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mebheeokeâerÙe

      Deepe vesMeve Deewj je°^ keâes meceeveeLe&keâ ceeve ef}Ùee ieÙee nw Deewj Fme ¤he ceW je<š^ Skeâ Ssmee Meyo nw pees
mechetCe& ogefveÙee cesb heÇÙeesie efkeâÙee pee jne nw, hejvleg je<š^ Skeb vesMeve kesâ yeerÛe DeeOeejYetle Deblej nw,efpemekeâe Yeejle kesâ
mevoYe& cesb mhe<š nesvee yengle ner DeekeMÙekeâ nw~ Deepe efkeMke cesb Deveskeâ je<š^ nwb leLee heÇlÙeskeâ oMekeâ cesb kegâÚ je<š^ yeÌ{les
nwb kegâÚ Ieš peeles nwb~ Fve je<š^esb keâe Deefmlelke mebÙegòeâ je<š^ mebIe leLee DevÙe je<š^esb keâer ceevÙelee hej DeeOeeefjle nw~
keâ} efkeâmeer je<š^ keâe keâesF& efnmmee De}ie ngDee Deewj Gmes kegâÚ MeefòeâMee}er je<š^ Skeb efheÚ}s Meleeyoer cesb mkeÙeb
Deefmlelke cesb DeeÙeer mebmLee mebÙegòeâ je<š^ mebIe ves ceevÙelee os efoÙee lees Skeâ veÙee je<š^ KeÌ[e nes peelee nw~ Deye ØeMve
G"lee nw efkeâ keäÙee je<š^ keâe DeefmlelJe ceeveke efveefce&le nw? keäÙee je<š^ keâer cet}Yetle FkeâeF& jepÙe nw? keäÙee kegâÚ }esieesb
keâe Demeblees<e Ùee efkeõesn efkeâmeer je<š^ keâe me=peve keâj mekeâlee nw? keäÙee je<š^ kesâ Deefmlelke kesâ ef}S kesâke} mebÙegòeâ je<š^
mebIe keâer ceevÙelee heÙe&ehle nw, Deeefo-Deeefo~
      YeejleerÙe mevoYe& cesb Ùeefo efkeÛeej efkeâÙee peeS lees Yeejle kesâ ef}S je<š^ Meyo DelÙevle heÇeÛeerve nw~ meYÙeleeDeesb
kesâ G<eme keâe} cesb peye Deepe kesâ leLeekeâefLele efkekeâefmele je<š^esb cesb meYÙelee keâer efkeâjCeW Yeer venerb heÇmHeâgefšle ngFË Leerb leye
Yeejle cesb kewefokeâ $e+ef<eÙeesb ves je<š^Yeeke keâe oMe&ve efkeâÙee Lee~ kewefokeâ $e+ef<eÙeesb ves ‘keÙeb je<š^s peeie=Ùeece hegjesefnlee:’1  kesâ
™he cesb efpeme je<š^ kesâ peeiejCe keâe GodIees<e efkeâÙee keemleke cesb ken je<š^ keäÙee nw? keäÙee efpeme je<š^ keâe oMe&ve kewefokeâ
cev$eesb kesâ õ<še $e+ef<eÙeesb ves efkeâÙee Lee Gme je<š^ keâer ceevÙelee efkeâmeer mebÙegòeâ je<š^ mebIe ves efoÙee Lee?
       Yeejle kesâ ef}S je<š^ ceeveke efveefce&le venerb Deefheleg menpe ™he mes efkekeâefmele Skeâ MeeMkele Yeeke nw~ ogYe&eiÙekeMe
Yeejle keâer hejeOeervelee kesâ keâe}Keb[ cesb hejkeâerÙe meòeeOeeefjÙeesb kesâ Éeje je<š^ kesâ keemleefkekeâ Yeeke keâes ve mecePeves Deewj
ieÇnCe ve keâj heeves keâer #ecelee Ùee jepeveereflekeâ Ûee}eefkeâÙeesb kesâ keâejCe ‘je<š^’ kesâ meceeveeLeer& DebieÇspeer Meyo ‘vesMeve’ keâe
heÇÙeesie efkeâÙee peeves }iee~ Ùenerb mes YeejleerÙe yeewefækeâ keie& cesb je<š^ Deewj vesMeve keâes }skeâj Skeâ efkeYeÇce Glheve> nes ieÙee~
efkeâmeer ves keâne Yeejle Skeâ je<š^ venerb nw, lees efkeâmeer ves keâne Yeejle cesb yeerme jeef<š^ÙeleeÙesb nQ~ keâejCe mhe<š
Lee,heeMÛeelÙe ves Yeejle pewmes je<š^ Ùee Ùen keânsb efkeâ je<š^ keâe ner oMe&ve veneR efkeâÙee Lee~

heeMÛeelÙe vesMeve efpemes je<š^ keâe meceeveeLeer& ceevee peelee nw ken Skeâ DeeOegefvekeâ DekeOeejCee nw, pees ÛeÛe& mes
cegefòeâ kesâ ef}S heÇesšsmšsšesb Éeje efkeâÙes ieS mebIe<e& kesâ heefjCeecemke™he jepÙe keâer mkeleb$elee kesâ ™he cesb Glheve> ngF& Deewj
efpeme #es$e keâes mkeleb$elee heÇehle ngF& ken Deheveer mkeÙeb heÇYeglee keâes vesMeve kesâ ™he cesb heÇkeâš keâjves }iee, Fmeef}S
heeMÛeelÙe vesMeve keâe mke™he Yet-jepeveweflekeâ (Politico-Territorial) nw~ efpevekeâer Yee<ee, kebMe hejcheje Deewj

1. Ùepegke&so-9/23
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Fefleneme Skeâ meceeve Lee Gvnesbves Deheves-Deehe keâes Skeâ vesMeve Ieesef<ele keâj efoÙee~ heeMÛeelÙe vesMeve keâer DekeOeejCe keâe
kesâvõerÙe efyebog jepÙe nw~ heeMÛeelÙe efÛebleve cesb jepÙe kesâ efyevee je<š^ keâer keâuhevee ner venerb keâer pee mekeâleer~

otmejer lejHeâ Yeejle keâe je<š^ Yeeke efkeâmeer mebIe<e& keâe heefjCeece ve neskeâj efvemeie& keâe heefjCeece nw~ efpeme efove
Yeejle keâer Yetefce hej efkeÛejCe keâjveskee}s ceeveke ves Fme Yetefce keâes Deheveer ceelee kesâ ™he cesb osKee Gmeer efove Yeejle keâe
je<š^ Yeeke heÇmHeâgefšle nes ieÙee, efpemekeâe heÇceeCe ceeveke Fefleneme kesâ meyemes heÇeÛeerve ieÇvLe keso kesâ õ<še $e+ef<eÙeesb kesâ Fme
Gûej mes heÇieš neslee nw ‘Yetefce cesjer ceelee nw Deewj cewb Gme ceele=Yetefce keâe heg$e ntB’~1 Ùener Âef<š Yeejle je<š^ keâer YeekeYetefce
keâe heÇLece yeerpe nw~ Ùener je<š^ kesâ owkeerÙe Ûeslevee efpemes MeeŒekeâejesb ves  efÛeefle keâne nw Gmekesâ heÇLece ceevekeerÙe heÇkeâšerkeâjCe
keâe heÇmHeâgšve nw~ me=ef<š kesâ meeLe menpeele je<š^ keâer Ùen Ûeslevee je<š^ keâer ken Deelcee nw pees Gmekeâer meYÙelee, mebmke=âefle,
Fefleneme, je<š^erÙe heg®<eesb kesâ Ûeefj$e ner venerb Deefheleg Gmekesâ heÇke=âefle, heÙe&ekejCe, veoer, heke&le meYeer kesâ meeLe Skeâlke Skeb
Dehevelke keâe Yeeke efkekeâefmele keâjleer nw~ Fmeer je<š^erÙe Meefòeâ keâes kewefokeâ $e+ef<e ves je<š^ keâer meYeer efkeYetefleÙeesb keâes Skeâlee
heÇoeve keâjves kee}er Meefòeâ ‘Denb je<š^er mebieceveer kemetveece’2  kesâ ™he cesb heÇkeâš efkeâÙee nw~ je<š^ keâer meYeer efkeYetefleÙeesb
keâes Skeâelce met$e cesb yeeBOeves kee}er Ùen je<š^er Meefòeâ ner efÛeefle nw~ Ùen mebieceveer Meefòeâ efÛeefle je<š^ keâer Yeeweflekeâ mece=efæ,
yeewefækeâ %eeve Skeb Deeeflcekeâ Ûeslevee keâes Skeâelce Skeb mebieef"le keâj je<š^ keâes heÇkeâš keâjleer nw~ Fme Meefòeâ keâe efkeješ
kesâ ™he cesb heÇmHeâgšve ner je<š^ keâer mebmke=âefle, mebmkeâej, Yeewieesef}keâ mke™he, heke&le, veoer, leerLe&, kevemheefle, ke=#e ner venerb
Yetefce kesâ keâCe-keâCe kesâ heÇefle Dehevelke Skeb yeef}oeve keâer Yeekevee Glheve> keâjlee  nw~ peye Ùener je<š^erÙe Ûeslevee keâcepeesj
heÌ[leer nw leye Deeheme cesb ner DebleÉËo Deewj mebIe<e& heÇejcYe nes peelee nw~ kewefokeâ $e+ef<eÙeesb ves mhe<š Iees<eCee nw efkeâ Yetefce
Gvnerb kesâ ef}S  Oeve-OeevÙe, megKe-mece=efæ Skeb kewYeke ™heer heÙe (ogiOe) keâe œekeCe keâjeleer nw efpeve }esieesb cesb ceele=-
Yeeke neslee nw~3

je<š^erÙe efÛeefle kesâ peeie=le jnves hej  je<š^ efnle Skeb kÙeefòeâ efnle kesâ yeerÛe keânerb keâesF& mebIe<e& venerb jnlee~ je<š^
keâuÙeeCe cesb kÙeefòeâ keâuÙeeCe Deewj kÙeefòeâ keâuÙeeCe cesb je<š^ keâuÙeeCe keâer Yeekevee Skeâekeâej nes peeleer nw~ peye Fme
je<š^erÙe efÛeefle keâe peeiejCe nes peelee nw leye mechetCe& je<š^ Deheej Gpee& SJeb mechetCe& SsMkeÙe& Je kewYeke kesâ meeLe Skeâ
}Ùe cesb Deheves efkeješ keâe heÇkeâšerkeâjCe keâjlee nw~ Fmeer DekemLee kesâ ef}S kewefokeâ $e+ef<e ves keâne nw ‘legcnejs efkeÛeej
meceeve nesb DeLe&ele legcnejs }#Ùe Deewj Gmes heÇehle keâjves kesâ efkeÛeej meceeve nesb~ legcnejer meYee meceeve nes DeLe&ele meYee
cesb efkeâmeer kesâ meeLe he#eheele ve nes~ legce meYeer keâe ceve Deewj efÛeòe Skeâ meceeve Yeeke mes Yeje nes DeLe&ele meYeer }esie
Skeâ efkeÛeej neskeâj efkeâmeer Yeer keâeÙe& cesb Skeâ ceve mes }iees~ cewb legce meyekeâes meceeve cev$e Deewj Yeesie heÇoeve keâjlee ntB~4

1. ceelee Yetefce heg$eesÓnb he=LekÙee: -DeLeke&keso-12/1/12
2. $e+ikeso-10/125/3
3. meevees Yetefceefke&me=peleeb ceelee heg$eeÙe cesb heÙeŠ -DeLeke&keso-12/1/10
4. meeceevees cev$eŠmeefceefle meceeveer meceeveb ceveŠ men efÛelleces<eece~
   meceeveb cev$eefYe cev$eÙes keŠ meceevesvekees nefke<ee pegnesefce $e+iJeso-10/191/3
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Dele: mhe<š nw efkeâ efyevee Skeâ Yeeke, Skeâ Ûeslevee Deewj Skeâ ceve kesâ meceepe Yeesie heÇehle venerb keâj mekeâlee Deewj Fme
Skeâlee keâe heÇkeâšerkeâjCe ner je<š^ keâe mke™he nw, efpemecesb meYee Ùee jepÙe Skeâ Ieškeâ cee$e nw~

hejeOeervelee kesâ keâe}-KeC[ cesb cewkeâe}s Éeje mLeeefhele efMe#ee heÇCee}er ves nceejer je<š^erÙe Ûeslevee keâes YeÇefcele
keâj efoÙee, hejvleg Ùen Kesopevekeâ nw efkeâ mkeleb$elee kesâ yeeo Yeer Fmecesb keâesF& efkeMes<e heefjkele&ve venerb efkeâÙee pee mekeâe,
Deefheleg Fmekesâ heMÛeeled hetbpeerkeeo Deewj meecÙekeeo keâer kewÛeeefjkeâer keâes ner efJeÉlee mechetCe& keâmeewšer ceeve ef}Ùee ieÙee~ Ùen
efMe#ee heÇCee}er nceejs meceepe keâes je<š^ keâer cet} Yeekevee Skeb Ûeslevee mes Dekeiele keâjeves cesb DemeHeâ} jner nw~ Deepe
Fmeer keâe heefjCeece nw efkeâ osMe cesb Deelebkeâkeeo, De}ieekekeeo, #es$ekeeo, Yee<eekeeo, pewmeer Deveskeâ efkeke=âefleÙeeB meceÙe-
meceÙe hej Ùe$e-le$e KeÌ[er nesleer efoKeeF& osleer nwb~ Fmekesâ ef}S DeekeMÙekeâ nw efkeâ je<š^ keâer keemleefkekeâ Ûeslevee Skeb mke™he
mes meceepe keâes Dekeiele keâjeÙee peeS~ Fme nsleg mes ‘o peve&} Dee@ÌHeâ Fbef[Ùeve Lee@š Sb[ heeef}meer efjmeÛe&’ keâe Ùen Debkeâ
‘je<š^’ efkeMes<eebkeâ kesâ ™he cesb heÇkeâeefMele efkeâÙee pee jne nw~ Fme Debkeâ cesb De®bOeleer keefMe… DevegmevOeeve heer" Éeje
meceÙe-meceÙe hej DeeÙeesefpele je<š^ efke<eÙekeâ mebieesef…Ùeesb cesb heÇmlegle kegâÚ Dee}sKe leLee efkeÉeveesb Skeb MeesOeeefLe&Ùeesb Éeje
je<š^ kesâ efkeefYeve> hen}gDeesb hej ef}Kes Dee}sKe heÇkeâeefMele efkeâÙes pee jns nwb~ DeeMee nw je<š^ efke<eÙekeâ ceerceebmee keâes Deeies
yeÌ{eves cesb Ùen Debkeâ GheÙeesieer efmeæ nesiee~

[e@. Ûevõ heÇkeâeMe efmebn
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Spirituality, Science and Consciousness

Om Prakash Dubey1

Spirituality provides an elaborate background to demonstrate that there is a
different dimension of reality, including the reality of existence of God, who can be
percevied by the spiritual senses and spiritual mind. Thus a scientist who has some
background in spirituality has no difficulty in seeing the different roles that spirituality
and science provide in the search for knowledge. Both are complementary to each
other. At present, most scientists are not exposed to spirituality. Hence there is an
important need to bring in the paradigm of spirituality in scientific study.

Spirituality explains that matter, however complex it may be, will never generate
consciouseness, the inherent symptom of life. Therefore, the spiritual view of life is
quite different from the scientific world view of life. Modern science has not yet come
to this understanding.

The concpet of time and space is extermely important in both spirituality and
science. In a materialistic worldview, time has beginning and cosmologists say that
time started along with the so-called Big-Bang theory. This is the conceptual frame
work regarding the beginning of our universe according to the opinion of modern
comologists. According to spirituality, time has no beginning. It is external and the
impersonal aspect of the Supreme Being. All the material universes have manifested
because of a Big Vision and not by a Big Bang. All these manifestations have a beginning
as well as an end. This is the symptom of the metrial nature. Just like all our material
bodies have begninning and also have an-end.

It is beyond any doubt that the materialistic attainments of the human mind in
the present are very wounderful and they make us think of the highest degree of the
intellectual penetraction of mystery of the nature, but at any rate this cannot be maintained

1 Om Praksah Dubey, Man Power Development & Management Consultant
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that matter  is all-in-all and is at the root of this worldy phenomenon. It should be borne
in mind that it is not the matter that has penetrated the mystery of matter. If one thus
tries to see the thing in true perspective the conculsion will arise totally contrary to that
of the materialistic point of view. It will lead to a firm belief that human spirit is supreme
to matter and its play. Human spirit is the main seat of intelligence, and discrimination.
In the play with the nature man has exploded the deep material mystery.

All our knowledge is based upon experience. What we call inferential knowledge,
in which we go from the less to the more general or from the general to the particular,
has experience as its basis. In what are called the exact sciences people easily find the
truth, because it appeals to the experiences of every human being. The scientist does
not tell you to believe in anything, but he has certain results which have come from his
own experiences and, reasoning on them, when he asks us to believe in his conclusion,
he appeals to some universal experience of humanity. In every extact science there is a
basis which is common to all humanity, so that we can at once see the truth or fallacy of
the conclusions drawn therefrom. Now, the question is : Has spirituality any such basis?
Probably the answer is both affirmative and negative. What right has a man to say he
has a soul if he does not feel it, or that there is a God if he does not see Him? If there is
a God we must see Him, if there is soul we must perceive it, other wise it is better not
to believe its existance.

In acquiring knowledge we make use of generalization, and generalization is
based upon observation. We first observe facts, then generalize and then draw conclusion
or principles. The knowledge of the mind i.e. consciousness, of the internal nature of
man, of thought can never be had until we have first the power of observing the facts
that are going on within, It is comparatively easy to observe facts in the external world,
for many instruments have been invented for the purpose, but in the internal world we
have no instrument to help us. The science of consciousness in the first place, proposes
to give us such a means of observing the internal states. The instrument is the mind
itself. The power of consciousness, when properly guided and directed towards the
internal world, will analyse the mind and illumine facts for us. The powers of the mind
are like rays of light dissipated, when they are concentrated they illumine. What is the
use of such knowledge? In the first place, knowledge itself is the highest reward of
knowledge and secondly, there is also utility in it. It will take away all our misery.
When, by analysing his own mind, man comes face to face, as it were, with something
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which is never destroyed, something which is, by its own nature, eternally pure and
perfect, he will no more be miserble, no more unhappy. All misery comes from
unsatisfied desire. There is only one method by which to attain this knowledge, that
which called consciousness.

Bhagwan Mahavira did not believed in God. He believed in the still, sad music
of humanity. He held the view that every person can become a God by purifying his
soul. Mahavira believed in an egalitarian society without distinction of caste, creed,
colour and sex. He gave us the sublime message of Ahimsa. He believed that all living
and non-living beings have a soul and as such we should not harm or kill anybody.
Mahavira has given us the message of equality without any distinction, to love not only
human beings but water and earth, plants, trees, animals and other non-living beings,
and has contributed to the world the message of divine love through the concept of
Ahimsa:- "Live and let live".

India was a great nation in the past because our ancestors had a scientific approach
to the philosophy of life. It is that which gave our people the inner strength. Spirituality
for them meant faith in the oneness of all creation. Since the self within is the common
denominator of all human beings, it was obvious to our ancestors that can be no place
to inequality and discrimination in society. This sense of oneness gave them immense
strength.

Our greatest strength was the character of our people and the purity of their
personalities. Seeking the purity of the self within was the main objective of Indian
philosophy. This approach to philosophy enriched not only India but the whole of Asia.
This was also the approach of Buddha. He rediscovered the science of the human mind.
And he also taught to make full use of all the mind power through self-purification.

Life without love is a waste; each one of us should cultivate love towards all
beings, man, bird and beast. If we are full of this universal love, we shall feel no sorrow,
Ahimsa in thought, word and deed is outward expression of this universal love. Love
and compassion to all beings should fill our hearts always. Where there is love, there is
the expression of divinity. Even as a light behind a screen become visible in all its
splendor when the screen is removed, so too, there is an effulgence of love when evil
desires, hatred and anger are removed from the mind.

Mind is not altogether matter, nor is it altogether sprit. It is a mixture of both,
therefore in all our mental impressions and perceptions we must have the combined
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effect of the two. This is why with the mind we cannot see sprit, nor can we wholly lose
sight of it. Whenever we taste any happiness, we may always be sure it comes from
spirit, while we are unhappy, we may know that the cause is to be found in matter. This
creates is bitter-sweet and that is what life is. The bitter comes from material side of our
nature, the sweet from the spiritual side. The more the material side predominates over
the spiritual, the more miserable must we be. If we would escape from our misry, we
must work hard to give a preponderant place to spirit. In this world the material factor
has been cultivated at the expense to the spiritual.

All living beings are endowed with organs of diverse sorts and of various
dimensions by means of which they enjoy life. Life seems to be worth living for the
enjoyments which it holds out to all, and all these enjoyments are seated in the sense.The
sensuous pleasures, therefore, are the only attractions for every living beings to attach
him to this world and these very sense also are the causes of his ruin. Because these
senses are the only means of our enjoyments, therefore all living beings are slaves to
them. Pleasure is the one thing which we love and pain is what we want to avoid. Our
life is a constant struggle to avoid pain and court pleasure. Moreever man is endowed
with the reasoning power by means of which he can distinguish what is right and what
is wrong, what is pleasurable and what is painful, and also how to get the greatest
amount of pleasure with the least amount of exertion, whereas the lower animals, are
simply guided by their instincts which are very limited and as such can only give them
a very limited idea of pleasure and enjoyments of the world are open to man.

By means of the ladder of morality alone, can a man expect to get rid of his
brutish life and get back his higher or godly life. The light of morality when begins to
shine and light the path leading towards the Truth. He then clearly understands the
meaning of Bhagwan Sri Krishna’s priceless words to Arjuna, that all material
enjoyments are the sources of our misery in as much as they have a beginning as well as
end. The consciousness desires to enjoy the pleasure permanently. He then searches
after perennial bliss, a bliss which will last to eternity. When consciousness become
pure and consequently only wants to associate itself with pure and holy things. The
downward course of the senses is stopped and they all flow towards the attainment to
Truth and Bliss. When consciousness and senses act in harmony and consciousness
becomes free. It gives place to enternal calm, and in that calm, the true image of the
self, or God, or Truth is reflected. The entire man is then filled with Divinity. He is no



The Journal of Indian Thought and Policy Research / March-September 2018 / 8

longer a slaves of senses, but a master. He alone is termed a great man.
The permanent state of all living beings is calmness, calmness and sameness

are synonymous. When a man change from one condition to another in rapid succession
he is said to be perfectly restless. But when a man remains in the same condition without
any change, he is said to be perfectly calm. Calmness and sameness are one, and is
known as the monistic consciousness. Through the consciousness, unlock the shrine of
infinite bliss and enjoy the treasures of infinite life, bliss and wisdom.

Its creation is an accidental phenomenon, as suggested by many scientific
theories, then there is nothing to worry about the destiny of human beings. The creation
will go through its own natural cycle. If the mind is born out of matter, the destiny of
human beings is not of much significance. If the sprit has come out of flesh, it makes
sense only to worry about the flesh. However, if we subscribe to the spiritual world-
view, the consciousness is the source of the flesh or the matter. The world is then the
by-product of the spirit. On the contrary, if the matter is the source of the spirit,
consciousness is the by-product of the matter. In our experience we find that subtle is
the cause and gross is the effect. In the creation of cause and effect, it seems more
rational to subscribe to the idea of spirit being the cause of matter.

When we think of human beings, we just do not think of human bodies but the
complex integration on body, mind and intellect. It is also our common experience that
human beings are gregarious by nature. This attribute of human beings requires them
to from some common code of conduct beyond the instinct of survival. Human beings
are endowed with the faculties of rational thinking and creativity. The rational faculty
provides the basis for all scientific developments. However, the creative faculty is at
the root of major break through in science and technology or in other field of knowledge.
The spiritual experiences of human beings are at the root of philosophy of life. These
experiences have revealed certain values that provide a sustaining power for human
beings to unfold their higher potential.

All human institutions are existence to one intrinsic value, without which all
units will crumble and perish. We call such intrinsic values as eternal values. All human
relationships are based on trust. The trusting relationships are healthy, happy and
conducive to harmony and growth of the individuals and the society. This intrinsic
value is called integrity. Integrity of human character is at the root of human happiness.
The need of integrity is therefore emphasized in every religious spiritual, moral or
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ethical society. The intrinsic values from the core of any spiritual teachings. Integrity is
an eternal value because it is the sustaining power of all human existence from the
origin of human life and will be for the future. It is universal value because it applies to
all human relationship everywhere in the world.

Human beings are distinct from the rest of the animal world because they are
capable of showing compassion. Compassion is attribute of a sensitive mind.
Compassion is at the core of human beings ability to sacrifice. The more evolved the
mind is, the more it is in tune with the rest of the creation. This healthy mind is capable
of transcending the world of thoughts and emotions. The healthy mind is the whole
mind. It becomes one with the universal mind and thus sees oneness everywhere.
Compassion flows fully in these human beings. Bhagwan Buddha and Bhagwan
Mahaveer are therefore unique. They have become the living incarnation of compassion.
All human beings have to be healthy in body and mind. The result will be the flow of
compassion. Compassion therefore in an intrinsic value, an eternal value and an attribute
of spirituality.

Science has dominated the mind and thinking of people generally in all walks
of life. This is the age of science and mind has penetrated the unfathomable mystery of
nature. It is beyond any doubt that the materialistic attainments of the human mind in
the present are very wonderful and they make us think of highest degree of the intellectual
penetration of the mystery of nature, but at any rate this cannot be maintained that
matter is all-in-all and is at the root of the worldly phenomena. It should be borne in
mind that is not the matter that has penetrated its mystery but it is the human spirit and
its mind that has penetrated the mystery of matter. If one tries to see the things in true
perspective the conclusion will rise totally contrary to that of the materialistic point of
view. It will lead to a firm belief that human spirit is supreme to matter and its play.
Human spirit is the main seat of intelligence, and discrimination.

It is an undoubtable fact that science is necessary to fulfil the necessities but at
the same time it is not out of danger to depend wholly on it. Human needs can be
fulfilled by exploiting the sources of nature. But this exploitation of nature does not
imply that humanity in doing so, be robbed of its own existence, Science makes us
competent in exploiting nature but it does not make us able to avoid being swept out of
our own selves. In this age of lofty scientific achievements man is attempting to add to
his knowledge by highest pursuit of the scientific study but in this struggle and headlong
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pursuit be has been losing the contact of his ‘’self’’. Spirituality is a pure theology
where science and philosophy meet together. In this term of understanding true science
is the verification of principles which are taught by true spirituality.  True science is a
check as blind faith and superstition. Spirituality on its parts makes the science
constructive and productive. A man’s action may be compared to the flight of a bird,
which needs three things- two wings and a tail for its graceful movement. By means of
the wings it balances itself in the air and by the tail it keeps its course. In a man,
spirituality and science are the two wings, and consciousness the tail. When these
function harmoniously, action becomes graceful.

******
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Western Concept of Nationalism and Bharat (Yeejle) in
Western Eyes

Shashank Tiwari1

Introduction For a very long time the academic establishments of our country
credited the British colonizers for making Bharat into a ‘nation’2. They would count
the factors as apparent as the fragmented polity of Pre-British times and the enormous
diversity of language, region and visible culture throughout the country as the testimony
of Bharat not being a ‘nation’. Their assumptions that, a nation must have a singular
centralized state and it also must have a common linguistic and cultural identity, are
certainly the ‘take-away’ from European conception of  ‘nation’ and ‘nationalism’. For
Europe, concept of ‘nationalism’ is a very modern and recent phenomenon. Somehow,
the European ‘nation’ has been pitched to be regarded as equivalent of the Vedic word
^jk"Vª* (Ra_shtraa_). This misconception involving transliteration of ^jk"Vª* into ‘nation’
has caused unprecedented damages to our society. Our society and its people were
forced to assume that their Bharat is actually a derivative product of the magnanimity
of the great White colonizers! This just did not only hurt our collective morale, but it
also incited us to see ourselves as fragments which have been put together during colonial
period. Our unity of the country as ̂ jk"Vª* was seriously undermined by the imposition of
the Western conception of ‘nation’ and ‘nationalism’ on our psyche. This paper attempts
to analyse the ‘elements of confusion’ which have been created around the identity
Bharat as a rashtra.

1 Research Scholar at Department of Political Science, University of Delhi
2 Sudipta Kaviraj, The Imaginary Institution of India, 2014.
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Western concept of Nationalism
The ‘nationalism’ is West has been theorized and re-theorized with the qualitative

changes in the European context. The Western understanding of nationalism is based
on their own interpretation of their history. They believed that the Nation is the child of
socio-economic and political conditions of the Europe in 18-19th century. Nationalism
is seen as one of the many off-shoots of modernity like capitalism, secularism and
supremacy of rationality as the only legitimate model of enquiry.

Western scholars have perceived nationalism as a politically constructed group
sentiment which was based on a shared common language, culture, history…Sharing
of the history and geography and being part of same political community (State)…created
a distinct identity for all these groups which developed common national traits. These
groups or collectives organized their politics and economics in accordance to their
social and historical experience, and their contemporary needs. For Europeans, language
was the most prominent marker of their identity; therefore language became basis of
their nationalism. No two European countries spoke the same language.

They perceive nationalism as an ideology which seeks commitment of all the
individuals constituting the group or collective towards the perpetuation of the interest
of the nation. They also see the nation as a social product of the political action of the
State1. For them, nation cannot be separated from the State. The western understanding
says that the nation-state is a politico-social body where the nationality of the individual
completely overlaps with his citizenship. Nationalism lies in the feeling of oneness
which is viewed by the European Intellectuals as the channelization of the individual
interest towards a common collective interest, and thus the nationalism for Europeans
is a ‘means’ to increase the efficiency of the collective. The Europe, not being a land
with abundant resources, is the restricted by the need of the very efficient management
of the limited available resources. This forces them towards more sophisticated forms
of organization which includes establishment of strict order in the society, and seeks
homogeneity as a desired value. The western scholars conceived nationalism as a
utilitarian tool to maximize the gain of the new innovations which were taking place in
the industry, trade and commerce.

Since the European nationalism was based on the idea of creating a distinct
national identity, it was natural for it to grow animosity against ‘others’. The European

1 David Held, Theorizing the Modern State, 1989
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nationalism was ‘Xenophobic’. The growing competition in the commercial sphere,
coupled with the animosity between the nations led to deadly wars, entrenched hatred
and lot of bloodshed. The European Nation-states had ‘organized’ political and economic
structures, which was backed by a well-trained and organized army.

The European nations developed expansionist motives and applied legitimate,
illegitimate, moral as well as immoral means to capture the nations of Asia, Africa, and
Latin America. They started forming colonies in these areas for plundering of economic
resources and making these areas as mere markets.  Since these ‘nations’ were very
different from ‘European’ nations, they were not organized as political community. For
a mind of our generation, it is very difficult to imagine that these ‘nations’ didn’t have
the feeling of Xenophobia in those times. Many of them, in fact, were quite welcoming
to the colonizers, before they could actually realize their motive. The successful
colonization of Asia, Africa, Australia, and Latin America incited the European nation-
states to turn their colonies into part of their empire. The Xenophobic nature of
European nationalism and their expansionist desires for fulfilling their material
ambitions are well recognized, acknowledged and documented in the writings of
Hans Kohn, Eric Hobsbawm,  Ernest Renen, Benedict Anderson and Anthony D.
Smith.

Benedict Anderson1 applied the psychological approach to explain western
modern nationalism. He claimed that Europeans were made to imagine themselves as
the constituent part of their respective nations. He factors in the role of print capitalism
which catered information to the people in now-standardized ‘national language’ and
help them in sharing common experiences. The consumption of the same media made
people to recognize the commonality of their culture and language, and ultimately
molded people into a nation, and thus nations of Europe came into existence.

Eric Hobsbawm2 says that the political elite of the different sizeable linguistic
groups of Europe organized them into a political community and started to lay foundation
of new practices and customs which had strong resemblance with the history. They did
this in order to create a sense of historical continuity which they required for asserting
their current political legitimacy.

There is a consensus among the Western philosophers that their conceptions of
nationalism do not apply to the realities and particularities of the Eastern world, and

1 He termed nations as ‘Imagined Communities’ which were produced through ‘print capitalism’.
2 He has done the Marxist analysis of the social conditions which produced ‘nationalism’ in Europe.
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most importantly in regard to civilizational state.
In fact a scholar like Anthony D. Smith has tried to separately analyse the

nationalism of the Oriental societies and termed it ‘ethnic or primordial
nationalism’. Even he underlines this fact that the role of interpretation of historical
process is most important in the conceptualization of nationalism.

EURO-CENTRISM IN THE DISCOURSE OVER NATIONALISM:
It is one of the most unfortunate facts for the independent India that the Liberal-

Left continued to malign abuse and categorize the nationalism in India as parochial and
jingoistic when even the Western academia had accepted the distinction between the
Western notions of nationalism and the Eastern notions of nationalism. This was a
direct result of the ‘Eurocentric’ hangover.  The control over interpretation of history
has led to a unipolar interpretation of history, and disallowed other possible
interpretations of history to thrive. They have systematically eliminated the alternative
explanations from the discourse. From the western conceptualization of history, we
can observe four major trends:

1. None of the western scholars rejects nationalism as a bad faith. They are simply
trying to explain the emergence of nationalism in their society on the basis of
certain pre-established assumption.

