiclt 39 o1 o firerr @ (e
TA-3/% 0 [fHsfiarer wraTiea] forgeT, TR seeRdera & fery SiR sresiaar ™ (R ue
T St Wi wHeh aTer g )aen forg, frgrma ererfq Ry wd ferg-smvma (Rerg-faef,
e STrvTen)(HIIOTfash-53- 3 [(T8 % 3) SO qvdTied]) ST Jeched-ga Y2 ¥ T 3
a2} foreror 2 fSem 2ok Yoy § T il Seei@ deheiieh! Ifshar Sl gy T gmea @ -

TEUSUT STHITICHSTU SIZ0T I HIETA|
€ ATATRTETAT, TR eTevl TeRIuTHT (1919 |1

T, TGS TS (AT ¥lo8-¥\o3) H ForeheT ST =weh A 1 faifer =rmer A St
FHATcHh TATST Shl Tl ohT Hohd fohaT (Indian Art, Varanasi, 1965, Vol. I, p. 86-88, 108;
Studies in Indian Art, Varanasi, 1965, pp. 69 and 73; SRR Shell, TRV, 2R&S, 9. $¥%-
2%%&; The Wheel Flag of India Chakra-dhvaja, Prithivi-Prakashan, Varanasi, 1964, p.3)l
SftoTiereh ToI-2 &6 (G T H gl L EU)H ot STTeRideiamer [SATHAeIeme), e [§UeT],
ST BT (ST5T, HET] Ue GOT [FoT+T] S 163 S 2| Jecshed-a (¥&2-U3¢) | fomme &9 @
Y freor wrsreeft forsror foam 21 $7Tet o ot § TS sht Wi de1eh W F8 SAfaH =Heh AT
off 30 o1q T THHH A @ J A 6 el A1esh H H=aMid gl o HATIX T
faoeht % SUSIcTSt BIRUYH % afkrer we @ waTid 3 2 (e 3% 7S R030)

sfee: Fafafeedwafie: geam sama: (37 2, 53 2%)

[HETIS g o HTEH § sheti™l 71 € foh) 3e7et (feMie) o el ol et & fRrer-ae
forer &1 ST o T & SEft ROT & Tt AT IRy § SSET o ST get o T 4 g @
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(STSIHTIZH, W £, TR0 | ST € SIAeTd T-l H ol o8 HIell-U=T AT &l ITell el

= fadtar fesrafec & wedictt oite @ o 7 <didat st 3 w fmenfsstar
e Sfeafiad @rd At § i € St ied| T, 2, T, Jaa, e, e,

=5 T o aferor o St aemETEETErd st et e
o T g A % g -
T | T I | = TR wEi!
TS | oy | T | SerSTe |t % 1|

a1 form ST Sfera STt 21 39 SRR TefTg & =t ah afaqor iR R afirr # o
T e a8 a8 S fdi faspiiee € o TSt W Akt i @ @ A
IFRATEAT hT SAZNT H TG 21 IR O Toarht oft TSR Ai-at o T Saa (Sferw
far- 2003, 3o AT SATRTAE, TGS N3, FofT 20%0) AW TR -
AR 3hereTe & Haa w=T

T Sifereh STeaH 3R TR aiwg (.. A ) 1 IRd % 3ide i B3
el shl e H (I8 8) foranfoflt i Serarereer o & SIS o 4. (=t # £.9,) 1 arcad forei
BAIEEE (38T 99) B @ FR qEtuareifift iR off oft. £ e off S wmem man 21 ofi sud off 7
TS foh SEehT ATeqdl ST HHlTE o S0 ¥ § 37uiq Rt Sfaere o fafosha it samgad & et
4 BTel T AT AT 8| A1 H I8 BTl € df 3iqerd 2hl GHEeT H 37 Sideraehil = -
Tt R 78 TiaEoT 26T fore o o 2

TR 3RTETE ol ToT ST WIS, AT Seapid o 3T aIqfaeh %1 ol hiet TOMT h
TSI | T T M H T H3 TRl § W AT AT TS - Tk 37 3w At
AT 81§ 31 H | AT It H Torsh T <, 1ok S 3t e SR 2

3RETHRT Feew A & &t I H ST TSR % forg wfer 3 Jrafse avaq &1 S
foharT o & AR SHTA-TUMT o foTT df STl dverd! - iy avard - qaa'*r%mﬁaﬁéw
W%qﬁﬁgﬁﬁmwaﬁtﬁﬂwmwﬁw%mﬁmﬁﬁtww
WW!W%W%%@WWW@WWﬁW@%
TIIOTeR TR & 36T faie foram e, foeq) 31Tt o SR O o gt & 3§ R & T
AT <) TR g o TH STEd ST T B 319 STeTe ol Qo T 81 56 e
T o L B TS SHIEATY T g
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ST o1 WTe & H Yo el T € (ST FETT: GhRUEeIat:- Aiawfe,
ST, &4)| GiE-Taq 1 TREY AqIRIE shed 8 2IaT 8| 9 o geeft o1 3gr T sfoema
T TR I IF-TUE W BT 2| /G H FUT (3/¢L/4, L/06/%0, 20/¢/%) AT o HE £0/]R/%
TG 0/R0/0 F HTEH & TT-3Ted! o &9 H G o1 Taieh a1 (faferdfifeam) e wy @
T 3 & # o 1 7fa 3 91 € gHfere s & St 2

TR 3foem ot afeiey st A ookt 7 &, o <eft an faceft @ v sfoem &t
TSR AT &1 dl SHI Y TFaq & 79 70T oL | SHN 3frere shY 3= STTavarehar eift at o
THR YIS T hl T hT JATH HT| THRT It T TR 3T 5t & o 3ok 9 38 o
REUI

VAT STt A 3G & T ATHTSY o 3T e T 3(eT8 Te2 TR 1 e 3he
(feeeft, 23ug 3.) wid fafusmm & foan 21 wTeed St 4 R0 S §¢ IAHT EH
TERIZH HAT AUSHIZE i S Wi 3T el % difersiien o ieferg € A &
(9.30% TS 3TAT) SH ShHT: Trsiohe] o TS TE=HT © Sl ST S ALY 6 7 AT fir off (7.
30¢ TF W) WEET ST 7 T & foh, "aqq: e AU U & 2| ARAaY o ad e &
ST G, U H TR ST ITe1-STeha 3T1fe oot it Ufcrerfires ammft & e 9ot Tgrerm 3t
1 ST ST, S @ H o e faw oY T, orask om) TEmEn, werRd, SR s aeel
31fe sh gferat & S =T dret UfdeTieh SeaTaehi 1 g A1 T

T Tfew o AT g ST T B TR SR € WA 3foere sht T st gt Sf
I a1 Wl o HSTed B foh AT ohl HIAAT €1 93| e SaTeeoT T -

T FRTEL WfOSd TR 3 Eiereg A5 = ST Srefa s fafmren few # forelt
(2¢R% 3., TN 9R%¢ 3.), 300 § 3weh rame ot srmfa st 78 dh onvdt &1t F oftepeor
T A 38 HaTHid e TARTRIA foha & (.3, Tere e, 78 fowetl, 2028)|

el ferfur-zrrer ht el ohee 3 forw ot ant feet el welh oft it &m & ot orret oft
ST S A T&d | & Tt T, s, T, e oY o e R @ E, e A MW
AT sl TR TGl Shl----- T i oh [T TehedT TedAT 92T
TEAehl o ATHERTUT H Tehdl &

e H gferer@r ot Uk fohefmar <@t "Tribal India” M €6 (0 019) shT J3f Tsh garll
‘05&[ 'A Tribal History of Ancient India' heT0T AT SHATH (& R\0¥) T ot e 3Trar 21 v
ﬁ'@?ﬁﬁ@ﬁ WW@W%@WW%I "Tribes of India' 3T 'A History of the
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Tribes of Ancient India’ q&deh T IH @ ar gs-f r!

IUHER
e R Faes feTeer &1 a2

3foera & qoaty 6 3ft & faya sfoeaer s e, (=i wder sfoem
TS AT HET @ ol off TR WA Y § THEd TR hl SIS AT 3T 3239 o,
Torers . Trtes; ST T ot FEFNT A1) o $H G0 ok WrY ST AR shi T qeh TTaT &

TS T UUE SIqeTd el 81 F8 e e i Yok /rT 21 Ul o WA ¥
wE o foermd 7R IHh! WIHET 1 Aei I & sfoe™ 21 sfaerd wiedt 98 21 Heet
AT STkt Siaerd # feodt g1 I 21 Siqerd =l S aTell safh 1 Afh-HHe adH o
TeT & 3f0 T ST SedT @ 3 S o el o UEEE aoh I (§HE o T H) & S 8,
foeg i1 590 3¥elld bl 3Fclld-qel & @ oidT 8, 9 329 & 3 2| W @ 1T 3iaerd -y 2
TS WIS H qowse Féf o qTdT SE{CTT SHART: ST Bidt & 31T STl ThTST 0T 4T B
A FaT 21 21 IR HEeaqut 2l 07 3 AT 5 ATt TSt i sficlt §§ STl & &9
4 o Mad 9§ A 9 qe ST o S F SIS Sl §HI-gE 9T A8 Fd g ST
FHATHT o HTEHH © AT ohl JPEA-HAT 3BT sire S| gfoerer ST qumor & oft swf +F Fet fopar
&) wfersr <t T 7 3T fora | wwaa wedt T & fag)

SfreTE T 37~ "S{ETE TS T STCHIRIGETOT, STTCHT eI, STTCHERUT S STTCHTTEAT
2" Wmﬁﬁﬁﬁwﬁaﬁmwﬁmaﬁwﬁw%uﬁﬁmwaﬁw
21 T T ST ST 3(eTe o TR E el ol HE sht Sfamam # foreft g & i
31T Feferd el S Tk, 8ok foTT T stravareh © foh o Stk Ufererfires gfeshn o srot feafa =
EEREEIEE

(3R -SraIeT SRETaT £ &Y E-Ul il Teahum)
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TEATCH T AT TS

qreer

YRdT 1 W F faen SR sifaen 91 w7 qvia 91 g 81 stasr w@ed @ 1
STt Hifae wqts 3R TS 399 % 107¢ 575 81 8, G o1 ATTard Gers ¢ 6l Sl
@ vifas G@-gulg fierd! 81 ia® agfs 1 FRF e 77 81 STeATlce FH T o2 Fa1 T
37K s JH 1 M YRT e Yfiewt 73 781 81 FacT STEAIH F &7 1 & 6 afee,
YRd & AT 3faer & J1a g1 @ 1% a4 ) § wRa &1 anforsa $err g o1, #3 y@vel 4
VRGP § & T SS916H % T8 91 9RA § 314 ITaTioad] € SFIarstl & faeg W&iee gey
TR THTCHE 12 1 &1 Hell T STLRITCH 7 1t ARTaT 131 81 9Ra & Tifderd &1 g &
371fa 71 @ Fld T ST ST [l fiewt fardi @ 81 3 72 @ e, 379f 37k &
&1 fAe 1499 3371 81 Iqa: oH Wlfd® 3R STeAicns Faidi & 79 &1 €Y 8| 394 €dl &
Tere BT GR-GEIT 15aX0] HTeTshd @ o] <1feT, 399 3idard o GrieT eI & UL TIEH &
SIdeTd %1 Ta FeTs 1ol ewell ol

SyarEafse 3 fomm o stfermm SHT o 3w w9 U IUTE 1 3T e 2
foreri =nfareri =1 aeaggva: g=l
Afereram g dicalt ferermgassgd 11111
SATEATIcHeR T o1 o et T SR sifdes I ot SAfarem Stfaen & ifdes grem sl

T CIERIT STTE ST T 3L 3T R 19T 71T ST foremm & STHRdT STH o 31 | I 3
T G Uoh- TH 2T 9o €, T fererdier 37 forreft =l

Aforen & e gE-wfs it 31 wifass aaf i1 s 7ida 81 steids &l Bfora
A o6 f foepr, guat, SEred, S-S, 3, ATsd Teiee S1fe STevae 8l 37 @it
AT ohl AEET TST AT 8, FHITAT TS T 37 Tt gl TAT- ST et TS| T ey

1. T, Senfee ST oA HE SR A, (e, #-3115 fhiee Fe, Hiememe- 121010,3,-8368930736, 9810780771)
2. SEREA-3
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il @ % e Bt /1 T 7 e Frent {1 et st @ o, o1ef S wm @) 56 g §
ERIHERIECE]

HUSHIIYE o el S TSATHT T SR ol T 8- TATT o] IS[aia: HHeR! HYeAE: ...
TS forem & 3 78T TTeHT 1 I 81T © 98 W foreiT - 371 0 FT qegteTeIdl’

SATET o7 91 1 fore shet, 39 €1 queeh +f o fore et 37 i) S o6t serrared
+ Srfera sheT, 38 € queeh o SN fore e o At @ o, 3ved 3 s 2t Bt frga g R
ot o TstE e 2, o 3ev wtde g 21 e & s S v o g@ w9 el
T - gEEd o | o g iifsh S smefones Yaftil & wed i Aq 2l T B o
T forer St TR S X ST Sl ST et 2 €9 & Sleh ohl 90T LT 8- GH0T aRid -,
&} <Y AT & ek W 2iaT 21 Fori sht SuTeT & et <l T et 31 form wewren gy 3t R,
e TfoT T o6 i G e Bt 81 FAT & o o ST 8- FAT e S| 3 | S
3R AT Sl Ieq1 BT 2| et e 7 =Aared Bl 2| 31 W A1 Wl A6 €, Fdod shl T qfh
{1 = o TR forem suTeR Sreh-Tfic R e R €, TAleh-shedoT B Y B 8

3forerer we 2 fo stfereme=r e wgfs ok o Ava % fore 55 S &, g
ATTETE e Tl &1 TSTAT H T I Bl & S geicd G H SITed YT oh SThA0 § T
T B AT 1 S e % WieR ee-aTe W Iee 1 SR & S 21 SR, T
3T < et e e e, st arfa T g I e s ?1 9% e @1 ey wa e
T IAGSH AT 81 I8 SRl T 8] qUShNg FEar § foh deaarett & qd wewen ea faa
Gsieh 3 e o 17k STl 3 310 S8 T3 Y ol G st sl 5o sHiaret! sraroer
3T I fo -