2. They have taken the resort of history to examine the circumstances of the 19th

century Europe. They are relying on the certain kind of interpretation of European
History. Their explanation can naturally loose relevance as soon as the European
history is subjected to an alternative narrative.

3. Their explanation of nationalism is based on the material interpretation of the
history which means that they believe that the idea of nationalism in its intangible
form and the emotions attached to it are actually a product of material conditions.
This leads to inference that as soon as the material conditions undergo substantive
change the nationalism in European context gets diluted and subsequently
vanished.

4. They have read nationalism as a uniformity seeking, order-obsessed and
homogeneity based politically constructed and materially conditioned idea. This
means that they perceive diversity and heterogeneity as antithetical to
nationalism. This also means that homogeneity is conducive for nationalism.
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If we do an analysis of the arguments of the Western scholars about their society,
we find that their argument verifies to the demand of rational structure. The creation of
nation-state in Europe was motivated by the material and economic factors. As soon as
the European Countries lost the option of sustaining their economy by directly extracting
the benefits from the colonies due to the process of decolonization in the mid of 20th

century, they were forced to look for some other model of organization gradually
replacing the nation-state. All through the second half of 20th century, the major countries
of Europe, abandoning their feel of hatred against each other and all sorts of xenophobia
tried to come together to form associations to safeguard the economic interest. The
supra-national institution like European Union was formed and an era of post-national
world was allegedly heralded by its creation. We can clearly see that for Europe and the
larger west, the material and economic factors are the main drivers of the behavior of
individuals as well as their group behavior. The European nation-states readily
surrendered to the supremacy of the supra-national institution by shedding an important
portion of their political sovereignty.

Jean Monnet, regarded by many as the ‘father of European Integration’, declared
on 5th August 1943, “...the countries of Europe are too small to guarantee their people
the necessary prosperity and social development. The European states must constitute
themselves into a federation.” European Union, as we know it today, has evolved over
a period of about 70 years, through various multi-lateral treaties. European Union is a
certain departure from the model of National regimes1.  The Europe choice to move
away from the nation –state model when that model started losing the capacity to marshal
the resources2 clearly verifies to the assumption that for them the Nationalism was a
temporary phase, which was very different from the conception of nationalism for the
India, where the material factors have nothing to do with the national spirit.

‘BHARTIYA RASHTRAWAD’ IN WESTERN EYES:
The nature of the Indian society is altogether different from that of Europe. In

no ways, the super imposition of the European epistemology over the Indian context
can be justified. Since the modern academic culture in India has developed under

1 Theresa Kuhn, Experiencing European Integration: Transnational Lives and European Identity, Oxford
University Press, 2016
2 Chris J. Bickerton, European Integration: From Nation-states to Member states, Oxford University
Press, 2013
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the tutelage of colonial academics, the ‘traditional’ intellectuals in India (in terms
of Antonia Gramsci) not only inherited the biases and prejudices of the Western
scholarship, but they also inherited the analytical tools and methodology.  They
tried to understand the Indian history as a reflection of the Western History. They invested
huge amount of energy in locating the resemblances between the trajectories of two
very different contexts. The derivative scholarships led by the Liberal-Left intelligentsia
in India in its most charitable form suggest that the Indian nationalism is the product of
freedom struggle. They claim that the struggle against the common enemy united the
people of Indian sub-continent who were two categories, different in nature and content.
The only common factor uniting them was the sharing of a common pain of being
subjugated politically and economically by an altogether alien power. Their explanation
of Indian nationalism suggests two further inferences:

(a) They indicate that there is a reactionary element in Indian nationalism. It was
produced in response to an entirely distinct identity, and it relies on Xenophobia.

(b) They also indicate that there was temporality in the Indian nationalism. As soon
as the common enemy disappears, the reasoned ground for nationalism is also
lost. Hence after the retreat of Britishers, the Indian nationalism no longer remains
potent and legitimate.

The above explanation is very linear and reductionist. It is based on the following
wrong presumptions:

i. Nationalism has been assumed to be equivalent to the organization of population
for the formation of common political community. The western understanding
regarding nation essentially hinges on the idea that the nation must be inevitably
backed by a state. Thus nationalism must be political in nature, and it requires
to be constantly nurtured by a State. Here we claim that nationalism can be
entirely delinked from the State. Historically, the Indian sub-continent is
constituted by different sovereign political communities, but they constituted
the nation. In our context, the nation is eternal, and the State(s) is temporal.

ii. Their explanation of Indian nationalism takes into account only the political
and economic factors, while the cultural and spiritual factors are completely
ignored. The dominant academia in India is applying the derivative epistemology
and the methods of materialistic analysis to understand the Indian nationalism.
This makes their study erroneous.

iii. The use of nation as a translation for je°^ is problematic because the ‘nation’ for
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them is based on the material, physical and territorial notion. On the other hand
the essence of ‘rashtra’ (je°^) lies in the realm of idea. We are a nation not on the
basis of tangible bodily factors, but on the basis of intangible, spiritual and
cultural unity.

iv. The explanation of Indian nationalism done by liberal left intelligentsia in India
has presented Indian nationalism as homogeneity-seeking and worst
homogeneity-imposing. This flaw in their explanation is directly coming from
their understanding being rooted in the Western Epistemology. The Bhartiya
rashtra has always been very accommodative of eccentricities and genius of
local faiths, cultures, customs as well as local laws. Our Rashtriya Samskara
lies in the celebration of differences. Our comfort with enormous diversity is a
source of astonishment for Western eyes. They have not seen such a wide range
of diversity in a single national community, and thus they find it very difficult
for them to technically consider us as a nation in European sense.

How Tagore’s criticism of European Nationalism stands manipulated
The Liberal-Left intelligentsia in India has done the marketing of the

Rabindranath Tagore’s criticism of Western nationalism to score brownie points in the
discourse on ‘nationalism’ in India. Along with Tagore, they have also presented the
views of Md. Iqbal  to counter the arguments in favor of Bhartiya Rashtra. Mohd. Iqbal
has very harshly criticized nationalism. He was very passionate about Islamic philosophy,
and he believed that the very idea of nationalism is anti-Islamic because for a Muslim,
nationalism necessarily hinder his commitment to the Islamic Ummah (it was a universal
Islamic Community). He also said that the nation-state endeavors for homogeneity, and
therefore it becomes inhospitable for minorities. He was the biggest bane for Muslims
as he believed that the Muslims should never be a nationalist. Similarly Iqbal was
against the idea of democracy, secularism. Iqbal has used choicest of abuses for Nichollas
Machiavelli whom he regards as the father of secularism (division of ethics and politics)
as well as father of nationalism. But the irony dies hundred times, when we see that
Iqbal himself is demanding a seperate nation for Muslims in the Indian sub-continent.
Pakistan considers him as its philosophical power.  Thus, we see that Mohd. Iqbal’s
criticism of nationalism is limited to a very specific vantage point and carries a lot of
internal contradictions.

Rabindranath Tagore criticized nationalism (European) from a humanistic point



The Journal of Indian Thought and Policy Research / March-September 2018 / 18

of view1. He believed that from experience of Europe, it was clearly evident that
nationalism was based on the concept of power, and it was subjected to imperialist
demands of a nation. He considered the existence of nation (European) as a xenophobic
idea which is enmeshed with lust of power and hunger of territory and resources. The
existence of such an idea would obviously curb down the individual freedom and the
creative genius of human beings. Free thinking and artistic expressions will cease to
grow, and thus the soul of the human society will get stagnated and decay. Tagore’s
humanistic approach and his concerns for development of humane value is completely
justified and it is a note of lesson for us.
        Interestingly, we observe that where Tagore is criticizing the European
nationalism, he is praising the American nationalism. He is saying that America is a
nation which has body of west but soul of East, where the State is based on power, but
it leaves sufficient scope for the creativity of the constituent individual culture to have
unhindered expression and look forward for further development. The letter-exchange
between Tagore and Gandhi is often misrepresented as a debate on the nationalism
where the division lines were drawn very sharp. The conceptual soul of Nationalism
for both Tagore and Gandhi was aimed at reigniting of the Rashtrabhaav which
will be different from the European nationalism which is a sort of aggrandizing
mission. For both of them, Rashtra-bhaav is the cornerstone around which the
idea of nation must be weaved, and the natural creative genius of human beings
must be the given the highest priority within the dynamics of nation. Gurudev
believed that the development of arts, human sciences and human development lies in
the core of Rashtra-bhaav. Tagore has clearly mentioned his discontents with colonial
interpretation of Indian history. He has very rightly recognized the prejudices of the
European mindset entering into the narration of Indian history, and the general social
theory. By his own writings, Gurudev challenged the European interpretation of history.
The efforts to misappropriate the writings and ideas of Gurudev by the Liberal Left
Intelligentsia smacks of academic dishonesty and malicious intention to promote
fissiparous tendencies in India.

Problem lies in the writing and interpretation of History: The documentation
of the history of our Rashtra was done by Britishers. They cleverly discredited the
original sources of historical information. They declared the historical ancient texts as

1 Rabindra nath Tagore, Nationalism, 1917.
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works of fiction, and hence not legitimate for academic enquiry. Gradually, the only
source of historical knowledge left were the colonial accounts which had the following
huge problems: (a) manipulative intent of the rulers, (b) the lack of understanding and
sensitivity about the context, (c) these writing were informed by the sense of cultural
superiority, (d) the primary aim of colonial history was to demoralize the civilization.
The texts like Arthashashtra of Chanakya (it was rediscovered by Jacobi, a German
scholar in 1904)1 managed to impress the Western as well as Indian audiences on the
basis of the strength of its classical content. When the colonial interpreters could not
suppress the fame of such texts, they tried to create confusion around them.

The present Indian academia still carries on to use the colonial history writings
as the most authentic resource, and has done very little to find alternative resources.
The debate on nation and nationalism will not be a fair debate, until and unless, the
field of history writing is democratized. The schools of history which do not subscribe
to Leftist orientations must be given fair access to the research facilities in modern
Indian universities. They should not be discriminated by the communist practitioners
of academic feudalism. In last 60 years, the followers of this particular ideology have
tried to paint the Indian history in the color of their desire, i.e. red. They won’t allow
fair access to all and keep on eliminating the opinions unpleasant to them. We need to
make very serious collective efforts to reclaim and free the modern academic spaces
from them. This is an inevitable prerequisite for a healthy debate on nation and
nationalism. The notion of Rashtra cannot be understood unless we completely
‘decolonize’ our mind and develop an epistemology which accommodates our contextual
sensibilities2. For Europeans, the nationalism gave birth to nation. For them, nation is
an ideology whose main dimensions are political in nature. Perhaps, because the political
nature of nationalism, they see it as a rigid ideology. Since there are conflicting claims
in the interpretation of European history, we would like to leave it to them, to resolve
their contentions about nationalism.
Indigenous view of  ‘nation’ :

India, on the other hand, is a Rashtra which is eternal and ageless. Most
importantly, the Rashtra in India is not dependent on the Rashtravaad. In fact,
Rashtravaad is a term associated with the allegiance of individual towards Rashtra.

1 From Prof. C.R.Rao’s chapter on Chanakya in ‘Indian Political Thought’ by M.P.Singh and
Himanshu Roy
2 Rakesh Sinha, Swaraj in Ideas, 2016
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Rashtravaad defines the relationship between individual, people as ‘community’ and
the Rashtra. The essence of Rashtravaad lies in the individual’s commitment for his
nation, and his realization of the supremacy of Rashtra in his life. Rashtravaad signifies
the personal commitment towards the Rashtra, but even greater and broader idea is that
of Rashtrabhaav which not just involves the personal commitment towards Rashtra,
but it also includes our relationship with the infinite human, non-human, tangible,
intangible, physical and meta-physical constituents which make the content of Rashtra.
Rastra  is  an indestructible soul which is ageless, dynamic, and it is free from the
limitations of time and space. Rastra lays in the inner most core of the consciousness of
a Bhartiya. The relationship between the constituents of Rashtra is mediated through
the Rashtrabhaav. Contrary to the Western notion of human nature, we trust in the basic
nicety of human beings. The Rastra-Bhaav includes the man’s relationship with nature.
Since, the times immemorial the human beings cultured in Bhartiyata, have respected
and worshipped nature and considers it as the part of their Rastra. Rastra-bhaav links
the human beings with their civilizational values and constantly inspires them to
enterprise for a collective future. Rashtra-bhaav involves focus on richness and
authenticity of the individual cultures. It is an intangible social glue which accentuates
the higher human values and love for nature. Additionally, it also enriches the cultural
and the civilizational aspects of collective human life. Our cultural forms and its
expressions may vary but our basic Samaskar (sacrament is incorrect expression)
signifies the remarkable continuation.

One of the core principles driving the Rashtra-bhaav lies in the following lines
of Rig Vedas — ‘Ekam Sat Vipra Bahuda Vadanti’. This means- “Truth everywhere
is same; the devotees worship it in different forms. The other meaning of this Sanskrit
couplet is “the thought of truth everywhere is the same, we have understood only a part
of it, and others have understood the other part of it.” We believe that people as
collectives and as individual might have varying notions of Rashtra-vaad, but all
such notions must fundamentally be in coherence with Rashtrabhaav which stresses
on the pluralistic nature of Bharat, the indestructibility of Bharat, the civilizational
content of Bharat, and above all, the welfare of all Bhartiyas. This Rashtra-bhaav
is natural and spontaneous.

Shri Guru Ji1 has observed that the manner in which the leaves, flowers, buds,

1 Golwalkar, M.S (2000) “Bunch of Thoughts”, Bangalore, Sahitya Sindhu Prakshan
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stems, roots and branches are all different in quality and expression, yet they all are
inherently made of same element, similarly in Bharatiyata, all the constituents may
have varying qualities, nature and expression, but there lies an inherent oneness and
unity. Despite an apparent diversity in the expression of culture, there lies a unique
inter-relationship among all the cultural communities in Bharat. The inter-relationship
is not only because of over-lapping of constituencies of different cultural groups, but
also because of the common meaning hidden behind the different cultural customs.
The heroic leaders of our society have shown a commonality in their consciousness all
through the ages.
BHARAT ‘ ‘DepeeleMe$eg’ je°^ (The One without Enemies)
          As per Shri Guru Ji1,  Bhartiya rashtrabhaav has a sense of Ajatshatru i.e.
the one who has no enemy, who is concerned with gaining strength, but does not intend
to use it against any country enemy or race or ethnic group. Even during the riots in
1947, Shri Guruji has asked swayamsevaks, “The people with different thought processes
are also part of our society, irrespective of whomever they are, they have also worked
and sacrificed for the welfare and good of the country. We must inculcate and imbibe
harmonious and fraternity-full relation with them.” He has observed this in January 14,
1948 at Mumbai. We believe that the Rashtrabhav of Bharat is a spirituality-based
cultural nationalism. This was told by Guru Ji in January 1963 on the birth anniversary
of Swami Vivekananda Ji. In this understanding of Rashtrabhav, the individual, society
and Rashtra are not seen as separate entities. The element of absence of distinction/
duality guides us that we are incomplete if we are seen separate from the body of
Rashtra. Yashwant Rao Kelkar has also observed that we are incomplete (Apurna) and
that the Rashtra-Bhaav makes us complete. (Apurnanta se Purnanta ki Yatra)

Dr. Hedgewar Ji has similarly observed in 1935 in Pune that Rashtra for us is
not a geographical piece of land. It is not some hollow space which is vacant. The
Rashtra for us is not united by markers like religion, language or race. For us, ‘Rashtra’
consists of Sanskrit, Dharma, History, and traditions. For us, if someone gives us God,
by breaking India, we will not agree to it.

Indian social anthropologist Ramchandra Thupkary saying “human brain is
divided into two halves: the right side is occupied to deal with diversity and left side
with uniformity. The typical Indian has a ‘right side brain’ and the typical European a

1 Ibid
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‘left side brain’...Cultures which have a strong right side brain are good at dealing with
complex thoughts and tend towards a democratic and decentralized society. Their minds
are original but disorganized. People who have a strong left side brain are more
disciplined but tend to develop autocratic and centralized societies. They are better at
organization but lack imagination. Polytheistic Indians are right side, monotheistic
Europeans are left side, and the software of human development comes from India.
The hardware comes from the west...After independence; India has gone badly astray
because it was run by people with overdeveloped left side brains who had been educated
in western ways...”1

Technically even Gandhi and Patel had got Western education, but they remained
unimpressed by the superiority of Western ideas and the possibility of their complete
application in India. Infact, Gandhi’s work Hind Swaraj is regarded as the product of
his disenchantment from Modern lifestyle, which he experienced in England and South
Africa. Studying the Gandhi’s criticism of modernity, Rodolph and Rodolph have
interpretated Gandhi as a Post-modernist. Unlike Nehru, Gandhi knew that the problems
of India are specific to the context of India and would require unique solutions. This is
no wonder why the Nehruvian understanding of Nationalism as Stateism fails to capture
the element of Rashtra-bhaav, and the major opposition to our view of Rashtrabhaav
comes from the Nehruvian group and their Leftist friends.

The preamble to the Constitution of India also resolved to ensure the
“FRATERNITY assuring the dignity of the individual and the unity and integrity of
the Nation.” The expression encourages us to promote the feeling of brotherhood and
collectiveness while recognizing the inherent diversity of individual. Fraternity, here,
is a form of expression of Rashtra-Bhaav which allows us to be dissimilar and yet
remain the same.

In the recent Supreme Court Judgment of Subramaniyam Swami v. Union of
India (2016), the Supreme Court has decided that the feeling of fraternity must be
promoted among the Indians. They have recognized it as one of the most fundamental
feeling which India must inculcate as a plural society for a peaceful co-existence and
development.

Babasaheb has also stressed on the need of generation of fraternity for
development of India and realization of the goals of shared future. He stressed
1 Edward Luce is a renowned British journalist and Bio-grapher.
  Edward Luce, In spite of Gods; page 145-146
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that the expressions like Liberty and equality will be devoid of value, if the element
of fraternity is missing in our society. Babasaheb stresses that the public conscience
which gets agitated at every wrong, no matter who is the sufferer could be generated
only by the collective public conscience. This feeling of fraternity or collective
conscience which has the element of collective belonging could be embedded in and
complemented by the idea of shared nationhood or what he calls the ‘sentiment of
nationality’. For him the corporate sentiment of oneness will not be forged by the
presence of some common enemy, but was nurtured by caring for the well-being of the
people in a common geographical and cultural sphere. This will foster social cohesion,
mutual trust, a willingness to make sacrifice for others. His idea of nation varied from
the European notion of nationalism, and in fact considering it as a real bonding among
the people tied together by ties of mutual concern, commitment and respect. His
conception of nation is closely associated with the vernacular understanding of Rashtra.

It is high time that we overcome our ‘collective ignorance’ regarding the
difference between je°^ and ‘NATION’. Simultaneously we should work on linguistics
and history to demolish the non- indigenous imprints on our mind.

*****
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INDIAN EDUCATION IS MACAULAY’S DERIVATIVE

Maria Wirth1

I
PROUD TO BE ‘EDUCATED’?

Indians have brains. This news has spread by now. I read about an Indian girl in
a school in U.S. who complained that her American peers expected her to excel simply
because she was Indian. There are statistics which show that NRIs in U.S. are doing
exceptionally well, that their percentage in organizations like NASA or Microsoft is far
above average.

I used to think that the Indian education system has something to do with it. But
recently I realized that Indians are brainy and successful in spite of their education.
This may be too much of a generalization. There are hopefully many institutes with
good curricula and excellent faculty, especially in science and technology. Yet one thing
is certain: general education in India can do with improvement, and urgently so.

A few years ago I looked for the first time into a textbook of a 5 year old. He
was learning rhymes and I was shocked: “London Bridge is falling down, falling down,
my fair Lady…” he learnt. Meanwhile he is eight and he still knows the rhyme. Good
memory. But couldn’t it have been used for something better? Recently he learnt Roman
numbers: X, C, L etc. I told him that he won’t need them, as Indians have came up with

1 Maria Wirth, a German, came to India on a stopover on her way to Australia after finishing her
psychology studies at Hamburg University. Under the influence of Sri Anandamayi Ma and Devaraha
Baba, two renowned saints whom she met in 1980, she realised that India ’s Vedic wisdom is a great
treasure, continued to live in India and never went to Australia. She dived into India ’s spiritual tradition,
sharing her insights with German readers through numerous articles and two books. For the last 15
years, she also writes in English mainly on her blog https://mariawirthblog.wordpress.com/, from where
the present article has been assorted.
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the far superior decimal system which is in use all over the world. He stunned me with
his reply: “But it is GK (general knowledge), no?”

It struck me that GK is very much dictated by the west. What about knowing
what ‘pranayama’ means? My laptop makes a red line underneath. It never heard of this
word. My sister once told me that the one million Euro question in the German version
of ‘Kaun banega crorepati?’ was: ‘Who accompanied Edmund Hillary to Mount
Everest?’ The organizers were probably certain that Germans had never heard that
name. Yet was it not Sherpa Tenzing Norgay who made it possible for Hillary to reach
the top and take all the laurels?

A few days ago I looked into the notes of a Bachelor of Science student. She
was preparing for a psychology test. It was again a shock: she had copied 7 ½ pages on
Sigmund Freud’s psychoanalytical theory of personality development. She learnt about
oral, anal, phallic, genital stages, about Oedipus complex, etc. Nobody told her that
this theory is outdated. Simply because Sigmund Freud, for whatever reason, is a famous
name, the students have to lap it all up. Of course there were more theories for her to
learn: by Carl Jung (who by the way fell out with Freud and visited India in 1938),
Skinner, Maslow, etc. Not a single Indian was mentioned in her notes. Yet German
students hear of the Bhagavad-Gita. Incidentally I myself was asked to write a chapter
on the Yoga of the Bhagavad-Gita for a university reader meant for German psychology
students which was published in 1989. In the 1970s at the height of the India wave in
the west, a new stream was added to the existing therapies in western psychology. It
was called ‘Transpersonal Psychotherapy’ and as the name suggests, postulates the
reality of something that transcends the person. Ever heard of Atman? Some prominent
representatives of this line like Stanislaw and Christina Groff had Indian gurus. I doubt,
however, that the Indian contribution is getting acknowledged in their work.

It is amazing that Indians still don’t have the confidence to stand by their own
wisdom. Are they not aware that Indian ancient scriptures are an amazing source of
knowledge about the human being?  Writings of a Swami Vivekananda or a Sri
Aurobindo easily outshine western notions on personality. Are not at least some of
those who design the curricula aware of it? It seems that only when it is very obvious
that the west appreciates something Indian, will Indians also appreciate.

For example now, since Hollywood is interested in making a film on Ramayana
and Indian mythology is becoming a hit in the West and of course exploited economically,
Indian children (and adults), too, hear more about their mythology. Or now, since yoga
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is taught even in educational institutions in the west, there is at least a chance that yoga
will be taught in Indian schools, as well.

It occasionally happened at some get together here in Dehradun that somebody
quoted Shakespeare and expected me to know the passage. It is considered a sign of
being highly educated. I have no knowledge of English literature. Our focus in school
was on German literature. Incidentally, famous German writers like Hesse, Heine,
Herder, Rilke, Jean Paul, Novalis, Schopenhauer and others read Indian scriptures and
were influenced by them. Most of them had never been to India, but they appreciated
the spiritual value of the Upanishads and the Bhagavad-Gita. Some clearly expressed
that wider knowledge of Indian wisdom would make the west aware of the ‘colossal
one-sidedness’ in which ‘our whole religious and philosophical thought is stuck’ (Prof.
Paul Deussen in 1920).

Back to being educated. It is common knowledge that the British colonial masters
intended to subdue India with the help of their education system and it worked. What
prevents India from radically changing this system for the better 60 years after
independence? Since Indians no doubt are brainy, they could easily come up with a
better idea how to use those 12 or more years of education and not just copy the so
called ‘first world’. Why are today’s Indians still so proud of having been educated at a
convent? Why should Indians learn about Freud? Because Freud is general knowledge
and Indian wisdom is not? Because it may come in some TV quiz? Because at some
dinner party one may be considered highly educated? It certainly is odd.

A lot is done regarding child labour, laws are put in place, etc., yet school kids
don’t get any protection from being overworked? Their working day often starts at 6
a.m. if not earlier with tuition even in winter and they have to cram their brains with
often unnecessary stuff for many hours a day and their parents don’t even realize. This
non stop slogging under pressure to pass the exams, takes its toll.

Once I was in an auto in Delhi. At a red light, it came to a halt right next to a
Maruti van full of school kids. I bent and looked at them from my auto till the green
signal came. Not one of them discovered me. They all silently stared straight ahead,
maybe lost in thoughts, or maybe simply dead tired.

That’s when I felt that street kids are more alive, present in the moment and
aware. They generally don’t lack in self esteem and know more about psychology and
life skills than most B.Sc. students. Yet in all likelihood “a BA” or “a B.Sc.” or “a PhD”
will feel infinitely superior to them. Does anyone know why?
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II
ENGLISH MEDIUM EDUCATION WEAKENS INDIA.

THE PISA TEST PROVED IT
 

It is no secret why the British replaced the indigenous education system and
Sanskrit gurukuls with English education. They wanted to create a class of Indians who
think like the British and in this way weaken India. Sanskrit culture und Vedic knowledge
were the backbone of Indians. This backbone had to be broken. English medium
education did it to a great extent. Indians were cut off from their precious tradition, and
they had to study in a completely foreign language, as if this was an easy thing to do.
Somehow, the children of the tiny elite managed. They were motivated to make it into
colonial government jobs and English was the only gateway. Naturally, these westernised
students and their offspring, who had no roots anymore in their own culture, influenced
the future of independent India in a big way.

So it is no surprise that even after Independence, English medium in higher
education and in the ‘better schools’ which were often run by missionaries continued
with the argument that English is the necessary link-language between the states. It was
in the interest of this elite and the Churches to continue with the status quo, where jobs
at the top require fluency in English, as for this tiny minority, English is their mother
tongue. They are not fluent in the language of the region where they were born. And
they are still successful in convincing the policy makers that English medium is the
way to go in education – to the detriment of India.

There is no doubt that Indian children are intelligent – in all likelihood more
intelligent than their western counterparts. An NRI based in Seattle and Gurugram,
Sankrant Sanu, tested the intelligence of Indian and American children via a non-verbal
IQ test. Village children (from Haryana) came out on top. They outperformed their
peers in Delhi and in the US. In one village over 30 per cent scored over 90th percentile
which means that out of 100 Indian children over 30 were as intelligent as the topmost
10 out of 100 American children. It was an extraordinary result.

Yet in 2009, India got a severe shock, which should have woken her up, but this
wake-up call was not heeded. For the first time, India took part in the Programme for
International Student Assessment (PISA), conducted by the Organisation for Economic
Co-operation and Development Secretariat (OECD). Around half a million 15- year
old students from 74 countries were tested for two hours in maths, science and reading
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skills. Himachal Pradesh and Tamil Nadu students were chosen to take part, as these
states were doing well in education.

When the results were out, there was celebration in Asia. Asian countries were
leading the list and had much higher ranks than Europe or USA – with one shocking
exception: India came on rank 73 – second last, beating only Kyrgyzstan. The best
Himachal kids were 100 points lower than their average peers in Singapore and 250
points lower than the top performers. It was a huge embarrassment. Indian experts
explained that the students faced ‘language difficulty’. It was true. The problem was
the language. The tests were held in the mother tongue of the respective countries:
German in Germany, Japanese in Japan, but English in India. Yet there was no serious
introspection.

Ever since, India did not take part in the 3-yearly PISA test, but in 2021 Kendra
Vidyalayas are expected to take part – again students in English medium. There is
probably the hope that those students will do better, as their parents, being in government
service, are likely to speak good English. Yet is this representative for India? Is it not
cheating India?

Being German, I know that fluency in English doesn’t come easy. But when I
sometimes advocated that Indians should study in their mother tongue including in
higher education, there was always opposition from Indians fluent in English. They
don’t seem to get the difference between studying in English medium and studying
English as a subject. Nobody advocates not learning English. But having to read
textbooks, question papers, and write essays in an alien language is too much for students
and the PISA study proved the obvious.

If we need more proof, we only need to look to certain European countries
today to realise that students don’t do well if they don’t understand the language. Sweden
and Germany had a significant drop in their ranking in the latest PISA test in 2015, and
I dare to predict that Germany will drop even further in 2018. The reason is simple:
even after a year of intensive German language classes for migrant children, these
children don’t speak German well enough to be good in their studies.

These migrant children at least attend German lessons for one year before they
can join the regular classes. In India, children from homes where parents don’t speak
any English are put into English medium schools with no preparation whatsoever. This
is a disaster. I really wonder how this can be allowed. It should be obvious that it is a
huge blunder. Yet it is not only allowed but was even encouraged: Under the previous
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government, millions of students changed from government schools to third-rate, private
‘English’ schools, which popped up everywhere. This craze for ‘English schools’ may
have been deliberately fanned by interests who don’t want a strong India, for example
the Church. Parents, who do not know English, were made to believe that “English
school” is the best for their children.

It is not the best but the worst. Where in the world would children be sent to a
school where the teachers speak in a foreign language? Just imagine the plight of the
kids. They learn to spell and can read after a while, but they don’t know the meaning of
what they read. They will be left in a limbo: they are neither good in English, nor in
their mother tongue. And they will dread going to schools. Forget about a happy
childhood where it is fun to learn. It is a perfect recipe for teaching in vain, because no
learning happens.

Any surprise that even in 5th standard, kids cannot form simple English sentences
and just stare at their textbooks when their parents tell them ‘to study’. They may not
miss much if they don’t understand their social study or history books, because the
content is often not worth learning. But the situation is serious when it gets to maths
and science. Kids cannot solve even the simplest of tasks in maths like: “put the numbers
in ascending order”. The textbook authors cannot imagine that the instruction is not
clear, but if you don’t know English: put, number, order, ascending… all this is a mystery.
Naturally the children lose self-confidence.

Yet India is huge and the majority of people managed to keep their culture and
India’s strength alive and their innate intelligence and competence intact. Their children
went to schools where mother tongue was the medium of instruction. They understood
what they read and could freely express themselves.

It would be interesting to find out, how many ISRO scientists, or generally
students in the science and maths stream had studied till 12th class in their mother
tongue. It may well be the majority. It would also be interesting to find out how students
from Himachal Pradesh and Tamil Nadu, who attend vernacular schools, fare in the
PISA test. They surely would not be at the bottom of the ranking list.

Indians have brains and the world knows it. But in English medium their great
potential is suppressed and not tapped. Except for the tiny minority who speak English
at home, the great majority of Indian students are at a huge disadvantage compared to
students in other countries. It is a huge disadvantage also for India.

Isn’t it about time to phase out this colonial hangover of English medium
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schools? The argument that English is needed as link language is no argument in favour
of English MEDIUM. Why can’t Indian students learn English like students all over
the world do – as a subject? Sanskrit, too, needs to be revived in a big way to open up
the treasure that is hidden in the Vedic texts. The value of Sanskrit is recognised all
over the world. It is the most perfect language, and especially suitable in fields like IT.
It has strength, dignity, beauty. It develops the brain and improves the character. Indians
have a great advantage here, as their regional languages are connected with Sanskrit
and it is much easier for them to learn it. It is truly incomprehensible why Sanskrit was
sidelined – of all places in India.

Even Sanskrit medium education would be much easier than English medium
and far more beneficial for an all-round development of the students. It would be
worthwhile to find out whether in the long run, Sanskrit can be introduced as the medium
in education. It is not yet too late to give Sanskrit another chance.

Imagine if India had IITs and IIMs in Hindi, Tamil, Malayalam, Marathi… The
technical terms could be sourced from Sanskrit and would be the same all over India.
Students would have an advantage in many fields, for example in artificial intelligence,
which is an important issue today. They would be free from the burden of English
textbooks, and could freely express themselves. There is a lot of talk about “the right to
freedom of expression”.  Yet the greatest curb on freedom of expression is ignored. It
happens in English medium education all over India. Students cannot say what they
want to say, because they lack the vocabulary. Those, who have a natural talent for
languages, can become translators, and translation apps, too, can be used to facilitate
communication.

Committees have been instituted, who look into improving the education, yet
they deal mostly with the content. But what is the use of good content when the students
don’t understand it? The most important issue is the language issue. This needs to be
sorted out first. Suggestions exist, for example in “The English Medium Myth”, which
are worth considering. The result of the PISA test, too, must be analysed honestly and
consequences be drawn.

Before Muslim invaders destroyed the centers of learning, India was known as
a knowledge hub. She was the Vishwaguru. To reach this status again, common sense
demands that students need to understand what they are taught. It means they need to
study in their mother tongue. Further, Sanskrit should be taught right from the start as
it optimally develops the child’s potential.
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Let there also be some international schools and courses at universities in English
medium for expats or those who want to go abroad, like in European countries.