ST STRIT ST Sor: HFd forarear st saresr i)
| SR HaforRmI eSS 518 11111 (§.1, .1)I
forem wdt sAforen ST S W SUTEAT | AR TR Uegsiiad 39T §UUT TE6HS, T,
3o 3R qUiehT BN

STel-Tel AT WX Gfe shi shedl S1eTd BT, SAferermsi=r wfifdeh aufq wed g, foamsm=r

HEHTE-1ISI (E.1,5.1)
LGl

TR -3

TR G- 234
=TT - 236

N o AW
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AU o IUTEH ST HETHTSAT = TCZTET T STHIcdl e fofalT, [T | wea Eere fefam)

Sesaal IR ThETEe 1 T 3w ud Hiad R 3w s # fommsr dAp-atRea iR @
TEA GH T IA-TERH TR TIT 8 I8 3T kAl USH hi-5d el 8| WA shi HATETIcHe
Ty Tz 3R forg o fearel sl @ €1 39 AnTe w1 3faema et & sfaera @ of e
& STEATCH sht =TS HITTTeteh EHT &l Bl efg TSl 4 ot Uil b1 S7rest SAr 38
SATEATI R T ht T T ISTT UTeiT TR TS T&1T T STieed VT 36 e & 9&T o o
HTA-TUST o Fre fireim|

AT T | STEATCH T T AT T Ueh 3T whi o1 wfth-dara Traer ol g
1§ difaeh BT A Fuadl forgardn R goanq {9 saer B % dfaeh AR e
o) forg FreaTomed ST, AT, TH-Fom, e, S 37 STETeH SeTte 37 & | e gu 2
WRA o 3T 3faere & 1 ar & fof forg st Wi o1 anforsar Shetm g o, o e |
IRCRT [ o TSI SIS 6 T8 S| TR sh A4k et 5 T2 2l

STl AT TSI 2T AT o SF=ehR H o g7 AT, WA hi A4 AT R dTfard
it 21 TS off| 19 o ATt o Hear TaTHT TS TRHEH o e JO et 1856 & 1859 T
T =S ot Srafer § srrfendd streatferss vifth 1 srer wTE fowTs wenl e ety o w1857
g AT o TATEAT ST 3h TS <IdT el 85 S 19 o IaTedt o &t SAf-aw 331k 1893
T Tt fordere T o 3 e TR STEATen T e wET Sehe foRanl qed 7 31 3 faeg
TITAIATT ST TErS T 37 T STEATCH T Aftgeh Afsr wem|

W Sl ST SATEATTcHe: SETaAl o forg et o STeHIea ™ &g fafieT &=l o SRt
ST o, STt Sform =it @ 2

WA H 3k TTelTocdl § HATHIATAT o foreg; Wileeh W AR ToHTeash 1l g1 &t
Tt 9 SeATed | R ATE o3 81 W € ohe T R~ U o R WY e S @
HUTST % ANTE T S0 TIeAT H 8 THT FehdT| Tel SR ST ot sreiar o foeg, o 2 ik
ST o Y T haH- HaH qL STeATTcsh TeNT M AN g

AT I | oft Fefedert o o6t god fiaw @ arfawe s it tmoss aite
HI TR St o STa I 2hl 80T T ST Felld BT & foh TR W 37T q0f Erefarelt
o foTq 11T oft e ot et 21 36t ohm 2w SR gtk St st o e =i SR A
AT =Ry fof s st srelar o foeg, wRa Y streanfedss =aeT | Tru— IE-9TsRd 3 gad
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e o AmmeAt & Sr@Ere, feral shi 9T ST ST & dd Al i sEal gad aed
T H TR T 3F=ad: Tiel |1 9 o1 STehT €3 |IR gl

WRA o TSR ohl IBVH § HTfE T § Helds T HATEATcHh <=1 Tisha ekt
Tt T 81 sAfaet it wieh stater o fosar § a1 g amom @ fo <sfar gk | gt
o TTTUC 81 T, e T TeAeTe S U oY e 8 ) 3o 9t Tiifdeh Soeh & i
&g SHEmErE W gd ot aeh Seret ©18 W 379 dIed & gaTel S o6 7T Wi s 31 ST
wﬁwméaﬁ%aﬁfﬁmuﬁﬁww A= BRITETE f3adt T weat a9y
ﬁ@ﬁwﬁ%ﬁmwmmmwmmﬁwﬁmw TN I AT
wﬁﬁﬁw% WWB&W%@WWW%W TEHT T
uﬁﬁaﬁﬁﬁawﬁwwﬁmlwm%m&ﬁﬁaﬁﬁmaﬁﬁ
AR, sﬁe‘-ﬁaﬁﬂw AT TIA T8 AT 9, wwﬁmm&wﬁagw &l off TAq AT
Wlﬁﬁﬁﬂ?ﬁaﬁw%mwwmm@nﬁﬁﬁwwﬁmw
2. TR o e forsteft st =ive o WHTH STaTh 39 WHE qUH GTfHe Hdl o ST o SN
Teh 73 a1 TS & shis &g e Tel ar foh 7€ o1 shel § AT AR IS Wi 380 T1gwiar b1
a1t Tfera et R wepar 1 ot wue fopar ST e it Hicad aHfskdr i IR 3 g
foran- e <. e %1 g 8 56 77 (k) Samead ol & 81 T I8 a1 37cdi SUSTereds @
3R e Tt a1 3R ITETEREE B fof e e ferg Hfew i T e o, @ e
fewg T ot Wi H e )

AT fgaet o a8 &=t ATA=AT & & § AIaaTel STer=ehi 1 ARHH gaTll 3o
I fgadt o Ufaeifier fosduor & urg qeat ofi fquredt st 39 @ Sewdi o forg |
YT Tha| HTerEaTET STTCTTEHT TSHAT hid 8| 98 T SaeT 9T JATMUehR JTed! 8, $6eh fo1e
e R Feieed i HET HLdl & 3R STEATH I a9 HHeRT FATATHG hid] 8, 3§ FrHd!
TOT T BTt ST TSt vt 81 gelt forsreenrdt ferame =t geafiomd @ for o aefifar o ate
S o T § o o faeg AT T A qoh o T A HT TG fieT T ) e hy are,
Tshior farereentd, Witfesh S=If | arerens, @ISR AT 31Tfe sIa o e 3w e §
FTRT FRAT o fore, THYTHT oh! $oST TTch T Fohe [T ST ASATE! TS ITeh =T shT STRTHT
H

8. 3T e Y, fewdt wnfee o sfrere, wdeeTa- swibere, 9.39
9. Te=tafecy & i, 9.25.
10. ¥, 9. 52-53
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HTESTET ST SR fepforarera o o forenfelat 1 /e dar sarel T with
TG % TS-I1S o To%g, 81 of ART Wi B ohi HE-HIAH G SdTd & I TR i
TR | 3T P H AT 7T & 28 21 Uoh WIHHTE] eIl T deh & [oh ‘ST I
T Sfa-fagm, sfiem, R wifag & &= ¥ Sifdd, A1, wiae 3fe faament 3 fomaT &1 1=
TRISTEH SR BT Jufeard foram, forem et gfran § wemrpf @f= «r ey & et weg ) w=
o 7T g1 H e R o 1 Aew feam mm)!

TEEATE! ST S T8l o foh JUT T AR FEFERAT § SR IRd % Wik
HTfee 1 LR HATMHF ®9 § H9=1 & AR 3 B g 1 1 @ Fd 8, 98 9Rd 6
Tk Iae T kit & T 2, ifaen s & off e 21 9 afddt e, stsh amn, e,
T, TeH Ry, e, = s & die- I T are gfgshfast i e 21 3w §
TehI< BT & Toh STk THfg o 0T & foraxft 3R SATshiaT T T 80 L T

fewat wnfeca o sfema # it |fee 1 HERT 1400 5. ¥ 1650 5. T 71 e 2 fora
o ST 3(TeTe o TR Tl o THTIRR TIRATS HET sht ATfelen feurfer St =nfew) sver
3ATefh T2l oh SFFAR SHT i Teell Trefrsal § 1000 §. T &wg TSTAT % et # Wi 1 Hehel
RS AT 34% oftl T forg o S1eish giaerer H waiifersh weohet Sie] AT 21 36 ST forewor o
arer 78 it 3 fopa T @ o e oMol wmfe e 3 fom foret wiiwor. am & saffa o offi
TReTH STTHIATSTT 3 3T % T 1700 3. Toh AT 3T | T 24.5% & T3 3T T 1757
1800 T M T 3T L FX 20% X ozl qat +ff ST b1 9 201t 2| §8, ITohT ok I T
TaafieT S @1 6 1830 T TRA 3h1 3T 17% T 3R 1900 3. 3 370 IR b
TS ST ToT, T MR ol Hehed Bie] 3T 1.7 % T T8 Tl

39 foraror & 31 g1 @ T 1430 & 1740 wraredt 7o Witk wnfecd & weag § vRd
TFA W A 24.5 % off e sfoem & smar W 7 fasgwor mea @ f e giem
SATSHIATSAT o ST gl 1 T THTH &1 71T o

HTHHETE STeAreeh 1 qoT # A T shierd gy fewg A, heen, we deE
Qe oh I WHIHTHT Tedl STssl Gelrel shi 8, ST Ig 7l € foh “fergal ohi srerer ol o sht
oltedT W oft Ehet Il 8 I forg o 38 T & IcTetht o aitara o e ot ferehrer & Ssfifea s+t
" dTaH GEIST BT STTRT A€ & Toh fordeft SATSRIATSAT o ShRoT W oht 3Teieh 37 ammisies fefa
T 15 I TS &1 T2l o1l S WTe alist W ol R1a SR streanforsh aiaw 1 aet

1. frerme foard, nerre wféer greee, 7. 10
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AT AT <ATEAT ATl S R ok fAIQ 36 1792 | 1823 o AT ol A dfirerrg o areior
qNERT H (@ WA T HHTS 3T ST o o7 31X 98 3TUSH shl WA o foeag shl ATSM1 €
T 7| ST o i SIS o SKE 9 18 1835 H 36k HEHAT HIT AISHIST hl AT AT
qAT AISHT ST alT, Fehrel § R o fored® o1 ol 3T fopam o Sepret o6t e At @
ferct g 3T fer Wl Rferd ST 3{iT sht fRret oreht &1 WRa o HeryT i ot I % T
FGHR T FEA © SN 38 [T &9 2h Fd @ T JUT hT TE e FT 781 87 I8 SIS
feafd 81 3 WG RA % FH-FAFW & e 7 vaT T&1 €, WA 1 el ot g SISl %
- 7 adT 21 36t ST I ok FrUHR H AR o HIERaTel qigsiiel € WieT § IEd
e et e T8 2

A Tl IS AT S Aehi o HTHTSR, T ST A4 AnTeHT 1 3fae™
e T forelt e T st oft ot el BT 2, ae off sTrevaes el foh TRTer wa S ST
o e Sh1 $H SAThIAh 4 o forea H O SRt STH &1 S| §HI ST=rl 371 weh & forerrst=r
3TA I AT O SIS W@ &, e T1a o STesiiad § Smd T 2

39T Tat F god T ARG FHEr Fiesy ¥ AT TR, O SR % A
STETCH o T ARTEH o 3IAaTd Sl Th Fcieh (A dehd! ol STRIA IR Wik ST i
HTIRRTAT SR &, a0 1 310 TBVf T 9k o AdT-Fepos fewferd gu &) aifes quvf =i
fmior srmersTTge SRRl (788-820) THISIER(1037-1137), Hearar(1238-1317), T@mHt
TAT=E(1299-1410) 3R TAWETE (1477-1530) T FHIATERRT § 31| 36 HIRIUS H I
o Hfatl <1 FHToT g3T| el TR S[HUS ohT TohwTst T o)

T T I9d T o T stmshtar farendt 3fgm wa A ifrer o 1 Te a1 st
T T T ST STeRHueaT 21 36 geieran ¥ fagfen o foTw ot oht stramiare stawees ol 31
HIAGUS] H forerTsi FH-o, Wfth % STMEA § SRS kA, owdl- forerd T&ar ol
ISR T AT $HehT T 3SR ©| 6o T & hior@vel § WRA | o foadt smem
AT, TSt STeTen o A | STl aed wiifaes wyfs &1 ey g2 @)

ARt R T R HATBRAT SRR SBRA & 8 91 5 off wramsdr 7 i
forafereama Treier werfaem &t 1193 §. # aarft Ashiar Sieqar Raerst 3 Star e am 5@
TE o 3 ed qRd H & i o) fegetl b emteen @ foafoa o 3= qaem™ oM % g8
AT B TR | 36 Hehe ahiet | 3TRaer A1 itk Arater 3 37a et i Ted <ifred 1
fate feram

YATH qerHe for e (1325-1351) o eIl ¥ feg 28 35 &) qreie s&e™

The Journal of Indian Thought and Policy Research 2024-25 / 106



A o TeTT ferg 3Tl bl sheet o T&T 9Tl S e H WATRIAfOT A1ed (1270-1350) e
e fewg FHTST 7 STe@ ST T8 9| e § ST AT gaT| T Aleel o A1&d 94 © 196
I T = THEE 2Rl siel ST 31 Hel- J3i AT TH shi TIih fo@r <, T dl qre /1 g-

AT I G S| g T e i 1|
A Gerd™ st @S ot Bl fage )