If even tiny Denmark and Israel manage to teach higher education in their mother
tongue, surely the big Indian states will be capable to do this and translate the existing
syllabus or even better, source new material including for higher studies. Only then
justice is done to the great potential of Indian youth. Only then India will truly shine.

III
DECOLONISING INDIA’S EDUCATION

A national newspaper carried an article in July 2014 that bemoaned (rightly so)
the disparity in education between the haves and the have-nots, between the 20 per cent
who study in English medium private schools and the 80 per cent who study in vernacular
government schools. The author proposed an outlandish solution to bridge the disparity:
‘Introduce English in government schools right from nursery to bring the education
standards on par for all children.’

I was amazed at this proposal. How can an Indian want more colonisation instead
of getting rid of the remnants? Why would Indians want to hold on to that colonial
language baggage that was burdened on them in 1835 on suggestion of Thomas
Macauley? Don’t they know that the intention was to make the ‘natives’ lose pride in
their clearly superior culture and make them mental slaves of the British without them
actually realising that they were made into slaves? Why would a free India want to
continue with English as the preferred language at the expense of Indian languages and
at the expense of Sanskrit which is the basis of those languages and is praised the world
over? In which country the upper classes do not to speak in their mother tongue?

Well, amazing as it is, many of the Indian elite actually want an ‘English India’.
It feels natural to them. They feel more at home in English than in their mother tongue
because of their education in English medium. And so far, they were even allowed to
feel superior to the masses, who don’t speak this ‘world language’. Without being spelt
out, the fact is that those fluent in English with the right accent form the topmost class
in Indian society. This fact does not prevent many of them from castigating “the
Brahmins” as those who unfairly ‘oppress’ others.

However, at present a churning takes place that shakes this privileged position.
There is certain resurgence of an Indian identity, and tradition and language are major
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aspects of it. The Prime Minister taking his oath of office in Hindi and several MPs in
Sanskrit, would have put the English speaking elite ill at ease. Maybe the attack on
Smirti Irani as HRD minister was not so much because of her missing academic
credential, but because of her fluency in Hindi. Those who are fluent only in English
may fear that she does not share their conviction that English medium is a must for
higher education.

The English speaking class naturally have an interest to continue with the status
quo, where jobs at the top level require fluency in English whether it is in the judiciary,
the defence forces, in academia, science or administration. It is in their interest and in
the interest of their children.

As they lack good arguments in favour of English medium education, they use
different methods. One is ridiculing those who speak bad English. I saw comments
who read “Before posting first learn proper English”. If you tell this to a German, he
may just ask back “Why should I?” But if you tell this to a Frenchman, beware! Yet
Indians keep quiet and may even take it to heart.

Another method is to obfuscate the language issue.
“India has a huge advantage because her population speaks English, they claim.

But two points are not made clear:
First point: only a small percentage of Indians actually speak English – only

about 15 per cent know English and only a few lakh (0,05 per cent) speak it fluently as
primary language.

Second point: it is not easy to learn a foreign language which one doesn’t hear
spoken in one’s daily life, but only for a few hours in school. It is of course easy if you
hear it spoken from childhood at home.

I could directly observe this: In 2006, in the span of a few months, six babies
were born in my surrounding – three of them to parents who speak English at home and
three to parents who don’t know English. All six of them are now in English medium
schools. Meanwhile the disparity is huge. The children of the former are at ease in
English and ‘good’ in school, the others struggle, in spite of being sent to tuition which
is a burden for their parents. The disparity is not in their level of intelligence. All of
them are bright and full of zest. In fact, the children of the parents who don’t speak
English and have little income seem to have grown up faster. They are highly observant,
don’t throw tantrums when they don’t get what they want and are better behaved towards
elders.
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Nobody says that children should not learn English. But why demand from
teenagers fluency to write essays, understand thick textbooks and the question papers
in their exams? They need to learn the basics, like students in other countries do. Why
burden them so young with tomes in an alien language? This happens in no developed
country, only in a few former colonies, including India.

English medium in education has an advantage only for those few who want to
study abroad, and is easy only for those who hear English at home. They are at present
greatly privileged, but are a miniscule minority.

During the years of UPA rule, the craze for English medium schools accelerated,
and it may have been intentional. Government schools kept being in the news for poor
results, and forthwith even those who did not know any English started sending their
children to the mushrooming small private English medium schools. It became a business
opportunity for some entrepreneurs and a prestige issue for parents who hardly could
afford the school fee.

Friends, who had established primary schools in over 20 villages in the
Himalayan foothills, closed them down some years ago. In tune with the times, parents
had pressured them to change them to English medium. My friends took a principled
stand and did not comply. The children landed up in dubious English medium schools.

No authority counselled the parents that it was a big blunder, as their children
will be neither good in English nor in their mother tongue. They are unlikely to break
through the glass ceiling that separates them from the haves. In fact, they would be
much better off if they went to a Gurukul like Baba Ramdev did, obtain knowledge that
truly matters, develop body, mind and spirit and discover the purpose of their lives.

Baba Ramdev made me realise how odd it is to continue with English in India.
He himself had escaped English education and the slave mentality that often comes
with it and certainly is not the worse for it. There are few people who are as
knowledgeable, energetic and successful in transforming their vision into reality, as he
is. He is connected to his roots via Sanskrit, and can see the damage that the British
have inflicted on India.

During his talks across the country he kept thundering: “French study in French,
Germans in German, Japanese in Japanese. Why do Indians study in English?”

I realised only then how shockingly disadvantaged Indian children are. I
wondered what would have happened, if my parents had sent me to a (luckily non-
existing) English medium school. It would surely have been a disaster, even though
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English is not as different from German as it is from Indian languages.
It happens occasionally that children from a non-English background get into

prestigious higher education. The super 30 of Bihar who crack the IIT admission test
are an example. But they could have honed their outstanding talent for maths even
better, if they had not first to overcome this huge language hurdle.

An NRI from US tested the intelligence of Indian and American children via
sign based IQ tests. Village children in India outperformed their city counterparts in
India and in the US. In one village over 30 per cent scored over 90th percentile! An
extraordinary result! Yet once these children aim at higher education, they lose
confidence, all because they are not good in English.

A government school teacher told me that some of her students were drop outs
from English medium schools. They were now flowering in Hindi medium. “Here,
they can be natural, have fun. Whereas in English medium they were always timid” she
said. “Worst off”, she added “are poor kids that are admitted to expensive schools
under the RTE Act. They clearly wither away as they feel inferior.”

The push for more English medium schools in recent years and the proposal to
introduce it even in government schools is difficult to understand. Those planning the
education policies would know that English medium for children from non-English
background is too tough. The disparity can’t be removed in this way. It can be removed
by giving them books and question papers in their mother tongue also for higher studies.

The parents from poorer sections think that they do the best for their children,
as they learn now the same as the children of ‘big people’. They don’t realise how it
stifles their development. They also don’t realise how much crap is written in those
fancy textbooks. (I won’t go into details, as I wrote two articles on it earlier, links
below).

Apart from making the children timid, being forced to speak English in school
dilutes their Indian identity. Could this have actually been the objective – to make the
children lose this identity at a time when many realise that India stands tall among the
nations? This assumption is hopefully out of place. Yet watching discussions on English
channels, one gets the impression that many panellists would wish for a fast
westernisation of India. Those panellists however clearly do not represent the masses.

Can India, 70 years after independence, finally make a gradual transition to
teaching all, including higher, education in the respective mother tongue and teach
Sanskrit and English as obligatory languages and others optional? Europe with over 20
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states and over 20 languages is in a similar position like India. There, each child is
taught in his mother tongues including at university level. India could adopt this model.
Some plans have already been drawn up, for example in an interesting slide show by
Sankrant Sanu under: http://www.bhashaneeti.org/. He also wrote “the English Medium
Myth” which is available in English and HIndi

India is more cohesive than the European Union. The underlying unity in her
diversity is her common heritage. And this heritage is India’s strength. As much as the
English speaking left liberals may deny it, Sanskrit, Ramayana, Mahabharata and Vedic
philosophy unite India even today. It would be foolish to further dilute this glue by
promoting an “English India”, while the west discovers the value of Sanskrit and Indian
philosophy and teaches it in their schools and universities.

IV
EDUCATION IN INDIA – HOW TO IMPROVE IT

"I read your article on education in India”, a friend told me, “but there should be
a follow up. It should be discussed in public and reach the officials concerned. Education
in Indian schools has to change,” he stressed. He is, so to speak, an aggrieved party.
Together with his wife he started coaching the children of their servant. Other kids
were added and now they have some 10 children and a teacher coming every afternoon
for tuition. “Why should they learn who invented the telephone?” my friend asked. The
children themselves will probably defend it, wanting to get as much ‘general knowledge’
as possible. They keep cramming their brains with facts I have never heard of and
probably will never need, including old cricket and movie stars.

Before wondering what could be done to improve education in India, of course
it would be good to define what is meant by education. Being able to fluently write and
read one’s mother tongue and English (or maybe Chinese?) would be a worthwhile
goal. Knowing how to do calculations and solve mathematical questions is also useful.
What else? Of course there can be added much more since 12 years is a long time. It
could be put forward in an interesting manner and not with the sole, frustrating goal to
reproduce it word by word at the next exam.

When I think of my own education up to college, I hardly remember anything
beyond the basics. Whatever was taught in school I automatically tagged as ‘boring’. I
memorized it for the exam and then let go of it. Now when an 8 year old neighbour boy
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shows me his books, it looks all new to me: five types of forests and soils and…oh, his
grammar book! I had to call once an English friend for clarification who herself had to
look up the dictionary. I am sure the boy will also forget about it soon.

Yet the urge to know is deep rooted and was so in me, too. After my high
school, I was dismayed that I knew so little, in spite of my good grades. I became a
voracious reader, wanted to know everything. At that time I did 3 years training with
Lufthansa and the world was open to me. And I wanted to know the political and
economical situation in every country or at least in those which I visited, and I visited
some 40 of them. I made files for South America, Africa, Asia, etc. and whenever I
found an article in one of the major weeklies in Germany regarding such counties, I
read it and filed it. After some time I only filed it, resolving to read it later which, of
course, never happened. Slowly it dawned on me that I simply can’t know everything.

One morning I was sitting in a restaurant for breakfast, when suddenly a picture
came to my mind: I ‘saw’ all this knowledge I wanted to acquire like being lined up on
the circumference of a huge circle with me in the centre. It would never be possible to
learn all this out there. And then I wrote a sentence into my diary that surprised me: “I
believe there is a point inside me, and when I reach that, I know everything.”

This certainly was a strange sentence for a 20 year old German. And what a
surprise when I came to India many years later! Here I read in the ancient scriptures
that the goal is ‘to know THAT by which everything is known.’ Well, here I felt at
home.

Now, if it is really possible to know That by which everything is known, then of
course it should have priority in education. The focus should definitely be on this one
thing. Yet there is a difficulty now, because it becomes very subtle and is not anymore
only in the realm of reason. It can’t be put into words in an article. There has to be
openness for spirituality. ‘That’ is namely our core; it is the intelligence, power and life
in everyone. It is not an object to be known. It is the invisible essence, consciousness
without content. And if That can occasionally get an opening through the maze of
constant thinking, inspiration and worthwhile knowledge happen.

The Rishis claimed that this intelligence can be approached by being still, by
occasionally not thinking, by being fully present in the moment, by devotion. Putting
attention on ‘That’ has tradition in India since ages and is called dhyan, or meditation
in the west. And it may not be far fetched to assume that this was the main reason for
the amazing knowledge the ancient Indians had.
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If Indian educationists are not de-cluttering the textbooks and introducing at
least a few minutes of dhyan and other means which help to be fully present and not to
be constantly lost in thoughts, who will? Maybe the west will actually try it out as they
are in a real educational crisis. Does India again want to wait till the west appropriates
her knowledge and makes it into an “international phenomenon” like yoga?

For example, Hermann Graf von Keyserling, a German, who traveled through
India already in 1911, wrote: “I can say from own experience that this seemingly useless
and often ridiculed ‘being still’ (meditation) is of great importance… all great
personalities are masters of their mind and not slaves of their automatism… a few
minutes every morning of being still have more effect in increasing concentration than
the strictest schooling.

I read that the great Indian mathematician Srinivasa Ramanujan felt that Namagiri
Devi, a goddess he worshipped, helped him solving mathematical riddles. Even on his
deathbed he dreamt of a mathematical formula that did not make much sense at that
time but was validated some hundred years later, in 2012. Einstein also had his path
breaking insights in quiet moments. Another scientist dreamt at night the solution to
his problem in chemistry. It all points to the fact that great intelligence is within us,
which means, it is very close. It has to be so, as we, as individuals, are not in a position
to make our bodies and minds function. It is done by some greater intelligence. This
intelligence can be tapped into. How this tapping is best done, has to be enquired into
and experimented on.  In all likelihood it is not done by more thinking, but by
occasionally stopping to think. And maybe the motivation also has to be taken into
account. It may not work if the motive is to outshine others. Maybe also certain qualities
like humility and genuine gratefulness to that inner intelligence are required. It would
be worthwhile to find out, wouldn’t it?

V
WILL INDIAN PSYCHOLOGY FINALLY BE RE-DISCOVERED?

This article is about a conference on Indian psychology that took place in 2002
in Pondicherry. I poste it here again, as unfortunately not much has changed since then.
The hopes at that time that “after ten years” there will be a big change have not come
true. Meanwhile, “consciousness studies” have taken off in the west, where India should
have been the natural leader. Maybe now, finally, there is a chance for Indian psychology
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to be re-discovered in India as well.
Indian psychology has been invisible as a subject in Indian academia. But exist

it does, preserved in ancient texts and scriptures. A conference of professors and students
of psychology decided to unearth and verify this “sophisticated, rich and practical”
body of India’s wisdom that concerns the human being and the enormous potential it
encompasses.

When two German magazines Yoga Aktuell and Advaita Journal, expressed
interest in a report on a conference on Indian psychology, I was convinced of the demand
for Indian psychology in the West. Off I went to Pondicherry, to attend the conference
on ‘Yoga and Indian approaches to Psychology’ held a month ago.

Pondicherry was home to Sri Aurobindo and the Mother who left behind a huge
body of work on yoga and psychology. Sri Aurobindo had stated: “Yoga is nothing but
practical psychology.” His vision of an impending change in the consciousness of
humankind prompted the Indian Academy of Applied Psychology to ask Dr Matthijs
Cornelissen from the Netherlands to organise this conference. The doctor has lived in
the Ashram for almost 30 years and values the Indian tradition. During his lectures on
Sri Aurobindo’s vision of psychology in America and Europe, he noticed that there is a
big demand for teachers of Indian psychology in the West.

The many conference sponsors included the Indian Council of Philosophical
Research and, the Infinity Foundation of USA. It drew 160 delegates from different
universities and institutes from India and abroad, and over 80 papers were presented.

In his keynote address, Prof. Ramakrishna Rao, President of the Institute of
Human Science in Vishakapatnam and former Vice Chancellor of Andhra University
said: “Isn’t it an irony that there is no Indian psychology in any of our great universities?”
He pointed out that out of the 1,000 colleges in Andhra Pradesh only 20 teach psychology.
He asked why psychology was in such a pitiful state and answered the question himself
“because psychology as it is taught now appears irrelevant in the Indian condition”.

It slowly dawned on me that Indian psychology is hardly taught in India, at least
not at her colleges and universities. It amazed me. Psychology in India is completely
ignoring the Indian tradition in spite of the great treasures hidden in its ancient scriptures.
The textbooks here are written by western authors and many teachers are trained abroad.
Prof. Girishwar Misra from Delhi University put it bluntly: “If you mention Freud,
nobody asks questions. If you mention samadhi, everyone does.”

Prof Anand Paranjpe, who retired from Simon Frazer University in Vancouver,
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said he smuggled some Indian thought into his regular courses. These, he said, were
tolerated and even appreciated in the west, yet not in India. Thirty years ago, when he
suggested including Indian thought into the curriculum, nobody supported his idea.

For him, the conference in Pondicherry was like a dream come true. Finally,
professors, lecturers and students from all over India appreciate the profundity of Indian
tradition and realise that it is possible to develop a scientific psychology based on this
tradition, which goes far beyond western psychology. About time, because the West
has already discovered the immense potential of Indian traditions and techniques like
yoga. Yoga and pranayama which concern the well-being and growth of human beings,
are no doubt aspects of psychology. Westerners have also taken concepts from India’s
ancient scriptures, and used them to go beyond behavioural and humanistic psychology
to what is termed ‘transpersonal’ psychology and ‘transpersonal’ psychotherapy. This
new movement began in the 1970s and even made inroads into the curricula of western
universities.

The Indian tradition, according to Prof Anand Prakash from Delhi University,
is a powerful, robust and encompassing system. Its emphasis on consciousness as the
primary reality is a sound foundation. It offers invaluable tools for psychotherapy,
education, management and social work. Prof Rao stressed that it has global relevance
and can reduce the glaring and unhealthy asymmetry between outer and inner science.

Western psychology is still groping in the dark over the most important questions
of humanity and prefers not to pose these questions. There is a huge body of
psychological research, but most of it is either irrelevant or obvious. This is because
western psychology tries hard to be an objective ‘science’ and relies mainly on
observation that lies outside and not on experience that is inside, thus missing what is
truly relevant for a human being. It chooses to ignore consciousness or rather it has no
idea that consciousness is the basis and beyond the mind.

Some delegates had delved deep into the concepts of science, enabling them to
counter those who demand ‘scientific’ research based on observation. They concluded
that there is no such thing as ‘absolute truth’ in science. All findings that the mind and
intellect can arrive at are relative, claims modern physics. Indian tradition claimed long
ago that mind and intellect cannot know the truth, yet truth can be realised as one’s own
being because it is one’s being.

Several students expressed their disappointment with the present curriculum of
psychology. They chose psychology as their subject of study, because they wanted to



The Journal of Indian Thought and Policy Research / March-September 2018 / 40

find answers to the basic questions of humanity and these questions just did not figure
in the curriculum. The disappointment was probably most acute for those who practise
their tradition, because they know for sure that Indian tradition is valid. Dr Suneet
Verma, a lecturer in Delhi University, for example, wanted to write his first thesis on
‘personal growth in the Indian tradition’. His professor told him that ‘personal growth’
is okay, but he should leave out ‘Indian tradition’.

This was in the 1980s, when the convergence between ancient Indian wisdom
and modern science was the subject of conferences all over the world. One of those
conferences organised by the International Transpersonal Association took place in
Bombay in 1982, where a new paradigm that assumes the whole universe is an
interconnected whole that ‘most probably is conscious’ (as Fritjof Capra put it) was
adopted. The Indian image of Nataraj was used to illustrate this new paradigm. The
Indian rishis of old knew that the world is maya, that it is not what it seems to be, that
it is an appearance of the one true consciousness. Modern science recently confirmed
their vision. That should be reason enough for psychologists to study and prove their
vision of the human being and its potential for liberation.

Though yoga and Indian psychology were the subject of the conference, most
presentations started by quoting western scholars. “Do we have to deconstruct western
psychology first to construct Indian psychology?” a student questioned. “We cannot
ignore history,” replied the lecturer. “In that case let us go back to the Vedas”, the
student countered and certainly had a point.

Now what actually is Indian psychology?
Indian psychology encompasses the vast body of India’s wisdom that concerns

the human being. Indian philosophy and Indian psychology share a framework and
believe the human has enormous potential hidden in its being. Indian psychology also
has the ‘technology’ to raise the consciousness of a human being to a higher level. It is
“sophisticated, rich and practical”, Prof Rao pointed out, and deals with the most basic
human questions, for example: Who or what is a human being? What is the purpose
and goal of life? Who is an ideal human being? How can one live a happy and peaceful
life? What is the cause of suffering? What is death? Has every person his own ‘battery’
or is she connected with an all-pervading power? Is there free will? And so on.

The Indian tradition gives profound and intuitive insight into the human
condition. It also gives practical methods to find peace, joy and love, which, it claims,
are inside everyone. These qualities are aspects of one’s true self– of pure consciousness.
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In the Indian tradition, a person is not a separate fragment but on a deeper level one
with all–a claim that is in tune with the findings of modern physics. To find one’s true
self, and thereby disidentify from the ego, which one mistook for one’s self, is the goal
of life and is mukti–liberation. It is a change in consciousness that has vast implication
for society as well.

The Indian tradition not only goes beyond but is often diametrically opposed to
the view held by mainstream western psychology. For example, it says that one’s inner
state determines the outer, whereas western psychology believes the outer circumstances
determine one’s inner state. Indian tradition says that the fulfilment of desires would
give short-term happiness, until a new desire springs up. Lasting fulfilment and joy are
found by stilling the mind and diving deep within–to pure, thought-free consciousness.
Western psychology believes that a human being is his body and mind. It does not even
consider the existence of pure consciousness.

There is every possibility that the vision of the Indian tradition is valid and will
be confirmed if proper research is done. At present, Indian psychology lies scattered as
it were in the ancient scriptures. At the conference, papers mainly discussed the view of
the Bhagavad Gita and Patanjali’s yoga sutras. However, there is much more. For
example, Kashmir Shaivism is a goldmine for psychologists. Buddhist and Sufi texts
also give extraordinary insights. It is a challenge to dive deeply into the Indian tradition
and come up with relevant and helpful insights for the human being and society. Further,
it is necessary to find ways to prove the validity of those insights.

Some students rued the fact that there are no textbooks ready on Indian
psychology. However, Dr Cornelissen assured: “A lot is ready. Everyone has to work
and find out for himself.” Prof Rao warned: “If we do not do it, westerners will do it.
And they will do it badly.”

Westerners may do it badly, but Indians also may do it badly–if they do not
practise what they read and preach. The psychologist has to be a mystic, Kundan Singh,
a Ph.D. scholar from San Francisco, postulated. Prof V. George Mathew, director of the
Integrative Psychology Institute in Thiruvananthapuram, suggested an aptitude test for
psychology students, because they require a high degree of sattva. Moreover, he
suggested an evaluation of their personal growth instead of exams.

If a psychologist talks about sthithaprajna as an ideal, he needs to have some
idea of what equanimity under all circumstances means. If he stresses the great power
of pure consciousness, he needs to be convinced of it and be able to tap it. “Psychology
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is not a theory, or an intellectual gimmick. It is a verifiable truth–verifiable in oneself,”
stressed Kittu Reddy, who grew up in the Aurobindo Ashram and worked as a
psychologist with the army. “It is based on fundamental laws. Yet these laws have to be
grasped at a deeper level than merely by intellectual understanding. One has to follow
a certain set of practices which will help intuition and self grow strong and one will be
truly self-ruled,” he said.

The fact that several delegates, among the younger generation as well, had an
inner experience of the Indian tradition, gives rise to hope. However, to assume that
every psychologist will be a mystic in near future would be naive. The delegates were
aware that given the politics in academia, it would not be easy to introduce Indian
psychology into the universities’ curricula. The ego still rules where ideally the Indian
psychologist should not be ruled by his ego.

Change may be slow, but it certainly is approaching. “In ten years, when Indian
psychology is taught in the universities, the number of psychology students will
skyrocket,” Dr Cornelissen predicted.

A ‘Pondicherry Declaration’ was passed and a committee was formed with Prof
Rao, Prof Janak Pandey, head of the department of psychology of Allahabad University,
Dr Cornelissen and Prof Misra on the board. It was high time Indian psychology was
given its rightful place in the colleges and universities, to consider, study and verify the
views of the Indian tradition.

Suppose psychological research reveals that persons who identify with their
ego (the prevalent state of being today) live a life of far inferior quality than persons
who truly feel the oneness of all and are not concerned with ego gratification. Suppose
the latter feel not just inner peace and joy, but their lives also flow with ease and their
needs are met in an astonishing way. Suppose research confirms Krishna’s assurance
that he really looks after those who surrender to him… Would it not motivate people to
forsake the ego and its false promises of happiness and discover the deeper realm of
their being that truly liberates?

Perhaps Dr. Cornelissen referred to this when he said: “Indian psychology is a
living force for the future.”

*****
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GANDHIAN THOUGHTS IN THE WORKING OF
VILLAGE PANCHAYATS IN INDIA

Dr. Sindhu Thulaseedharan1

Introduction
Mahatma Gandhi’s concept of “Gram Swaraj” is founded on the ideals of truth

and non – violence.  That would ultimately pave the way to justice, peace and democracy.
The picture of Village Swaraj as conceived by Gandhiji was not the resurrection of the
old village Panchayats but the fresh formation of independent village units. He believed
in a stateless society.  According to him “ in an ideal state, there is no political power
because there is no state”.  The concept of “Village Swaraj” was nearing to the conception
of his ideal of stateless democracy.  But Gandhiji presented the concept not as the
“withering away of the state” (as communism held), but to be the “scattering of the
state”. The choice of power was for decentralized political and economic units.

In the view of Mahatmaji , Village Swaraj thus became the practical embodiment
of non – violence and the working of true democracy.  In the words of Gandhiji :

“True democracy cannot be worked by twenty men sitting at the
centre. It has to be worked from below by the people of every
village”.2

Thus Village Swaraj embodied village as the decentralized political unit endowed
with fullest power with every individual having a direct voice in the government.  The
people were self – regulated and there was no control by authority.  The Village Swaraj
was not an end in itself, but a means enabling the people to live a better condition of
life. It was people centered, grass root level participatory governance evolving like

1 Assistant Professor, Department of Law, University of Kerala, Kariavattom P.O, Pin – 695 581. e-
mail: sindhu.thulaseedharan@gmail.com
2 M.K. Gandhi, Village Swaraj,  Navajivan Publishing House, Ahamedabad, p. 9, (1962).
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oceanic circles from the foundations and rising to the top.  It was the reverse of the
normal world order of power from top to bottom like a hierarchical pyramid.

The concept of Village Swaraj was thus citizen-centric and non-exploiting
decentralized simple village economy providing for full employment to each one of its
citizens on the basis of voluntary co-operation and achieving self – sufficiency in its
basic requirements of food, clothing and other basic amenities of life.  Thus, in Village
Swaraj, the ultimate power will rest with the individuals. One must first attain “Swaraj”,
if he wants to see the full picture of “Village Swaraj”.

Gandhiji’s concept of “Swaraj” stood for world government, though the
withering away of state was not easy to achieve. In his words:

I see nothing grand or impossible about over expressing the readiness
for universal interdependence rather than independence…. The logical
sequel of self sacrifice is that the individual sacrifices himself for the
community, the community for the district, the district for the province,
the province for the nation and the nation for the world1.

Basis of Village Swaraj
According to Mahatmaji, to establish Swaraj was to serve villages.  For him

everything else was an idle dream.  Just as he brought about a revolution in every other
aspect of Indian life, so also he brought about a revolution in the Village life. In his
speech delivered in the Asiatic conference in Delhi, He advised the delegates of the
different nations to go to the Indian Villages if they wanted to have a glimpse of real
India.  He had told them to “go to villages that is India, therein lives the soul of India”.2

Gandhiji’s visions of Village Swaraj, in his words were:
“My idea of Village Swaraj is that it is a complete republic, independent
of its neighbors for its own vital wants and yet interdependent for many
others in which dependence is a necessity.  Thus, every village’s first
concern will be to grow its own food crops and cotton for its cloth.  It
should have a reserve for its cattle, recreation and playground for adult
and children. Then, if there is more land available, it will grow useful
money crops, thus excluding ganja, tobacco, opium and the like.  The
village will maintain a village theatre, school and public hall. It will
have its own water works ensuring clear water supply.  This can be done

1 Id. at p. 6
2 As quoted by L. Krishnaswami Bharathi, Constituent Assembly Debates (CAD), Vol. VII, p. 526.
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through controlled wells or tanks.  Education will be compulsory up to
the final basic course.  As far as possible, every activity will be conducted
on the  co-operative basis. There will be no castes such as we have
today with their graded untouchability.  Non-violence with its technique
of satyagraha and non co-operation will be the sanction of the village
community. There will be a compulsory service of village guards who
will be selected by rotation from the register maintained by the village.

The government of the village will be conducted by the Panchayat of
five persons annually elected by the adult villagers, male and female,
possessing minimum prescribed qualifications.  These will have all the
authority and jurisdiction required. Since there will be no system of
punishments in the accepted sense, this Panchayat will be the legislature,
judiciary and executive combined to operate for its year of office.  Any
village can become such a republic today without much interference,
even from the present government whose sole effective connection with
the villages is the extraction of village revenue. I have not examined the
question of relations with the neighbouring villages and the centre if
any.  My purpose is to present an outline of village government.  Here
there is perfect democracy based upon individual freedom. The individual
is the architect of his own government.  The law of non-violence rules
him and his government.
He and his village are able to defy the might of a world. For the law
governing every villager is that he will suffer death in the defence of his
and his village’s honour”1.
Thus, Gandhiji was emphatic in saying that he was not at all suggesting that the

villages should be independent of all those things. But in certain matters they must
have self reliance.  The basic idea being “no work no food” and not to expect that being
a “Swaraj” Government, Khadi and food will flow from the heavens as “manna”.  The
Gandhian idea of self sufficiency was “Don’t expect anything from the government.
You have got your hands and feet; ‘work; without work you will have no food’.  You

1 Harijan, 26-7-42, p. 238.
2 As quoted by L. Krishnaswamy Bharathi, CAD, Vol. VII, p. 526
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can produce your own  food.  But if you don’t work, you shall have no food, no cloth2.
That is the basic idea of self-sufficiency and decentralization and economic

democracy.  According to Gandhiji if the villages perish, India will perish too. It will be
no more India.  Her own mission in the world will get lost.

Mahatma Gandhi’s views of self-sufficiency of villages were thus two-fold.
1.  To optimize the use of scarce resources for development, and in
2.  Making the village republics serviceable.
To quote Gandhiji :

My idea of self-sufficiency is that villages, must be self-sufficient in
regard to food, cloth and other basic necessities.  But even this can be
overdone…  Self sufficiency doesn’t mean narrowness.  To be self
sufficient is not to be altogether self-contained.  In no circumstances
would be able to produce all the things we need.  So, though our aim is
complete self-sufficiency, we shall have to get from outside the village
what we cannot produce in the village, we shall have to produce more
of what we can in order thereby to obtain in exchange what we are
unable to produce1.
The village republics, which were established and worked was not a bullock

cart village republic.  They would use the bullock carts not for simply taking the firewood
that is cut in the jungles to the towns and cities and getting some money for hire; those
village republics would convert the work of the bullock carts to the work of carrying
paddy and other produce which they produced in the villages for their own use as well
as for the benefit of the public2.
Panchayat Raj and the Constitution of India

India has a very ancient history of Panchayats.  Even during the Mughal rule
villages were considered of primary importance. It was during the British regime that
the villages fell into neglect and lost importance. The reason for that was that the British
Raj in India was based on the support of a handful of people. During the British regime
provinces, districts, tehsils and such other units, were formed and so were formed the
Talukdaris, Zamindaris and Malguzaries.  The British rule lasted there for so many

1 Harijan, 30-11-35, p. 333.
2 From the speech of T. Prakasam, CAD, Vol. VII, p. 522.
3 From the speech of Seth Govind Das, CAD, Vol. III, p. 524.
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years only on account of the support of those few people3.
In the pre-independence period, the Panchayats were both “Janapadas” as well

as “Nyaya-panchayats”. They were not entrusted with revenue functions or powers of
taxation.  The Panchayats were expected to attend to the:
a. Education of boys and girls in the village
b. Its sanitation
c. Its medical needs
d. the upkeep and cleanliness of village wells or ponds
e. and the welfare of the untouchables.

To combine “Village Swaraj” with and to give life to Ambedkar’s maxim of
‘one man, one unit’, the villages were to be self-sufficient and work as self-governing
units.  Every village like the living cells of the body were to be given full freedom to
express itself, but at the same time, with that freedom had to work to maintain and
preserve the unity of India.  The Constituent Assembly eventually resolved to adopt the
proposal by K. Santhanam that “the State shall take steps to organize Village Panchayats
and endow them with such powers and authority as may be necessary to enable them to
function as units of self – government”.

In spite of that amendment included in the Constitution of India as one of the
Directive Principles (Article 40), it remained in the dormant stage till the enactment of
the Constitution (73rd Amendment) Act, 1992.  Even after 1992, the Panchayats caused
to work as self-dependent political and economic unit.  They were never endowed with
appropriate delegated functions to carry on their activities, nor with sufficient funds
released by the State government for developmental actions.

The Constitution (73rd Amendment) Act,1992, established a three-tier structure
of Panchayati Raj Institutions  (PRIs), at the district, block and village levels.  The
electorate of the Gram Pancnayat (GP) at the lowest level constituted the Gram Sabhas
(GSs).  The Amendment added a separate part to the Constitution (Part IX) relating to
Panchayats containing Articles 243 – 243-O. The 11th schedule in respect of 29
development items including “land improvement, irrigation, animal husbandry, fisheries,
education, women and child development etc.,” was also appended.  Even if entrusted
function for economic development and social justice were endowed on Panchayats,
the required powers to execute the above said functions were not with the PRIs. However
Panchayats being State subject (Article 246 read with List –II – State List of the Schedule
7), detailed provisions regarding Panchayat Raj system is contained in the respective
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State / Union Territory Panchayat Raj Acts.
Public Participation and Gram Sabhas

The whole aspects of development were seen discussed in the Approach Paper
to the Eighth Five year Plan. The document explores that the peoples’ institutions should
have the following essential features:
a. They are owned and managed by the users/stake – holders, producers or

beneficiaries themselves.
b. They are accountable to the community.
c. They tend to bring about integration of various segments of society for the

achievement of common goals of development.
Thus the role of the state should be to facilitate the process of people’s

involvement in developmental activities by creating the right type of institutional
infrastructure particularly in rural area.  The enablement and empowerment of Panchayats
through devolution of fund, functionaries and functions (the 3Fs) are largely the
responsibilities of the State Government.