ATHeE A HET- UL AT HE T €S| HiE T €15 8 HE |1 W H T el e, TH hid
& T a2

e ShY HTAT 19 T AT T F T Y U 7T O WIS H I el T 99 B
3 ST, T o1 A o,  SHferd W wa B AW i 7151 Bre Uy B wieife gl AmeT sifen
R I el § o0 O T &, 7 5 A7 71 5 79 39 <% fve § €, 3 A & o -
&3 U gagl 7  # wg| U v 78 g g |1 Ak A A i Freret F AR & [T IR
=Tl geara eft ATed o iR g @ =i A i B2 TR R TG g R el AT Ia gl
T AT |1’ 59 ST FT GH FHISil- Food AT bl Tl FA A 3R Fgd ol- 39 gt 3
FHN A He T (eAT- ohrft qefl L G| 3 femg 30 AT w111 JrHesht Jor o1 feh Ti-
FAT A AL e o, 7 F F B B FAT G- T A S AT S| T35 AH B AT
@I

TR o Ueh THAT | 9T 3TTE o TR B it 31fh R drErsT o1 auiq fomm 21 99
o I W@Te 1 AT T TROT FoRaT BT SRa: ST Siter ¥l T@Ta o T & Horstd ol THaa
e 39 HITd hT TWROT foRam & TSr AR STrehTer ol St ST | SR S it gfy
i e wifts ST & S g T 2- <373 et heaT| HL et Sgan 9 st Fag
Ty Y, 7@ wua wamem A 3 7R i wifth ot e vl foR 21 9t 9 ot @ S aH
% T ST T T HT GG ol AT TITET LT B| Wtk et WToT el §, 30 ST 8
1 31ieh 21 3fa o bl o ged & FehcrsRt 3ot w1fh 3 fewgat oht emteer Thera 1)

THST % TOY A FAR (3.1398-1518) T A F@HT| FAR 7 ket oAl (3.1489-
1517) o1 |THAT fofam| sl Geft I od g4 FEd &- fohdre BT a1 aidel, 77 T 9T Sod 3
T2 B FeAR A T T I THST &, I I Toh1 b1 SRAT & & DS kel TH 0 AL, Jou
T & W Shell TRl o TH =AY, ek T8 Ui S| TeUe | o STTHI SEaT forller o shior

12. AT, TRas- . .. STETe, 9.420-21 3 Gt @ sl
13, F.W. FHE oSl T A9, 7. 119
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Tl A FAR T ST AR Tl F Wi Tl FewaT B AR T R R sy € §
I78T| ST e hoR 3 gl et UIe of o THEhiX| it el st SRR el o o T
Y AT % T gC- BTl & FHaerar Y, A H SeArt R 7 | ol | el 3w
SIS o e WIS ohT T&TT ohl| SEATH o foRedTe oAt Tiehd H hafi 31 EreTeh et 2|

AT o T AR (1469-1538) ST ok SHA (1526) 6 @HY fewg el o teared
SR TR T €| S8 W 7 § TEATH o 913 S STcAT=I T UM (o631 - “Fohell S Gars
AT geheaT IS SiT3| T3 forvy femaanforet fofs oo whanfe 31 1w 7 harg SrasiigfoT sHatfor 7 firey
GETE|” AU 3l IS o A ferg 3l ohi O o= a1 115 off| forn w1, forerer o femg wwirel @@
TeT ol Forei it Tm A oAt i e oft, 3 31Tt G- et e i 3R % ST §
BIHW & e el

A e 3R YSHI o = Y I TUWET HT Iocid R §- T TSHT WS
TS T 7E AT S| A= T AT =) e gt =ers| few it =fily qwme wieh foe
T 731" T3 SR A H A LTS 851 107 H AT, Gt o =t Tt o =TT 81 o6t
S ek =IefTs S T A grefl g fou) wT, © wis) forereht 311 A1 fergdt = o el whre <t
off, IFeRT AT TS o |' AeRte aviF & A 3 gHEN TSI o AR it fHepsar 3SR
foram 21

ITad <t SAT (15263.) B Sfia o aTg STeR st edd M 2l T3] & 9y a1e sTerk 3
1528%. | Irrea o1 ofie| S wiet dig foam e o are TrearH gerdierE (15323
16233.) &1 ATferta g3 qorelier® o fowar & s o foig sgen fog™ @ shasraer fomime
T&er 7 o 33T o 2| Tareiee = Tl shi 370 I T Hel2I8 HETTeY Saml | 36 qerd! sl
3ToheR § HET FEfeTq e & fof qereft 3 shlrel wier gad o 1ot Tt g s fersrr s <y
1 I T THIS Tehart hl Tiehial fors 0 )

Tl o S0 o <R o o 2R S HGT 22 bt o1l geeht eria et & qerelt A
sfraauTTE gisrd o SARATE | 2R 1 ITd TTHTST S| 98 Slehag SHEA | Sfafsd
BT S BV B 1| IHHT el &1 Tede 96 T © foh cAleh-wre | (.9 &1 4 e
4 SfIHeTE Ao ey HieT ¥ forrs €1 1Y €| i aee @ w6 8, e gu-ga °
Tftafera i @

14. AT, 7. 418
15. &1, 9. 360
16. 1, 7. 360
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qordlt 6t 3 7 A S R 8- R # a7 S RS O S S
1| T T 379 T 3 T T ST & 3@ 7R Faied & 1u) 32 fora 8-

et =1 T =l et o1 7 fie sifer, sIfeh ot 7 SIfst 7 =Rt sl = el
SfiferehT fore < HemT A<l <7, e Toh- Ukl Wi~ el Si1g o1 Rl ||
3-gi foreefl ST sh ST e, S 2l €l hlcTg sht TohwTt AT s 7R e
A H TS 6T AT AU hl| T€ SFHROT T & foh Teredl Al T Al et H higam et
AT 5| 3%k Site el H B 1608 3. H ek Tam! o fo sfemel THare o1 SArfoia g3t 37
3o ST H RTETSIT SR T, THISH T HSi1el ST W HH T Tehe gl

HifecT g & & § ol qerdl i FArr formm 81 | sherll i 1 qerdt |
T HET T, IET FHITIT hl HETehi 0T SFTSIST shl &Ll H S@T- SR o § H 37eH
1 I a4 33 T 7, e el weres Fes-nes i W g §-

IR SIATY IR 35, 3740 3| Afssi T Ald=s 31 oo a1
I 3h1 AHf AR 0T 5 TSI ST 3o HEAN AT ohi SN o T H U

fora-

I 7 A AR 4R sife sifem s Sfsal... wiogn |8 T wiewa 11
TRTSHTS M7 H el At &, el § A1, eI, THS o @ik T (e ol o1 §
AT HST Tt o foreg, TarciaraT ST o ek e & ST ST et ol e < i @ S
TehaT 8| HEThial e $Heh 3ETeT 2

STEATCH 31T 2| STEATCH T TSI TG foreiiaTerehl o ST T iifoheh STTEeH 2
“iiferek sfoemer & forprer QAT STeaTeR % ATEH W 9@ T, AT He o, HAl-HETHTST I WHIS
e o 2, 369 SveATen ohY FRaRAT sffivent oet SITet? sformsi=r e wfema & St
2, afe 3o forem F-ga 319 1 ura woTE 7 fire|

17.  fRmerst sywor-58
18, fRTeRrSt sywor-59
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A TS & TR H TehTed HTHS 291

Y. 37 TehTyT i !

I

Te=g |l 4 S¥1 37K g1 % |19l i1 Il 1 feia R 81 YRa Y4 T 11 e |
A1 F1 87T % fo1g feiad g1l St feia %1 aRoma G vl o Td fag &1 Araar o) 9 e
HEHfd T 1 AF (ST, TIATT Jeciler) T feia Hfed 8, 58 R0 @R H1 %15 o Jrof
1370370 31 7T A T3 111 & T GFYUl Al (11 1i-3TTT31, YIdTe T HegeAleh,) 1
fia1 @ &1t % fo7g it 7 @1 €, STl eIl €, ST g1 31 & R WY 34 4 YoIerd: I 6l
JHt 37T T 1 A1 & <4qfY G| MY ARG Tk R A 3% 8] §9 T A GaR G 7 T 8
AT 193] | TOR[A” 3768 FT</4 T=201 § TRE % GaReF =FeR & 1018 8, W Ale &F 93 71eq
& qredfas e X fa=R # Al ST 81T 1o SdHT 8 GAHR HGET GaR 14 H o anT o fox
&1 81 3afy TR & TR ¥ dfchehal H1aT fat1e & 3791, Sk & FHai & foiar ol sTfedaRs
ARG = TR JewIel % IR R 77 R dict T et I & A&l & o € o 8 s
TR TRE % TR B gAY 7 fa=R 81 S8R 7RG & GoR 8 gi¥ it Gar &1 &5 o

IR ¥ O 3G Il § ST 2T Tt o Torg, Fefa gam| 3t fic ot aform wvqo
forg wdt fore oft e 21 forg o o1es wespfoart wef wvarand st o et g31 30 B STl e
T Fehd, T SH AT T €1 219 sl AR el T8 A€ Uk 97 9 8, S @ o
TEhferat 31qq it shfera 72 wa a1, ST T, Hivre e &1 e 78 off T 99 31 2 et
wrgTé o foreft o ST e o T8 21 B A i ST weats ol A T B 39 W ol g A S
o FVIATd SR SRl €, 370 8 Fer QU SR R et ot wifc s areft qer stifor depf
TS G o1 € A1 GG, femge S19a TR 81 56 QU Sl o1 skor @t Ervararet 3i
TRl W 2| e gAY fora @ ST Wkl gh foam ot 81 T g e oo | 39 Aafoehtaa

1. quf iy T WBER AT AeAAIEd "iedd Rl UFeTRal GRe, Agter Ml et faemie,
IRORAI(SY) |
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TRIATSAT 3R Hehfaat = g6 +ff faa 2, Sifer 37kt Sart o1 W a1gd € S @l

g wieapfer # a7 37 g 3 wmer it <Rt a1 el v 21 8 gl W, w0 v gt
T T I ST T 8, AR T I B AW T Wi 21 o weh i e v e ®
TR 39 TEapld 1 AT 37eraT SiafHf o Yoie =t ¢, ot sew forama 1 geft s
ofierelt wterdie, ff ot wef it Fafear femg st ot areedt wfafafr @ =ife femg wreapfa & i
AT (ST, T, Hego1eh) o1 Tofe Tfed 2, 36 0T S o1 shig it ot 37era =4feh arar
TEl T TR o SRt FeiT, Swht ST STt SHe S forg WEHTa # T 21 A b
ATRTYT AT 2| Tewg Fepla 3 S8 Uk <ieh Srea geall o qurT=a € T faam sArermer samaen
TS T 8, AT SO 3T o 35 SATeRTRT 21 STTeRTRT SHI ST, HL qe0T Tl 2| I Sl STew
&1 T8 A=A fewg TEpid sl 81 Sfa Tl W $6eh fore o feifee 2, wriifen wewor g 1 21 7)8
wmgmaﬁﬁaﬁmﬁmwaﬁﬁmﬁmﬁlﬁzw@%%maﬁw
Eﬁmﬁrmﬂwaﬁaﬁ?mmﬁw%mwﬁwwﬁél slﬁwr{f%—c:
auﬁ&rwaﬁ%ﬁmaﬁﬁuﬁ@mﬁwﬁ%l HTHI X a1, aﬂfawan—crém%l
wwwﬁaﬁw,@rﬁawwaﬁﬁaﬁ%lwasﬁmaﬁaﬁaﬁwﬁsﬁw
Hehdll| T fowg WEpld o Hawll shl YTt UTaret ! oft Yo fopem a1t Uelt Rearfar & g
Tt & fof et o offe o ot et oft g o e e Sten 36 ot i oft 318 R o forg o=
EIS ISGR R R

3% Wl o 18 A Wl § gegalrsh e et TS| W e = 81 9% Seer §
HATHTII-ATATS o sl &, T &l a8 it ) gelt we-o7fded ot dawr wer ¥ fewg weapfd o feam
3R ST ot 3 T B AR 36 TG HAW BT AT AT ST forehTe BT T AT S
Tt for wert o fore 31 @t et o e @1 “ferg St gfy 7 ot ot ot =it &, S|
TordTE e & A 3 Tl 2| 3 Sfta e 21 feeg e o wrepfreh wel we e sifien g o €
Teia 21 HT RO A Hre feaemt § g &1 379 The eternal law of the univers HTFT T
I W AT 75 ferg R A $Ef 3 W IUTEAT 6 AT bl e ST Religion WM 78
T ATFRIS el o Foiarsti it 2003 o a0t 7 1737 3R a9 ¥ &} 37 TS o7 off 3o
S T, Tl 3EehT Seaf foeg 3wl €, F% oft wed 21 Y- dR e 1 TR |Ar @ W
Ut AqTen (T AAhI-STTERIRT, It T qegaiten) ot fofdT wet et o forg st v ot &, s
Il €, S G odl € ST TRl 90§ Teaerd: gl 8] 36t SATfe 9o o1 A1 @ qafy A1 e
AT JUTEATT o THTeH WIS 39 o AfY, gfY, Twfe vd wfy ¥ 72 Aciiss (A1 Arenn)
i aftrfera 21
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ATaTE FUYIA (RE) 1 AT (31eh) ¥ HAweh: Tafy ARG’ U T AT 3 | 37 A0
T R ¥ ST AW 2 S U] <SE IR 31ea i 3o hifed TR & |-
TEhd & 1% IeahITN H &9 o Tehd ¢l = &1 37 a1 I8-Far o7fe 7, S fof 3afd on
FoRT 318 Y et whd T H RT3 R @ 21 6T o7 €N R AT, ST,
T, Sfdar 311fe 21 56 TR Y 3163 “RE” X763 o T STYET A1E St o Fiaare o &9
T B I% Ieorg U= Tl H g fierar 21 fSrees sror g 92 e eRd © o e St @ gerq
ORI, TSI ST HATh ST ST LT 2l STed H Salfy ARG 3T Eaeh Tl o T Aleh
T TS e § foreaq 2N 3+ T wet forRiwTett o et Wrefe St 6 3 fUsg o A u o
Feiehd feRaT T