The Constitution of India defines Gram Sabha (GS) as ‘body consisting of
persons registered in the electoral rolls relating to the village comprised within the area
of Panchayat at the village level.  It also provides that the GS may exercise such powers
and functions at the village level as the concerned Legislature of a State may by law
vest on it1.

Even after two decades of working of democratic decentralization, the objectives
of the plan documents for enhancement of participation and empowerment at the village
level as well as improvement of the PRIs had not been achieved. The decision made at
the GSs lack implementation and there is no follow-up machinery for that. It has only
evolved to be a public forum to raise issues and take decisions.  The implementation of
the decisions made at the GS is required to be made at the sub – district level.

The slogan of the 12th Five Year Plan (2012 – 2017 ) is “Active Gram Sabha:
for Empowered People and Accountable Panchayat”.  The working paper from the 12th

five year plan envisages to increase the accountability of the GSs by:.
a. giving the GSs effective control over all the local institutions and functionaries.
b. Empowering the GSs to approve all plans, works, beneficiaries and utilization

certificates.

1 See Articles 243(b) and 243A of the Constitution of India, 1950 .
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c. Mandate social adult through the GSs for all major schemes to be videographed.
d. Set up Ombudsmen urgently for check on malfeasance and maladministration

of the Panchayat.
e. Providing matching resources to the Panchayats against their own revenue.
f. To put Panchayat Accounts, plans etc. online in the public domain1.

The power-to-the people exhortation through the 12th Plan would help to fulfill
the concept of “Gram Swaraj” as envisioned by Mahatmaji. Panchayats are the key
institutions for promoting good governance. As it is at the local level , participation and
accountability can be ensured.The mission of Ministry of Panchayati Raj (MoPR) is
launched as Empowerment, Enablement and Accountability of PRIs to ensure inclusive
development with social justice , and efficient delivery of services.

*****

1 Chapter 13 of the “Report of the working Group on PRIs and Rural Governance”.  Government of
India, Planning Commission and Ministry of Panchayati Raj,www.panchayat.gov.in (2011)
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Yeejle ceW je<š^ Yeeke mebÛeej - kewefokeâ keâeue mes kele&ceeve lekeâ
heÇes. Deesce heÇkeâeMe efmebn1

ogefveÙee Meyoesb keâer nw~ ogefveÙee Yee<ee keâer nw~ keâYeer ceveg<Ùe pebieueer Lee lees Gmekeâer Yee<ee Deewj kÙekenej Skeâ
Lee~ ceveg<Ùe pewmes-pewmes meYÙe nesves ueiee, kewmes-kewmes Yee<ee, mebmke=âefle, cetuÙe Deeefo keâer efkeefkeOelee yeÌ{ves ueieer~ Ùen
efkeefkeOelee Fleveer yeÌ{er keâer ceveg<Ùe Skeb ceveg<Ùelee Gmeer kesâ leues oye ieÙeer~ Deeefoce DekemLee mes kele&ceeve meceÙe lekeâ keâer
Ùee$ee cesb ceveg<Ùe ves keâwmes-keâwmes efYeVelee keâe efkekeâeme efkeâÙee, Ùen Skeâ ietÌ{ ØeMve nw~ Deehe kesâ ceve cesb Ùen ØeMve DekeMÙe
nesiee efkeâ ceveg<Ùe Deeefoce DekemLee mes meeceeefpekeâ kÙekemLee keâer Deesj yeÌ{e lees Gmecesb efYeVelee keâe keäÙee DeLe& nw? keemleke
cesb ceeveke kesâ meeceeefpekeâ efkekeâeme cesb Skeâ™helee keâe mke™he ve<š ngDee~ Gmekeâe cetue mke™he yeoueves ueiee~ Skeâ ceeveke
meceepe cesb keâYeer Skeâ Yee<ee Leer, pewmes Deepe Yeer ogefveÙee kesâ heMeg meceepe keâer Yee<ee Skeâ nw, heef#eÙeesb keâer Yee<ee Skeâ
nw, yeme GÛÛeejCe keâer Mewueer yeoueleer nw, efHeâj Yeer Gvecesb DeLe& Sbke mebkesâle yeesOe Skeâ jnlee nw~ Mesj Yeejle keâe nes
DeLekee Decesefjkeâe keâe Gmekeâer Mewueer Skeb kÙekenej Skeâ nw~ keâewDee Yeejle keâe nes DeLekee Decesefjkeâe keâe kÙekenej Skeb
GÛÛeejCe Skeâ ner pewmee nw~ Decesefjkeâe keâe keâewDee Yeejle cesb Yeer keâesÙeue pewmee venerb yeesuesiee~ Fme heÇkeâej heMeg-he#eer
meceepe cesb Skeâ™helee nw, hejvleg ceveg<Ùe lees ceveg<Ùe ner "nje~ Gmeves Deheveer Skeâ™helee efcešekeâj efYeVelee keâes ner
efkekeâefmele efkeâÙee~ Ùen efYeVelee cegKÙele: ncesb Yee<ee kesâ ™he cesb efceueleer nw~ ceeveke kesâ kewefMkekeâ meceepe cesb ‘3909
Yee<eeSB nQ~ Ùen ceevekeerÙe efYeVelee keâe ßes… GoenjCe nw~ Ùes npeejesb Yee<eeSB keâwmes Deefmleke cesb DeeÙeeR, Ùen Skeâ
jnmÙekeeoer ØeMve nw~ nj Yee<ee kesâ meeLe efueefhe Yeer pe™jer nw~ Yee<ee-yeesueer Deewj Meyo Deueie-Deueie nesves kesâ yeeo
Yeer LeesÌ[er Skeâlee efueefhe kesâ DeeOeej hej nw~ ogefveÙee cesb cegKÙele: 24 efueefhe heefjkeej nQ~ Fme meceÙe Yee<ee keâer efueefhe
hej efkeÛeej keâjsb lees Ùen heefjCeece efceuelee nw efkeâ DeekeMÙekeâ venerb efkeâ ogefveÙee keâer nj yeesueer Deewj Yee<ee keâer Deheveer
efueefhe nw~ Deehe GoenjCe mke™he osKe mekeâles nwb efkeâ Yeejle cesb oskeveeiejer efueefhe- mebmke=âle, efnvoer, vesheeueer, ceje"er,
heeueer Deeefo Yee<eeDeesb keâer DeeOeej nw~ Fmeer heÇkeâej efueefhe keâer efvekeâšlee leefceue, lesueiet, keâve>Ì[, ceueÙeeuece Deeefo
Yee<eeDeesb cesb nwb~ yebieuee Je Demeceer Yee<ee Yeer Skeâ efueefhe mes pegÌ[er nwb~ efkeMke cesb osKesb lees Ûeerveer efueefhe kesâ meeLe-meeLe
peeheeveer, keâesefjÙeeF& Deeefo Yee<eeDeesb keâer efvekeâšlee nw~ hetjs Ùeesjeshe cesb jesceve efueefhe cesb DebieÇspeer, pece&ve, øeWâÛe, jefmeÙeve
SJeb mhesefveme Deeefo Yee<eeDeesb keâe kÙekenej neslee nw~ Dejyeer efueefhe keâer Heâejmeer Deewj Go&t Deeefo mes efvekeâšlee nw~ Fme

1. heÇesHeâsmej Skeb efveosMekeâ,cenecevee ceeuekeerÙe he$ekeâeefjlee mebmLeeve,cenelcee ieebOeer keâeMeer efkeÅeeheer",keejeCemeer, 221002 (G.heÇ)
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heÇkeâej keân mekeâles nwb efkeâ Skeâ efueefhe kesâ DeeOeej hej Deveskeâ Yee<eeÙesb ogefveÙee kesâ kÙekenej cesb nQ~
ceeveke meceepe keâer Fme ÛeÛe&e cesb Yee<ee Skeb efueefhe keâe mekeeue cenlkehetCe& nw~ Yee<ee keâer efYeVelee kesâ meeLe-meeLe

efueefheÙeesb keâer Yeer efYeVelee efkeMke cesb nw, uesefkeâve Skeâ efueefhe kesâ DeeOeej hej KeÌ[er Yee<eeDeesb cesb hejmhej efvekeâškeâlee Skeb
mechekeâ& efoKeeF& heÌ[lee nw~ Yee<ee keâe meeceeefpekeâ peerkeve cesb DeefOekeâ cenlke nw~ nce efpeme ogefveÙee cesb jn jns nwb, Gmecesb
Yee<ee kesâ DeeOeej hej Devekesâ osMeesb keâe Deefmlelke kÙekenej cesb nw~ pece&veer osMe keâer Yee<ee pece&ve, Fšueer keâer Yee<ee
FšsefueÙeve, mhesve keâer Yee<ee mhesefveme, heesuewC[ keâer Yee<ee heesefueMe, Fbefiuemleeve (efyeÇšsve) keâer Yee<ee Fbefiueme, øeâebme keâer
Yee<ee øeWâÛe, ™me keâer Yee<ee ™meer, Ûeerve keâer Yee<ee ÛeeÙeveerpe, yebieueeosMe keâer Yee<ee yebieuee, peeheeve keâer Yee<ee
peeheeveerpe, Dejye keâer Yee<ee Dejyeer, vesheeue keâer vesheeueer Yee<ee Deeefo Ssmes GoenjCe nwb peneb osMe keâe DeLekee jepÙe
keâe veece ner Yee<ee DeeOeeefjle nw~ Fmekesâ efkehejerle Yeejle pewmes Yeer osMe nwb peneb osMe DeLekee je<š^ keâe heÇleerkeâ Yee<ee mes
venerb pegÌ[e nw~ Yee<ee pewmeer meerefcele henÛeeve mes venerb pegÌ[keâj kÙeehekeâ DeeOeej Skeb Âef<š keeues osMe keâe veece nw Yeejle~
Yeejle keâe DeLe& Yeer kÙeehekeâ nw~ Meeefyokeâ Âef<š mes efkeÛeej keâjsb lees ncesb Fmekeâe JÙeglheefòehejkeâ DeLe& efceuelee nw- Yeejle
· Yejle ± DeCed DeLe&eled Yeejle osMe~1 Yeejle Meyo Deefle heÇeÛeerve nw~ $e+ikeso cesb Yeejle keâe GuuesKe Fme heÇkeâej nw-
(1) Goie>s Yeejle Åegceled ($e+. 6/16/45) DeLe&eled mecemle mebmeej keâe YejCe-hees<eCe keâjves keeuee~
(2) lkeb vees Deefme YeejleeÓie>s ($e+. 7/7/5) DeLe&eled meyekeâe heeuekeâ-hees<ekeâ~
(3) lemcee Deefie>Ye&ejleŠ MeceË Ùebmeled ($e+. 4/25/4) DeLe&eled meye ceveg<Ùeesb keâe efnlew<eer~2

Gòeâ GæjCeeW mes mhe<š nw efkeâ Yeejle kesâ Ùes kÙeehekeâ DeLe& efkeMke kesâ meyemes heÇeÛeerve ieÇvLe $e+ikeso cesb heÇÙegòeâ
nQ~ Yeejle kesâ mebefkeOeeve kesâ heÇLece DevegÛÚso cesb Yeer nceejs osMe keâe veece ‘Yeejle’ GefuueefKeefle nw~3 Fmemes mhe<š nw efkeâ
YeejleerÙe Âef<š kewefokeâ keâeue mes ner kÙeehekeâ jner nw~ Yee<eeÙeer henÛeeve keâer meercee cesb yebOes ÙeesjesheerÙe jepÙeesb mes GlheVe
veÙes keeoesb Skeb efkeÛeejOeejeDeesb cesb kÙeehekeâlee Keespevee Skeâ nemÙeemheo meboYe& nw~ Gòeâ Yee<eeF& heefjkesMe cesb GlheVe Deewj
ueghle, ceekeäme&keeo, meskeäÙeguejkeeo, Deeefo kÙeehekeâ venerb yeve mekesâ, keäÙeesb efkeâ Fvekeâer he=…Yetefce ner mebkegâefÛele jner~

ogefveÙee keâer Yee<eeDeesb cesb Yeer hejmhej efYeVeleeÙesb nwb~ Ùen efYeVelee keâF& ™heesb cesb nw~ Ùeefo Yee<eeDeesb keâer hejmhej
keâer efYeVeleeDeesb cesb cegKÙe efYeVelee hej efkeÛeej keâjsb lees %eele nesiee efkeâ, meyemes yeÌ[er efYeVelee Meyo Meefòeâ keâer nw DeLe&eled
ogefveÙee keâer meYeer Yee<eeDeesb cesb Meyo meceeve cee$ee cesb venerb nw~ pewmes mebmke=âle Yee<ee keâe MeyokeâesMe meyemes yeÌ[e nw~
mebmke=âle Yee<ee kesâ MeyokeâesMe cesb 20,40,000 (yeerme ueeKe Ûeeueerme npeej) Meyo nw~ peyeefkeâ DebieÇspeer MeyokeâesMe
cesb 1,71,476 (Skeâ ueeKe Fkeânòej npeej Ûeej meew efÚnòej) Meyo nw~4 MeyokeâesMeesb cesb Meyoesb keâer efYeVelee keâer

1. Deehšs keeceve efMeke, mebmke=âle efnvoer keâesMe, veeie heÇkeâeMekeâ, pekeenj veiej, efouueer, 1996, he=.- 736
2. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, veeie heÇkeâeMekeâ, pekeenj veiej, efouueer, 1995, Yeeie- 3, he=.- 1005
3. Yeejle keâe mebefkeOeeve, jepeYee<ee KeC[, efkeefOe ceb$eeueÙe, Yeejle mejkeâej, veF& efouueer, 1985, he=.-2
4. oer#eevle mceeefjkeâe, cenelcee ieebOeer keâeMeer efkeÅeeheer", keejeCemeer, 2017, he=.- 58
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ÛeÛee& Fme keâejCe cenlkehetCe& nw, keäÙeesbefkeâ Meyoesb keâer mebKÙeelcekeâ efYeVelee cesb Deveskeâ Meyoesb cesb hejmhej mece™helee heÇehle
venerb nes mekesâieer~ Fmeer keâejCe 20,40,000 Meyoesb keeues mebmke=âle MeyokeâesMe kesâ heÇlÙeskeâ Meyo keâe meceeveeLeer& DebieÇspeer
Yee<ee cesb efceuevee mecYeke venerb nw, keäÙeesbefkeâ mebmke=âle keâer leguevee cesb DebieÇspeer kesâ Meyo 1/20 DeLee&le yeermekesb Yeeie
(1,71,476) kesâ yejeyej nQ~ Fme keâejCe Ùen lees mecYeke nw efkeâ DebieÇspeer kesâ heÇlÙeskeâ Meyo keâe meceeveeLeer& Meyo
mebmke=âle cesb ncesb efceues, uesefkeâve mebmke=âle Yee<ee kesâ heÇlÙeskeâ Meyo keâe meceeveeLeer& Meyo DebieÇspeer Yee<ee cesb mecYeke venerb nw~
Fmeer keâejCe mebmke=âle Yee<ee keâe ‘je<š^’ Meyo DebieÇspeer kesâ ‘vesMeve’ (Nation) Meyo keâe meceeveeLeer& venerb nes mekeâlee~
je<š^ Deewj vesMeve Meyoesb keâer ÛeÛee& Fme keâejCe keâj jne ntB keäÙeesbefkeâ Ùener oes Meyo Fme MeesOe he$e kesâ cegKÙe Skeb DeeOeej
Meyo nwb~
01. ‘je<š^’ Meyo keâer YeekeYetefce:

Thej kesâ meboYe& efkekesÛeve cesb nceves keâne efkeâ efkeMke kesâ meyemes heÇeÛeerve ieÇvLe $e+ikeso cesb ‘je<š^’ Meyo keâe
GuuesKe ngDee nw~ $e+ikeso cesb je<š^ Meyo keâe GuuesKe efJeefYeVe DeLeeX cesb leLee efJeefYeVe meboYeeX cesb DeeÙee nw, uesefkeâve
Flevee melÙe nw efkeâ $e+ikeso cesb GefuueefKele je<š^ Meyo efkeâmeer Yeewieesefuekeâ Yetefce DeLekee Yee<eeF& #es$e mes venerb pegÌ[e nw
kejved Fmemes kÙeehekeâ DeLeeX cesb Fmekeâe GheÙeesie efkeâÙee ieÙee nw~ kewefokeâ ‘je<š^’ keâer DekeOeejCee cesb je<š^ cesb jnves keeueesb
mes Dehes#ee keâer ieÙeer nw leLee Fme cesb ‘je<š^’ keâer j#ee keâe Yeer mebkeâuhe nw~ Gòeâ keâe keCe&ve efvecve nw-
(keâ). ‘heÇ hetkee&efYeefmlejles jeef<š^ Mej:’ ($e+. 1/104/4) - DeLe&ele Metj keerj jepee OevewMkeÙeeX mes hetCe& je<š^ cesb
heÇkeâeefMele neslee nw~
(Ke). ‘ÙeÉeikeovlÙeefkeÛesleveeefve, je<š^er oskeeveeb efve<emeeo cevõe’ ($e+. 8/100/10) DeLe&eled - peye ceeOÙeefcekeâ keekeâd
(Yeeke) Meyo ™heer iepe&ve ue#eCe keeueer Deefke%eeleeLe& Okeefve keâjleer nw~ ceeOÙeefcekeâ oskeleeDeesb keâer F&Mkeje (je<š^er) ueeskeâ
keâes ØemeVe keâjves keeueer ke<ee& yejmeeves ueieleer nw DeLekee Deefke%eele DeLeeX keâes yeleeves keeueer efkeÉeve ueesieesb keâer mkeeefceveer
(je<š^er) ØemeVelee osves keeueer keeCeer heÇehle nesleer nw~
(ie). ‘Denb je<š^er mebieceveer kemetveeced’ - ($e+. 10/125/3)1

DeLe&ele je<š^ keâer mkeeefceveer Meefòeâ~
je<š^ mecyevOeer Gòeâ GuuesKeesb mes mhe<š nw efkeâ je<š^ Meyo kesâ meeLe-meeLe je<š^ Meyo mes pegÌ[s Deveskeâ Meyo

$e+ikeso cesb GefuueefKele nwb~ Fve heÇlÙe#e je<š^keeÛeer Meyoesb kesâ Deueekee efvecve DeLeeX cesb Yeer je<š^ keâe GuuesKe nw-
(keâ). ‘meceeves DeefOe Yeece&ve’ - ($e+. 8/2/07) - Ùeneb Yeece&ve Meyo keâe DeLe& nw YejCe-hees<eCe keâjves ÙeesiÙe je<š^~
(Ke). ‘me$ee Ùeoerb Yeeke&jmÙe ke=<Ce:’ - ($e+. 4/21/7) - Ùeneb Yeeke&j: Meyo keâe DeefYeheÇeÙe nw mecemle je<š^ keâe YejCe

1. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, Gòeâ, he=.- 1005



The Journal of Indian Thought and Policy Research / March-September 2018 / 53

hees<eCe keâjves keeuee~1

(ie). ‘nbleejb Yebiegjekeleeb’ - ($e+. 10/87/22) Ùeneb Yebietjekeled keâe DeLe& je<š^ keâes leesÌ[-HeâesÌ[ [eueves keeuee~2

Gòeâ mes mhe<š nw efkeâ leesÌ[-HeâesÌ[ Gmeer keâe neslee nw efpemekeâe Deefmlelke neslee nw~ kewefokeâ meeefnlÙe hej efkeÛeej
keâjsb lees ncesb kewefokeâ je<š^ Yeeke Yetefce hej KeÌ[e peerkevle DeLekee efkeÅeceeve FkeâeF& nw~

$e+ikeso kesâ meeLe-meeLe DeLeke&keso, MeleheLe yeÇeÿeCe, keepehesÙe mebefnlee, lewòejerÙe yeÇeÿeCe Deeefo cesb je<š^ Meyo
keâe GuuesKe nw, pees efvecve heÇkeâej nw:-
(keâ). ke=<Ce Tefce&jefme je<š^oe (keepe. meb 10/2 Skeb Me. yeÇe.- 5/3/4/5) Ùeneb je<š^oe keâe DeLe& je<š^ keâes osves
cesb meceLe& heÇpee/pevelee mes nw~
(Ke). ‘Ùes ÛeemÙe je<š^efohmeke:’ - (De. 10/3/16) - DeLeke&keso kesâ Fme je<š^efohmeg/je<š^efohmeke: keâe DeLe& nw je<š^
hej Ieele ueieeves keeuee~
(ie). ‘GieÇb heMÙes je<š^Ye=led efkeâuueerJe<eeefCe’ (De. 6/118/2) DeLeke&keso kesâ Fme Yeeie cesb je<š^Ye=led/je<š^Yetle keâe DeLe&
nw DehejeOeer lelkeesb mes je<š^ keâe yeÛeeke keâjves keeueer mebmLee~
Fmeer heÇkeâej- DeLeke&keso cesb Ùen GuuesKe nw efkeâ-
‘GieÇb heMÙee je<š^ Ye=lees åÙe#eeŠ’ (De. 7/109/6) - Fmecesb Yeer je<š^Ye=lÙe keâe DeefYeheÇeÙe je<š^ j#ekeâesb mes nw~
(Ie). je<š^Ye=lÙe Meyo keâe GuuesKe DeLeke&keso cesb Fme heÇkeâej nw-
‘DeefYeYetÙeeÙe lkee je<š^Ye=lÙeeÙe’ (De. 19/37/3) Ùeneb je<š^Ye=lÙe keâe DeLe& je<š^ kesâ YejCe hees<eCe mes nw~3

efkeMke kesâ meyemes heÇeÛeerve leLee heÇLece MeyokeâesMe ‘Decejkeâes<e’ cesb Yeer je<š^ Meyo keâe GuuesKe efvecve heÇkeâej nw-
‘DeLe je<š^esÓŒeer efke<eÙes mÙeeogheõkes’ ~~183~~
Ùeneb ‘je<š^’ Meyo keâes (hegefuebie Skeb vehegbmekeâ efuebie) oMee&Ùee ieÙee nw~ efpemekeâe DeefYeheÇeÙe ‘osMe’ Deeefo nw~4 Gòeâ mes
mhe<š nw efkeâ ‘je<š^’ Meyo ‘osMe’ kesâ DeLe& cesb heÇÙegòeâ efkeâÙee ieÙee~

Yeeiekele cenehegjeCe cesb je<š^ hegefuebie keeÛekeâ leLee heg™jkee kebMe cesb GlheVe keâeefMekeâe heg$e oerIe&lecee kesâ efhelee
kesâ ™he cesb keefCe&le nw~ celmÙe Skeb keeÙeg hegjeCe cesb Yeer je<š^Ye=le Meyo keâe GuuesKe jepee Yejle kesâ Skeâ heg$e kesâ ™he
cesb nw~5

1. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, he=.- 1006
2. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, he=.- 999
3. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, Gòeâ, he=.- 1143
4. ßeerceve>eueeue, Decejkeâes<eŠ, ÛewKecYee efkeÅeeYekeve, keejeCemeer, 2015, he=.- 278
5. Mecee& jepeeheÇmeeo, heewjeefCekeâ keâesMe, %eeveceb[ue efueefcešs[, keejeCemeer, 2013, he=.- 446
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cevegmce=efle cesb Yeer ‘je<š̂’ mes pegÌ[s Meyoesb keâe GuuesKe nw~ Fvekeâe keCe&ve efvecve nw-
(keâ). je<š^ced (jepe ± <š^ve) DeLe&eled osMe, meeceÇepÙe Deeefo (ceveg. 7/109)~
(Ke). jeef<š^keâ (je<š^ ± "keâd) efkeâmeer jepÙe Ùee osMe kesâ keemeer (ceveg. 10/61)

cevegmce=efle kesâ Deefleefjòeâ ce=ÛÚkeâefškeâced cesb Yeer jeef<š̂Ùe/je<š̂erÙe Meyo keâe GuuesKe nw~ je<š̂erÙe keâe DeLe& jepÙe mes
mecyevOe jKeves keeues kesâ DeLe& cesb Ùen heÇÙeesie nw~1

Gòeâ mes mhe<š nw efkeâ je<š^ Meyo osMe kesâ meceeveeLeer& Yeer ceevee ieÙee nw~ $e+ikeso mes heÇejcYe je<š^ Meyo keâe
GuuesKe Gòejkeleer& meeefnlÙe cesb efvejvlej efkeâÙee ieÙee nw~ je<š^ Meyo keâes Decejkeâes<e Skeb cevegmce=efle cesb ‘osMe’ Meyo kesâ
meceeveeLeer& ceevee ieÙee nw~ Fme heÇkeâej je<š^ Skeb osMe kesâ meceeve Yeeke keeues meboYe& Yeer nwb~
02.‘osMe’ Meyo kesâ meboYe&:

$e+ikeso cesb je<š^ Meyo keâe GuuesKe nw, hejvleg je°^ kesâ meceeve DeLe& ceW osMe Meyo keâe GuuesKe DeLeke&keso
cesb Fme heÇkeâej nw-

‘osMeeshemeiee&: Meceg vees Yekevleg’ (De. 19/9/9)2 DeLe&eled osMe cesb GlheVe nesves keeues mebnejkeâ Gheõke DeLe&
osMeeshemeiee&: keâe nw~ Fme heÇkeâej mhe<š nw efkeâ ‘osMeeshemeie&’ keâe GheÙeesie osMe kesâ Gheõke Skeb DeMeebefle mes nw~ Fme ceb$e
cesb Gheõke Skeb DeMeebefle kesâ Meceve keâer keâecevee keâer ieÙeer nw~ Ssmee heÇleerle neslee nw efkeâ DeLeke&keso mes ner je<š^ Meyo kesâ
meceeveeLeer& DeLekee heÙe&eÙekeeÛeer kesâ ™he cesb ‘osMe’ Meyo keâe heÇÙeesie Ûeue heÌ[e Lee, efpemes ‘DecejkeâesMe’ Skeb cevegmce=efle
cesb Yeer mLeeve efoÙee ieÙee~

Deye nce ‘osMe’ Meyo kesâ DeLe& Skeb DeefYeheÇeÙe hej efkeÛeej keâjsbies~ ‘osMe’ Meyo hej efkemle=le efkeÛeej ‘meescyeejer
yeeyee’ ves ‘owefMekeâ MeeŒe’ veecekeâ ieÇvLe cesb efkeâÙee ieÙee nw~ ‘owefMekeâ MeeŒe’ kesâ ‘owefMekeâ’ Meyo hej efkeÛeej keâjsb lees mhe<š
neslee nw efkeâ heeefCeefve kesâ ‘j#eefle’ met$e kesâ Devegmeej ‘osMe’ Meyo cesb ‘Fkeâd’ heÇlÙeÙe ueieves mes ‘owefMekeâ’ Meyo yevelee nw,
efpemekeâe DeLe& nw osMe keâer j#ee keâjves keeuee~ Fme heÇkeâej owefMekeâ MeeŒe osMe keâer j#ee keâjves keeuee MeeŒe nw~3

Gòeâ ‘owefMekeâ MeeŒe’ kesâ efÉleerÙe DeOÙeeÙe cesb osMe Meyo kesâ DeLe& keâe GuuesKe nw~ ‘osMe’ Meyo kesâ Deveskeâ
DeLe& nesles nQ, Fvecesb Skeâ nw je<š^~ ‘osMe’ je<š^ kesâ efueS Yeer heÇÙegòeâ nw-

‘DevÙeesvÙe osMe heÇefkeYeeie meerceeb kesueeb mecegõe Fke ve kÙeleerÙeg:’
Gòeâ keekeäÙe cesb ‘osMe’ Meyo je<š^ kesâ DeLe& cesb heÇÙegòeâ nw~ owefMekeâ MeeŒe kesâ Devegmeej keeuceerefkeâ jeceeÙeCe cesb

GuuesKe nw efkeâ leeškeâe keOe osMe efnle kesâ efueS nw- ‘osMeemÙe Ûe efnleeÙe Ûe’~4 ‘owefMekeâ MeeŒe’ kesâ Devegmeej efoMe Oeeleg

1. Deehšs keeceve efMeke, mebmke=âle efnvoer keâesMe, Gòeâ, he=.- 856
2. GheeOÙeeÙe ÛevõMesKej ke DevÙe, kewefokeâ keâesMe, Gòeâ, he=.- 734
3. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, hegve®lLeeve heÇkeâeMeve meskee š^mš, Denceoeyeeo, 2014, he=.-9
4. keeuceerefkeâ jeceeÙeCe, ieerlee heÇsme ieesjKehegj, mebkel- 2049, he=.- 83
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mes Oe_ed heÇlÙeÙe ueieeves mes osMe Meyo yevelee nw~ DeLe&eled ‘efoefMeleerefle osMe:’ keâe DeefYeheÇeÙe nw he=Lkeer keâe Ssmee Yeeie efpeme
cesb jnves keeues Yetefce mes ceele=keâ cecelke Ùee pewmee cecelke heg$e keâe ceelee kesâ heÇefle neslee nw, kewmee ner cecelke jKeles nesb~ Fme
heÇkeâej osMe, efveJeeefmeÙeeW keâe Yetefce kesâ heÇefle cecelke Yeeke jKeves mes pegÌ[e nw~1 Fme heÇkeâej ‘osMe’ Skeâ Yeeke nw Deewj je<š^
Yeer Yeekeveelcekeâ FkeâeF& ngDee, keäÙeesbefkeâ je<š^ Yeer osMe keâe heÙe&eÙe nw~

owefMekeâ MeeŒe kesâ Devegmeej osMe Deveskeâesb DeekeleeX cesb leLee heÇlÙeskeâ Deekele& Deveskeâesb je<š^esb cesb, je<š^ hegjesb cesb leLee
heÇlÙeskeâ hegj Deveskeâ ieÇeceesb mes efIeje jnlee Lee~ osMe keâer efkeMes<elee efÛeefle mecePeer peeleer Leer Deewj Gmekesâ DeefOe…elee $e+ef<e
nesles Les~ Deekele& keâer efkeMes<elee DeeÛeej Lee Deewj Fme kesâ DeefOe…elee DeeÛeeÙe& nesles Les~ je<š^ keâer efkeMes<elee MeeŒeesb Éeje
mecePeer peeleer Leer Deewj DeefOe…elee efkeÉeve nesles Les~ hegj keâer efkeMes<elee kÙekemeeÙe Leer Deewj Fmekesâ DeefOe…elee kÙekemeeÙeer
Les~ ieÇece keâer efkeMes<elee Deewj DeefOe…elee DeLeexlheeokeâ Les~2

Gòeâ kesâ meeLe Ùen Yeer GuuesKe nw efkeâ osMe keâer meercee ceW efkeâmeer je<š^ keâe hejje<š^ mes Ùegæ efÚÌ[lee Lee lees
ken Ùegæ mecemle osMe keâe mecePee peelee Lee~3 Fme heÇkeâej mhe<š nw efkeâ osMe Yeeke kÙeehle Lee~ Fmeer kesâ meeLe je<š^
Yeer kÙekenej cesb Lee~ keâeueeblej cesb DeMkecesOe Ùe%e keâer kÙekemLee Skeb Ûe›eâkeleer& jepeeDeesb keâer kÙekemLee leLee meceÇeš Skeb
efkeosMe mecyevOeesb cesb efkeefpeieer<eg keâer kÙekemLeeDeesb ves je<š^ Skeb osMe keâes Skeâ DeefYeheÇeÙe cesb KeÌ[e efkeâÙee~ keâewefšuÙe ves
DeLe&MeeŒe cesb efueKee nw efkeâ ‘Ûe›eâkeleer& kÙekemLee’ Skeb DeKeC[ meeceÇepÙe keâe Skeâ ›eâce mLeeefhele ngDee Ùen kÙekemLee
yeewæ keâeue cesb DeeÙeer~4 Fme heÇkeâej Gòejkeleer& keâeue cesb Ûe›eâkeleea Skeb meeceÇpÙe kÙekemLee kesâ Heâuemke™he osMe keâe heÙe&eÙe
je<š^ yevee~ Fmekeâer efkeMes<eleeDeesb keâe keCe&ve Deeies keâjsbies~

osMe DeLekee je<š^ keâes Skeâ Debie cesb iegLeves kesâ Deveskeâ GheeÙe DeeÛeeÙeeX ves keâns nwb~ Fvekeâe GuuesKe owefMekeâ
MeeŒe cesb Fme heÇkeâej nw-
(keâ) osMe cesb Skeâ meceÇeš nes~ meceÇeš keâe heo DevkeÙeeiele ve neskeâj iegCeeslkeâ<ee&vegmeejer nes DeLe&eled je<š^ keâe Meemekeâ
je<š^keOe&keâ efmeæ nesves kesâ meeLe-meeLe osMekeOe&keâ nes~ Gmes jepemetÙe Ùe%e leLee meecejepÙeeefYe<eskeâ kesâ ÙeesiÙe mecePee peeÙe~
je<š^keOe&ve jepee cesb heÇpeevegjeie, #e$eyeue nes~ efMeMegheeue Sbke pejemevOe cesb Gòeâ cesb Skeâ yeue venerb nesves mes jepemetÙe Ùe%e
venerb keâj mekesâb~
(Ke) meeceÇepÙe ceW osMe kesâ mecemle cenejefLeÙeesb, ceneheg®<eesb, owefMekeâeÛeeÙeeX Sbke efkeÉeveesb cesb DeLezkeäÙe yevee jns~
(ie) yeÿeÛeejer keeveheÇmLe Deewj mevÙeemeer keâes mecemle osMe cesb Dehevee mecePee peeS~ kes efkeâmeer Skeâ mLeeve mes cecelee venerb
keâj mecemle osMe keâes Dehevee mecePessb~

1. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, hegve™lLeeve heÇkeâeMeve meskee š^mš, Denceoeyeeo, 2014, he=.- 22-23
2. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, hegve™lLeeve heÇkeâeMeve meskee š^mš, Denceoeyeeo, 2014, he=.- 128-129
3. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, hegve™lLeeve heÇkeâeMeve meskee š^mš, Denceoeyeeo, 2014, he=.- 128-129
4. jeke ke=â<Cee Sce.keer., keâesefšuÙeer DeLe&MeeŒe keâe meke&s#eCe, jleve heÇkeâeMeve cebefoj Deeieje, 1961, he=.- 77
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(Ie) mecemle je<š^ cesb Skeâ leerLe& nes efpeme hej osMe keâe mkelke nes~
([.) keâce mes keâce Skeâ yeej meYeer leerLe&ešve keâjsb~
(Ûe) heefjkeÇepekeâ meoe YeÇceCe keâj Skeâlke Yeeke yeveeÙes jKesb~
(Ú) efkeâmeer efveÙele heke& ke Skeâ efveÙele leerLe& mLeeve cesb Oece& ceerceebmekeâ Skeb DeeÛeeÙe& meefcceefuele nesb~ Ssmes hekeeX/leerLeeX cesb
Deye kesâkeue kegâcYe heke& Mes<e nw~
(pe) je<š^erÙe/osMe kesâ heÇeLe&vee Skeb mebmkeâej Deeefo keâer Skeâ ßes… Yee<ee nes~
(Pe) mecemle osMe/je<š^ cesb DeeÛeej Skeb kÙekemLee meceeve nes~ heke& Skeb Glmeke meke&$e ceveeÙes peeÙesb~1

keemleke cesb Gòeâ leerLe&, heke& Skeb kegâcYe, mebÙeemeer, DeeÛeeÙe& Sbke mebmkeâej Deeefo kesâ keâejCe nceejs je<š^ keâer
kÙekemLee keâeuepeÙeer jner leLee kewefokeâ keâeue mes ueskeâj kele&ceeve meceÙe cesb Yeer meceepe keâer DeekeMÙekeâlee kesâ Deveg™he
DeebefMekeâ heefjkele&veesb kesâ meeLe kele&ceeve Deheveer Ùee$ee cesb nw~ heefMÛece cesb YeejleerÙe je<š^/osMe Meyo kesâ efvekeâškeleer& Meyo
vesMeve (Nation) keâer Ùee$ee peejer nw~ vesMeve je<š^/osMe kesâ meceeveeLeer& venerb nw~ Yeues ner kegâÚ Skeb DeebefMekeâ efvekeâšlee
heeÙeer peeleer nes~
03.vesMeve (Nation)/peeefle Meyo kesâ meboYe&:

kele&ceeve meceÙe cesb heefMÛeceer efMe#ee kesâ heÇYeeke ces bDebieÇspeer kesâ Meyo ‘vesMeve’ (Nation) keâes je<š^ kesâ DeLeeX
cesb kegâÚ ueesie osKeves keâe heÇÙeeme YeÇce keMe keâjles nwb~ DebieÇspeer kesâ vesMeve (Nation) Meyo keâe DeLe& ‘peeefle’ neslee nw~
peeefle DeLekee (Nation)/vesMeve keâe DeefYeheÇeÙe- ‘Skeâ cele, Skeâ jerefle keâes ceeveves keeuee, Skeâ Yee<ee yeesueves keeuee,
Skeâ jepÙe kesâ DeOeerve jnves keeuee, peve mecegoeÙe ner vesMeve/peeefle nw~’2  Fme heÇkeâej Gòeâ vesMeve keâer pees efkeMes<eleeÙesb
nwb, kes je<š^ keâer leguevee cesb meerefcele leLee mebkeâerCe& nwb~ vesMeve (Nation) Meyo keâe uewefšve Meyo ‘vesefMeÙees (Natio)
mes GÆke ngDee~ vesefMeÙees keâe DeLe& hewoe nesvee DeLekee pevce uesvee nw~ vesefMeÙees/vesMeve Meyo peeleerÙe (Racial) DeLe&
cesb heÇÙegòeâ nw~ Fme heÇkeâej vesMeve keâe mecyevOe Skeâ peeefle DeLekee vemue mes nw~ Fme heÇkeâej vesMeve Gme ceevekeerÙe mecetn
keâes keânles nwb pees peeefle, Oece&, Yee<ee, hejcheje, mebmke=âefle Deeefo kesâ heefjCeecemke™he Skeâ nes~3

YeejleerÙe je<š^keeo keâer Ssefleneefmekeâ he=…Yetefce cesb S.Deej. osMeeF& ves F&.SÛe. keâej Éeje oer ieÙeer vesMeve
(Nation) keâer heefjYee<ee osles ngS efueKee nw efkeâ- ‘pees iegCe efkeâmeer vesMeve keâes DevÙe peve mecegoeÙeesb mes he=Lekeâ keâjles
nwb Gvekeâer efkeMes<elee efvecve nw-
(keâ) Deleerle Deewj kele&ceeve cesb keemleefkekeâlee DeLekee Yeefke<Ùe kesâ efueS Deekeâeb#ee ™he meke&efve… mejkeâej~
(Ke) Dehevee efkeefMe<š Deekeâej Deewj meomÙeesb keâe heejmheefjkeâ mechekeâ&~

1. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, Gòeâ, he=.- 130-131
2. "gueOeefjÙee yeõerMeen, owefMekeâ MeeŒe, Gòeâ, he=.- 24
3. efmebn keerjkesâMkej heÇmeeo, jepeveerefle MeeŒe kesâ cetue efmeæevle, %eeveoe heÇkeâeMeve, hešvee, 1976, he=.- 274
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(ie) vÙetveeefOekeâ efveOe&eefjle Yet-Yeeie~
(Ie) Ssmeer Ûeeefjef$ekeâ efkeMes<eleeÙesb (Yee<ee Fmecesb heÇcegKe nw), pees efkeâmeer vesMeve keâes DevÙe mes Deueie keâjleer nw~
([.) meomÙeesb kesâ meefcceefuele mkeeLe&~
(Ûe) meomÙeesb kesâ ceve cesb vesMeve keâer Úefke Skeb Gmemes mecyeefvOele FÛÚeMeefòeâ~

Gòeâ vesMeve (peeleerÙe) keâer efkeMes<elee ÙeesjesheerÙe Sbke heefMÛeceer jepÙeesb keâer nw~ S.Deej. osMeeF& kesâ Devegmeej
FbiuewC[ cesb vesMeve keâer mLeehevee henues ngF&~ jesceve ÛeÛe& keâer mellee kesâ efke®æ FbiuewC[ keâes Ieesj mebIe<e& keâjvee heÌ[e
heefjCeecemJe¤he je<š^erÙe heÇesšsmšsvš ÛeÛe& keâer mLeehevee ngF& leLee vesMeveefuemš jepÙe keâer mLeehevee nes mekeâer~ heÇLece
efkeMkeÙegæ kesâ Ghejevle je<š^mebIe Skeb efÉleerÙe efkeMkeÙegæ kesâ Ghejevle mebÙegòeâ je<š^mebIe keâer mLeehevee Ùen heÇceeefCele keâjleer
nw efkeâ Deepe keâe ceeveke meceepe cetueleŠ vesMeve efveefce&le nw leLee efJeefYeVe vesMevme keâer mebiegefškeâe nw~ DeeOegefvekeâ Ùegie cesb
vesMeve ner ueeskeâpeerkeve keâe meke&ceevÙe heÇÛeefuele ™he nw~1 S.Deej. osMeeF& kesâ Devegmeej ‘vesMeve’ kesâ ueesie efveefMÛele Yet-
Yeeie cesb jnles nQ leLee heÇeÙe: Skeâ ner Yee<ee yeesueles nwb Deewj Gvekeâe meefcceefuele DeeefLe&keâ peerkeve neslee nw~2

Fme heÇkeâej mhe<š nw efkeâ Ùeesjeshe cesb vesMeve Yee<ee kesâ DeeOeej hej KeÌ[e nw~ DebieÇspeer Yee<ee keâe FbefiueMeleeve,
øeWâÛe Yee<ee keâe øeâebme, pece&ve Yee<ee keâe pece&veer, ™meer Yee<ee keâe ™me, heesefueMe Yee<ee keâe heewuewC[ pewmes vesMeve yeves,
pees Deepe Yeer nwb~ Fme vesMeve kesâ efkekeâeme cesb ÙeesjesefheÙe jepÙeesb kesâ Deheves mebIe<e& kesâ meeLe-meeLe jesceve ÛeÛe& kesâ heÇYeglke
kesâ efKeueeHeâ mebIe<e& Yeer ØecegKe Lee~ Dele: ÛeÛe& Skeb jepee/jepÙe kesâ mebIe<e& Deeefo vesMeve Yeeke kesâ keâejkeâ jns~ cegKÙeleŠ
ÛeÛe& Skeb jepÙe kesâ mebIe<e& cesb jepÙe FkeâeF& keâe Meer<e& jepee yevee Deewj jepÙe mes hejs Gmeer Yet-Yeeie cesb ÛeÛe& keâe ØeYeglJe
jne~ Yee<ee Deeefo keâes vesMeve keâer meb%ee efceueer Deewj Ùener ‘vesMeve mšsš’ keâer DeeOeej yeveer~ Fme heÇkeâej mhe<š nw efkeâ
vesMeve keâe DeeOeej Yee<eeÙeer Skeb mebkegâefÛele nw leLee ken je<š^ pewmee kÙeehekeâ venerb nw~
04. efve<keâe<e&elcekeâ meboYe&:

kewefokeâ keâeue mes heÇÛeefuele je<š^ Meyo keâe meceeveeLeer& Meyo vesMeve venerb nw~ YeejleerÙe je<š^ keâer Fme heÇeÛeerve
DekeOeejCee Skeb Yeeke keâes Deheveer kewÛeeefjkeâer meercee keâer Âef<š mes osKeves kesâ keâejCe keâcÙegefvemš Sbke meskeäÙeguejkeeoer Fme
Ssefleneefmekeâ meÛÛeeF& keâes vekeâejles nwb~ Fmekeâe GoenjCe neue cesb heÇkeâeefMele hegmlekeâ ‘heÇefleceeve (jpeveer keâes"ejer keâer
heÇleer#ee)’ cesb osKeves keâes efceuelee nw~ Fmecesb efueKee nw efkeâ ‘ogefveÙee cesb Ssmee keâesF& ueeskeâleb$e venerb nw pees je<š^-jepÙe
(Nation-State) ve nes~ Ssmes cesb Ùen meesÛevee pe™jer nes ieÙee nw efkeâ nce Deheves je<š^erÙe meceepe keâe mke™he keâwmes
ieÌ{sb?’3 Flevee ner venerb Ùes ueesie ‘Fbef[Ùee Heâmš&’ kesâ heÇOeeve ceb$eer ceesoer kesâ efkekeâeme kesâ veejs keâes Yeer jepekeâerÙe je<š^keeo

1. osmeeF& S.Deej., YeejleerÙe je<š^keeo keâer meeceeefpekeâ he=…Yetefce, efo cewkeâefceueve keâcheveer Dee@Heâ Fbef[Ùee efueefcešs[, veF& efouueer, 1977,
he=.- 2-3
2. osmeeF& S.Deej., YeejleerÙe je<š^keeo keâer meeceeefpekeâ he=…Yetefce, efo cewkeâefceueve keâcheveer Dee@Heâ Fbef[Ùee efueefcešs[, veF& efouueer, 1977,
he=. 309
3. otyes DeYeÙe, heÇefleceeve, keeCeer heÇkeâeMeve, veÙeer efouueer, 2015, he=.- 20
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keâer cepenyeer Âef<š mes ceeheves keâe Ie=efCele heÇÙeeme keâjles nwb~1 Fme heÇkeâej mhe<š nw efkeâ Yeejle cesb Skeâ Ssmee efkeÛeejkeeoer
keie& nw, pees Fefleneme Skeb ÙeLeeLe& keâes vekeâej keâj heefMÛeceer vekeäMes hej Ûeuekeâj YeejleerÙe je<š^keeo keâer DekeOeejCee keâes
leesÌ[lee nw~

Yeejle cesb ‘je<š^’ Meyo kesâ kewefokeâkeâeueerve Yeeke cesb Gllej kewefokeâkeâeue cesb meceeveeLeer& DevÙe Meyo pegÌ[s~ Ùen
GuuesKe heÇefmeæ Feflenemeefkeod kesâ.heer. peeÙemekeeue ves efnvot jepÙeleb$e (efÉleerÙe KeC[) cesb efkeâÙee nw~ Gvekesâ Devegmeej
ueieYeie 600 F&. hetke& ‘osMe’ keâe efkeÛeej Deefmlelke cesb Lee~ yeÌ[s-yeÌ[s jepÙeesb Ùee meeceÇepÙeesb kesâ meceÙe peeefle, efkeMe Ùee
peveheo Deeefo keâer Dehes#ee osMe keâe cenlke yeÌ{e~ peveheo Meyo keâe DeeMeÙe DeLe& kener nes ieÙee, efpemes nce ueesie osMe
keânles nwb~ F&.het. 600 mes 600 F&. lekeâ kesâ keâeue cesb jepÙe kesâ oes efkeYeeie Les- Skeâ jepeOeeveer Deewj otmejs efkeYeeie
keâes hetj Ùee veiej keânles Les Deewj osMe keâes peveheo keânles Les, efpemekeâe heÙe&eÙe je<š^ Ùee osMe neslee Lee~ Ùen kÙekenej
heeueer Yee<ee kesâ yeewæ ef$eefheškeâ, jeceeÙeCe, ceneYeejle Deewj otmejs ieÇvLeesb leLee efMeueeuesKeesb cesb efceuelee nw~2

kesâ.heer. peeÙemekeeue ves Ùen Yeer efueKee nw efkeâ- ceveg, Ùee%ekeukeäÙe keâe peveheo leLee keâewefšuÙe keâe osMe mebIe
Skeâ ner nw~ Fme heÇkeâej peeveheo/peveheo keâe Skeâ Deewj heÙe&eÙe ‘je<š^’ Yeer nw~ Ùen GuuesKe oMekegâceejÛeefjle (DeOÙeeÙe-
3) Skeb keerjefce$eesoÙe Deeefo Gllejkeleer& ieÇvLeesb cesb Yeer nw~3 Fme heÇkeâej mhe<š nw efkeâ peeveheo/peveheo, osMe, je<š^ meceeve
DeLe& cesb heÇÙegòeâ nwb~

jecejepÙe Deewj ceekeäme&keeo veece hegmlekeâ cesb mkeeceer keâjhee$eer peer ves efueKee nw efkeâ- meceepe keâe DeeOeej kÙeefòeâ
nw, hejvleg efyevee mebIešve kesâ meceepe venerb yevelee nw~ mebieef"le kÙeefòeâÙeesb keâe heÇLece meceepe kegâšgcye nw~ kegâšgcye kesâ
mebÛeeueve cesb efpeve iegCeesb keâer DeekeMÙekeâlee nesleer nw, kener iegCe je<š^ kesâ mebÛeeueve cesb Yeer DeekeMÙekeâ nwb~4 je<š^ keâer
DeekeMÙekeâlee heÇeLeefcekeâ nw~ je<š^ efnleevegkeâtue Ùeespevee keâe DevegmejCe meYeer keâes keâjvee ÛeeefnS~ keâesF& Yeer je<š^ mes hejs
venerb nw~5

cenelcee ieebOeer ves cegefmuece ueerie kesâ efÉje<š^erÙe efmeæevle hej keâne Lee- ‘efÉje<š^erÙe efmeæevle DemelÙe nw~
Yeejle kesâ DeefOemebKÙekeâ cegmeueceeveesb ves Oece& heefjkele&ve mes Fmueece mkeerkeâj efkeâÙee nw~ pewmes ner Gvekeâe Oece& yeouee kes
Skeâ Deueie je<š^ venerb nes ieÙes~ yebieeue kesâ efnvot-cegmeueceeve yebieuee yeesueles nwb~ kes Skeâ pewmee ceveesjbpeve, Yeespeve Skeb
keŒe henveles nwb~ Ùener yeele oef#eCe cesb Yeer nw~ Yeejle cesb efnvot-cegmeueceeve oes je<š^ venerb nwb~ Fvnsb Yeiekeeve ves Skeâ je<š^
ner yeveeÙee nw~’

1. otyes DeYeÙe, heÇefleceeve, keeCeer heÇkeâeMeve, veÙeer efouueer, 2015, he=.-25
2. peeÙemekeeue keâeMeer heÇmeeo, efnvot jepÙelev$e, efkeMkeefkeÅeeueÙe heÇkeâeMeve, keejeCemeer, 2012, he=.-50-51
3. peeÙemekeeue keâeMeer heÇmeeo, efnvot jepÙelev$e, efkeMkeefkeÅeeueÙe heÇkeâeMeve, keejeCemeer, 2012, he=.-54-56
4. mkeeceer keâjhee$eerpeer, ceekeäme&keeo Deewj jecejepÙe, ieerlee heÇsme, ieesjKehegj, mebkele- 2066 he=.- 296-297
5. mkeeceer keâjhee$eerpeer, ceekeäme&keeo Deewj jecejepÙe, ieerlee heÇsme, ieesjKehegj, mebkele- 2066 he=.- 401-402
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Decesefjkeâer he$ekeâej uegF& efHeâMej mes Yeer cenelcee ieebOeer ves keâne Lee- ‘nce oes je<š^ venerb nwb~ Yeejle cesb nceejer
meefcceefuele mebmke=âefle nw~ Gllej cesb efnvoer-Go&t keâes efnvot-cegmeueceeve mecePeles nwb~ ceõeme cesb efnvot-cegmeueceeve leefceue
yeesueles nwb~ nceejs DebOeefkeMkeemeesb kesâ keâejCe Gheõke nesles nwb, ve efkeâ FmeefueS efkeâ nce efYeve> je<š^erÙe FkeâeFÙeeB nQ~’1

mej efÛeceveueeue SÛe. mesškee[ ves keâne Lee- ‘efce. efpeve>e keânles nwb efkeâ efnvot Deewj cegmeueceeve Skeâ je<š^ venerb
nes mekeâles, keäÙeesbefkeâ kes Skeâ meeLe Keeles-heerles venerb, Deeheme cesb Meeoer venerb keâjles Deewj Gvekesâ oes Oece& oMe&ve nwb~ uesefkeâve
efnvogDeesb cesb Yeer lees efYeve> mecegoeÙe kesâ ueesie Skeâ meeLe Keles-heerles venerb, Deeheme cesb Meeoer-yÙeen Yeer venerb keâjles nwb- pewve,
yeewæ, efuebieeÙele Deeefo kesâ Deheves Oece& leLee oskelee nwb, keäÙee Ùes meye Deueie je<š^ nwb?2

efnvot cenemeYee kesâ DeOÙe#e yeer.[er. meekejkeâj ves keâne nw efkeâ- ‘nceejs efueS Yeejle ceelee Skeâ Deewj
DeefYekeepÙe nQ~ kewefokeâ Ùegie mes Deepe lekeâ Yeejle keâer Skeâlee Skeâ mLeeefhele leLÙe nw~ FmeefueS Yeejle kesâ yebškeejs keâer
ceebie efnvot keâYeer yejo&eMle venerb keâj mekeâles~’3 Yeejle Meyo je°^erÙe Deevoesueve ceW kewefokeâ keâeueerve je<š^ keâe heÙe&eÙe Lee~

‘Leešdme Deeve heeefkeâmleeve’ veecekeâ hegmlekeâ cesb [e@. Yeercejeke Debyes[keâj ves efueKee nw- ‘je<š^ Skeâ peerefkele
Deelcee nw, Skeâ DeeOÙeeeflcekeâ efmeæevle~ Ùes oesveesb Yeer hejmhej Skeâ ner nwb, keäÙeesbefkeâ peerefkele Deelcee ner DeeOÙeeeflcekeâ
efmeæevle keâe efvece&eCe keâjleer nw~ Fme cesb Skeâ Deleerle cesb Deewj Skeâ kele&ceeve cesb efveefnle nw~ Skeâ mce=efleÙeesb mes mecheve>
GlleeefOekeâej keâe mkelke Yeesie nw otmeje meeLe jnves keâer FÛÚe Ùee keemleefkekeâ mkeerkeâej Yeeke nw~ hejcheje mes efceues
DeefkeYeeefpele GllejeefOekeâej kesâ megÙeesie mebj#eCe keâer FÛÚe nw~’4

Gòeâ efkekesÛeve mes mhe<š nw efkeâ je<š^ Skeâ Yeeke nw~ je<š^ Skeb osMe Deewj Yeejle meceeveeLeer& nwb~ je<š^ Skeâ
peerefkele Deelcee Skeb DeeOÙeeeflcekeâ efmeæevle nw~ Ùener nceejer ceevÙelee Deveeefokeâeue mes Ûeueer Dee jner nw~ Yeejle Skeâ
Øeke=âefle Øeoòe je°^ nw, efpemes mebkewOeeefvekeâ ceevÙelee heÇehle nw~ je<š^ kesâ meceleguÙe heefMÛece keâe Meyo vesMeve (Nation)
Ùee peeleerÙe venerb nw, keäÙeesbefkeâ vesMeve keâe DeefYeheÇeÙe meerefcele Skeb mebkegâefÛele nw~ Fmeer kesâ meeLe-meeLe Ùen Yeer cenlkehetCe&
nw efkeâ ‘je<š^’ Meyo keâe GÆke, heÇÛeueve Skeb GheÙeesie YeejleerÙe he=…Yetefce keâe nw~ Fme kesâ efkehejerle vesMeve Meyo efkeosMeer
he=…Yetefce keâe GÆtle Meyo nw~ Ùen Devlej ceelee Deewj efkeceelee (meewlesueer) pewmee nw~ Fme heÇkeâej je<š^ Skeâ Yeeke nw~
Fmekeâe mebÛeej kele&ceeve cesb Yeer peejer nw~

µµµµµ

1. osmeeF& S.Deej., YeejleerÙe je<š^keeo keâer meeceeefpekeâ he=…Yetefce, Gòeâ, he=.- 337
2. osmeeF& S.Deej., YeejleerÙe je<š^keeo keâer meeceeefpekeâ he=…Yetefce, Gòeâ, he=.- 341
3. kener,
4. osmeeF& S.Deej., YeejleerÙe je<š^keeo keâer meeceeefpekeâ he=…Yetefce, Gòeâ,he=.- 341-342
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Yeejle ‘je<š^’ keâer ‘‘efÛeefle’’
(oerveoÙeeue GheeOÙeeÙe peer keâer Âef<š cesb)

Deesce heÇkeâeMe efceße1

‘je<š^’ ke ‘osMe’ Meyo keâer Skeâ mebkeâuhevee venerb nwb~ osMe yeveves kesâ efueS Yetefce keâe šgkeâÌ[e leLee pevemebKÙee,
oes DeekeMÙekeâ lelke nwb, efkeâbleg ueesieesb kesâ je<š^ nesves kesâ efueS leerve Ieškeâ DeekeMÙekeâ nwb~ henuee, efpeme osMe cesb ueesie

jnles nwb, Gme Yetefce kesâ yeejs cesb ‘ceele==’ Yeeke keâe nesvee~ otmeje, Gvekeâer meceeve mebmke=âefle Ùee cetuÙe-DekeOeejCee ¼Value

System) leLee leermeje, Deheves hegjKeesb kesâ yeejs cesb ke Deheves Fefleneme kesâ efke<eÙe cesb Yeekevee~ oerveoÙeeue GheeOÙeeÙe peer
ves ‘je<š^’ ke osMe, kesâ Devlej keâes mhe<š efkeâÙee nw~ ‘‘Yetefce’’ Deewj ‘‘peve’’ keâes efceueekeâj osMe yevelee nwb~ Skeâ efveefMÛele
YetefceKeC[ Deewj Gmecesb efvekeeme keâjves keeuee ceeveke mecegoeÙe osMe keâne peelee nw~ osMe Â<Ùeceeve meòee nw~ osMe efoKeeF&
heÌ[lee nw, FmeefueS peye nce je<š^ keâe keCe&ve keâjves ueieles nwb lees ncesb Fmeer ÂMÙeceeve osMe keâe keCe&ve keâjvee heÌ[lee
nw~ Ùener keâejCe nw efkeâ efpememes osMe ke je<š^ meceeveeLeer& yevekeâj GheefmLele nesles nwb~ efpeme heÇkeâej ‘jepÙe’ je<š^ keâe
heÇefleefveefOe yevekeâj ncesb efoKeeF& heÌ[lee nw, Gmeer heÇkeâej osMe Yeer, je<š^ keâer DeefYekÙeefòeâ keâe "esme DeeOeej yevekeâj nceejs
meeceves GheefmLele neslee nw~..........efpeme heÇkeâej osMe Skeâ Â<Ùeceeve meòee nw, Gmeer heÇkeâej ‘je<š^’ Skeâ DeÂ<Ùeceeve
meòee nw~ osMe efoKeeF& heÌ[lee nw, je<š^ efoKeeF& venerb heÌ[lee~ "erkeâ kewmes ner pewmes Mejerj efoKeeF& heÌ[lee nw, Deelcee
efoKeeF& venerb heÌ[leer  Deewj Ùen Yeer efkeâ efyevee Mejerj kesâ Deelcee keâe heÇkeâšerkeâjCe venerb nes mekeâlee, meeLe ner efyevee Deelcee
kesâ Mejerj cegjoe ner efievee peeSiee~..... peceerve keâe šgkeâÌ[e cee$e nesves mes keâesF& je<š^ venerb yeve peelee~.... pees cenlke
kÙeefòeâ peerkeve cesb kÙeefòeâ keâer Deefmcelee keâe nw, kewmee ner je<š^erÙe Deefmcelee keâe Yeer nw~......

je<š^erÙe Deefmcelee jnves mes je<š^ peerefkele jnlee nw, Gmekesâ #eerCe heÌ[ves mes je<š^ keâcepeesj neslee nw Deewj Gmekesâ
ueeshe DeLekee efkemcejCe nesves mes mechetCe& je<š^ keâe efkeveeMe nesves ueielee nw~ efkeMkehešue hej efkeâleves ner je<š^ Deepe
Deleerle keâer mce==efle cee$e yeve ieÙes~ Fmekeâe keâejCe Yeer Ùener nw~ keneB keâe YetefceKeC[ Deewj ueesie Deepe Yeer nwb, efHeâj Yeer
heÇeÛeerve F&jeve, Ùetveeve, efceœe meye meceehle nes ieÙes~ Ùeeveer je<š^ keâer Deefmcelee, Gmekeâer cetue heÇkeâ=efle ve<š nes ieF&~ je<š^

1. hetke& DeefOekeâejer YeejleerÙe jsue Skeb hetke& heÇkeòeâe Fueeneyeeo efkeMkeefkeÅeeueÙe
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keâe mke™he Gmekeâer Deefmcelee cesb efvekeeme keâjlee nw~ .....Gme YetefceKeC[ kesâ meeLe Gmekeâe mebyebOe ceeB Deewj heg$e kesâ meceeve
jnlee nw~ Deheveer peerkeveeOeej cetue heÇkeâ=efle kesâ mecemle hees<eCe lelke Gmes Fmeer Yetefce mes ner efceueles nwb~ Ùen ceele==Yetefce ner
Gmekeâe meye YeeBefle hees<eCe mebkeæ&ve keâjleer nw~ Ùeeveer YetefceKeC[ kesâkeue Yetefce keâe šgkeâÌ[e ve neskeâj peerkeble ceele==Meefòeâ
kesâ ™he cesb GheefmLele jnlee nw~ ...peve Deewj Yetefce keâe Ùen hejmhej mebyebOe heg$e Deewj ceeB keâe mebyebOe nw~ ............nceejer
je<š^erÙelee keâe DeeOeej ‘Yeejleceelee’ nw, kesâkeue Yeejle venerb~ ceelee Meyo keâes nše oerefpeS lees Yeejle kesâkeue peceerve keâe
Skeâ šgkeâÌ[e cee$e jn peeÙesiee~’’1

Deye ØeMve G"lee nw efkeâ ‘efÛeefle’ mes keäÙee DeeMeÙe nw~ ‘efÛeefle’ keâe GuuesKe nceejs heÇeÛeerve ieÇvLeesb cesb GheueyOe
nw~ ‘efÛeefle’ keâer mhe<š kÙeeKÙee ‘‘owefMekeâ MeeŒe’’2  kesâ Devegmeej oeÙeOecee&vegmeej hejcheje heÇehle efkeefMe<š heÇkeâej keâer
ceeveefmekeâ heÇke==efòe keâes ‘efÛeefle’ keâne ieÙee nw~

owefMekeâ MeeŒe kesâ Devegmeej, .......efÛeefle kesâ Éeje kÙeefòeâ-kÙeefòeâ kesâ megKe-ogKe, peeefle kesâ megKe-ogKeesb mes
mecyeæ nesles nwb~ .............Ûeens Skeâ jepee nes Deewj otmeje jbkeâ nes, Gve oesveesb keâer heÇke==efòe, ceeveefmekeâ DekemLee Deewj
megKe-og:Ke meceeve heeÙes peeÙesbies, Ûeens Skeâ keâes DeveeÙeeme efokÙe Yeespeve efceuelee nes Deewj otmejs keâes keâ<š mes ™Kee-
metKee Deve> heÇehle nes, efkeâvleg Fme Yeespeve Yeso mes Gvekeâer heÇke==eflle Deewj ceeveefmekeâ DekemLeeDeesb cesb kegâÚ Yeso venerb neslee
nw~

oerveoÙeeue GheeOÙeeÙe peer ves ‘efÛeefle’ keâes je<š^ kesâ efueS, efkeMes<ekeâj Yeejle je<š^ kesâ meboYe& cesb DelÙevle
cenlkehetCe& mLeeve efoÙee nw~ Gvekesâ Devegmeej ‘‘kÙeefòeâ keâer Deelcee kesâ meceeve ner je<š^ keâer Yeer Deelcee nesleer nw~ Fmeer kesâ
heefjCeecemke™he je<š^ cesb Skeâelcekeâlee Heâtšleer nw~ je<š^ keâer Fme Deelcee keâes nceejs MeeŒekeâejesb ves ‘efÛeefle’ keâne
nw~....‘efÛeefle’ ner je<š^lke keâe Åeeslekeâ nw~ Ùener efÛeefle peve mecetn kesâ osMe efkeMes<e hej jnves kesâ keâejCe Gmekeâer mebmkeâ=efle,
meeefnlÙe Deewj Oece& cesb kÙeòeâ nesleer nw~ efÛeefle keâer Skeâlee ner meceeve hejcheje, Fefleneme Deewj meYÙelee keâe efvece&eCe keâjleer
nw~ DeleŠ efkeâmeer Yeer je<š^ keâer Skeâlee kesâ keâejCe mebmke=âefle, meYÙelee, Oece&, Yee<ee, Deeefo keâer Skeâlee venerb, efkeâvleg Ùes
lees cetue keâejCe efÛeefle kesâ kÙeòeâ heefjCeece nwb~......efÛeefle kesâ heÇkeâeMe mes ner je<š^ keâe DeYÙegoÙe neslee nw Deewj efÛeefle kesâ
efkeveeMe mes je<š^ keâe DeOe:heele neslee nw~’’3

oerveoÙeeue GheeOÙeeÙe peer Deeies keânles nQ ‘‘efkeâmeer Yeer je<š^ keâe Deefmlelke Gmekeâer efÛeefle kesâ keâejCe neslee nw~
efÛeefle kesâ ner keâejCe GoÙeekeheele neslee nw~........YeejleerÙe je<š^ kesâ Yeer GlLeeve Deewj heleve keâe keemleefkekeâ keâejCe nceejer
efÛeefle keâe heÇkeâeMe DeLekee Gmekeâe DeYeeke nw~..........heÇeÛeerve keâeue mes ueskeâj Deepe lekeâ Ûeueer Deeves keeueer je<š^ heg®<eesb
keâer hejcheje kesâ Yeerlej efÚhes met$e keâes Ùeefo nce {t{sb lees mebYekeleÙee efÛeefle kesâ kÙeòeâ heefjCeece keâer ceerceebmee mes Gmekesâ