T TR 3168 AT T2t H ARG o Heieh AN o U &, T Afs & TUs[ 318
o Fredfere 37l UX forem sl a1 T8 BN foh SdHT H UAeRR STYET SR S | o A Hf fuge
& 2| FAIh TIFR TET TR YT STeFaT HeT FRAT TR i 2 36 R0 aqu & aft
TR U HENEhT b1 B TUR[T ot ST STera qaferarelt A1 & Ewalierd ot @ohd o 36 Joh
TafY NG 3R AT & TAHR AT GR GH 707 ATt B¢ qAT T b1 TUR]T a1 |efsh 2l
HT AT TR §U) T S5, TITT 3, HHTE T 95 1 1 adar 5 o S @1 8 98 off
foreT 21 38 Wb T © o Wi it § wiawTehd, Seme STeaT W o T <fgr s 3
T SR H T SE AqHT H 2T, HaRT U G & STl oh foTd 9T (Journalist) ST ST
BIAT 8; Aq: TR e TR AT 37efaret g <afy Are % for ok g =2t o st fog
3763 T TANT BIT 1| 36 0T GG ARG TR, T oRdR o =t qefm Yo 7% g 7=
frsshey o’ U7 3163 o 1ol § WTH AT 81 9 RO AR U 3% A TRE FoT TR
HYAT TR GU| TAHH H BH TAHINAT AT GA/H o6 i § @ Arlt o forg fogg
GFSITE 2T ITANT @1 BT LT U 3768 THehI ARG 3 ST TARTIAT T TIhR I Th
AT 2| 36 T FTohs T 2 @ foh S oft W, e, SR o w8 wedl 3Tt # fUR
3T TR AT AT 2 TR 3168 & &6 g ot 1 BT @ foh SR et H S/ e/
=1 1 L STt T i Wifer Fore ST T &) SqeT H Gern/HasT Ue ST 1w
ATl TR €| ST o1t © 37 & TRr et St o, foreeh e e Armd figp sveran qafs
e i o) 368 T § foh e St wre a7l | ueehr ) g w9 H 3o Ar=rar ot of

=ty iR enfawore TRE: T TIFR sterET ST fig & HER &1 SuR =ty
atoran Afekerar oft ol =afy wreg it ety forommior & &€, forea stef 2 Afcrskar T ot
31| ol ARG o = 7 Sifchsha STeraT forre o 341, =afth o sheamor i fofar off 38 3q 3=
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1 foRaT| 3o TR o e TR 21 ST IO T o TR TR o1 Ui ohLd U dafy ue
HTF T TRE A AT & Toh BT+ €1 HaRT 81 TaHH H i foreer o ol dawr A
2 Ig ey 3o 7 2, Fifoh H1aT, I U A1e o foT G2 oh1 3Afidca & =18 2

TE TR STTEERE e T IR et % SATIR T AT g Sl ST ATt arRit
LT 1 T TIT R ) Ik SATAR HEHAT, TCaT, ShA Ol 3T SIS S e 37ef foret
3IUASY B TR AR 21 TS o1 31 © o, 3ref, SR Ue Hier % Sew S kel T 2| o,
e, W T WIE o g § SdTe U REid S aTer aer 1 AW O 21 Seqd R b
forsRr 2T a6t 5 el B ST 0T w2 o ST f S et we A 21 Stet farfie avelt
T 9 T ST I GEH TR FeEd B

T AT STUR IR TaT &t off 31 36t hRT STTfE=NeR A1E 3 aruft < 18 i ot
oft gof fopam 21 amoft o 37 18 i & (1) STuard=m o1k e S=amor (2) sifvr=ef = srefgm =
BT (3) ST AT ARG (4) HAIF AT SHTETIF 155 (5) STIALV AT ST FM0A (6)
e a1 Hag Ik W1ea (7) TET 6 AT A eR T A W) (8) WiTw A1 forreft 37k (9)
A A1 reA/ES (10)3TEeRa a1 AR I (1) Brat fomeg ar avef et a1 6w & foreg amoft
(12) = 3 AT IEEAAT AT FHT (13) FHT W63 AT FHicd ISR (14) AT AT TG
T (15) FGHATHTET AT FHASHAT AT (16) T AT A FHo (17) IeqH A1 FelTionsh T
(18) fsheh a1 SFHRUT FHeH| 37 AT A R ITURT & Aleh IeaNO AT ST & A1 &
HTfCHEE TRE F AT 31 ik o (oTT HTIET eIl 1 Aok foRedT foharm| Tohea quror # 3eeht
U THYFR L -

TehaT ARGE! A TISTIR Higari3|l
T T AR IanT: 1411
T q gEAT S Tt TR FHTfearar ||
AT HHCTT, FAIHA FHHT: 11511
T T TR ARG G TITHR T 3937 § AHT Alehl 3§ 9HOT ) gT T o 31|
Fegellsh H AT sh 3o TR & gt <@l 7ok 53 shi gL o 3UT =g fiferd gu) & o
@ ol AU T W S g W o] & w6 €@ Yk ol U YD1 e forsoy §
TG H T b g 8 Hh i oh 3UTT o &9 H ATV helTsfel” 2hl I Tl 36 bt
WAl § FRIARE HATHA T TER ady ARG o Rl §6 HATed 1 & IR 8, e 190,
T o U we | 87 Ud 9 €9 396 YRR SATY SR ARG o e &l 65 o
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Tufy iR snfitee TRE: TH AHaATE 1 ks THY 3] 1T HERE ARG F
Har § wAfy 1 e {1 gepa w § wnfy wee it SFeaf aueTEaE | 2 guen ot 7
==, U S ST ol T SATC| 39 TR HAIY, HET H EH’ eq 1 A 8] THI UNER,
THN S, BHI <1, 31T THTY o IaTeL0T 8| IE ATkl oh T8 U ST 2l 36 TR A1E St Th
AR T W i et o e ot feiar o € dt qut ik wmfy i oft e 3 o feifea 2 geft
T S GHZ o H fow fene at ged uee HiE o fed o ATl e 3 e fe
Afeh qal T Il 4 36 W e el fean| gioma: oy Far HR swEe R @ SEe 9w
AreRfe H AT TSI T8 Ui Thee G0 H 2

CH=RF ARG St GHiY Toa a6l far a6k feq &1 e wd o geft
FHOT HTE TR TTq: TRG T T 9 L | WA HF0T RE T &l 918 Fld 9| I8
SR Thea TUOT | 2| T 2T o 3FTER ARG i+ TAhied § &1 % 39 ATT Hl WIHR
forarm foh, T a1 W H YHOT M| Toh T O ST Fel qUT T S gEL FAM T qg=A|
30 G i ¥ W wier o 3 2 & fafod T2 8 | e g e o ane € , 15
e ST, AT, Sffd-S10T o ST, SR i I Tof 0T 3T W 2| T R0 ARG qHH 1
ST TS T 18 T Afehor Tt R o 5o off v @ foR wmfy ok feadft smife=me e g

AfeE=e ARE 3 TH(y & f&q & foe qor wafy & 9% =f@ ug v 1 @9 2@, 5@
0T HETHHA S HETHT 3hT ToHT o o1 SAd el S ol Slehied H wiTa s o =i
T TOMTH i o A sfiwegrrad o o sht Seom feam ey o fod o SIS e stareerm™ T g
TAT T AT Rl AT FHAT ST & AL qoeT | AT ATl o Y o o sl g
STRITTSI THRIE ot +ff T S o1 sl Sy e  feram]

HATCHARF ARG ¥ off AT FoF $9 HOR § IS S 2?7 TEH 0 HETRA
TR v & 36 TR 2 -

TG & ol e S|
HETE OIITGeT Hal HrSTaTered||
HETHIL, JTIRITE U4, 61/8
3T qUEalt, I&i o e, eTfHen TEt st H IS R gl

el shw 1 g oft o @ fo ST IS | e Qarett ot gel R &, 7o g3t Ser e
A, AT T T & &l T A, I HLA ATl 1T q1eh, WIAT-TUAT Tk Fghl o Heieh, AT
YT, SRS, S8 H HTEATEM, 9F T Ui o Jofeh =AToRIh TR eI 36 SAleh H TS
&1 581 gSIIE o Sl ud a9 ol R & g o E= ST T 9T 81 36 YR ody A1RE
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T H TehTed HHSTE % HHY €39 o dcd 2l

Y R anfesames AwE: TieH=ne TRE & o & giy ot =r &t &= of dwrd
ST H Y 3168 26T SATeh GIH+h ¥ g3 ol SHeT 379 Yah{d, STehfeh T, SO 3h! T, ST
|t TOT 3T forerTra, |t TERaT o wry-arer Aeihe g € off 31 TRE gy & 39 wed &
7Y T | T T B) 396 o6 vl ST R

HTfeE=R Jafy TG 7 Tehfd o THEd Hedl T qod-ard T foram foram| whe quor
Sfcerfad TRER forewor o STER 36 gea W ot S| SR ©: €t i 8| Afeat s e 1 diq
qAT TS 1o 3T SATIR 8| ARG St = geaft o Feor dfveff a1 off 3o foran 31 7o S1gm-

RN RIE NP RIE IR CH
Hfeg: FETTHT T e

EALF A1

et Forr - T O Eef-HeTerT e ot & =7elt eftel ettt 21 sATfee=mes 91e 4 9oy
T Sfiar s ot off Ui foRa 21 SEehT Socia HeTWRd H 21 $HT o |1y Wik, I 3R o0
Sfa ST o1 Ui ARG STt g o T 21 36T Socra | G H 21 qTeTTd e geelt
QafY TG o 0T IS €l Hehl| T STl & fob s He H WIS ST6 g7 o1l TS ST bt
ST & I &7 T AT 21T Jeall T o S| IS ga7 W U qetaroT i 187 ol ARG o
Y % W I S 6 TTg T S 1 e foram| $aeT aui @haua 7 ) 3 gfE %
AT TG qeal 1 JU fhaT 21 qafY ARG I=<ie qeall o T8 T YRR A foam 81 3m-
qedl, ST, M, A I TR S U= WeTd &, T, T, Y68 Ud TRl o uie o, s,
M, AT, ST, = wt ate et o ar-are A (@), 81, O, et we fof &t uiw
T o AN 7, g, HEFR, TH SR TET 2 el 16 deal IXR T F G o TR 2|
el Tl ded FETITe, T8N TeEy ) deall ohl ST Sl ST e HiE o F1 21 T fobam)

3Tfe Hemeh ARG A Sfiae g o aoia § T fore 2 fo6 Tohea & 29 30 2iar & o 7"
gy 1 3G 31 AHIES 368, T8 3R &7 & off 25 1 Seafa gt 31 1§ firet fff 7 weer o
T WP ST 8| Y6 ST W ¥ 89 oh1 3ciid gl &l Rl &9 0 S YT &, 37 31 o st 8y
SATH IR e 21 AR 1T TTenT 2§l < 21 36 TR ARG ST o ATER Hehed, Y T
AR AT & 3T o TS FI o TE TofaRoT HeTWRa # 2

HATTCHEEF TRE = €T T HT G Rl AT 81 o STTAR TH H G4 77 (o) AT
SERT R ST 8] YA o T I G H T Fdl o) g by o oRon o SeRri s i oft
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G 3 fopa 81 57 foreont 7 - 3fa, fomon, T, <Rm, i, ey, e, g, Wit e, difaf
|1, 7, T, 3], W1, 69, 3, 6 AT 918 | ¥ TR0 G Haer # U 89K of T
T O et wR &Y FoRwolt 1 A1 <ie 81 7 ot fortel fem ot e st 2, 3ot A = 2
I IR A b I A TR e ot e ket €1 3wt foro - s, e ofit smpa w9
HHRT: WS, qaaral 3 TRl 1 Eqe T 81 -1k oI &t TRl & JeRTiRTd 8iar &) <z,
AT 31§ © TR 2 o FF @ Y, I & T T 3 | TSdIeH 81 G o6 foT &,
e, o, W, Wi, HEeE, Hed NS H FHeT U AR §9E T8l o G % aNE A
ST T E 7T & - Iror 7 9 ot foreott ot afeg arelt @ o aferomer & foror afig st 21
TG St 1 g i gH Aoy Qo 7 firerdn 21 saeht Taw @ foh sAfew=ne e § wepl gy %
& I T TR AT A ST AT H NI iTen 21 G St gy o gl @i 3l S )
3Tk T AT 25 el o ey o iy T TehTeHdT TIF B 21 39 YRR =R TG S
gt T HeEUl Te TehIeH W GX T SATER 2

T 3R e TRE: TEhd 99T § WY I WATS aumref s €| Wl weg
1 SYcaft wH+38 & 8, okt ool - S, s (svam, oy wet fRra), streafonss, Ton, A, 99,
=TT, O, TEREET, Td WHTT ¥ | G W TRE T 9 TS o 91| SHeRT Ui
T 21 AT T AT Ioehd T foh TG i § Ay &, f i e i e g o)
T ORASE § -STE, SR, fory, HewT o Wry-wrer Sy, e, el & ey o gt % 6y
Tt SPHCAMT, FATE, oy, quelien, U9, Tgle, §d, 287 3f1ie ¥ Wrra 9| 38eh FIgy,
TR, T Ue S STIfE ST TRt & oft o 36w T § fo e St o wrry 9 v
1T ITH SRS Tef qoalt ST & +ft o) qa s e iy e o ST O iy o e
1 ToRaT| STol-STel STTE St +f SR foha, qel-a ety A1e + sra, foreoy wet e & wveeh
T 3T ATGL Tlchat oh forArer o6 o qrefm <6 56 Yerr ATfew=en g T o s e
& qAT 79 HAT § THIE F FFER 1 R seran fm 37k wamdi & g9fy § =, <, a0
SATFS 3T TATIHT FHI-H9 TS| ST & el ARG bl SFr-g Wieh, JH, I, Jeg 1< & off om
NG 7 AT STET TAB-FeAT0 o FoTq, TATS Forey] sht STTEY STkt o HHIo o foTg, STedr
A ST oft ST SR T TR o O SR S ok EeT o fore e ferae et oft e e s
TR TG St 3 HaT & TS |rerer T 3w iy i a1 o fore foram 5 werm waafy @ oft Sfia-
ST o WehTeH ohT h1d AR Sit 3 foham TR Si o7 TS SFeeer Tshied 94 230 T 98 IS8
2l
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SHTATET citel AfEAT SR STfedeRe TRE: TG S TR qU0T H 3r6q ford sHmmen

wifthdta o1 oft ol foRa 81 37k STTAR HHTET A8 <l ) HieRT H qfth YT A el 8l
HTTET ol o IST qAT G S8 H Toh UM AT it dTet |1 b ool |1eand a9 oot 2l et
! gt feraferd & B aret o Tt Tfh et 21 7t Tt O Rge Ted €1 TirT STFER
et e 2 frgTer 21 ST # ok Toh =0T o € GRS 8 3 i qoe 7 8 39
T 3TEH ST SRS T +ff JUT ey ATeg + foram 21

T Ty ¢ R erifed=me e & §9R § uswernHa g o SAfy, gy, gfy ud wafy

o Tca THTIEd & HATTCHR ARG Sft 1 GFqUl ST Td i Tohie AIaeR ot & SATEmd 2
ST USHTCHAT H TR Yo T R

Haw: 3@ o W e dewt & s e B -

1-

10-
11-

A, 73 fawet, 2013

HTC A RIS, T fEwat hiT, 1T S, fawett, 1996
HETRA, ToW T Tt @ue, Tfiar e i, €.2065 T €. 2067.
#fITIg AT, HRTUT T e T, e ud Tt @ve, €. 2067.
wifere e qror, AT SE TE, . 2067.

wifere T, AT SE T, €. 2067.

wifere Tehagaror, T S My, €. 2056.

wferd FRET, 7T S TR, €. 2067.