1. je<š^ peerkeve keâer efoMee (hegmlekeâ) 1971 (oerveoÙeeue GheeOÙeeÙe: mechetCe& kee[d.ceÙe: KeC[ hebõn:mecheeokeâ censMe Ûebõ Mecee&)
2. owefMekeâ MeeŒe hegve: heÇkeâeMeve: heÇkeâeMekeâ hegve®lLeeve š^mš, 2007, Denceoeyeeo, uesKekeâ: yeõer Meen "gueOeefjÙee~
3. je<š^Oece&Š vekecyej 28, 1947 (oerveoÙeeue GheeOÙeeÙeŠ KeC[ SkeâŠ mecheeokeâŠ censMe Ûebõ Mece&e)
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DekÙeòeâ keâejCe keâer Yeer ncekeâes DevegYetefle nes mekesâ~ efpeve ceneefkeYetefleÙeesb kesâ veece mcejCe cee$e mes nce Deheves peerkeve kesâ
ogye&uelee kesâ #eCeesb cesb Meefòeâ keâe DevegYeke keâjles nwb~ nceeje cemlekeâ ßeæe mes efkeâmekesâ meeceves vele neslee nw Deewj
keäÙeesb?....jece nceejs DeejeOÙe oske yevekeâj jns nwb Deewj jekeCe meoe mes Ie==Cee keâe hee$e yevee nw~ keäÙeesb? jece Oece& kesâ
j#ekeâ Les Deewj jekeCe Oece& keâe efkeveeMe keâjvee Ûeenlee Lee~ .......Oece& kesâ efueS ßekeCe kegâceej Deheves ceelee efhelee keâes
keâbOes hej efueS-efueS Ietcee, Oece& kesâ efueS heÇnueeo ves efnjCÙekeâMÙehe keâe efkejesOe efkeâÙee~’’1

oerveoÙeeue peer ves efkeosMeer Dee›eâebleeDeesb pewmes cegncceo ieesjer Deewj cenceto iepevekeer keâe GoenjCe oskeâj
kÙeeKÙee keâer nwb efkeâ Gvekeâe veece megveves cee$e mes Dee›eâesMe hewoe neslee nw~ hejvleg peye nce ieg® ieesefkevo efmebn, Ú$eheefle
efMekeepeer cenejepe, cenejeCee heÇleehe keâe GuuesKe keâjles nwb lees ueesieesb keâe ù=oÙe Deeoj, ßeæe ke mecceeve mes Yej
peeSiee~ Ùeeveer je<š^ kesâ j#ekeâ ceneheg®<eesb kesâ heÇefle DeeojYeeke je<š^ kesâ efvece&eCe keâe DeeOeej nw, pees efkeâ ‘efÛeefle’ keâer
ner Skeâ DeefYekÙeefòeâ nw~

‘efÛeefle’ ken heÇkeâeMe nw, efpememes veerj ke #eerj cesb Devlej keâjves keâe meeceLÙe& GlheVe neslee nw~ efkeYeer<eCe jekeCe
keâe YeeF& Lee~ efkeYeer<eCe ves jekeCe, pees efkeâ Gmekeâe YeeF& Lee, Gmekeâe efkejesOe efkeâÙee Lee, efkeâvleg nce efkeYeer<eCe keâes
peÙeÛevo ke ceerjpeeHeâj keâe mLeeve venerb osles nw~ Ùener ceeheoC[ je<š^ keâer efÛej-peerkeveer-Meefòeâ Ùeeveer ‘efÛeefle’ nw~

DeeefKej keâewve meer Ssmeer DeÂMÙe Meefòeâ nwb, efpemeves keâeue kesâ KeC[esb cesb, Deveskeâeveskeâ lkeefjle heÇeflekeâtue
heefjkele&veesb kesâ yeeo Yeer je<š^ keâer efkekeskeâ-Meefòeâ keâes peerefkele Skeb heÇkeâeefMele keâj jKee nw lees ken ‘efÛeefle’ ner nw~

‘efÛeefle’ mes peeie==le Deewj Skeâerke=âle ngF& meceef<š Ùeeveer cew›eâes (MACRO) keâer Øeeke=âeflekeâ #ee$e-Meefòeâ DeLe&eled
Deefve<šesb mes j#ee keâjves keeueer Meefòeâ efkeješ keâner peeleer nw~ efyevee efÛeefle ke efkeješ kesâ efkeâmeer je<š^ keâe DeYÙegoÙe venerb
nes mekeâlee nw~ ‘efÛeefle’ Deewj ‘efkeješ’ keâer OeejCee efpeme keâce& mes nesleer nw, kemlegle: kener owefMekeâ Oece& nw, ve efkeâ peÌ[
Yetefce keâe heÇsce DeLekee Gmekeâer efnlesÛÚe~ pees lÙeeie kÙeefòeâ meceepe kesâ efueS keâjves keâes GÅele jnlee nw, hejmhej
menevegYetefle keâe Yeeke, Ùener ‘efkeješ’, ‘efÛeefle’ kesâ heÇkeâeMe mes peeie==le neslee nw~

efkeješ je<š^ keâe heÇeCe nw lees efÛeefle Gmekeâer Deelcee nw~ peye efÛeefle keâe heÇkeâeMe, peve-peve cesb Deeueesefkeâle
neskeâj mebieef"le keâeÙe&Meefòeâ ‘efkeješ’ mes mebÛeeefuele nesleer nw lees Fme ueeskeâ Skeb heejueewefkeâkeâ peerkeve kesâ meYeer ue#Ùeesb keâes
heÇehle keâjves cesb meceLe& yevekeâj KeÌ[e neslee nw, leYeer ken mebmeej kesâ mece#e DepesÙe yevekeâj meeceves Dee mekeâlee nw~ Ùener
je<š^-peerkeve keâe melÙe nw~

‘owefMekeâ MeeŒe’ cesb GuuesKe nw efkeâ efÛeefle mes peeie==le Deewj SkeâerYetle ngF& meceef<š keâer Øeeke=âeflekeâ #ee$e-Meefòeâ
DeLe&eled Deefve<šesb mes j#ee keâjves keeueer Meefòeâ efkeješ keâner peeleer nw~ kÙeef<š ceW meceepe kesâ efnleeLe& DeelcelÙeeie keâjves
keâer heÇsjCee mes hejmhej menevegYetefle keâe Yeeke neslee nw~ meceef<š keâer j#ee kesâ efueS, Ùen Skeâerke=âle Meefòeâ ner ‘efÛeefle’ ke
‘efkeješ’ keâes mecePeves keâe DeeOeej nw~ je<š^-peerkeve kesâ efueS ‘efÛeefle’ ke ‘efkeješ’ DeefvekeeÙe& nwb~

1. je<š^Oece&’ vekecyej 16, 1948 (oerveoÙeeue mechetCe& kee[ddceÙe KeC[ Skeâ) meb. censMe Ûebõ Mece&e
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ÙegefOeef…j Deewj ogÙeexOeve oesveesb YeeF& Les~ oesveesb ner jepÙe kesâ Deekeâeb#eer Les, ÙegefOeef…j melheLe mes Deewj ogÙeexOeve
Deveereflehetke&keâ~ FmeefueS, nce ogÙe&esOeve mes Ie==Cee keâjles nwb leLee ÙegefOeef…j kesâ heÇefle ßeæe jKeles nwb~

oerveoÙeeue GheeOÙeeÙe peer je<š^ kesâ ‘hejcekewYeke’ kesâ ue#Ùe keâes heÇehle keâjves kesâ efueS, GOeej ceeBieer ngF&
mecheve>lee Ùee heefjefmLeefleÙeesb kesâ oyeeke cesb G"eÙes ieÙes keâoceesb keâer heÇieefle keâes DeewefÛelÙehetCe& venerb ceeveles~ oerveoÙeeue
GheeOÙeeÙe peer kesâ Meyoesb cesb- ‘‘FmeefueS Fme heÇeLe&vee keâer  ‘‘hejbkewYekebveslegceslelmkeje<š^ced’’ keeueer hebefòeâ leye lekeâ hetCe& venerb
nw, peye lekeâ Gmekesâ hetke& keâner ieÙeer hebefòeâ ‘‘efkepes$eer Ûe veŠ mebnlee keâeÙe&Meefòeâj’’ Deewj ‘‘efkeOeeÙeemÙe Oece&mÙe mebj#eCeced’’
keâe DeLe& "erkeâ-"erkeâ venerb mecePe uesles~ Ùeeveer je<š^ kesâ hejce kewYeke hej ues peeves kesâ efueS oes Mele&sb nceejs meeceves hetCe&
keâjves kesâ efueS nQ, leye ner ken kewYeke je<š^ keâe meÛÛee kewYeke efmeæ nesiee~ henueer yeele lees Ùen nw efkeâ ken kewYeke nceejs
Deheves je<š^erÙe heg®<eeLe& mes heÇehle nesvee ÛeeefnS~ Fmekesâ efueS mechetCe& je<š^ keâer mebieef"le keâeÙe&Meefòeâ nesvee pe™jer nw~
Ùen Mele& hetjer nesieer, lees ner Gme kewYeke keâes nce je<š^ keâe meÛÛee kewYeke keân mekesâbies~ meeLe ner otmejer yeele Ùen keâner
ieÙeer nw efkeâ mebieef"le keâeÙe&Meefòeâ kesâ Éeje kewYeke heÇehle keâjves keâer Ùen meHeâuelee Oece& keâe mebj#eCe keâjles ngS nesvee
ÛeeefnS~

kesâkeue mebieef"le Meefòeâ ner heÙe&ehle venerb nw~ Ûeej Ûeesj Yeer Deeheme cesb cepeyetle mebie"ve yevee mekeâles nwb~ efkeâvleg
ken mebie"ve ve lees mLeeÙeer nesiee Deewj ve ner keâuÙeeCekeâejer FmeefueS Ùen pe™jer nw efkeâ Oece& keâe mebj#eCe keâjles ngS
‘mebnlee’ Ùeeveer nceejer mebieef"le keâeÙe&Meefòeâ ‘efkepes$eer’ Ùeeveer efkepeÙeMeeefueveer nes~’’1

oerveoÙeeue GheeOÙeeÙe peer, je<š^ kesâ Ssmes keâuÙeeCe keâer keâuhevee keâjles Les, efpevecesb cetueYetle YeejleerÙe peerkeve-
oMe&ve, hejchejeDeesb, Oece&, DeemLee, veweflekeâlee kesâ DeeOeej hej je<š^ keâe efkekeâeme ke keâuÙeeCe nes~ je<š^-peerkeve meyeue,
meceLe& ke mece==efæMeeueer nes, efkeâvleg Deheves MeeMkele peerkeve-cetuÙeesb keâes megjef#ele jKeles ngS~

‘efÛeefle’ keâe efkeÛeej nceejs ceveeref<eÙeesb keâer mece==efæMeeueer efkeÛeej-mejCeer keâe ken kesâvõ-efyevog nwb, pees je<š^
peerkeve kesâ efueS oerveoÙeeue GheeOÙeeÙe peer efveleevle DeekeMÙekeâ mecePeles nwb~

µµµµµ

1. je<š^peerkeve keâer efoMee (hegmlekeâ) 1971 (oerveoÙeeue GheeOÙeeÙeŠ mechetCe& kee[dceÙe:, KeC[ 15: mecheeokeâ: censMe Ûebõ Mecee&)
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je<š^ keâe ‘efkeješ’
DeMeeskeâ cesnlee

Deepeeoer efceues 70 meeue nes ieÙes Deewj ieCeleb$e keâes Yeer 26 pevekejer kesâ efove 68 meeue nes ieÙes~ Fme
ogefveÙeeoejer, G"e-heškeâ kesâ yeerÛe keäÙee nce meYeer ves keâYeer meesÛee nw efkeâ nce keâneB lekeâ Dee Ûegkesâ nwb Deewj efkeâOej pee
jns nwb? 135 keâjesÌ[ oskeer-oskeleeDeesb keâe Ùen osMe keâye he=Lkeer keâe mkeie&ueeskeâ yevesiee? keâwmes yevesiee? ken jen keâewve
meer nw-nce venerb peeveles~ Yeejle keäÙee Ûeenlee nw? cesjs osMe kesâ efueÙes keâewve-mee jemlee mener nw, cewb venerb peevelee~ cewb Skeâ
kekeâerue ntB~ keäÙee cewb osMe kesâ veeieefjkeâesb keâes menpelee mes vÙeeÙe efouee heelee ntB? keäÙee cesjs osMe kesâ efveÙece keâevetve mejue
nwb? keäÙee meYeer keâes vÙeeÙe megueYe nw? meye peeveles nwb vÙeeÙe lkeefjle lees efyeukegâue venerb nw~

keânerb cesjer kekeâeuele DevÙe OevOeesb keâer lejn ner venerb nw? (A Trade) keäÙee vÙeeÙe Yeer ›eâÙe-efke›eâÙe keâer ÛeerÌpe
yeve ieÙeer nw? (A Commodity), keäÙee cegkeâocee ueÌ[ves keeuee yeeÌpeej peeves keeues Kejeroej kesâ yejeyej vener nw? (A
Consumer), keäÙee Ùener yeele efMe#ee %eeve, mkeemLÙe Deeefo kesâ efueÙes Yeer meÛe venerb nw? (Education & Health
a Consumable Commodity) Depeerye mes ØeMve nwb, uesefkeâve pekeeye lees ncesb ner {tb{ves nesbies~

nce leelkeâeefuekeâ DeeefLe&keâ, jepeveweflekeâ Deewj meeceeefpekeâ mekeeueesb cesb ner GuePe keâj jn peeles nwb~ uesefkeâve keâYeer
meesÛee nw, Fme lejn, Fve lejerkeâesb mes nce keâneB pee jns nwb? pees nce heevee Ûeenles nwb, ken nce keâye heeÙesbies? keäÙee efheÚues
70 meeueesb cesb nj veeieefjkeâ keâes nce jesšer, keâheÌ[e, cekeâeve, heÌ{eF&, okeeF&, FvmeeHeâ Deeefo, keâce mes keâce efpelevee
Ìpe™jer nw efouee heeS? keäÙee nj veeieefjkeâ keâes jesÌpeieej Deewj mebmeej kesâ meYeer heÇkeâej kesâ meeOeveesb kesâ oesnve (Mees<eCe
venerb) keâjves keâe Dekemej efceue heeÙee? keäÙee osMe kesâ mebmeeOeveesb kesâ Devegmeej keâue keâejKeeves Deeies yeÌ{s? keäÙee meYeer
leewj lejerkeâesb cesb nceejer Deheves meebmke=âeflekeâ cetuÙeesb (Cultural Values) keâe OÙeeve jKee ieÙee? keäÙee osMe Deewj osMe
kesâ nj veeieefjkeâ keâes kees meye meeOeve efceues efpememes ken Deheves keâes, osMe keâes Deewj efkeMke keâes Deeies yeÌ{eves cesb efnmmee
ues mekesâ? Ùen kegâÚ ceesšer-ceesšer yeelesb nw~

peye nce Flevee Yeer venerb keâj heeÙes lees Deieues keâoce keâe lees mekeeue ner venerb nw~ nceejer oMee keâwmeer nw Deewj
keânerb Deheveer efoMee keâes ueskeâj Yeer Gneheesn (Confusion) lees venerb nwb? meyemes yeÌ[e mekeeue nw keäÙee nce mener ceeves
cesb mkeleb$e nw? keäÙee nceeje Deepe keâe lejerkeâe (System) nceeje Dehevee nw? keäÙee nceejs osMe kesâ Devegkeâtue nw? keânerb

1. Jeefj<" DeefOeJeòeâe-GÛÛe vÙeeÙeeueÙe, Fueeneyeeo, hetJe& Deefleefjòeâ cenevÙeeÙeJeeoer, Yeejle mejkeâej
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nce efoiYeÇefcele lees venerb nwb? meesefÛeÙes 1918 cesb keäÙee Lee? Ùen 2018 nw~ 2118 cesb cesje osMe keäÙee nesiee?
1918 mes henues efkekeskeâevevo ves meesÛee~ cenelcee ves meesÛee-efnvo mkejepe, cenecevee ves meesÛee - Indus-

trial & Education Development of India, S.N. Banerjee ves meesÛee Nation in the making
oeoe YeeF& veewjespeer ves meesÛee-Poverty and Un-British Rule in India,  S.meer. oòe ves meesÛee - Eco-
nomic History of India, efleuekeâ ves meesÛee-ieerlee jnmÙe leLee ‘‘mkeleb$elee nceeje pevce efmeæ DeefOekeâej nw~’’

uesefkeâve 1947 cesb vesn™ ves kegâÚ Deewj meesÛee - meesefkeÙele keâcÙegefvemš efmemšce~ nce keâneB Dee ieÙes?
meesefkeÙele™me keâes Kelce ngS 25 meeue mes pÙeeoe nes ieÙes, pece&veer keâer oerkeej štš ieÙeer, Ùes™Meuece keâes ceevÙelee efceue
ieÙeer, uesefkeâve nceeje DeKeC[ mkeie& ueeskeâ Yeejle keâe mehevee keâye hetje nesiee? Fme neue cesb Deewj Fve lejerkeâesb mes keäÙee
Deieues 100 meeue cesb Yeer hetje keâj heeSiee Ùen Yeer mebefoiOe nw~

nceejer meejer keâesefMeMeesb cesb ve Glmeen nw, ve Deevevo nw Deewj ve meHeâuelee nw~ keâejCe MeeÙeo Ùen nw efkeâ ncesb
helee ner venerb ncesb peevee keâneB nw~ nj efyeceejer keâer okee Skeâ venerb nesleer Deewj Skeâ ner efyeceejer keâer meYeer peien Skeâ
okee vener nesleer~ veerce-nkeâerce ner Skeâ okee mes meye kegâÚ "erkeâ keâjves keâe oekee keâjles nQ~ yeenj keâer nj yeele mener
nw Ùen Kego cesb mener venerb nw, lees ™me, Decesefjkeâe keâe nj lejerkeâe (efmemšce) nceejs efueÙes menerb venerb nes mekeâlee Deewj
ve ner Gme hej Ûeue keâj nce Deeies yeÌ{ mekeâles nwb~ otmejer lejHeâ yengle meer Ssmeer yeeles nw, pees hetjer ogefveÙeeB kesâ efueÙes
DeÛÚer nwb~ Gve meyekeâes Yeejle ke<e& kesâ ueeÙekeâ {euevee nesiee Deewj pees nceejs Ùeneb Ûeuee Dee jne meÛe nw Gmes Deepe
kesâ ueeÙekeâ yeveevee nesiee~

Yeejle cesb nj oes keâesme hej ‘heeveer’ Deewj heebÛe keâesme hej ‘yeeveer’ yeoueleer nw~efHeâj Yeer Yeejle keâe DeeÛeej-
kÙekenej mebmke=âefle Fmes Skeâ yeveeÙes jKelee nw~ Ùen Skeâ efyevee peesÌ[ keâe leevee-yeevee nw (Seamless Web –
Culture) pees hetjs Yeejle kesâ nj keâesves cesb ceewpeto nw Deewj Yeejle keâer Deheveer efkeMes<elee nw~ Yeejle keâe meceepe ve
jefpemš[& meesmeeFšer nw ve pkeeFbš mšekeâ keâcheveer Deewj ve keäueye~ pewmes nce hewoe ngS nw kewmes ner meceepe Yeer hewoe ngDee~
meceepe keâer Deheveer nmleer nw~ meceepe keâe Dehevee peerkeve nw~ mecetn keâe Yeer efoceeie (Group Psychology) neslee
nw, Ùen meÛe Deepe meYeer keâes mkeerkeâej nw~ meceepe keâer Yeer Deelcee nesleer nw Deewj ken DeemLee Deewj efkeMkeeme kesâ meeLe-
meeLe ceevÙelee kesâ keâejCe Deeies yeÌ{leer nw~

Fmekeâe meyemes cepesoej efkeâmmee veeF& kesâ Gmlejs keâe nwŠ- ‘‘cewb veeF& kesâ Ùeneb oeÌ{er yevekeeves ieÙee~ Gmeves keâne
cesje Gmleje yeehe oeoe kesâ peceeves keâe nw~ cewbves hetÚe Fmekeâe Úgje (yues[) efkeâleves efove cesb efIeme peelee nw? veeF& yeesuee
meeue Yej cesb~ leye keäÙee keâjles nes? veeF& yeesuee veÙee yues[ yeoue oslee ntB~ DeÛÚe Fmekeâe nlLee efkeâleves efove Ûeue
peelee nw? yeesuee leerve-Ûeej meeue cesb nlLee yeoue peelee nw~ peer neB, efHeâj Yeer Ùen veeF& keâer ceevÙelee nw efkeâ Gmekeâe
Gmleje yeehe oeoe kesâ meceÙe keâe nw~’’ Fmeer lejn keâYeer Úgje yeouee keâYeer nlLee hej Gmleje yeehe oeoe kesâ Ìpeceeves keâe
ner jne~ Ùen veeF& keâer ceevÙelee nw pees ncesMee yeveer jner~ Fmeer lejn nj Deeoceer keâer Deveskeâ yeelesb yeoue peeleer nw~ kesMe-
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Yet<ee, Yee<ee, jnve-menve, Keeveheeve, efHeâj Yeer  Gmekeâer ceevÙelee yeveer jnleer nw~
efkeješ

Fmeer lejn nceejs osMe, je<š^, meceepe keâer Yeer ceevÙelee nesleer nw, DeemLee nesleer nw, efkeMkeeme neslee nw~ Fmekeâe
Skeâ oeMe&efvekeâ/MeeŒeerÙe veece nw - efÛeefle~ Ùen ‘efÛeefle’ Yeejle keâer meecetefnkeâ Ûeslevee nw~ osMe cesb pees kegâÚ Yeer Fme
ceevÙelee (efÛeefle) kesâ Devegmeej ngDee ken ncemes pegÌ[lee ieÙee~ nceejs mebmke=âefle keâe Yeeie yeve ieÙee Deewj pees kegâÚ Yeer
ceevÙelee kesâ heÇeflekeâtue Lee ke Útšlee ieÙee~ Ùener ceevÙe Deewj DeceevÙe keâe ceeheoC[ nw~

cewb kegâÚ Meyoesb keâe ÙeneB GheÙeesie keâjvee ÛeenBtiee Deewj Gme hej Deehe meYeer keâer heÇefleef›eâÙee Deheves Deehe DekeMÙe
nesieer~ henuee Meyo nw ‘ceeB’ otmeje Meyo nw ‘‘efkekeen’’~ efkekeen mes kegâšgcye yevee, Ùen meceepe keâe efyecye nw~ kegâšgcye
keâes efveÙeb$eCe efoÙee heefjkeej kesâ ‘‘keâle&e’’ ves Deewj ieg® ves mebmkeâej efoÙee nceejs meceepe cesb DevÙe Meyo nw Glmeke Skeb
leerLe& efpevekeâe efkeMes<e mLeeve nw~

ceeB, efkekeen, kegâšgcye, keâlee&, ieg®, leerLe& Skeb Glmeke~ Ùen nceejs meceepe keâer mebmLeeSB nw Deewj Gvekeâer Deheveer
ceevÙeleeSB nw~ ceeB peveveer nw - ceele=Yetefce nw (Oejleer ceeB), Yee<ee nw (keekeâd), ieTceelee nw Skeb heje nw (Decyes ceeB)b~

cewbves Yee<ee keâer yeele keâner~ Yee<ee ceeves keekeâd Meefòeâ Yeer ceeB keâe mke™he nw~ keeCeer (mejmkeleer) Ùen ceewefKekeâ
nw~ ßegefle nw Fmeer cesb ueeskeâ Meefòeâ nw, Ùen Yeer mecheoe nw, hejcheje nw, meveeleve nw~ Yeejle Fmeer %eeve cesb yemelee nw~
Ùenerb mebmkeâej nw, Ùenerb mebmke=âefle nw~

Yeejle yemelee nw efÛe$ekeâejer cesb, efMeuheer cesb, veeškeâ cesb, ieeÙeve, keeove, ve=lÙe cesb Ùener Glmeke nw Deewj leerLe&
ken mLeeve nw, peneB Skeâ$eerle  keâ™Cee nw, hetpÙe nw~ Yeejle je<š^ Fme yeesOe keâes peevelee nw~ Ùen Ùee$ee nw - peerkeve
Ùee$ee~

nceejer Deheveer Yee<ee keâe ve<š nesvee ueeskeâ hejcheje Skeb Meefòeâ keâe ve<š nesvee nw~ nceejs meceepe cesb mecheoe
Dekeâtle nw~ nce hebÛelelke cesb efkeMkeeme keâjles nw - he=Lkeer, peue, keeÙeg, Deefive, DeekeâeMe~ Fme mecheoe keâes mebj#eCe
ÛeeefnS, mebkeOe&ve ÛeeefnS meceepe keâes kesâkeue Fmekeâe oesnve keâjvee nw Mees<eCe veneR~ hebÛelelke keâe Mees<eCe me=ef<š keâes
efkeveeMe keâer Deesj ues peelee nw~ ceeB keâe mebkeOe&ve, mebj#eCe ner ceeB keâer hetpee nw~

nceeje osMe Fvnerb ceevÙeleeDeesb hej KeÌ[e nw~ Ùener ceevÙeleeÙesb nceejs kÙekenej cesb efoKeleer nQ~ nceeje kÙekeenj
ner nceejs ke osMe keâer ceevÙeleeDeesb keâes osMe keâer efkeMes<elee yeveelee nw~ Ùener ceevÙeleeÙesb osMe keâer peerkeve Meefòeâ nbw, Ùener
ceevÙeleeÙesb osMe keâer peerkeve Oeeje nwb~ osMekeeefmeÙeesb keâer kÙekenej keâer leekeâle osMe keâer ceevÙeleeDeesb keâes peieeleer nw, Skeâ
pegš keâjleer nw, Deewj Deeies yeÌ{eleer nwb~ Ùen leekeâle ner efkeješ nw~

Ùen uesKe yeesueÛeeue keâer Yee<ee cesb osMekeeefmeÙeesb keâes osMe keâer j#ee keâjves keeues MeeŒe kesâ yeejs cesb yeleeves nsleg
efueKee ieÙee nw~ 1921 cesb ßeer yeõer meen "gueOeefjÙee keâer efkeâleeye owefMekeâ MeeŒe henueer yeej Úheer~ Fmeer efkeâleeye kesâ
kegâÚ Yeeie keâes heÌ{keâj ßeer yeeue iebieeOej efleuekeâ ves efueKee efkeâ “I have read your ‘Daisik Shastra’ with
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great pleasure. My view is entirely in accord with yours and I am glad to that it has been
so forcibly put forward by you in Hindi.” uesefkeâve efkeâleeye kesâ Úheves mes hetke& ner ueeskeâceevÙe keâe osnevle
nes ieÙee Deewj efHeâj Ùen hegmlekeâ yeeue iebieeOej efleuekeâ kesâ mce=efle™he cesb heÇkeâeefMele ngF&, uesefkeâve DeeÌpeeoer keâer ueÌ[eF&
kesâ yeerÛe cesb Fme efke<eÙe hej efkeÛeej ve nes heeÙee~ DeeÌpeeoer kesâ yeeo oMe&ve kesâ ™he cesb hetbpeerkeeo, meceepekeeo Deewj
meecÙekeeo ner ÛeÛee& cesb jns Deewj Yeeweflekeâ DeekeMÙekeâleeDeesb keâe ner efkeÛeej efkeâÙee peelee jne~ Deepe mes 50 ke<e& hetke& heb.
oerveoÙeeue GheeOÙeeÙe peer ves owefMekeâ MeeŒe hegmlekeâ kesâ efke<eÙe keâes efHeâj mes Skeâ veÙee DeeÙeece efoÙee Deewj Gmekesâ DeeOeej
hej efÛeefle Skeb efkeješ keâer keâuhevee keâes ceeveke oMe&ve mes peesÌ[keâj yeewefækeâ, DeeOÙeeeflcekeâ Deewj Yeeweflekeâ Skeâelcekeâlee
keâe ™he efoÙee~

Deye Ùen pe™jer nw efkeâ nce owefMekeâ MeeŒe efke<eÙe hej efueKeW, heÌ{W Deewj osMe keâer j#ee kesâ met$eesb keâes mecePeW~
yeõer meen kesâ Devegmeej Yeer Ùen efke<eÙe kesâkeue hegjelelke efpe%eeefmeÙeesb kesâ ceveesjbpeve Ùee efkeÉefÉueeme keâe vener nw~ Deepe
hetjs osMe cesb efnvoglke keâe DeeYeeefmekeâ efkekeâeme nes jne nw efpemes yegefveÙeeoer leewj hej mLeeefhele keâjves kesâ efueS Ùen
DeekeMÙekeâ nw efkeâ nce Deheveer oMee Skeb efoMee hej hetje OÙeeve osb Deewj nce pees heevee Ûeenles nw Gme jen mes Yeškesâ
venerb~ Ùen yeõer meen Skeb oerveoÙeeue peer kesâ efke<eÙe -‘efkeješ’ keâes ner mejue Yee<ee cesb keânves keâe heÇÙeeme nw Fmeer Yetefcekeâe
kesâ meeLe nce Fve efke<eÙeesb hej Deeies yeÌ{les nw~
megKe

Deeoceer keâer nj keâesefMeMe kesâkeue megKe kesâ efueS nw~ Deeoceer pees Ûeenlee nw, Gmes peye hee ueslee nw leye pees
cenmetme neslee nw, Gmes ceeveke megKe keâne peelee nw~ ceeveke yegefæ keâer KegMeer mes pees megKe efceuelee nw, ken meeeflkekeâ neslee
nw~ ceeveke Fbõer Deewj efke<eÙeesb mes efceueves keeuee megKe jepemeer nw~ heÇceeo mes efceueves keeuee megKe leceme nw~ ceeveke megKe
kesâ efueS mener jespeieej, ceve keâer Meeefvle, DeeÌpeeoer Skeb mkemLe MeefòeâMeeueer Mejerj DeekeMÙekeâ nw~ Ùen Ûeejesb Ûeerpesb
meceepe cesb Yeer nesveer ÛeeefnS~ meceepe mes osMe cesb nesieer Deewj leYeer nj veeieefjkeâ keâes heÇehle nesieer~ FmeefueS osMe Skeb
meceepe cesb DeeÌpeeoer, Meeefvle, jespeieej Skeb heew®<e DelÙevle DeekeMÙekeâ nw~
meeceeefpekeâ efveÙece

ceeveke lees meeceeefpekeâ nw ner, uesefkeâve Deveskeâ peevekej Skeb keâerÌ[s Yeer kegâÚ meeceeefpekeâ, heÇeke=âeflekeâ efveÙeceesb keâe
heeueve keâjles nQ~ Ùen heMeg Skeb keâerš Deheves meeceepe kesâ efnle kesâ Deefleefjòeâ Deewj efkeâmeer yeele keâe OÙeeve ner venerb jKeles~
keâesF& ceOeg Yejlee nw, keâesF& ceesce yeveelee nw, keâesF& kesâmej {tb{ves cesb ceeje-ceeje efHeâjlee nw~ Ûeerbšer lekeâ heÇke=âefle kesâ
meeceeefpekeâ efveÙece ceeveleer nw~
osMe Yeefòeâ