#fmig TR THmRIeT, TATsE TRET, o vE fad i @vs, €. 2049.
wifere fRrergror, T S| Ty, €. 2016.

Compact oxford Dictionary thesaurus word power guide, oxford university Press,
20" edition, Delhi-2005.
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WA FTH LU H Ui Sa-T

1. wute Hur fusr
qwieT

79 GFqUl T4 1 ST 37T 1A fehe TaRvli GHe] & SR H di-e 1 919 781 o a9
TIIETT TRETOT WX RA TG 7 TR el a0 Tehem 37 Taid o fomer @ 37 aret 1R
" F1 <Aarea] & ol THy-aar & Hard! S e Taiervid =1 & HR 8-
& 2 QATlcas @ie € TIF g1 8 for Gy FHanfaai & 7 gaii; aAeaiadl, Sl gd 3=
NThia FTiAEl, 79, €9, ¢O-a19,qed T 377 % Nid 69y ohme o, 68 S Taferer &
it T 4a <1 %1 66T &1 HFHH Tl ST Gl 3, foreshl Wow ‘dfae Aifecd’ § 371 e
fawar & @1 3w 1w 21 st 4 @t deHErGl % W fARwaren s s
foraTeficraT 1 faega Jvid 81 =R 351 B getervr gra-¢ft 374e =T 319 it 81 Jrtae el &
ST, ST SR AIFH0F DSBS & qRVHI & R 4 I dfaek Floarsil § eqg gad
11 TR11 €1 MR T T 4 {7 bl HTA1' e 71 8 e BIYE1 7 7 sheied Gealt & qalaro]
&1 &R B @ =1 1 YT TATT Sk HHE S T3 iYW 374 qret gIHeRe 137 &
TR Hebdl 1 1931 81 Afash ledrstl 3 d=meTsd’ 1 9gd STee Heed o & qi9-a19 36 |+l

YR ! feIf=gd Teha1 771 8

T Te5- TRV, TIRICSITH], THY-H2d1, TSI, HIgTSIIag], I9e], ToHeIyd, Jid,
SIHgyITaSIIaT, d2, [TV, TR, HETIRA, HIAIST, Toaded, ST, d1g, ST, 37, geafl]

"RITeROT 3768 T FHTOT 3T STeaT & fireTeRt g3 81 Wi S SN AR A 2| \STET S g
TR TR & 5§ R 3 AT I76q T wifedeh 7 FIAT AR SR & B gU)" e off T -
"R e T T

SIS 3168 "THARH' (Environment) 3T Sedfl Sb< AT & 3765 '@ﬁ'ﬂ'ﬁﬁ'ﬂ?ﬁgﬁ%
TSt 319} € "R TR § S| ATER0T 3 qedl 1 T ©, S T Had shHe oA o ®9
ST BT 21 TR0 3 Wl A Toh GO & T AATerarg 98 U6 37 W it 8 €, s

1. fewde ke, femdt-form, TTa ot shicr, FerwRtiR ST SRR, WRA-251001, Mob. 9415116773
2. e STRTT, SR, 15 9T 2016 3. | 9.5 -4
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o wfeer &0 @ uriRbershi-ct =t I ohtd €1 STer ook 39 @vft diedll o1 Taed FTTTrsh Tedr
2, vatarer wqfer T 2, forg S € 98 ST STEqford ST 2, waferer S arfifuqeht o +ft
HEAT B THIAT 7, T8 "TaiaRer STaersor a1 qaiaer fefer &ed 8| I8 6o afe
Ty TR Hifia ST € 1 Teld W 36 Hgfed ! @ fohg a8 STETe afe aga AT
BT 2 A S8 Tt wRATerReT it TTe € e ST 2, e ST S aier, e s,
ST T e, AT 1 o, S e, WﬁTUTWUT RERCEGER
T TR, AT R TR o T e B o s # frer 8 sfvehf
@@@W@ﬁ%ﬁwmﬂwmmwwqiwﬁwmﬁ
for 1 TR ST ATt foree waferofie gwe & IR § after ot 9 T o e e 9 gd
T Tl o oo Eeeror Ueh sAfdaecayul forwg om et deh foh UfdeTiéen et & g ‘3T
Yfcerfee i (Rig-wvaan)’ & wAftRl 3 ot wafaror w faw SR femm o, fees gt
|1e A ot HiSE @) fig-awar & gara Udetthe I (e I, S A I, T
TRTIRA I, GA-HI T, S-S I, HiY e, Al e, T0 id, TH ol ) |
ITEROT T T R TR Tefi Fefeq-7 foram o1 wapfar o fommer & o1 arer i
Hepe ol =rarart ot off

Rty-arvaar & FaTtea 6t uaieruiE < :

Tg-gvrar o framet st fopfea wafarelien <iaeT & T gE-aeT R 91 39
TRIAT Tk X (Ee) O firet ot STt o o<l forrsm qaar =t 81 56 ga7 1 s 311 a6
ST 21 efgeerriiar o off ST sheor shed - srged: Felegaror(H gl et # diuet 1 ge1
3

'37gey g&F (foeT) 1 TAferviia 3R v meca dafafed 2| 98 gedlt & fosmersnm
FeAT | W T B, S A 5 AR HT Schi LT 81 Tk Iius duet 1 U U & 7 9-
10 ST o Tl SATeRATSIT YT T Tehell 21 $Heh U BT H Teoh dcall, BTHehTeh T 2hl ST
T "ATY-IGN0T hi FH il & 9 Uoh SO TT eI a7 7T ST 81 Gera e 8 gasht
ST 3l Jee R-avaar § & 8, 39 987 1 dey Biar (s, o, wewm) & off Srer S 2
ST, G 37 IaaT sht Tfdfferea s det 36 a7 bl STaT forsu] 2t e ST | ST @)
A 35 %1 T J&7 o (1=l JT STH g7 o1, $6ford I8 sitg-o 7 +ff qford a7 21 fioet a7

3. TR T 3 T - SSOT AT, TR-GTR WA, FHET TRIAT S 8
4. grfyeR T ST ufe, TaeRer i, Sifeie |, 7€ fieeht, 2004, 9. €. 83
5. sfmeeRia, Tami T, sedteat s, §o2071, 10/26, 9. €. 155
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el 371 STt T TN T HTe § &Y WA shl TFIR felfeRca Jureft 'STR[ee” # a1 s
3 foru foram ST T 1 39 987 § THTeSi Rk, FemEt ST Tt o g1 8 seehn af
STRANT IFEHT, WYHE S =T W1 o AT H {1 ST 2| ssl, T S SIS Faielt qearsit
7 off gkl gt ST forarm ST 21 I8 g&7 ReeraT o1 ITafTRred T 2, 36eh! el Sre-Jomeft
Tirgt o weroT STR e shi Yo H Hae el ) | W Hic 1 4 Sl g STeraryg afierd 3
Tertarefte e & ST @ & 3ees foehe uftRufa & waw | Sta-fafereran it wefara e sfag A
TUTET H ER A Sl SO SHAT o T I AT G o THIEM H T qHIesh
Srefieh 37 ST o7 21 e g& e TRRRfaen o T Toh Weeay e 2, gHifers iy -
H STt SIS T 34 T ol &7 AT 71T 2| I8 &7 A €6l ol Heldl qfort Sefieh ol Tée-
YT, S, UM, THTA, HETHRA SATfS SFhTeh Ul § 36k Hecd 1 fa31g We iR vl
<@ =l forerd €, S fof warferofiy fefam ot gf & wecayul 81 fg-wvarar 3 9e1-gir s37vesh &9 &
e H |’ 56 EVIT § T O 31 qel (i) WaE faba e fr s dna wus F A= w
AT @S § 3T Teh Wk 70 ST o aIet ST oY T o T&T 81

=g T | ST T Tfdeht § Bl o T § Fepcrar qur e i 21 97 ged:
et Teft ot Wit 2 i guent frehe weyr el 3 w0 ST g & e g e et 2 @ R
FEOATS TN eReelt AT "I bt eft Tmer o R gwreht o <t s R o o e fir 3
et et st qeft s <6t i ed A° e A genl # W qeslt Arar <t i 81” Ry wrar
o % Tl W vall ga7 1 AT T S 3R 5 0 36k GHIT gy w21 gguT € 9TH O &
WU o T Zohel W ST HATHT dIF Gedl 1 3ok &, Tk Hoish H 987 shi v fowrg s 2
T H e Tt el bt g forett <t 81 feweft & St aret T 3 a1 veft it ueh et 21" e d
T TF U, U ol AT, W 1, o 371 SMTre ATohoT o 3feh 21 Ry e ot gret o
T 3ETEX0T H Hioe ol ST o Tt it & ue o4t ox1 o & R fepard foamg w8 v
Tk forgT o Y wvraT b1 5 Hedl T et Ud SUST o U i ea o oI’ 3T 3 FhR

STfreR W i afcer, THerRoT st i e, 78 fReeft, 2004, 7.4, 83

TS AT, S ST, ST T, TR, 1998 30, 7. €. 48

IR IR T TR, THYRYT ¥, siifele die, 3 faoeft, 2004, 7.49. 82-83

9. oI, 9H.83

10. T @, Fo Fo AT TS HeFaT TS [, Helieh-171, I I vt Heer™r, T, W SEhaoT 2005, 7.8, 108
11, =€, 9. 9. 109

12. =€, 9. €. 109

13, =€, 9. €. 109

14. &, 9.9.94

15. &, 9.9 94

*® =N
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o 3iford gaTt 1 Tea wiery 21 TvT fif U T W HeA F i3 ST A2 gE SifeRa @ S
T3l 3gar i ATt 2, AU U U ot Ram mer @ R W e 7eH W e orret 92 § ot i
o A= s gl

Teh AHheTsh T US o Ul oh S ol Te g6 € o gfu-s1or for siferd €, 7 st
T Ieqifeent WIftk & wEIfeerd Sadr & dehar 81" T S wEie (HieAsieet o Sce-ehdl Td
eI R H A qUrded T Seieqor for it o sepe) = farfsrey geredi ot ferfera it & srgame
TR @ Tof UfeTiée it o QT o 9T Y |2t o QT | &1 shi 3l aig o J1 ohLd o -
1. IFhT STeic &9 H FHeTHT Tk 2: MTehldeh &9 H| fHg-wvarar § el bl aadT sl o1 H T
oft sreror of sy 21" i S a7 fi o B off SfeR fieg-avrar i qet W g 21 g R
HIETSIES! & UTH U 311 HaT § Uk TTeHT 3ol §3TT € oI U I8 1 It =307 T €, 30 Tl
w1 I foR ST 1 A6 T SQT 2| Hed- QYT 3 el Ud AgWIvel T e, e, A1,
1, T, AT 37K et o el T Sgara " i femor ger 2!