FmeerefueS Ùen heÇeke=âefle keâe efveÙece nw efkeâ ceveg<Ùe Deheves meeceepe Skeb osMe kesâ efueS heÇke=âefle kesâ efveÙeceesb keâe
heeueve keâjsb Deewj Dehevee keâce& hetje keâjsb~ Ùen keâce& Deewj efveÙeceesb keâe heeueve ner osMeYeefòeâ keâe megKe osles nwb~ Fme heÇke=âefle
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Skeb meeceeefpekeâ efveÙeceesb kesâ heeueve cebs yeej-yeej ueesYe Skeb YeÙe keâe meeceevee keâjvee heÌ[lee nw Deewj Gme meceÙe Deehekeâe
Deheves keâes efveÙeceyeæ jKevee, yegefæ "erkeâ jKevee Deewj mebkeâuhe mes yeÌ{vee ner ceoo keâjlee nw~ meceepe keâer YeueeF& kesâ
efueS nj Deeoceer keâes Dehevee ueeueÛe ÚesÌ[vee nesiee leYeer osMe megKe mes Yej mekeâlee nw~ Deepe Yeer mekeeue nw efkeâ Deeoceer
keâes meceepe keâer YeueeF& kesâ efueS Deheveer YeueeF& keâes ÚesÌ[vee Ùen ceeveefmekeâlee keâwmes hewoe nes~
efkeješ keâe peeiejCe

meceepe kesâ peeiejCe mes henues efkeješ keâe peeiejCe neslee nw~ efkeješ keâe peeiejCe efÛeefle kesâ heÇkeâeMe cesb neslee
nw~ efÛeefle kesâ Éeje ner Deeoceer kesâ megKe-ogKe meceepe kesâ megKe-ogKe mes pegÌ[les nwb~ yegjs efoveesb cesb Yeer Deheves meceepe kesâ
iegCeesb keâes yeÛeevee meoeÛeej Deewj meokÙekenej keeueesb keâe DeefOekeâ nesvee, yegjs meceÙe cesb heÇeflejesOe keâer Meefòeâ keâe jKevee,
DeÛÚs Deewj yegjs meceÙe cesb Yeer efÛeefle keâe ve yeouevee, Ùen owkeer efÛeefle keâer efkeMes<elee nw Deewj Ssmeer efÛeefle ßes… megKe
keeueer nesleer nw~ Ùen leYeer nes mekeâlee nw peye efÛeefle keâer jesMeveer ceW efkeješ keâe peeiejCe nes~ efÛeefle keâe efkeješ mes, efkeješ
keâe meceepe mes, meceepe keâe Deeoceer mes kener mecyevOe nw pees peerkeve keâe heÇeCe mes, heÇeCe keâe Mejerj mes Deewj Mejerj keâe
Debie mes neslee nw~ pewmes efyevee peerkeve Deewj heÇeCe kesâ "erkeâ jns Mejerj "erkeâ veneR jn mekeâlee Deewj Mejerj kesâ "erkeâ jns
efyevee Gmekeâe keâesF& Yeer Debie megKeer venerb jn mekeâlee Gmeer lejn efyevee efÛeefle kesâ heÇkeâeMe Deewj efkeješ kesâ peeiejCe kesâ
meceepe keâe Yeuee venerb nes mekeâlee Deewj efyevee meceepe keâe Yeuee ngÙes kÙeefòeâ keâe Yeuee venerb nes mekeâlee~

ceveg<Ùe cesb FÛÚeÙesb keâYeer venerb cejleeR, ncesMee yeÌ{leer ner jnleer nQ, keâYeer Meeble venerb nesleeR~ Deheves efÛeefle Deewj
efkeješ keâes Deeies yeÌ{ekeâj osMe keâer j#ee keâe Oece& efveYeeles ngS efyevee efkeâmeer keâes vegkeâmeeve hengBÛeeÙes Dehevee efnle yeÌ{evee
Deewj Fmecesb DeeÙeer ngF& ®keâekešesb keâes nševee nceeje heÇeke=âeflekeâ efnle keânueelee nw~ DeeÌpeeoer Gme DekemLee keâes keânles nw
peye Dehevee efnle efkeâmeer kesâ neLe cesb ve neskeâj meke&$e Deewj meke&Lee Deheves neLe cesb nes Deewj ceveg<Ùe heÇeke=âeflekeâ efnle kesâ
Devegmeej Deeies yeÌ{sb~ Fme heÇke=âefle ves ceveg<Ùe keâes meeceeefpekeâ peerke yeveeÙee nw, DeLe&eled Ssmee peerke pees Dekesâues venerb jn
mekeâlee, efyevee Skeâ meeLe jns Gmekeâe efveke&enve venerb nes mekeâlee~

efkeješ kesâ keâceÌpeesj nesves hej, osMekeeefmeÙeesb keâer kÙekenej keâer leekeâle keâce nesleer nw, ceevÙeleeÙesb Dehevee mLeeve
Keesleer nwb~ kewmes-kewmes jepÙe kÙetn cesb, kÙetn mebIe cesb, Deewj mebIe DekÙekeefmLele meceepe cesb yeoueves ueielee nw~ Deble cesb jepÙe
Deheves uecyes kÙekeneefjkeâ mebmkeâej kesâ keâejCe, ueót/Ûekeâjer keâer lejn Deheves mkeÙeb kesâ kesie cesb Ûeuelee jnlee nw, uesefkeâve
Deheves keâce& keâes lees ÚesÌ[ ner oslee nw~

Fme meceÙe hej ner Ùen efkeješ peeielee nw Deewj mebIe ™he cesb heÇkeâš neslee nw~ Fvnerb mebIeesb kesâ efceueves mes kÙetn
yevelee nw Deewj Devle cesb kÙetn YeÇ<šlee keâes nšekeâj vekeerve keâes mLeeefhele keâjlee nw~
mkeleb$elee

ceeveke keâer DeeÌpeeoer kesâ MeemekeâerÙe, DeeefLe&keâ Deewj mkeeYeeefkekeâ leerve Debie nw~ jepee keâe heÇpee kesâ heÇeke=âeflekeâ
efnle cesb efkeâmeer lejn keâe nmle#eshe ve keâjvee Deewj ncesMee Gme efnle kesâ Devegkeâtue jnvee MeemekeâerÙe DeeÌpeeoer nw~ ceveg<Ùe
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kesâ heÇeke=âeflekeâ efnle cesb efkeâmeer Yeer lejn keâer DeeefLe&keâ ®keâekeš ve [euevee Yeer DeeÌpeeoer keâe Yeeie nw leLee pees keâece
heÇeke=âeflekeâ efnle kesâ efkehejerle ve nes, Gme keâece keâes keâjves cesb efkeâmeer heÇkeâej keâer ®keâekeš ve [euevee mkeeYeeefkekeâ DeeÌpeeoer
nw~ Ùen leerveesb mkeleb$elee Deeheme cesb Skeâ otmejs mes Gmeer lejn pegÌ[er nQ, pewmes DeekeâeMe, keeÙeg, peue, he=Lkeer Skeb Deefive~
MeemekeâerÙe mke$eblee mejkeâej keâer DeeÌpeeoer ceveg<Ùe ke meceepe keâer Meefòeâ ke heg®<eeLe& keâer heÇeCe nw~ pewmes heÇeCe kesâ ve jnves
hej meeje Mejerj yeskeâej ueeMe nw, kewmes ner mejkeâej keâer DeeÌpeeoer kesâ efyevee Deewj meYeer DeeÌpeeoer yeskeâej nw~ hejeÙes Meemeve
cesb DeeÌpeeoer keâe mekeeue ner venerb G"lee Deewj Ssmee Meemeve DemkeeYeeefkekeâ Deewj heÇeflekeâtue nw~
mkejepÙe

mkejepÙe oMe heÇkeâej keâe neslee nwŠ- (1) yeÇeÿe (2) Dee<e& (3) heÇepeehelÙe (4) owke (5) ceeveke (6) Deemegj
(7) Ùee#e (8) je#eme (9) hewMeeÛe (10) ceeveke~

kesâkeue meeceeefpekeâ kÙeekeneefjkeâ mecelee yeveeÙes jKeves kesâ efueÙes meceepe keâe kesâvõ ceevee ngDee o#e mecegoeÙe keâe
Meemeve yeÇÿe jepÙe cesb neslee nw~ Fmecesb meesuen keâueeÙesb efkejepeceeve, cenemebkeâuhe Meefòeâ, meyekeâer le=efhle ke Deeueewefkeâkeâ
Meefòeâ ÚeÙeer jnleer nw~ meYeer Deesj hejmhej heÇsce neslee nw~

Dee<e& jepÙe cesb efkeješ keânerb-keânerb keâceÌpeesj neslee nw~ meceYeeke #eerCe neslee nw, leye ce=ogue efvelÙe Meemeve keâer
DeekeMÙekeâlee nesleer nw~ Meefòeâ hetpee keâer lewÙeejer keâe meceÙe neslee nw~

heÇpeehelÙe jepÙe mes efkeješ štšves ueielee nw~ meceYeeke cesb efke<ecelee Meg™ nesleer nw~ ueesieesb cesb Úesšs- yeÌ[s keâe
Yeeke Dee peelee nw~ efkeMes<e iegCe keeues peve mecegoeÙe keâe ÛeÙeve neslee nw~ veslee yeveves ueieles nQ~ osMe keâer j#ee ÛeÛe&e
keâe efke<eÙe yevelee nw~

owke jepÙe cesb efkeješ keâer keâÌ[er keâceÌpeesj heÌ[leer nw~ efke<ece Yeeke yeÌ{lee nw~ jepeme heÇkeâš neslee nw~ meceepe
peefšue neslee nw~ vesle=lke kesâ yeoues Meemekeâ keâer Ìpe™jle nesleer nw~ Iej-Iej MeŒe hetpeve neslee nw~

ceeveke jepÙe cesb keânerb-keânerb efkeješ keâe ueeshe neslee nw~ leceme Yeer efoKeves ueielee nw~ efke<ece Yeeke, peefšue,
mecheefòe keâe heÇkesMe, efkeueemelee, ogiee& hetpee keâer peien ue#ceer hetpeve~ heÇpeevegkeâtue Meemekeâ~

efkeješ keâe heÇYeeke Skeâoce {eruee~ DeLe& kesâ Devegmeej Úesše-yeÌ[e keâ"esj Meemeve Deemegj jepÙe nw~
efkeješ kesâ keâF& kesâvõ yeve peeles nQ~ Deemegjer mecheoe DelÙevle efke<ece~ jepÙe Úesše-yeÌ[e yeveelee nw~ Ssmes Ùee#e

jepÙe cesb yegefæ YeÇ<š jepÙe ogye&ue nes peelee nw~ vesle=lke Deemegjer Deewj heÇpee ogKeer nesleer nw~ Ssmes cesb osMe cesb efkeosefMeÙeesb
keâer letefleÙeeB megveeF& osves ueieleer nQ~

efkeješ yesnesMeer keâer efmLeefle cesb hetje leceme mes DeeÛÚeefole DemenveerÙe ogKe Skeb efkemHeâesškeâ efmLeefle~ je#eme
jepÙe Ssmee ner neslee nw~

hewMeeÛe jepÙe cesb efkeješ ueghle, cetKe&, mecheoe keâer #ecelee mes Ùegòeâ, Glheeleer Gheõkeer keâe ceeve, leceme
hejcemkeeLeer& kegâefšue veerefle~ efkeâmeer keâes ogKeer osKekeâj megKeer~ hejeÙes DeÛÚs ueieves ueies~
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efkeješ hetjer lejn DevleOee&ve, heeMkeer mece=æ heeMke jepÙe, veerÛe mkeeLeer& efke<eÙeYeesieer Deveskeâ mebIeesb cesb efkeYeòeâ
meceepe, heMegyegefæ jepÙe heeMke nw~

meceepe cesb Devegkeâtue keeleekejCe nes leLee pees efkeješ Meefòeâ Fme heÇke=âefle ves nce meYeer keâes oer nw, Gmekeâe
peeiejCe nes leYeer DeeÌpeeoer heeves keâe nj heÇÙeeme meHeâue nesiee~ peye meceepe cesb DeÛÚs cetuÙe ke iegCe pÙeeoe nesles nwb Deewj
keâesF& Yeer efkeâmeer keâe Yeer yegje venerb Ûeenlee nw, leye lekeâ ken heÇeke=âeflekeâ efkeješ Meefòeâ efyevee efkeâmeer ™keâekeš kesâ Dehevee
keâeÙe& keâjleer Deewj osMe Deeies yeÌ{lee nw, uesefkeâve efpeme meceÙe meceepe Fvekesâ heÇeflekeâtue neslee nw, leye Ùen efkeješ Meefòeâ
Gve iegCeesb keâes Skeâ heox mes {keâ osleer nw, efpememes ken megjef#ele jns, yeÛeer jns~

pewmes-pewmes meceepe cesb peefšuelee Deeleer nw, kewmes-kewmes kÙeekeneefjkeâ Meefòeâ keâer DeefOekeâ DeekeMÙekeâlee heÌ[leer nw~
Fme Meefòeâ keâes ner jepÙe keânles nw~ peye Fme Meefòeâ keâer pe™jle meceepe cesb yengle LeesÌ[er nesleer nw, lees ken kÙetn keânueelee
nw~ DeekeMÙekeâlee yeÌ{ves hej mebIe keânueelee nw~ Fve meyekeâe cetue efkeješ ner nw~ pewmes-pewmes meceepe cesb efkeješ heÇyeue
jnlee nw, yeÌ{lee nw kewmes-kewmes meceepe mebIe cesb, mebIe kÙetn keâer Deesj leLee kÙetn jepÙe cesb yeouelee peelee nw~

Thej yeleeÙes ieÙes jepÙeesb cesb henues heeBÛe Yeõ jepÙe nw Deewj yeeo kesâ heeBÛe YeÇ<š~ Yeõ jepÙe ceeveke meceepe
keâer GVeefle efoKeeles nQ Deewj YeÇ<š Dekeveefle~

Yeõ jepÙe cesb heÇpee kesâ megKe-ogKe mes jepee keâe megKe-ogKe neslee nw~ Meemekeâ heÇpeevegkeâtue neslee nw, Gmekeâer
veerefle mejue neslee nw~ heÇpee cesb keâesF& [j venerb jnlee nj lejHeâ ßeæe, meblees<e Deewj efkeMkeeme efoKelee nw~
Meemeve kÙekemLee Skeb efveÙece

kÙekemLee Skeb Meemeve efveÙece kesâ efke<eÙe cesb yeõer meen keânles nQ efkeâ efveÙece meoe yegefæmebiele, mejue,
DeuhemebKÙekeâ, kemlegcetuekeâ, DeheefjieÇner, efkejueoC[, meceoMeer& Deewj cetueevegmeejer nesles nwb, efpeve efveÙeceesb cesb Ùes efkeMes<elee
venerb nesleer nwb kes kÙekemLeeOece& venerb nes mekeâles nwb keäÙeesbefkeâ:-

meceepe cesb kÙekemLeeOece& kesâ Devegmeej Ûeuevee heÇlÙeskeâ kÙeefòeâ keâe keâle&kÙe neslee nw~ Meemekeâ keâe keâle&kÙe neslee
nw, kÙekemLeeOece& keâe GuuebIeve keâjves keeues mes heÇeÙeefMÛeled keâjkeevee DeLekee Gmekeâes oC[ osvee~ efkeâvleg ve peeveer ngF& yeele
kesâ Devegmeej keâesF& Ûeue venerb mekeâlee nw Deewj De%eele yeele kesâ keâejCe oC[ Yeesievee Deewj osvee oesveesb DemkeeYeeefkekeâ Deewj
DeOece& nesles nwb, Dele: meyekeâes kÙekemLeeOece& keâe %eeve nesvee DeekeMÙekeâ nw, efkeâvleg pees efveÙece yegefæmebiele venerb nesles nwb
DeLekee peefšue nesles nwb Gvekeâe %eeve heÇlÙeskeâ ceveg<Ùe keâes venerb nes mekeâlee nw Deewj ve efkeâmeer keâer Gvecesb ßeæe nesleer nwŠ
pees efveÙece yengmebKÙekeâ nesles nwb Gvecesb ve heÇlÙeskeâ ceveg<Ùe keâer ieefle nesleer nw Deewj ve meyekeâes Gvekeâer mce=efle jnleer nw, Dele:
Ssmes ogie&ce Deewj ogŠmcejCeerÙe efveÙeceesb mes meceepe keâYeer megheefjefÛele venerb nes mekeâlee~ efpeme yeele cesb efkeÉefÉueeme neslee
nw ken meeOeejCe yegefæ keeues, ueesieesb keâer mecePe mes yeenj nes peeleer nw leLee pees yeele Dekemlegcetuekeâ nesleer nw Yeueer-Yeebefle
Gmekeâes mecePevee leLee ieÇnCe keâjvee meejs meceepe kesâ efueS lees keäÙee efkeMes<e kÙeefòeâ kesâ efueS Yeer mecYeke venerb neslee nw~
efpeve efveÙeceesb keâes ueesie ve peeveles nwb, ve Gvemes heefjefÛele nesles nwb, ve Gvekeâes mecePeles nwb, ve Gvecesb ßeæe jKeles nwb, ve
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Gvekeâes ieÇnCe keâjles nwb Gve efveÙeceesb kesâ Devegmeej kes Ûeue venerb mekeâles nwb~ DeleŠ Ssmes efveÙeceesb kesâ Devegmeej ueesieesb keâes
Ûeueeves kesâ efueS meceepe cesb oC[ Éeje $eeme Heâwueevee heÌ[lee nw, Fme heÇkeâej $eeme mes ÛeueeS peeves keeues efveÙece Deemegj
efveÙece keâns peeles nwb, Ssmes efveÙeceesb mes yeveer ngF& Meefòeâ #eCeYebiegj Deewj DeveLe&keâeefjCeer nesleer nw~

Skeâ cele, meceeve efke<eÙe keâes ceeveves keeuee, meceeve ceevÙelee keeuee meceepe ner osMekeemeer neslee nw~ meceÙe,
osMe, keâeue kesâ Devegmeej mes kÙekeneefjkeâ jerefleÙeeB yeveleer nw, uesefkeâve Fme mebmeej cesb jerefleÙeeB meYeer peien Skeâ meceeve venerb
nesleer nQ~ Yee<ee, kesMeYet<ee, jnve-menve, Keeve-heeve, osMekeâeue meceÙeevegmeej yeoue mekeâlee nw~

FmeerefueS Ùen heÇeke=âeflekeâ meeceeefpekeâ efveÙece nw efkeâ ceveg<Ùe Deheves meeceepe Skeb osMe kesâ efueS heÇke=âefle kesâ
efveÙeceesb keâe heeueve keâjsb Deewj Dehevee keâce& hetje keâjsb~ Fve keâce& Deewj efveÙeceesb keâe heeueve ner osMeYeefòeâ keâe megKe osles
nw~ Fme heÇke=âefle Skeb meeceeefpekeâ efveÙeceesb kesâ heeueve ceW yeej-yeej ueesYe Skeb YeÙe keâe meeceevee keâjvee heÌ[lee nw Deewj Gme
meceÙe Deehekeâe Deheves keâes efveÙeceyeæ jKevee, yegefæ "erkeâ jKevee Deewj mebkeâuhe mes yeÌ{vee ner ceoo keâjlee nw~

µµµµµ
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je<š^ keâer YeejleerÙe DekeOeejCee : oerveoÙeeue GheeOÙeeÙe kesâ meboYe& cesb
DepeÙe kegâceej Meen1

‘nj je<š^ kesâ peerkeve cesb  Skeâ heÇOeeve lelke ngDee keâjlee nwb , DevÙe meye lelke Gmeer cesb  kesâefvõle nesles nwb Yeejle
keâe lelke nwb ‘Oece&’2 (mkeeceer efkekeskeâevebo)3

je<š^ keâer DekeOeejCee kesâ mke™he keâes DeeOegefvekeâ YeejleerÙe efÛeblekeâesb kesâ meeLe-meeLe Ùeesjeshe kesâ DeeOegefvekeâ
jepeveereflekeâ efÛeblekeâes ves Yeer yengle DeefOekeâ lekeâ heÇYeeefkele efkeâÙee nw! heeMÛeelÙe efkeÛeejkeâeW ves Yee<eeF& Ùee Yeieewefuekeâ mke™he
mes je<š^ keâes efJeMuesef<ele ke heefjYeeef<ele efkeâÙee nw, kenerb oerveoÙeeue GheeOÙeeÙe ves YeejleerÙe mebmke=âefle, Fefleneme Deewj oMe&ve
keâes meceeefnle keâj kesâ Deheves je<š^ keâer DekeOeejCee keâes efve™efhele efkeâÙee nw~ heÇmlegle uesKe  cesb ‘YeejleerÙe efÛebleve ces je<š^
keâer DekeOeejCee : oerveoÙeeue GheeOÙeeÙe kesâ meboYe& cesb’ cesb je<š^ kesâ kewÛeeefjkeâ mke™he kesâ meeLe mebjÛeveelcekeâ mke™he keâe
Yeer keCe&ve nw~ kesâkeue Yetefce Deewj Gme Yetefce hej jnves keeues ueesie mes je<š^ keâe mke™he efveOe&eefjle venerb neslee nw, yeefukeâ
je<š^ keâer Skeâlee kesâ efueS  Skeâ Yeekeveelcekeâ pegÌ[eke Yeer yengle cenlkehetCe& neslee nQ, pees Skeâe-Skeâ venerb yevelee yeefukeâ
Fmekesâ yeveves keâe Ssefleneefmekeâ Deewj meebmke=âeflekeâ DeeOeej  neslee nwb, efpemes oerveoÙeeue GheeOÙeeÙe ves YeejleerÙe je<š^ keâer
efÛeefle4 keâne nw, pees je<š^ keâer Deelcee mke™he peerkeveoeÙeveer nw, Fmekesâ efyevee je<š^ keâe mke™he ner ve<š nes peeSiee~
je<š^ keäÙee nwb ?

hebef[le oerveoÙeeue GheeOÙeeÙe ves  je<š^ keâes Yeekeelcekeâ pegÌ[eke kesâ ™he ceW heefjYeeef<ele efkeâÙee nw~ Gvekesâ efkeÛeej
mes Ùen ceevevee keâer kesâkeue Yetefce Deewj Gme Yetefce hej jnves keeues ueesieesb mes je<š^ keâe mke™he efveOe&eefjle neslee nwb Ùen ieuele
DekeOeejCee nw~ yeefukeâ Ùen efmeHeâ& heÇeosefMekeâ je<š^ keâer keâuhevee nw, pees je<š^ kesâ efueS Ieelekeâ meeefyele nesleer nw~ Deewj

1. MeesOeeLeer&, jepeveereflekeâ efke%eeve efkeYeeie, efouueer efkeMkeefkeÅeeueÙe
2. Oece& keâe DeefYeheÇeÙe ‘efjueerpeve’ venerb~ efjueerpeve efkeMes<e DeeÛeej, keâce&keâeb[ Deewj Gheemevee heæefle keeues iegšesb keâes keâne peelee nwb~ Oece&

Gve yeeleesb, MeefòeâÙeesb, YeekeveeDeesb, kÙekemLeeDeesb leLee efveÙece keâes keânles nQ pees meceepe keâes OeejCe keâjles nQ, kener Oece& nQ~ DeleŠ Mejerj
ceve yegefæ leLee Deelcee mes Ùegòeâ ceeveke keâer OeejCee keâj mekeâves Jeeueer Meefòeâ, Gmes Oece& keâne ieÙee nwb~

3. pewve,hegKejepe- YeejleerÙe jepeveereflekeâ efkeÛeejkeâ. efouueer : meeefnlÙe Yekeve heefyuekesâMevme, efouueer, 2002.
4. efÛeefle efkeâmeer meceepe keâer ken heÇke=âefle nwb pees pevcepeele Deewj ceeheob[ nw~ efpemecesb nj kemleg keâes ceevÙe DeLekee DeceevÙe efkeâÙee peelee

nw, Ùener je<š^ keâer Deelcee ke Ûeslevee nwb Fmeer DeeOeej hej je<š^ KeÌ[e neslee nw~
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Yeejle kesâ efueS ngDee Yeer nw~1 oerveoÙeeue peer  Yetefce keâes  je<š^ keâe DeekeMÙekeâ lelke ceeveles Les, keäÙeesefkeâ Fmeer mes je<š^
keâer veerke keâer Meg®Deele nesleer nw~  Fefleneme iekeen nwb keâer efkeâmeer Yeer ÌKeeveeyeoesMe ueesiees keâe Dehevee keâesF& je<š^ venerb
nw, FmeefueS mLeeÙeer Deeyeeoer keâe meerceeDeeW cesb  yebOe peevee je<š^ keâer heÇef›eâÙee keâe Skeâ DeefYeve> Debie nw, hejbleg Fmemes
Yeer heÇcegKe Yeekeveelcekeâ pegÌ[eke nw~ oerveoÙeeue peer je<š^ keâe  Yeekeveelcekeâ ™he mes pegÌ[e nesvee yengle DeekeMÙekeâ ceeveles
Les~ Fme Yeekeveelcekeâ pegÌ[eke keâe DeeOeej mebmke=âefle nQ, pees ueesiees kesâ peerkeveYetle Debiees cesb mes Skeâ nwb~ Ùener mebmke=âefle ken
DeeOeej nw pees je<š^ keâes Skeâlee kesâ met$e cesb yeebOeves kesâ meeLe-meeLe je<š^ kesâ mechetCe& Mejerj cesb  heÇeCeesb kesâ meceeve mebÛeej
keâjleer nw~ Ùener mebmke=âefle je<š^ kesâ ueesieeW ceW ‘cewb’ kesâ keemleefkekeâ DeLe& keâes  iegbefpele keâjleer nw, Deewj Fmes peerkeceeve FkeâeF&
kesâ  mke™he cesb yeveeS jKeleer nw~ DeleŠ je<š^ ken Yet-Yeeie nw  efpemecesb  meceeve mebmke=âefle kesâ ueesie jnles nwb, ken Gme
Yet-Yeeie Deewj Gmekesâ Deleerle mes pegÌ[eke cenmetme keâjles nwb, meeLe ner Yeeweflekeâ Deewj jepeveereflekeâ SkeâerkeâjCe kesâ Deueekee
ceeveefmekeâ Deewj Yeekeveelcekeâ ueieeke keâer DevegYetefle Yeer keâjles nQ~
peve(kÙeefòeâ ) je<š^ keâe GhekeâjCe

efyevee peve kesâ je<š^ keâe efkeÛeej keâjvee DemebYeke nwb, peve efkeâmeer je<š^ keâer Gme Meefòeâ kesâ ™he cesb  neslee  nw
pees efkeâmeer je<š^ kesâ mke™he ke Deelcee keâes heÇkeâš keâjlee nw~ kÙeefòeâ ™heer meceepe mes je<š^ ke ceevekelee keâe efkekeâeme neslee
nwb~ oerveoÙeeue peer ves  Deheves oMe&ve cesb kÙeefòeâ keâes ner kesâbõ cesb  jKe keâj Deheves je<š^ kesâ mke™he keâe efJeJesÛeve efkeâÙee
nw~ ceeveke efkeâmeer Dekemej Ùee mLeeve hej Deheves kÙeefòeâlke kesâ Deueeke Deheves je<š^ keâe Yeer heÇefleefveefOelke keâjlee nw~ peve
je<š^ kesâ efueS GhekeâjCe nw, keäÙeeWefkeâ je<š^ keâer efpeleveer Yeer veerefle Ùee mebmLee yeveleer nwb Gmekeâe GhekeâjCe peve ner neslee
nw~ Ùener peve je<š^ keâes meMeòeâ keâjlee nw Deewj Ùener je<š^ keâes Okemle keâj oslee nw, FmeefueS nce Ùen keân mekeâles nwb
keâer peve keâe GhekeâjCe je<š^ nw je<š^ keâe GhekeâjCe peve nw~
Skeâelce ceevekekeeo oMe&ve

oerveoÙeeue GheeOÙeeÙe ves ‘ceeveke keâuÙeeCe kesâ efueS Skeâelce ceevekekeeo kesâ ™he cesb ceewefuekeâ peerkeve oMe&ve keâer
mLeehevee keâer~ Skeâelce ceevekekeeo Skeâ mecevkeÙekeâejer  peerkeve oMe&ve nw, efpemecesb ceeveke peerkeve kesâ meYeer he#eesb keâe
meecebpemÙe keâjkesâ peerkeve keâer meceieÇ mebheve>lee Skeb YekÙelee keâe ceeie& heÇMemle efkeâÙee ieÙee nw~ oerveoÙeeue GheeOÙeeÙe keâe
Ùen peerkeve oMe&ve Gvekesâ ceewefuekeâ efÛebleve Skece DevegmebOeve keâer metÛevee Âef<š keâe heefjÛeeÙekeâ nw~2 Gvekeâe efkeÛeej Ùener

1. peye Yeejle cesb  mkelev$elee Deeboesueve Ûeue jne Lee leye Fmeer heÇeosefMekeâ je<š̂ kesâ ceeveefmekeâlee mes je<š̂keeoer Deeboesueve Ûeueles jns efnvot-
cegefmuece Skeâlee kesâ keâF& heÇÙeeme efkeâS ieS hejbleg Fmecesb  Yeekeelcekeâ DebMe keâe pegÌ[eke venerb Lee, efpeme keâejCe Yeejle kesâ oes šgkeâÌ[s nes ieS,
FmeefueS heÇeosefMekeâ je<š̂ keâer Yeekevee je<š̂ kesâ efueS Ieelekeâ nes mekeâlee nw~ Deewj osKes ÛebõMesKej, heÇceevevo efYe<eerkeâj, hebef[le oerveoÙeeue
GheeOÙeeÙe efkeÛeej oMe&ve, Yeeie-5, je<š̂ keâer DekeOeejCee, 3, Sef[Meve, meg®efÛe heÇkeâeMeve, vÙet efouueer 2014, he=<š mebKÙee-3

2. keâceue-efkeâMeesj ieesÙevekeâe, hebef[le oerveoÙeeue GheeOeeÙeeÙe kÙeefòeâ oMe&ve,veF& efouueer, oerveoÙeeue MeesOe mebmLeeve-1992 veF&
efouueer, he=<" mebKÙee osKes-158
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oMe&lee nw efkeâ meceepe kesâ meyemes efveÛeues heeÙeoeve hej KeÌ[s kÙeefòeâ keâe efkekeâeme Je Gve>Ùeve keâjves mes ner meceepe, je<š^
cesb ceevekelee keâe GlLeeve nesiee~ ceveg<Ùe kesâkeue Meejerefjkeâ DeekeMÙekeâlee keâer hetefle& keâjves kesâ efueS hewoe venerb ngDee yeefukeâ
Gvekesâ meccegKe Skeâ peerkeve ue#Ùe neslee nw, Deewj Gmes heÇehle keâjves kesâ efueS Gmes Mejerj kesâ meeLe, ceve, yegefæ, Skeb
Deelcee keâer Yeer DeekeMÙekeâlee nesleer nw, Fmeer mes ue#Ùe meeOÙe keâjves cesb ner ceeveke peerkeve keâer meeLe&keâlee nw, Deewj  Ùen
YeejleerÙe mebmke=âefle keâer meerKe nw~ oerveoÙeeue GheeOÙeeÙe Deheves efkeÛeejes cesb ceeveke peerkeve kesâ mebhetCe& heÇke=âefle kesâ meeLe
Skeâelce mebyebOeesb keâes yeleeles nQ, pees ceeveke peerkeve kesâ Deewj heÇke=âefle keâer efkeefkeOelee cesb Deebleefjkeâ Skeâlee kesâ efJeefYeVe ™heesb
keâes DeefYekÙeòeâ keâjleer nw, Fve meye cesb heejmheefjkeâ Devegkeâtuelee Deewj hetjkeâlee ØeoefMe&le keâjleer nw~ Skeâelce ceevekekeeo
cesb oerveoÙeeue GheeOÙeeÙe ves ceeveke peerkeve kesâ meYeer Debieesb keâes OÙeeve cesb jKeles ngS efkeÛeej efkeâÙee efkeâ ceveg<Ùe Mejerj,
ceve, yegefæ Deewj Deelcee keâe mebkeâefuele ™he nw, FmeefueS ceeveke keâe mekeeËieerCe efkekeâeme Fmeer cesb mebkeâefuele nw~ Fme
efkekeâeme cesb Yeeweflekeâ heÇieefle kesâ meeLe-meeLe veweflekeâ Skeb DeeOÙeeeflcekeâ Gve>efle Yeer DeefYeheÇsle nw, Fmeer mes megÙeesiÙe meceepe,
je<š^ ke ceevekelee keâer OeejCee nes mekesâieer~ Skeâelce peerkeve kesâ mebyebOe ceW YeejleerÙe mebmke=âefle keâer Fme OeejCee keâes nce Fme
Deeke=âefle Éeje mecePe mekeâles nwb~ Skeâelce ceevekekeeo oMe&ve keâes nce DeKeb[ ceb[ueekeâej kesâ Deeke=âefle kesâ ceeOÙece mes
mecePeles nwb-

Source : efJeveeÙekeâ JemegosJe vesves, hebef[le oerveoÙeeue GheeOÙeeÙe efJeÛeej oMe&ve, Yeeie-2, Skeâelce ceeveJe oMe&ve, 3 Sef[Meve, meg®efÛe ØekeâeMeve,
vÙet efouueer 2014, he=‰ mebKÙee osKeW-133

          Fme Deeke=âefle kesâ Devegmeej ‘heÇlÙeskeâ ceb[ue Gmekesâ Deeies leLee heerÚs kesâ ceb[ue mes mebyebOe jKe keâj ner
efkekeâefmele neslee nwb~ Fme jÛevee keâe heÇejbYe kÙeefòeâ mes neslee nwb, efkeâbleg kÙeefòeâ kesâkeue Yeeweflekeâ megKe Ùee DeLe& Je keâece kesâ
heerÚs ve jnkeâj Oece&, DeLe&, keâece, cees#e Fve Ûeejesb  heg®<eeLeeX  kesâ meeLe meceieÇ Deewj mekeeËieerCe peerkeve keâe efkeÛeej keâjves
keeuee neslee nw~ meeLe ner Fve heg®<eeLeeX keâer efmeefæ kesâ efueS efvejblej heÇÙele>Meerue jnlee nw~ kÙeefòeâ kesâ yeeo Deieuee ceb[ue
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heefjkeej keâe nwb~ heefjkeej keâe ceb[ue kÙeefòeâ mes heÇejbYe neslee nwb, efkeâbleg Gmekeâe mebyebOe venerb ÚesÌ[les ngS Gmekesâ Ûeejesb Deewj
efkekeâefmele neslee ngDee Deeies yeÌ{lee nw Deewj peeefle (mecegoeÙe) ceb[ue keâe met$eheele keâjlee nwb~ peeefle ceb[ue efkekeâefmele
neskeâj Deeies Ûeuekeâj je<š^ ceb[ue cesb heefjCele neslee nw Deewj Fmeer ›eâce cesb Deeies yeÌ{lee ngDee mebhetCe& ceeveke mecetn leLee
efkeMke keâe ceb[ue lewÙeej neslee nw~1 Fme heÇkeâej je<š^ keâe efkekeâeme efkeâmeer Yeer Skeâ DeeÙeece mes venerb yeefukeâ meYeer DeeÙeeceeW
keâes ueskeâj efvece&eCe neslee nw~ Fme DeKeb[ ceb[ueekeâej cesb je<š^ kesâ yeveeves keâer heÇefkeâÙee cesb efkeâmeer Yeer ceC[ue keâes Skeâ-
Skeâ keâjkesâ efkekeâefmele vee keâj Skeâelcelee kesâ meeLe efkekeâefmele neslee nw, efpememes je<š^ mke™he cesb ceevekelee keâe efkekeâeme
neslee nw~ Fme heÇkeâej oerveoÙeeue GheeOÙeeÙe kesâ Skeâelce ceeveke oMe&ve cesb je<š^ kesâ heÇefle osMeYeefòeâ ke ceevekelee keâer meskee
cesb keânerb keâesF& efkejesOe venerb nw, keäÙeeWefkeâ pees kÙeefòeâ Deheves je<š^ keâer  meskee venerb keâj heeSiee ken ceevekelee keâer keäÙee meskee
keâjsiee~ ceevekelee keâer meskee kesâ efueS je<š^ Yeefòeâ henues meesheeve hej nw, keäÙeesefkeâ je<š^ ner ceevekelee kesâ iegCe ™he keâe
efkekeâeme keâjsiee Deewj ceevekelee kesâ efueS GvcegKe keâjsiee~ Fme Skeâelce ™heer je<š^ kesâ yeveeves keâer heÇef›eâÙee cesb keâF& cetueYetle
lelke keâer DeekeMÙekeâlee nesleer nw  efpemekeâer Deeies keCe&ve ke efkeMues<eCe nw~
je<š^ keâer Deelcee- efÛeefle

efkeâmeer Yeer kÙeefòeâ, kemleg, mLeeve keâes mecePeves kesâ efueS henues Gmekesâ cetue lelke keâe henÛeeve keâjves mes Gmekeâer
GefÛele henÛeeve meeceves Deeleer nw, Fmeer heÇkeâej efkeâmeer je<š^ keâes mecePeves mes henues ncesb Gme je<š^ kesâ cetuelelke keâes
mecePevee nesiee ve keâer mejmejer Âef<š mes pewmee Deepekeâue efkeâÙee peelee nwb~2 oerveoÙeeue GheeOÙeeÙe ves yeleeÙee efkeâ ‘je<š^’
kesâ heÇefle Yeefòeâ leLee Deheves je<š^ kesâ pevemecetn kesâ heÇefle menevegYetefle keâer Yeekevee keâe cetue keâejCe ve lees nceejer mkeeLeeX
keâer Skeâlee nw Deewj ve meceeve Me$eglelke Ùee efce$elke~  osMeYeefòeâ lees Deheves je<š^ kesâ mechetCe& peve-ceeveme kesâ heÇefle Skeâ
cecelke keâer Yeekevee kesâ keâejCe nw, pees keâer Skeâelcelee  keâe heefjCeece nw~ kÙeefòeâ kesâ Deelcee kesâ meceeve ner je<š^ keâer Yeer
Deelcee nesleer nw~ Fmeer kesâ heefjCeece mke™he je<š^ cesb  Skeâelcelee Heâtšleer nw~ je<š^ keâer Fme Deelcee keâes nceejs MeŒekeâejesb
ves ‘efÛeefle’ keâne nw~3 Deewj je<š^ efÛebleve keâjles meceÙe oerveoÙeeue GheeOÙeeÙe ves Fmeer meb%ee keâes mkeerkeâej keâj  Deheves
oMe&ve cesb Fmekeâe GheÙeesie efkeâÙee~ oerveoÙeeue GheeOÙeeÙe keânles nwb keâer efÛeefle keäÙee nwb? Fmekeâe mke™he keâwmee nwb? Fmekeâer
kÙeeKÙee keâjvee yengle keâef"ve nw~  nce Fmes Kego osKe mekeâles nwb~ ceiÌ[tieue kesâ Devegmeej mecetn keâer keâesF& cetue heÇke=âefle
nesleer nw~ kewmes ner efÛeefle meceepe keâer ken cetue heÇke=âefle nwb pees pevcepeele nwb pees Ssefleneefmekeâ keâejCeeW mes venerb yeveer nw~
efÛeefle lees cetueYetle nesleer nw~ efÛeefle keâes ueskeâj nj Skeâ meceepe hewoe neslee nw Deewj Gme meceepe keâer meebmke=âefle keâer efoMee

1. efkeveeÙekeâ kemegoske vesves, hebef[le oerveoÙeeue GheeOÙeeÙe efkeÛeej oMe&ve, Yeeie-2, Skeâelce ceeveke oMe&ve, 3 Sef[Meve, meg®efÛe
heÇkeâeMeve, vÙet efouueer 2014, he=<" mebKÙee osKeW,132.