77, T, g9, 99 Il R TR waferer & for fir @ ofR amaraer % s
STIET T TF Lk AT I Y[ A & I A AqH T H foRet & Tt T g3 21 3k wue
T TS helel 36 A2 © TR S Fehall & fob "WIATe 19 1Y o SR ==l # 37T FRIETEN-
afEr g w4 e e qo TRl T sfieEas o 9 aREr B S o TS SR s
HATFHEEATES (SR 16) FT T9E T T THIH 8 T80 IF F 1 Jaed IR | 8-
AT § T ST B THIAT &1 | ORI, TSReer 3R SREATo o Sed Jueerett § sgd € sAfateat
STSFT SRS qTC T3 ) hrefisT, wiveret S sTaeh # Vel srh srfafesnnd aré i ¥, frehr
STANT H9E: IF-SIfCeTSAT o &9 H FoRT ST o7 | TSTEAT o "HIHar ek Suaead ¥ 91
AAfafeeTd T & FHar F wRft 8 81 Frefie % e R % e =R § o stfafeend ww
T8 2 el § forerey R o et 0 § O B ¥ At & I o Hiqt ot ittt

16. ¥, 9.4 94

17. ¥, 9.49.146

18. =@1, 7. €.147

19. =@1, 9. €.150

20. =N, T.E.151

21. YT WA, T . T10S, T J&deh W, ST, 200/3 1. €. 78

22, ST IS, 02 fra 2018, "2feR Wi, 02 faws 2018, Teeerd, 03 fawsX 20:19, 'ABP News 25 ATH 2024, '3TH ISl
29 &R 20:18 3If

23. Ty g, Sfo Fodho UUTATH T B, HhaT YIS [FA, I TN Towdl e, s, Horfeh 171, Ford HEroT 1976, T=m
HERUT 2003, 9. G.-60, 157, 158

24. W, 9.9 157
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aE fiem 21

TS TTT T o forator o STTaR AT o SR &1 el AU FHe HTesi-eh 1 H
ot TSt & It AT o A garhl 3 o BR firet B 3799k it oft faep et & oheh, Sttt
firgh =t miferat, T ST 7ewUe o gohe firet €1 370 & % 1 Tge fird €, o gea: et &
TV T T8 BT T T WX et o | qereh! Tgt ot s oft forer, fore o o o el o) e
T T I & Toh ST SRANT ST | A IaTel STet o foTg foparm Sirar om™ ek safieeret o
Tl q1 G FHerredsh b s i firer @ fomrser ety o sfaqe @ gefia S8 9 orrar
%l27

TS, HIESIES!, Tgae! SCTle Tl o I | firgt ot 31eh AT Tt firedt &
ITT: TR TRST o ST 37 STE-a dtoeh et STrpfedt st 8, fomw atfor @t firett &)
IR 36 ST T AT A & Toh ST SII-SAT AT G SIATS T3 T 7S AT A b
7T 2 o AEEd: 3 oo St STt SeRT ST ot SRt aXe feram T TeT g geek Stea
Gerd THaTTeET T STt qed o Weee bl 1 o7 3T o 36 T I fohalm e &N qureiTiearsh @me
T Y BT ¢ foh ua faniEt & o1t 3@, seafadl, SicT Ud 7 WTehfdeh IiRal, a9, g9,
ou-ta, geaft gSr M o Wi foree e o, fored Seht waferor o ufd foepféd <iaar 1 qest
& STIAT THIRAT ST HehalT &, orerehl oy aifder anfeer # ST 31k foredm o | et <11 weh !
2, TEfifore o1en fogmt o form 2 for Ry ofR ot weapfer @ o fomifem o & o ok
HFAR ST H S e & I8 9 o1 e AT 2| s Far A1 At g WAt shi e off
HYAT 30 B Torehfera off™ Temer T, &, O, qerereR, Tt RieRE, S8 ST St e g
THe-ErdT hT THH THIOT o TR 9T AT 6T € @RIar A 81°' STelfeh, T S ARl S|
TET 39 ST R 2ot ke A & foh @1 e ueh off
Sfees et it it wataroiter o

gk o = 56 ST a1 forTSt 3 e Wm 6 R 2 1. ol 2. ffta 1w

25. 91, 9.9 158

26. 91, 9.9 158

27. @RI, 9.9. 158

28. &@, 9. 9. 139, 140

29. T T AIEHTh TaeTd, ST, Tolg TTved, I TawT fowdt Heam; raes, femat Ter 3TehTanft Terfeh- 176, T8 6 29-30

30. Ty T, S .. JuTIT Td <. T TS A, I o fedt HeAH, e, Tuieh-171, FoH ST 1976, 9o
TERT 2005, TRIRTE 12, I8 H&AT-319 § 325

31 &, 9.4 320

32. WL T.E321
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foraTTor Tt B9 o Trer & |y STaTfehen, STy, ST, ST i Haeweds 3 araa # 3|
ST H T % UTehfash &9 ¥ @S €, F@ oft fsffa 72t {1 demen g e 5@ wwut s s
fwfor, Sqwa SR forprer g @ ST THIIAR &1 11 2, o ST-37elT I THIHR AT e §
Giler deal €| IFH shefel <1 shT Tl To=1-11 21 STl T Yedsh 0T Gl 2, 36 <1 I Th
TTHTT ISTET & THST ST Fehal 21 "qeft W srafeerq figt oy g7 gremor: fsffa anea & &
&1 e T S ST B! § Aol 3T, e, HgAT, Hiuet, ST SATfe S foreershm e,
Te IR Siat (ST, T, SR 11f), Sganifmehi Sfat afed SHed St qaret
1 Ieafer 3t @ g% 2 R siaq: wft =Sl 3eft & w2 St ) o1 wft st S s () T
qeafl" S THEl s S &1 Fehd &2 TIE &; B YHaRT 36 fSiia S <, foheg Hi i
AR A TeA-fia % qaTd 39 geelt shi HidT SR T S T AT SR ESiie ®9 F gesfige,
ST o HAT T T TR gelt Wi S ATy T 5 e &9 § fsita ged g, 3R
I T &1 ST 1 T SRTT? gelifordl ) ! O] oft hed 2| TS ST i g |
fsifar qwerd §, 3T 9 SIer 7 81 a1 R SN2 STl o1 U Sie S S 8, @ TR Sfiemma
Ser fsffer 8 g 6t YR "STrehTeT-ded’ ST SAf-dcd T AT B S a foRet off TR
St shT sheaeT €1 e s ST W] 37d: T8 & foF Ig de-mend Fefla de 7= €1 3T e
=T 1 TR - 7T 21 ST U, 7 SR T § @R He (AT ST e
7)™ sfrmEiHTE # 2 St A sl 9 od §U Hed @ fob-Tesf STet urereh T HeAiT |
o Tferd St sree ERT |1 (qesl, ST, AT, STrRTRT TR ATg -3 UiH deall § A STUH I T
T 8) 5 SATATHR =g &1 Toedear &1 3o off a8

T THY T, S ST TT1ed-Faa gsiia-Fiier i Aot afeamsmatt s et
& waffifa wier & Tg-dtet o oft Froffar i e & v o, fohq s vt Sfes Sdier =%
Y 7 "SRRI A o 1 TR fobam 37 e fafvr Sarrent o witr ot < wfafsmer s
eI e a8 fag fora fof ameafortt ofit wpett % Saet & st wHmAr 31 TSy o
HagTEie &I & I 9, TE I ST o Hohdl & dl ueet Sl Rawedt I T, foheg e &
ST 39 @IS 1 AT=IAT ST U-atelt ot oft gt ot 2ot # T@r mam wve @ o sifersmm
HFFUUMI o T=Td Y TTeTed-foge 7 deqed” i oft gl A1 20ft § T < SR Esfa-
forsffer a1 ToranfieRtor gmm & e |

33, sftmEiEHTE TR JAdeE, SIS, e He-07, AFFER-EHE THE e (e WiES) U H sTgdradt
TS, HIA-2080, TATE TRET, 1.6, 2

34, & TerfedumRoe, 10/2, 9. €. 637

35. e ST, RS, 10 et 2020 3ol
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3T 7 et T ST STepfeh TSl SR AT forameficrar i fered avi 2
A S&T H qEteRoT greret 1o el TH Bl 8| 3o a9 Yol o 37 Wl de agd 918
T o o 7, o afeer il T a9 9w g @ S R form om stie weR o s
ST (o ST o3l H Suctod 2, o deh TgemT a7y o foTg g ot gt 1 Wi, sfarerahmt
T, U, SR S0 Al Fd Wonder that was India (S1GHd WRd) H S8 SHROT STd 8
e & fo AaT o THTH ThT BT Atk 31 et 7o Tt ek et ST S HeRT 21

STepldeh dedl § SAATIwTh, STHATTed S SATTHIAh SSBIG h GURUTHT o oL o off
afeen wfearstl § w9y dond foharm T 8 SR qaiaror Hqer i 98 i o RO e Fehi
T gy o forw grfehnes g &1 wehd €, et oft auiT fora o 2

&1 | edt sl FHell, IaAT o aTe! "TERET qAT SR TRt o aret T
T SITT 61 18 2 T I8 §H ATSRIT, ST ohi ST 3 ST & el

rETET WSRE Tt W swrmarT ArfrdreaaraT st 17
VT S SR 3 S ol HTAT' el T & el sfceh HAgeT Y T ol AT s
T R &-"ATAT i Trses gftrear: 1 («gfr aar & qum # swe 97 6)

gt 1 fafa (qeaft) dca 1 wa Siia | Hecd a9 31 IR Yo dcdi (ST, 91aeh, TH,
GHIY) o AT GHTASHYE TRATeiict TeeRt qued STiehal, Sraehl o/ amied forel g4 €, ol St
1Tk oM o St o samear &Y TS @ TR 38 (qeat ) TuEd Sfiat ST ST aer s areft
HET TN B~ "fergrary gt Siesn ferogeer strar e wrer € | W geslt & I oft
ST 3T 775 & TR ST &7 IHh! HRT (3T, SEIL, ST, Wi vaed S1fe) W R 7 T
X A1 &5 RS AT Wl SITH & SEe AT & |er A 1 9 ot vt 4 1 2 R 3wk st
3R AT geaft i aa-foerd (@ie)aTie o T ek FHe s TR =T 7 g -

e o forgmTfiy fanst aefar g |
o1 o 7 fewraf ar o gt
T o H TR A EITe oo T RN €, ST o e we | s oft ug e
| T T ST IoaH Aok A STTeha SRIITSH o SI-ollere # SHaifeq foeaa

36. 3T WA (The Wonder That was India) 3T ST ST (T,UA. STewT), Raeter s1etet T S, ST, 2020 ol
37. A9 5/9

38. A, Jeaeh (HEh A1 AT SEd HIvS 1 g 1, 12 o =l

39. rdag 1/16

40. YT 12/1/35
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Tk, HATHAH WIS FGaTl shT IcuTe e HTefiieh A Fifreh forrer o gy wges 4 & w
| Y T @Ak | ST 3o 21 3, Teldl, AT, STVl qeT 3 WThfieh ST i SR
Te-y7m T foa 2 foraeh formerenitt aftorm fea-wfafe 3@ it fire w8 81 stepre Trafeat wrar
qeeft o ad 3eft satfen i TR st i 3 R, e O g e @

41.

STy aiEd o Hee 7 Afe wweia” ¥ wem e 6
(%) TRl oft oo o qromm afig i 1.50c. & Ehfia s g, st 2.0°C W qeelt W iR weierefie gaerd se et
o qeaft ot Sfie o eifae & wehe  wg Swm Ccop-21, R

T 1990 & 2020 ToF TeTeRor o T fore 7 420 Fferar R =t o1 197 €1 TR 2000 & 2020 % weA fw § @, 147
THfeTam Tae o W BT T 2015 & 2020 3 we H-fopg o 7 Frelieror it 2x 10 faform gt wfoad @ wra &t 17 f a=
Teurfy RIS (ISFR-2021) % STTAR STFcien it 7 I8 i JomT & 1582 3 o, Y. 1 FRmee 317 81 Yot o T4 & 1,020 &
fonft, ot firere &St o1 % 21 ST ot TS o et TITeTh &9 O 7T '3.08% o' o<l €1 3%1 H warfarettey wet wrfefberdahier dqert
AT T o Tort et +fiifeTeh &5 3l =T 33% SHTaRTT BT STTaRAE © (TRTS! & 1 67%) fobg wimwa o ferfer feé-2021
(ISFR-2021) 3 3TN 37 6 T 21.71% HT TR & S1aet = 2, S 6 oge fefasme 21

ey : foreg o1 fearfar fad 2022, e o= fearfey foatd 2021 €.

Feg T FETlerd] Fle 2021 % AFEI 0T TR 6 15 ol Fafia el # WA * 11 eT AW & TR 1 1 o 7T
WHO a1 TorerT Feer o e fffde 5 pg/me o Tt i 9w T2 o arehl 56 Fdié o S7germ e =it a for < @l wefva
et 73 feeft (PM 2.5 HisdT : 85 pgm?) 54 TS| I feurfd See fiareie 81 ey : 'aes wr Fanferd faid, 2021 $ol

fodsr 2021 # YR 7 R AT a9 de Rl o SIgam gfem st d 17510 (30%) Y21 i geffoart foreqw € o e @ €,
TS § 142" STt Tet € ST # oI & ST 3 v 6 58,497 TS T SISt I B 9 @A o AT T ol A S
wE #h aeE I i, Ro gy (SfiSetons, Sgeie, umdr i fid, quae) e siefisha M, ete & Ak
AT & Toh 1 8ol Tl & e ok Yg-utell shl 800 FSTIfal Ted &1 TTE| ST ST a1 Goie SFereell # Ugl ¢ & foh &l i off
T T o1 T B T AT 7w 2 Fp o et § gt fomr st forqqw € At st < e §7 stihel @ wga
RRICIE]

T aajtak.in (STSIAe B 3), T, 10 fe@ew 2022 30 3U2eE 9.38 AM IST

gt g o Sftar SiqAt 1 8 AT @ e geifoat foew g o e o g el gie dt oot § el st g @ e g
SRt ¥ Fraeh o 2 B 1500 & & 37 o STt o 881 S e 1, g o frd szﬁmaaﬁmwwﬁm
3T TR 3 Tattorer 3 it g8 et &, Sf sv Tt sroforrt 2t fomer s & e v 2, e w2 1473 9
e St ot SRt e 8 el 21 wee: 3T e, 8 foeft, 24- fwer 2022 o, 319 9.4-8 PM IST

T FR R S § T b AT ST[ATS H THINIG Toh ST o STTAR aferali 1 12% et froet o avreh & e
forqw 21 S ) o1 T fert 1 1430 SR AW €1 9T 81 Tect % STerl § 7€ WA 640 off| wfr i fareeier Tt
STt o | B T 2| uRg-aterEt i Rt e FR - Sfa-Siqel & T o T 0 S Feell, STy T, e
W@me afe) ded: Wﬁ?,ﬂ%‘s{qﬁ, 31 femrs 2025 ‘§°I http//www.navjivan india.Com

FHRTERT TeHfT &0 "o (IUCN) o 28 & Trver 2023 #i ¥ foree’ (1 Sfer ) & 157190 Sifort i 8, 594 & 44016
T foregd &1 1 T 2, Fore W o e, et Y 132 Seifort €1 Sfrer Treher o STgHR 10 T U] S e A et
forge 1 o TR T ) werf [ UCN te feree-2023 5.
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Sl H qeeft' T shegfelg \ATRTY H AT AT R, el § S Wieh A It foretelt 21 G
U qEL o [ o SAMEH eI w (e, e § o syaffia) i fuar qor feafe
(qeaftyaht HTAT FET TR 21 YAt T ST § AR SR § A9 T § mafya foram gar 2
Ul TfareT SRl T €, St forerarr ddte wfrt & SATH 2 g 6 giY o wned S-S
STTfOTe, St ST st =i, St ue g ST 2t -

Tty 3 38 et wrafed e |
A g ST et forareaney @ og: |1

HTq, G-k, Jeall, FAafer, i, g, St ud for o woreat <ot (SR apldl Srekan) 3
Y T TRIRTA foRaT 21 FTT ASfeie’ H et T @ foh-

"Ed ATATTIAT ST §ed Mg |
AT QAT =RIAATOT FeHae Tueed v 1"

T, ILATE ATFHUS hT Wil qeall o [T TG i AT, STURTIh e’ A1
S e et § ol w0 aged foor wor S @ w2 ) e gedt (s gfia
I e ) H I IV T

Ifcen T 7 T haet et o TATeRTT i GNT B § =T I SUTH TATT deh T
Sfie Te g T T STl BT fomTi it SR wehd ot fora 21 SHfwTor vt & watewor Ay
&1 U B S 5 Y BT 3T SarTal @ T R T2 © IH 30 QICTeRt TRITauT Shi TITTUd i sht
arareqn off s ) FwfeTor el difedt & werfa v uteror st wefad vd gafdia s iy suer oft
A 2| ST HUT Thfieh QIRAT & T Tk e shoaToT 2l ST o1 2-

"ﬁzwﬁﬁﬁ&?wr%r:qﬁla?mﬁw: yrifeRIwerRT: Shifer: |
3T firT: 3 = QT%TEUQT: BB E RITE
1 41 357 et I AT Hereawr ||

T g St faforera |ty wwehe, (12 Bt 2024) % STTHR 91 Sai 1 SaT! el & S T Fawe () %
et Selierg, ST STelt (44%) STt St T § Wi free et s )
AT TEOT F 2021 H AT R A 81 AT R AR WA § 21 AT HId g5 54% I < S e 7 g8 =i 7 23 o 6 gl
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A ARTET o |T-|T STat<h it # oft 36 Tad JaTe sl 9@ o1 gHi=i 2|

AT el H ot GHTT SH-ST1a o fopamhertd # Tfiar safeh ot 8¢ qwen 3 9w i
et i STRIHA el & R <t 2

S{eell — sl STTedt H g fora ox S R aTer qet ok T 6 g et 3T e
AT o1 S TR forer Wz o STedl O e S & I HeRTThRITet SIS o foreg @1g ST %8
AT HITH o AT HETeHT Tiefish wfiar bl Jedes Saer ST w1 Tad 91 I SHE e )
3o THE ST ¥ IS Tt STt off IeeT FHTE AT § ged o I AT A Fed A 6
fertar +fiem & wed sk 9 TMidT i1 & F€ I 0 G et off foR g shiqeRrd =i wfar s
T BT H o HIE o el T 3 ST S| Tt ST hT A T H AT 6 STqere
TS TET 21 HFEITaRIdT 310 Hroel STEAAT i Hecg T forstar aT ot shetT & I a7 et 2

TITAAT HUTH o HEH STl 1 AARAT STentmer faetss 3 ar sfimiaesr
T TS, TR B fore STelt &, ST forge @t & st @7 2

TR ST, JT T G o1 T SR Ue S8 St aTel, Gforeama wiidT S et ST
T T IS 29 At HfesTesiar € )

T VT TE HETHRA S G g oht ToT il o a1 ot 7ef iTer e Sit o for
% gifer =T Srpvfcr T &1 ot T offl ST W 3 WE et STt oM o S-S 3O ST $EeT
HROT I T8 &, T THTEI T e o7 TeT ol 32 @7 Tl o foh 31ef ok 84 el AT e shi
= %1 8| TS T A e i aTet TRTEd del SR I S o a1 e fopa &t 7 81 3
Y FN ARG ek A T AT Q) Y- o 921 T qd N T7E § =6 St Al qaws
G T3 FoRAT "I ST STt} ATk oh THI 70 fors=r § 3iieh il L @ & 2"

STESH A 8T " qafY AT el F T €, H MMk b 1oy ot S &) HH S b E
Tt 2, T Tk I AT
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SN ARG St 5 T §9 € FT "SI S o e F7 1 T T=: el R
1 Tl UElt AT € fob e Wi e e 9 e A1 e [ ST €| A e e
Tt ot ST T foRa R, srar, sfteeor <y wfemn s S freaor 72 e 21 fagri Y 5w
T T Ieerd T @ foh AT sl qUeT SRTee, IFHEH, e I ST & 1 THAH
SIS T2 & 3T Ut i fiepeer ok ot 37 et s ai fopar sy

e JesarEsit o1 AN U 2dfN THE o1 ANTH 9AT TN 1 3ot HHErad &
T THY o 1Y T Yiee 31 | foedr 9 afviq 2

Tl Teher o o STeAT % o1k WA ¥R W wU T H A SIdqr T © T el afief
STRITSHT %! WIS sh1 ST FATT o7 SR SRS F 0 e T 9ay ARG bl G ST qafy
G = HE AT JISATEST T 6T HeAT G| $9 FohT I8 HeAT HEH 5 &3 & el T 2

ofimg wrraa TRl Jgeara R Tt e § forar mn wwEEr i |@iear 21 9% 39 v
T T TS, DN, 3 [y 81 310 AT ST (A o STTER 0 I ST S o1l 2, 3T &
T TTAT 81 THTIY T o it TRree T &1 wehdl

T Tod T A A1 I I 5ot b el Jearesh 7 et 3fit st Y foreie
IEHT | T HITad § o faam 2

IR HEhfd o Ta&q e § arred % A W S=l § I HET| 36k UEd
RTE R 2T € AT L o1 3 ST fSTee forer-aeq ot |wet i | giora g

#fig WFTed HETIUT HEY ogearestt ol Sifad TT 2 gesh! Hear o fowy & a1 &
e ST SUYh & foh 3! forar o oi1e He Sesamerstt T a1 THTHE Ue TeredTy ol wife
T T 32 o1t it T | iR o1 3o St wem, v, foow, W ud @ feaer
EEIRCRIR G

Tt = e o fefae-me s gu I e freprer @ -

W- T - 9 - ST (IO TR

wTfer HY e (ST Tt E F TR )

T — TTfcRier e (forerehl i (77 SR 43) Treht et ST wehel)
7 - afts: gel yre (S aft S et f)

T — qlf~a 37 wavia (FSTe@ oAieh 9 SR sl IR 9 ST 8)
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T HFENTed | Ge, 37, T, We, T, ITEATH ik, TR, dcd, =,
HHST, G ST HolgAT T TET ARTIHT =ATRY & S 9L HER o forelt it A o foreft off i
72 2

SfrETTe 1 TR e ot effe” & BT € S wegutar it el ot fimfe ! @ gt 2l
TH TR T T S L 2

TTed | Shael L T ohl oI1d hal T 81 39 Tohelt ST, &Y, TFaem, o, g, 3Tfe
T U & B AT 6 o L fora o Sfawmr o seor it 91d SR SR e T 2] ek forg w
£1%7 ST W SRR e SR foFaT T 1§90 ST U SR 3o O W ol § S gl T SR i
T hehl T ST © iR 98 ey 7'

BT MR S 1 € a1 9L for i a1 o 7091 T 2, Forem wpor-fefon,
afraTier, JEETTTE, T SaATiiT A1 SUTeHT Shi, et shi fSraT oft forfer = faremd g endt
& TR <ATcHRY Y forermT 21 7€t shreor 8 fob gia ot wared Siedl H gEen! STgaTe g B
Fe-a1e Torgri, Ha-waTeaTsTY 3 U  SgeR U Gral - Gk o1 forelt 2 et Heed W i
&Y, T 50 e 36 T IueTed &, o o sftereae STt ud Wty aeeTeRISt HerSt hi
T 3TIq o 2

TR e & 9T6q T STaT T T & 37K 3163 1 S7a F9 HHETTEd o 3TeR — e
foremT 21 SEfeTe wrTera st g i e qf (TSaTadR ) el ST 21 0 ST 8 % o
6 Y11 bl Sieh-1eh THE | g ot sl de-Sash et uedt B1 gufere fogd awrst & o8
3tk sreifera & feremarat e W

9 ATTEd & HeHHT 2t YeRets o TS SFAAR WIa: Sl e @ o
IFEEIHE TS HETTS  HT-81% e a1 8 fob 2fsgnerd shi 7t shefet forgm & qwsm S
HhaT € 3R T & 3T | 36 T AT AT ok wHe g1y Sig R e Rt vt § foR ©
A HETIST; STOAT STefaiter U ot 3t T forsre spam hifort) qer et 5 et oa 2

T HAERTEd H Al oeearest J AT T Weal T b Sa1 gl o |1
fora 2 for vree-3Tee #, ve-ue # formmma deai shl T Uivr shl ww fagasHi sh 3Trg =ferd wd
TBfoeTd & ST & 37 SH-HHT T8 3 YRER 1 3T T 3o ST 8] I8 fog v S,

9. ¥WTEd qUr, 01/01/01
10.  ¥TTad UvT,12/39/19
11.  ¥rTed qUer01/01/03
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TTNT TS AT (AT T W), TST-{eh, Tkt 31 T2 fosa o1 o1 TEm 319e 9 @
fSrereht feremret STerf3T Sharet 31ga & o’ 8 3T freeh 1aet Metrs § T T ol 3767 w7l

TE TRV T (TR 3 %) TWH W At Jhaasit WewS & foe df & &, werward
=gl R TS wRiterd o forg +ff 21

AT o 31ef oY TIeRdT ST foRTTeTaT o Her § wed 37 SR foriy s 7 ¥ R
39 3o T T © OUSTR TRHTCHT ST ISIT HEST SR TehioT Ud ATaRuTeRor g1 € 98 STiH
(matchless) B

STAFT HT TTET GHT, TET BT HHT BIS T, ITA & G & SIHT, AT T dAleh
Sfie wd e Sfia i 3ot T ST TES BT & foh AT § S URTaT TCHTCHT STt
T, TN SR H @l 3| SEqd: AW S A TAT Hl ARG IR T T B S FT A T TR
@R St ol fiemeor o W H o o 21 et s = wEdt § (e )
T 3, o, el Fadt & Tk A 7 ant-a 8, Toraa Afva: s’ o §
TN T TS TRl 3fFor #fiamr i 1ot fis o =g Fuffd o w o 9 & (39
ERUIRUEIC PG LIRS HHRS]

TXHTCHT UsheH |TUROT 81 7 2| SHErmad o Afdfcs fret off s an weaam ®
TG T I T T e

RIS I, o T Witk T 3Hd 993 a1 8 &1, I9 &1 ff 7| s7ome amr o 2)
TEUETETT (10/29/01 & 10/33/40 o) R SFTET, T U=HTOT heT ST & 3T HERE 99 Y
TUHTET 2| 2t Yehed ST AERIST I | 39 et 9o Ted © foh T T 8 9 o 71 ST omrer
TE HIA Bl 30 TEIH H e T&d €, TGI-Hel soad" | WiTad H #ff ehad St Hels o
foTe e 38 forroor TR €

£AENTe o T&T TS T foreio el =l Hefd e sesame st 3w o € arar
feare -

T SheaarrT{etd wel JEFTETEHasaEg |

12, STRTS G, 10/47 /59
13, STRTS G, 10/08/34
14, STRTS G, 10/31/10
15, STRTS G, 10/31/16
16, STTTaT IO 10/18/24
17, STTTS G, 1/1/4
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TOraret Teret TermTera ™ Wetel Wheht i Aeeht: ||

HATT 78 HHETTET 98 T Foadel (FHET AT 3h1 qehlel QU L o J1e) Hl &
ek L Tl et T T gt 31fd FieE wo 21 b (W FHT o Tohae ST HERIS) o 9@
TRt B S ¥ I8 T 3T T H TR 8 (TE Al A @ 6 dId T el 3T B
AT HiST BT 2)| T AITHH T 1 HEENR 2| I haret T & W 2| 38H Taal! AT el F5
off 72 21 gfere 3 sk, THa GefisHT, Teed wregsHl, fiay, s1efi, steRa sae o
TR T shaet Joeft 0 & Foil & (310 el e

WA S o 36 STHIC U o 39k qedi 1 TG I3 < 39 a1q | Wit
gofefad & e E 6 38 IR 3 R S, TR Sftee-gedt, TRdR fda, TR o,
391, wrfiq, Shetm SR TEhc o fShaa SaTueh 31T TTetrs & Sk ST Ud el vaft i yurferd
e i fora g

3Tl Tt 3TE YehTram o SIS i GL WG IH H ST SeIR-SET &l <o o)
3o 'SR e SHTg fHeAT o e ot oft weTqesi, Wl € — weteHredl 4 oft SToe-3Te & W
- & R feam om it i frepcrent 311 T off 7R FU-AT Horl T ORI B T
Tl 37T TR AT et SH AT 3R Tl & TEF A 37Tl oh SHI shi A SH HHT TL-SET
o | TET 91| o o1 bl GO T H g 7R e H - oY o 31 2

#ft SfeTr= o WA o TeA-Hed U H g o Tt SR 07 o &9 7 siaanTed
TRTIXIOT & 1| $HH WEfY WA oeeamd it + 98, Jtd 3R qUOT ohi §I Fa1d +ehret o 1@ Sl
T oMl e U % g 1= ST St STTeRareRdT el Ut off| A SN A1 B Wl & T Fo
o forgm S7oft wiqf o for sty el ofr off taretien ot ot gl

#fiTg TSI HRTIIOT £ 3 TheT, 334 ST 3 FA 2¢,000 %Ik B Fekeh oh Iroqt H
ST 175 71T 37 e © foh 3wk S1at TTeUs H YT Weleh o1 shl ST el &l Y68 9 |
HTETROT |1 el T Toheq) Wb 37 forTe SIET BraT €| SaTetl o foTT Ueh gt Sier |1 |rewor 1
et SrIfoTet Seg TR S oL &1 €| WHT-I: S8eht 3o forg @i it a1 7 4: 3fr
ATt STea #fiehr Fd 3, Fohe] WTTad o Wk e ST A9 : 3 diame: R g
et ot foram & streteT o T sftepwom

B A S o 3T sitg o % A o S|y {9 w9 9 2fqor § Q9 geee 3K awe
YU ohT 3E, ToT-TET ITTRT T T 91| $ SFIETT o Ud shial o g ST ST o STl

18.  ¥mTad g, 1/1/3
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T AL 7 TR ST T gd Sfereh ToTferd o @ &

oY Tishtr= o 'SgdaTe’ T ST o THeaae ¥ wWadt e gead Ael 9 3 k-
FHITOT FAT WA o 3Tk | i 38 3fa 721 aHerd 9| werd: oft Yiht=m o 2141 Hdl ol @ed
Qad] gHT=TET o S dTfeheh ST TTHTIOER &1 & TR o fa)

#ft Sierram St ST SR SROT WA H g7 o7 ST W o Ssqardr S # #ft
Tt STt o1 AW 9 TS % A o1 ST 2, Fohe 3o TadaTa o WS H HelsuH 31evr
I oh € ST TS Ea 3T S|

ZaH yea AW fAfreRy wwem F e o TaTSTeT St 81 56 ate sansd
Trer % e et St €, Saardt weer & e ot weart St € o ST
TEYET o AT ot forspeat Sft 81 39 T & wod e ST o aeerre St AN 8
TATT YTETad A ot Sroerrart Sft o1 +ff 7 e ST 2

#ft <=1 e # off ST i TR ST S Ak g S & T 2 59
O # 3t Aq=T HeTIy] St o W Shi T, TG Td TG O H §E TR s AW
foRIY &0 @ fomm S 2- #ff &9 et ST, o e areart S o e e, o
T g, #ff STt 31T 5ff Feonere o]

ST §H WA o HEAshTei With HATeIeH W ¥ SIerd 8 df 9aT =rerdT @ foh Iwiw® afvrd
GUIERT & AT, AehTehi, H-HeTeHT3T Ud Ed hiodl 3 9HTad bl IR sHeR T
TER(d i 3 U foum & et € worawy Arfeforen e giftie uige ot see e | & a9y
T fuetd-Seid SR Wi 3 Geierl 1 qIgWia g TR ST SRerE, daeiert
e, Tl TFIEH, T ST SYeH, I8  GRIeH, 31|

T HEAHIAA Ak STTQITH bl st T o IR STAHE | SIS s 7 3 ey
Wﬂﬁﬁsﬁm ﬁ%wﬁwmﬁwﬁwﬁmmw
ITeE T R ﬁwmﬁﬁﬁmﬁﬁwmmﬁﬁ%ﬁwﬁﬁ
wﬁawﬁﬁa&aw%ﬁmaﬁtwaﬁaﬁwﬁsﬁ%@@waﬁﬁ%ﬂw
& ol AT o &¢T UeoT H IR (S3T| 3T5D o Hd shid T ot sTeavmemd St & & Iy &,
foret gear st =1 9 wJMi 21 39 Y SN UG i 1 FETT e ot sells U I
i AT STt 21

TSR & ST 2ft SFoorsifeh o S o 2ff <=1 wersrsit ot +ft 36l qee ot Are gl 3eft
HEIRTT o AT oo T STk I ol SEhi, AT F01 Wi % HIeqw o
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37 foawr & HfmegTTad S SeETTRiaT 1 SIR-9IR § SR 3hieh WRdTT Sehid, oW, 39, 3R
#feFe0T ek o 31T +ff Yoo ST gfead & e &

#ff THTE STt AT W WerehTeli Wifth-STieIe o Y@ TR 5 ST 71 Sd &) $7h
e oo o gt SR vl 81 €A UoRT, W sheitar, € qordiard e o Ry wouw &
it 3TTd 81 37 Td HiTT g IR TERfd o Ic T Teur # R T Ante @ et
aftfed 81 3 Toeier® 1 2ff THERaHTTE TR R T TR &8 8 T3 8§ 37 s |
T ST 2l

Tt 7 ST ge= g foh sfimaiaaTe foh e wor 21 aredifr THrEr 9 ot TR
&, T 3T AT, FHTATH Hied, HTEATIcHeh Td IRIe foreRemT srrad | off ot 2)
AT shl T8 BT HTHENGHE W 1 Ig Il Fell-Hifd 6 STdeh! STFd & 30 off T &€ A7q
o

e ot Rt T, qa e & favim, s forafammer, 4 co & awme A
Ifhg, iR SF.SEIRT TH, Tehiel= Teed e 1=, fedt form, semerene foraferamer,
o TAdem o fiarTa ST qorelt wnfec T qorTeeh STRiTer Ty oX Sl forar 21 378 36
i W -foet fop 3mifer oft fireft iR SR Siver-wefer <. . wfocrenvia, sfariire, afamis, =it
fooedt & werfRra ot 81 e ot efier fisr 1 Regeart s7per, SATEMEE ¥ Ui AT
"l FET St STH & < 2

HY 319 318§ ura © foh oft T St o TSy wa sheliteTa wmred & simeatfodsh ue
QTR T&T QT TeAT oh & G0 HRTed 2 Johael St HENIST o sdiehed § sIgd 3Tersh FwTfard &)
T AT &1q © foh UG 1 o HTOT 10T STq ATHWTST (S - HTHT) H HEd et T & T i
et ot wifth 3T TeaTen i aTd A &, TRt THTad b AT — 1 W & 3 B 8 3 ARG,
ST, Y[, e, e, STedl o1 ot 71 forarm 2

G e T8 & T, e Io! S|
e el FATT 7 T2, F T 2t s
ek G=e Sied 1T,
VT A ST A ST

HIT oft 2R

19. e draefl, 98 39, I8 €. 169
20. &, € 33, 98- 166

The Journal of Indian Thought and Policy Research 2024-25 / 154



%) IYE IR 3 WA 7 ST
R Tiifere B S SToredt

AATed o T8 G=Tedri § U shl YIS o1 Ui 2| SET U7 sl sheliT ST Gaed 7 &
3R 39 % 31T § T e el STt aw e wme 2

areft afg — dfe ST g, died W 7 i)
QTS TG I 1, I &1 dfed il
U9 7 1€ 39S, U9 7 Be forehm
TSI UL AfE &, 3fte 38 of <)

MR = off a7 ST S7 ST Fo TR, GF-S1ed, TH-8FH, IA-3ihE A
HIT 34 T qUid: TR 3R fea o

HEAHTAA ik SATRIAH T & A8 THIE AT foh Gl & weTehiel STt Sft A #fiwg WrTerd
T ST ST FHreTad’ S8 Yoo, HETehed hl ToT L STet 2

TfoTeh HErTe STt o ST HeTehisd "aaTar’ 37 heaTard oh STRTei & 91 arel & foh
59 gl Ha o 7T IR A § R dehid, o, gur, dfd-fars), E-ae, sl & gf
forart et aTTee we wwet oftl S TershT AUl R 7O AT HETRTeT H et Eerd! § foRa @
ST 358 HTA-TRIE B S 3T HEThTeAT H Tl oraeame Sft oh1 A1 a1 3TTaX 37 43T o &1
ferm 2|

it o7 forrme ok =) Tsiee gt =i wreee S|
S, UGS WTEd JUHT| 9TES O der S|
STAT T 9 SR HTE| e e 6 o el

T o Tl H, SEehl SRTR H STt o et & geH, qedTcHsh Ud 33t a1 e ot

3129 IH T, SrER ST HE iR
THT, 3Tl It w s S|

STRIE 2 AT % AT TRl S, BIE 1 ot T J9 o1 S T Ao ae
TETHIAT Shi =TS 3R AT B8 H araeft e & foran 21 Hast qereers 7 oft qHafamee

21. e SR, €- Hiecde, THTd TeheH, 78 feeeft
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3farefl AT 7 € <iarg 37K ST 9 H foran 2

LTS Hith STTaIe o HETRSl, AT, Hq-HaTcHIS! TR € ol o Hosme |
TR 26T T 3 2fiepeor =i It | ekt st alehstion | g o S-S o gad H @ 1)
e Ft ok fob ifer, ST, STosiET, ST Wt et § WRTE o SATER s faqe wnfee
T YT GAT 21 TT & TTe TST 93 3R AT=T 9 3 SHR0T FU-AC TG b1 Taa: 7 off gamn 2,
ST TaTHTfereh 2| fofeg WTed ST STem=T S 2ftepeo oh ATedt e &t o T e § afia 2

BT 3 $.¢,000 *gvehT o oo e URet o 37 o forver § o e B forw wvar
TET 21 Tohq) WITTer hl Uk forRivaT 78 oft @ o <1 slient sh UTeeiforen 37 o arer-mer wifensh 37l
ot srfcrerr W, AAferd, ARRA ST eIl 8| T HIROT TR i HiedT i % a1a Wt I8 Al
Sfie o A e H 93 AT 2| ITERVT oh FIq ThTe AT AR | @ aATet 31 bl 38
h{IRT T,

HAYAY F: TR TAGIHTCH: |
AT AN T re: |1
HATT FIE g Wk HqUT <R TR & ST 0 & G2 Rl 8| 38ehl 318 |
VAT, & 20 13 9% 8 & Tl
7ere i sfe draeeaed fg 3fem)
Afereh AT & Tl gveHerdll”
TS & 370 Sftart =61 e €1 ST S 0 €1 7T oh Teed € S SHH HATersh i ST
I € 9 =R § ST 48 T ATl 2
W%ﬁaéaaﬂﬁr_ofa AT,
oM e 7 oI 7 sgil
EREE IR IENICE I
I ST Wered BTG forgwar 1

WA T T8 S o oTC STaror g7, dadr 891, B[ 31, Temrt g ot fafae
TR % JH § GO qAT M, 9, IF, TR R ARG 3 3R TS Fadl 1 SIBH

22, TTEd U, 11/2/45
23, WTEd U, 7/11/ 8
24.  TTEd U, 7/7/51-52
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I 8] 8| WA halel T Yol 8 & ST 81 SITd & 311 9l < af forgwai T 77 €
T T&T ety R ST EEIETsf
ST TSt | i ad i |1
TS, o1 WIfh o TWTE & 9, T8, TeTw, ST, TdTeTsh, J[5, e, Tafl, o) 3 agd 9
Tt St ¥ft HITerd TS (4ITH) <RI ST &1 T 8

TTE o TIREd Thel | 7T o gieh 1 foar & off Sfewea L feam T 31 avm
The T 1 | TsTa 21eheT o T8 T geT-fiy & 3eo foar a2

TIH ThET F %3 ST § Tk UHT ek (e Feane o) & forem anfees o Y wii 1
&l STTE, U | 3AW {2 72T 21 VT foe ekt v o SAffe g o ot off anfecr ©
T 21 T ¥ e 3 T (TETS) H e i Faw A § d qeieRde % Tl S o T
arer 2fieon o &9 sheen: U, 3T, AT, €, i, arcde, SRk, Sved, 317, Td S
T T 3T BT 81 T =3ieh | |efl Tl o1 axi e § §ed 7, RiiTeh 2o forre 7o &)

39 YR AHErTad o1 oo, sTeiifersh, e, wia, A=l 37 37emg SH-RTar
¥ HROT TRATT ATh-Sia, €, 3, HEhi, TIdT, Hifeed, Tid 37X el 1 Taed & 17 2
I ITGE TR EF T 1 8 J)

TSI ST T UTET shiad & T 69 31 F20T 1k HehT af WU &) foham ST Gehdr 21
TEh U S8 1 GRS o IH-I0 1 R @ § G = aar 8| (-8, Frafa wwrea awde
TEHIT T T 2

25.  WTEd U, 7/7/54
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HIRATT |TfEed ATEAT H A cheh TR TR Toheh TVIGd

ESNAUES

AR
Tepa Aifec i SR Tclfha 38T feE 81 qifecd cifend gl a1 sTeitfer qquf
FH 341 4 gaifad 2 =i+ gifecd & 37794 @ a1 =erdl @ T S 4 Sfiaq & a4 vl &

F7Y G H1 e HHAT &l Fl WA o dl IRAY Hifeed |IeFT @ Al 7T AR
TR 3713 ! I1fH gt 81 ek IP 37K FH1e7 GIB 1 379 TF 8

S T TRl AT SRRt
STETERE fASREv Rt = |
FHHTCSREA TR TS e e d-

AT hidHeeane s I°

ST AT T q HROT S o oA & el a%q Y T AR fordr foram e €,
TS R ST 31 379 T shT TR & R T 3T &, ShosT: i SR AT &
THR & 39 ST 1 TR ST 30T 8, 98 it 3R geaat & wefvifa qof &9 & wepfed an
TCAT TSI 2T T Torsrariier & 8T & 7T Haliehs ®9 § JiaH 2

e W T e BT 27 IR ST - et Bt 22 St B T aw e 2
ST 82 7 & 7 I 0 §Y ARt ST TTaaed shfert # forad 8-
Fq d SfegreRrataic faf erevafiai=mE)
T8 FLEI 2T TAGH Tl Fod ST & =0l 2, ST WHI0ra oh Wi, el o T ey
o GHT WETehioRlT ol Glehal H 3T & Wi 2

1. T (E%, &), S, |hvE
2. T AT ETRa Qe ST, Jor e
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HTCITCHT | TATEqe =1feshel: I |
ShIoagE NTICY: IMeh: *IeheadITd: |I°

FHIATHT I8t Tdme 37 ) 36t & Ui it | shiw vefl & SIe & fomm @ 3=
3T ohfer aTeHTier T 3ok 21eh T H TR0 g7 37T ARaet fore T 310 STeitforsh i T
o I AN § TeRIRTT L (7| ThITRTa a7 1 o, SATEATE aiut ST 37 T STHau i et
HETeRoRIT 2l WIXdT 3oft =T ST SEpHed B ATt ST 3t Ut forRTedr st s1fveareh foram et 8
fSraeht |G e o e AR e

T e qeeleq - wieHHm Hedt et
AT IR TREt ST forRrem)
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