2. Deepe keâue efkeâÙee peelee mes leelheÙe& nwb efkeâ Deepekeâue je<š^ kesâ mke™he keâes Yeeweflekeâ Âef<š mes heefjYeeef<ele keâjves mes nwb pees yeenjer ™he
mes efoKelee nw, hejbleg Ùen Yeeweflekeâlee je<š^ kesâ Deebleefjkeâ mke™he keâes venerb osKeheeleer~

3. censMe-Ûebõ Mecee&, oerveoÙeeue GheeOÙeeÙe mechetCe& ke[dceÙe: Keb[ Skeâ, efouueer, heÇYeele heÇkeâeMeve,2016, he=<" 118
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efÛeefle efveOe&eefjle keâjleer nwb~1 efÛeefle ner je<š^lelke keâer Åeeslekeâ nesleer nw, keäÙeesbefkeâ meceepe keâe mkeYeeke efpeme heÇkeâej keâe nesiee
je<š^ keâe mke™he Yeer Gmeer lejn keâe efoKesiee~ efÛeefle ner je<š^ keâer DeeOeej nesleer nw, Ùener je<š^ keâes ßes… yeveeleer nw,
Fmeer mes kÙeefòeâ kesâ mkeYeeke Je DeeÛejCe heÇkeâš neslee nw~

Yeejle kesâ efueS je<š^ Meyo keâe GÛeejCe meew- oes meew meeueesb  mes GheÙeesie cesb  venerb efkeâÙee pee jne nw yeefukeâ
Ûeerjkeâeue mes Yeejle keâe  je<š^ kesâ ™he cesb  heÇÛegj heÇÙeesie neslee DeeÙee nw~ keäÙeeWefkeâ je<š^ keâe efvece&eCe efÛeefle kesâ meeLe
ner neslee nw Fmeer kesâ Deveg™he efÛeefle je<š^erÙe Ûeslevee keâe keâeÙe& Yeer keâjleer nw~ efÛeefle kesâ #ejCe nes peeves mes je<š^ keâcepeesj
nesves ueeielee nw Deiej efÛeefle keâe hetjer lejn ueeshe nes ieÙee lees efHeâj je<š^ keâe Yeer ueeshe nes peelee nw~ ueeshe nes peeves
hej je<š^ Kelce nes peelee nw, keäÙeesbefkeâ efkeâmeer Mejerj keâer Deelcee ner Ûeueer peeS lees Mejerj Decetceve ve<š nes peelee nw~
Tmeer heÇkeâej efÛeefle ™heer Deelcee je<š^ mes ve<š nes peeleer nw lees je<š^ Yeer ve<š nes peelee nw~

heÇlÙeskeâ je<š^ Deheves efÛeefle kesâ Devegmeej ner Dehevee peerkeve ue#Ùe Ûegvelee ke yeveelee nw~ Fefleneme cesb  osKesb lees
heeSbies efkeâ kegâÚ je<š^ ve<š nes ieS, pewmes-F&jeve, efceœe, Deewj Ùetveeve~ ØeMve Ùen G"lee nwb keâer Ùen Fleves mece=æ je<š^
ve<š keäÙeesb nes ieS, Deewj keäÙee Deye keneB ueesie venerb jnles? ueesie jnles nwb hejbleg ueesieesb keâer peerkeve-heæefle Deueie nw~
efYeve> heÇkeâej kesâ efÛeefle keeues ueesie keneB jnles nwb~ Gme heÇeÛeervelee kesâ meeLe Skeâlee keâe keâesF& Deebleefjkeâ met$e Mes<e venerb nwb
pees Deefmcelee keâe oMe&ve keâjeÙes~ Skeâ GoenjCe kesâ ™he cesb mecePesb efkeâ pewmes ceveg<Ùe keâe Mejerj heÇeke=âeflekeâ ™he mes
meceÙeevegmeej heefjkeefle&le  neslee jnlee nw~ ken Úesše jnlee nw, efHeâj yeÌ[e yevelee nw Deewj yeeo cesb  yetÌ{e nes peelee nw~
Fve meYeer DekemLeeDeesb mes iegÌpej peeves kesâ yeeo ceveg<Ùe keâer ceebmehesefmeÙeesb cesb heefjkele&ve neslee nw efHeâj Yeer ceveg<Ùe kener jnlee
nw, keäÙeeWefkeâ Gmekesâ Deboj keâer Deefmcelee ™heer Deelce lelke peerefkele jnleer nw~ kegâÚ Fmeer heÇkeâej je<š^ keâer Yeer efÛeefle ™heer
Deefmcelee nesleer nw, pees mecetefnkeâ heÇke=efle kesâ meeLe je<š^ kesâ meelelÙe keâes yeveeS jKeleer nw~ efÛeefle keâe efkeješ ™he ner je<š^
keâe heÇleerkeâ nw~
jepÙe Deewj je<š^ Skeâ venerb

Deepekeâue Skeâ kewÛeeefjkeâ mebYeÇce nw ‘jepÙe’ Deewj ‘je<š^’ keâes ueesie Skeâ meceeveeLeer& mecePeles nwb! keäÙee keemleke
cesb  Ssmee nw? kemlegle: Ùen oesveesb Deueie-Deueie nwb, efpemecesb  jepÙe je<š^ keâer kesâJeue Skeâ cenlkehetCe& mebmLee nw, uesefkeâve
mekeexheefj mebmLee venerb~  hejbleg Deepe meyemes cetue mecemÙee Ùener nw efkeâ jepÙe keâes meyemes mekeexheefj mebmLee ceeve efueÙee ieÙee
nw  Ùee jepÙe ves Deheves Deehe keâes Flevee heÇYeekeer yevee efueÙee nw efkeâ mechetCe& Meefòeâ Gmecesb kesâefvõle nes ieÙeer nw Deewj Gmekeâe
SkeâeefOekeâej yeÌ{lee pee jne nw~ Deepe Ssmeer OeejCee yevee oer ieS nw, hejvleg keemleke ces Ssmee venerb nw efkeâ jepÙe ner
meyemes DeefOekeâ mekeexheefj mebmLee jner nes, henues efkeâleves jepÙe ve<š nes ieS hejbleg je<š^ lees ve<š venerb ngDee~ oerveoÙeeue
GheeOÙeeÙe kesâ Devegmeej ‘jepeveereflekeâ Âef<š mes efouueer kesâ efmebnemeve kesâ Thej keâYeer he"eve yew"s, keâYeer legkeâ&, keâYeer cegieue

1. keâceue efkeâMeesj ieesÙevekeâe, hebef[le oerveoÙeeue GheeOeeÙeeÙe kÙeefòeâ oMe&ve, veF& efouueer, oerveoÙeeue MeesOe mebmLeeve, 1992 veF&
efouueer, he=<š mebKÙee osKes-162.
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yew"s, keâYeer DebieÇsÌpe yew"s, efkeâvleg Fmekesâ yeeo Yeer nceeje je<š^ peerefkele jne,keäÙeesbefkeâ nceejs peerkeve keâe kesâbõ jepÙe venerb
Lee~ Deiej jepÙe keâes peerkeve keâe kesâbõ ceevekeâj ÛeueW nesles lees nce Yeer keâye keâe meceehle nes ieS nesles~ pewmes hegjeves meceÙe
keâer yengle meer keânekeleesb cesb Deelee nwb keâer keâesF& je#eme Lee, Gmekesâ heÇeCe efkeâmeer leesles kesâ Deboj Les, FmeefueS je#eme keâes
ceejves kesâ efueS leesles keâer ieo&ve cejesÌ[ oer Deewj je#eme keâe Deble nes ieÙee~ Gmeer heÇkeâej mes efpeve ueesieeW kesâ heÇeCe jepÙe
cesb  Les, keneb jepÙe kesâ ve<š nesles ner je<š^ kesâ heÇeCe Yeer efve:Mes<e nes ieS~ efpeve je<š^es ves Ùen ceevee, pewmes nceves ceevee
keâer nceeje heÇeCe jepÙe cesb  venerb nw , keneB  jepÙe peeves kesâ yeeo Yeer je<š^ venerb ieÙee~1 jepÙe keâe mke™he DeefmLej jnlee
nw je<š^ keâe mke™he jepÙe pewmee DeefmLej venerb jnlee, yeefukeâ je<š^ Skeâ peerkeceeve FkeâeF& nw, efpemekeâe keâeueKeb[es mes
efkekeâeme neslee jnlee nw Deewj heerÌ{er oj heerÌ{er Fmekeâe mke™he yeouelee jnlee nw, peye lekeâ Fmecesb Gmekeâer Deefmcelee ke
Yeekeelcekeâ mke™he yevee jnlee nwb je<š^ peerefkele jnlee nw, peye Ùen #eerCe nes peelee nwb lees je<š^ Yeer ve<š nes peelee nw~
Fme heÇkeâej je<š^ Skeâ mLeeÙeer melÙe nw, efpemekeâes hetCe& keâjves kesâ efueS jepÙe keâe efvece&eCe efkeâÙee ieÙee nw~ oerveoÙeeue
peer jepÙe kesâ cenlke keâes keâce venerb mecePeles, keäÙeesbefkeâ jepÙe kesâ je<š^ keâer megj#ee, DeefYeke=efæ keâjvee, je<š^ kesâ
DeekeMÙekeâlee Devegmeej efveCe&Ùe ueskeâj efkeMke mes mebyebOe yeveevee, je<š^ Meefòeâ keâes cepeyetle keâjves kesâ efueS DeLekeâ heÇÙeeme
keâjvee Deeefo keâF& keâeÙe& nwb~

Yeues ner jepÙe kesâ Deefmlelke hej efkekeeo nes mekeâlee nwb keâer ken DeYeer kegâÚ Meleeyoer keâer yeele nes hejbleg je<š^
keâe mke™he Yeejle cesb meleÙegie mes Ûeuelee Dee jne nw, peye jepÙe Yeues ner ve Lee hejbleg je<š^ Lee~ meleÙegie kesâ meceÙe
keâe GoenjCe osles ngS keâne ieÙee nw efkeâ Gme meceÙe ve jepÙe Lee, ve jepee, efkeâmeer heÇkeâej keâe keâesF& ob[ Lee ve ob[
osves keeuee Lee, efHeâj Yeer je<š^ Lee~ Deiej nce keâeue&ceekeäme& kesâ kew%eeefvekeâ meecÙekeeo keâer yeele keâjWies lees osKeWies keâer
GvneWves Yeer Devle cesb jepÙe kesâ Deble keâer yeele keâer Deewj je<š^ keâes venerb ceevee~ hejbleg nce ceekeäme&keeoer efmeæebleesb keâes DeeOeej
yeveekeâj efpeleveer Yeer Meemeve kÙekemLee yeveer GvnW osKeW lees ‘Ùen efmeæ nes Ûegkeâe nwb keâer ‘je<š^’ keâer heÇsjCee efmeHeâ& hetbpeerkeeoer
kÙekemLee keâer Ghepe venerb, Deefheleg keâcÙegefvemš kÙekemLee cesb Yeer kener peerkeve keâer meyemes MeefòeâMeeueer heÇsjCee nwb~2 Fme
heÇkeâej je<š^ Deewj jepÙe keâes ncesb meceeve ve mecePe keâj Gmekeâes Deueie-Deueie Meyoesb cesb heÇÙeesie keâjvee ÛeeefnS~
oerveoÙeeue GheeOÙeeÙe keânles nQ efkeâ ‘je<š^ keâe Deefmlelke yengcele Deewj Deuhecele hej DeeOeeefjle venerb jnlee~ je<š^ keâer
Skeâ mkeÙebYet mellee nwb~ ken mkeÙeb heÇkeâš nesleer nwb Deewj Deheveer DeekeMÙekeâleeDeesb keâer hetefle& kesâ efueS meeceeefpekeâ, DeeefLe&keâ,
jepeveereflekeâ meYeer cesb efJeefYeVe FkeâeFÙeeW keâer mLeehevee keâjleer nw~ Jes efJeefYeVe FkeâeFÙeeB efpevecesb  jepÙe Yeer Skeâ nw~3 Fme
heÇkeâej jepÙe je<š^ keâer Skeâ FkeâeF& nw ve keâer oesveesb meceeve nQ~

1. oerveoÙeeue GheeOÙeeÙe. Skeâelce ceevekekeeo ,lelke ceerceebmee meeræeble efkekesÛevee-heÇYeele heshejyewkeäme. 2016 he=<" 103-104
2. efkeMkekeâcee& peÙebleer, je<š̂ peerkeve keâer efoMee, ÛelegLe&oMe mebmkeâejCe, ueeskeâefnle heÇkeâeMeve, jepesvõ veiej ueKeveT, 2014 he=<", 39
3. kenerb. he=<" osKes, 38-39
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je<š^ keâe mke™he meeke&Yeewce Oece&
kegâÚ ueesie efnvot je<š^ keâes Skeâ meebheÇoeefÙekeâ je<š^ ceeveles nwb, uesefkeâve oerveoÙeeue GheeOÙeeÙe keâe ceevevee nw

efkeâ pees efnvot je<š^ keâer cetue OeejCee mes heefjefÛele venerb ngS nwb kener Ùen mecePeles nwb~ efnvot je<š^ nes peeves mes Ùene hej
jn jns DevÙe hebLe kesâ ueesie keâneB jnsbies, ÙeneB hej Gvekeâe DeefOekeâej efÚve peeSiee, Fme heÇkeâej veevee ØeMve keâj Ùen
efve<keâ<e& efvekeâeueles nwb efkeâ nceeje je<š^ meskegâuej nw, efkeâmeer Oece& mes keâesF& uesvee osvee venerb nw~ oerveoÙeeue GheeOÙeeÙe keânles
nwb keâer Fme heÇkeâej keâer YeÇebefleÙeeb keâebieÇsme kesâ Éeje HeâwueeF& ieF& nwb~ oerveoÙeeue GheeOÙeeÙe kesâ Devegmeej ‘meskeäÙeguej Meyo
ueesieeW keâer peyeeve hej Flevee ÛeÌ{ ieÙee nw  efkeâ yeÌ[s-yeÌ[s veslee mes ueskeâj  ieeBke-ieeBke,ieueer-ieueer cesb  yeeleÛeerle kesâ mkej
keâes TBÛee keâjkesâ Yee<eCe keâer nkeme efceševes keeues  ÚgšYewÙee Yeer efove cesb  Ûeej yeej ‘meskeäÙeguej mšsš’ keâer ogneF& oskeâj
Deheveer yeele cevekeeves leLee otmejesb keâes Gmekesâ efke®æ yelee keâj ieuele efmeæ keâjves keâe heÇÙele> keâjles nwb~ efkeâvleg DeYeer lekeâ
Ùen mhe<š venerb nes heeÙee nw efkeâ Yeejle mejkeâej Ùee yeesueves keeues veslee leLee megveves keeueer pevelee ‘meskeäÙeguej’ Meyo keâe
keäÙee DeLe& mecePeleer nw~ efkeOeeve heefj<eo cesb ‘meskeäÙeguej mšsš’ keâe celeueye hetÚe ieÙee lees Gvnesves Yeer DeLe& yeleeves kesâ
mLeeve hej mecceeveerÙe meomÙe keâes [eškeâj keâes<e osKeves keâes keâne~ Heâuele: mecemÙee meguePe venerb heeF& Deewj Deepe Yeer
ueesie meskeäÙeguej Meyo keâe efYeve>-efYeve> DeLe& ueieeles nQ~1 Deepe Yeer efkeÉeveesb cesb Ùen keeo-efkekeeo yeve ngDee nw~ cegKÙe ™he
mes ‘Oece&’ Deewj ‘efjueerpeve’ keâes Skeâ meceeve ™he mes heefjYeeef<ele keâjvee Ùee Fmekeâes heÙe&eÙekeeÛeer ceevevee Deewj Skeâ otmejs
kesâ efueS heÇÙeesie keâjvee Ùen Ùetjeshe kesâ %eeve keâe  nceejs Thej Deejesefhele nes peeves keâe mešerkeâ  GoenjCe nw~ heefMÛece
cesb efjueerpeve kesâ veece hej peerleves Yeer DelÙeeÛeej, mebIe<e& ,Deewj Ùegæ ngS  Gmes Yeejle hej Yeer kewmes ner ceevee ieÙee, hej
Yeejle keâer Oece& keâer ueÌ[eF& cesb  yengle Deblej nwb~ ‘efjueerpeve keâe DeLe& cele, hebLe mes nw Oece& mes venerb~ Oece& lees keâeHeâer
kÙeeheekeâ lelke nw pees ceeveke peerkeve kesâ meYeer henuegDeesb mes pegÌ[e ngDee nw~ Fme heÇkeâej oerveoÙeeue peer kesâ Devegmeej efnvot
je<š^ keâe DeLe& heebefLekeâ je<š^ venerb, yeefukeâ efnvot (peerkeve peerves keâer heæefle ) MeeMkele Oece& (efveÙece) kesâ Devegmeej peerkeve
Ùeeheve kesâ keâuee keâe veece nw ve keâer meebheÇoeefÙekeâlee keâe~ Deepe Oece& keâes Skeâ meerefcele mke™he ces osKee peelee nw, Oece&
keâer kÙeehekeâlee keâes Úghee keâj Gmekesâ efkeke=âle ™he keâes efkeMke kesâ mece#e HeâwueeÙee pee jne nw~

Deepe Ùen DekeMÙekeâ nw efkeâ meceepe keâes  je<š^ keâer YeejleerÙe  DekeOeejCee keâe mhe<š yeesOe nes, efpememes je<š^
kesâ meYeer Ieškeâ hetCe& kÙekeefmLele ™he mes hejmhej hetjkeâlee kesâ meeLe je<š^ kesâ efkekeâeme cesb menYeeieer nes mekesâb~

µµµµµ

1. efkeMkekeâcee& peÙebleer, je<š^ peerkeve keâer efoMee,ÛelegLe&oMe mebmkeâejCe,ueeskeâefnle heÇkeâeMeve, jepesvõ veiej ueKeveT, 2014 he=<",53.
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YeejleerÙe Deefmcelee ceW heÙee&kejCe efÛebleve keâer efvejblejlee
[e@. megjsvõ kegâceej1

‘Deefmcelee’ ceW ‘mke’ (Deelce) kesâ nesves keâe Yeeke ØecegKe nw~ ‘mke’ keâe heefj%eeve nesvee ner Fmekeâe efveefnleeLe& nw~
[e@. megjsvõ ieghle kesâ Devegmeej - ‘‘keâesMeiele Âef<š mes ‘Deefmcelee’ Meyo Denbkeâej keâe keeÛekeâ nw, efkeâvleg ØeÙeesie ™efÌ{
ves Fmes efvepelke keâe meceeveeLeer& yevee efoÙee nw~ ‘Deefmcelee’ peefvele ieewjke keâe mecyebOe kÙeefòeâ, peeefle, meceepe Deewj je<š^
efkeâmeer mes Yeer nes mekeâlee nw~ keânves keâe leelheÙe& Ùen nw efkeâ - kÙeefòeâ, meceepe, osMe, Yee<ee, Oece& Deewj mebmke=âefle Deeefo
keâer Deheveer-Deheveer (he=Lekeâ) efkeMes<eleeSB nesleer nQ~’2 DeleŠ mecÙekeâd ™he mes Deefmcelee efkeâmeer kÙeefòeâ, meceepe, osMe,
mebmke=âefle Deewj Yee<ee kesâ mke™he keâe hetCe& %eeve keâjeves keeueer Ûeslevee keâe veece nw~ FmeceW otmejeW mes efkeefMe<šlee keâe yeesOe
efveefnle jnlee nw~ keemleke ceW Deefmlelke kesâ mebkeâš yeesOe (henÛeeve) mes Deefmcelee keâe ØeeogYee&ke ngDee nw~ Ùen mebkeâš yeesOe
kÙeefòeâ, meceepe, peeefle, Oece& Yee<ee mebmke=âefle Deewj osMe kesâ ™he ceW Øekeâš ngDee nw~ meebmke=âeflekeâ Deefmcelee, Yee<eeF&
Deefmcelee Deewj #es$eerÙe keâer Deefmcelee Deeefo efJeefMe° henÛeeve keâer Åeeslekeâ nQ~ peye Fvekesâ henÛeeve keâes mebkeâš KeÌ[e neslee
nw lees Deefmcelee peeie=le nes peeleer nw~ Deepe heÙee&kejCe keâer Deefmcelee Ùee ‘heÙee&kejCe kesâ mebkeâš’ ves Yeer hetjer ceeveke peeefle
keâes efÛeblee«emle keâj efoÙee nw~ heÙee&kejCe mebkeâš keâer Âef<š mes Deepe mechetCe& ceeveke peeefle kesâ meeLe-meeLe DevÙe peerke-
pevlegDeeW keâer Øepeeefle Yeer efkeveeMe kesâ keâieej hej nw~

ceeveke-peerkeve keâes mkeÛÚ, mkemLe, mece=æ, megKeer Skeb DeevevooeÙekeâ mke™he Øeoeve keâjves ceW ØeÙee&kejCe keâer
Yetefcekeâe Denced nesleer nw~ Øeke=âefle ves mechetCe& ØeeCeer peiele keâes GheÙeesieer ke pe™jer kemlegSB GheueyOe keâjeÙeer nQ~ uesefkeâve
ceveg<Ùe kesâ ueeueÛe ves Øeeke=âeflekeâ mebmeeOeveeW keâe DelÙeefOekeâ oesnve keâj Deheves mkeeLe& Deewj ueeYe keâer ner hetefle& keâer nw~
heefjCeecemke™he ‘heÙee&kejCe mebkeâš’ ceeveke-peeefle kesâ mece#e Skeâ yeÌ[er (YeÙebkeâj) Ûegveewleer kesâ ™he ceW KeÌ[e nw, peyeefkeâ
Øeke=âefle nceW meÛesle keâjleer ngF& keânleer nw - “Human! I can fulfill your needs only, not your greeds!”
DeLee&led ns ceeveke, ceQ kesâkeue legcnejer pe™jleeW keâes hetje keâj mekeâleer ntB, legcnejs (mkeeLe&) ueeueÛe keâes veneR’

ceeveke kesâ Fmeer ueeueÛe kesâ Ûeueles heÙee&kejCe lespeer mes Øeotef<ele neslee pee jne nw, heefjCeecemke™he Øeeke=âeflekeâ
DeeheoeDeeW Deewj ceneceeefjÙeeW kesâ nesves keâer DeeMebkeâe yeÌ{ves ueieer nw~ Deepe ceeveke-peeefle ‘ef[efpešue Sspe’ ceW peerkeve

1. DeefmemšWš Øeesheâsmej, efnvoer efkeYeeie, jeceueeue Deevevo ceneefkeÅeeueÙe, efouueer efkeÕeefkeÅeeueÙe, efouueer
2. Øemeeo kesâ veeškeâ Deewj YeejleerÙe Deefmcelee : [e@. megjsMe ieghle, he=. 9.
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Ùeeheve keâj jner nw~ efke%eeve Deewj ØeewÅeesefiekeâ kesâ Ûeueles ceeveke ÛeejeW Deesj mes ceMeerveeW mes efIeje nw~ yeefukeâ ÙetB keânW ken
mkeÙeb Yeer Skeâ efvepeer&ke hegpe&s ceW leyoerue nes ieÙee nw~ ceevekeleeefkenerve efke%eeve Deewj yeÌ{leer pevemebKÙee, iejeryeer Deewj
DeefMe#ee keâer Yeer heÙee&kejCe Øeot<eCe Deewj heeefjefmLeeflekeâer Demeblegueve ceW Denced Yetefcekeâe nw~ Ssmeer DekemLee ceW ceeveke
heÙee&kejCe keâes Megæ keâjves ceW DemeceLe& efoKelee nw~ ken Deheves heefjkesMe kesâ Øeefle ueehejkeen neslee pee jne nw~ ceMeerveeW
Deewj keâejKeeveeW kesâ DelÙeefOekeâ Øemeej ves ‘heÙee&kejCe keâer Megælee’ keâes efkeve<š keâj efoÙee nQ~ DeleŠ peue, nkee, efceóer
Deeefo meYeer Øeotef<ele nes Ûegkesâ nQ~ DelÙeefOekeâ Øeot<eCe Deewj ceveg<Ùe Éeje efkeâS ieS Øeke=âefle kesâ DeveekeMÙekeâ oesnve ves,
Deepe heÙee&kejCe keâes hetCe&leŠ Demeblegefuele keâj efoÙee nw~ hejceeCeg yeceeW kesâ hejer#eCeeW Deewj «eerve neGmeeW kesâ yeÌ{les Øemeej
ves lees ‘ceeveke-peeefle’ kesâ meeceves ‘iueesyeue keeefceËie’ (kewefÕekeâ leehe Je=efæ) kesâ ™he ceW ceneefkeveeMekeâejer mecemÙee keâes KeÌ[e
keâj efoÙee nw~ heÙee&kejCe ceW Øeot<eCe keâer DeefOekeâlee kesâ keâejCe Deespeesve hejle Yeer ØeYeeefkele ngF& nw~ pewmeeefkeâ nce meYeer
peeveles nQ ‘Deespeesve hejle’ mecemle ØeeCeer peiele kesâ efueS ‘j#ee keâkeÛe’ keâe keâeÙe& keâjleer nw~ Ùen ‘j#ee keâkeÛe’ metÙe& keâer

hewjeyeQieveer efkeâjCeeW (Ultra Violet Rays) keâes he=Lkeer hej Deeves mes jeskeâleer nw~ Ùen efkeâjCeW ceeveke Skeb kevÙe Øepeeefle
kesâ efueS DelÙeefOekeâ DeelceIeeleer nQ~ Fmekesâ ØeYeeke mes Deveskeâ Ieelekeâ yeerceeefjÙeeW kesâ (efkeMes<ekeâj lkeÛee) nesves Deewj yeÌ{ves
keâe Keleje jnlee nw~ ceeveke keâer megKe-megefkeOeeDeeW keâer ueeuemee ves Yeer ‘Deeie ceW Ieer’ keâe keâece efkeâÙee nw~ Deheves peerkeve
keâes DelÙeefOekeâ DeevevooeÙekeâ yeveeves kesâ Skepe ceW ceveg<Ùe ves megKe-meeOeveeW kesâ efvecee&Ce keâer efoMee ceW kegâÚ Ssmes keâeÙeeX
keâes Debpeece efoÙee efpememes keeleekejCe ceW ‘keäueesjesheäueesjes keâeye&vme’ keâer cee$ee DeefOekeâ yeÌ{ ieF& nw~ Fmeves Yeer Deespeesve
hejle keâes keâcepeesj keâjves ceW ceoo keâer nw~ keneR ceesšjeW Skeb ieeefÌ[ÙeeW keâer yeÌ{leer DeveekeMÙekeâ leeoeo ves Yeer Meesj Skeb
keeÙeg Øeot<eCe ceW ke=efæ keâer nw~ ieeefÌ[ÙeeW, keâejKeeveeW ke heâwkeäšefjÙeeW mes efvekeâueles OegSB mes he=Lkeer kesâ keeleekejCe ceW ‘keâeye&ve-
[eF&DeekeämeeF[’ kesâ meeLe-meeLe efceLesve, veeFš^me DeekeämeeF[ ke nwueeskeâeye&ve keâer cee$ee keâes yeÌ{e keâj Gmes Deewj DeefOekeâ
Øeotef<ele keâj efoÙee nw~ heefjCeecemke™he ceeveke keâe meeBme uesvee cegefMkeâue nes jne nw~

ceeveke Yeer DevÙe-ØeeefCeÙeeW keâer YeeBefle pewkeceC[ue (heÙee&kejCe) keâe ner Skeâ Debie nw~ ken Øeke=âefle keâer ieeso ceW
ner Kesuelee nw~ Gmeer ceW meebme ueslee nw, ›eâerÌ[eSB keâjlee nw, peue «enCe keâjlee nw, Yeespeve Øeehle keâjlee nw Ùeeveer ceveg<Ùe
kesâ mecemle ef›eâÙeekeâueehe Øeke=âefle mes ØelÙe#e-Ùee hejes#e ™he mes pegÌ[s Ùee efveÙebef$ele nesles nQ~ je<š^ keâefke cewefLeueerMejCe ieghle
keâer hebefòeâÙeeB ceveg<Ùe Deewj Øeke=âefle kesâ mecyebOeeW keâer meÛÛeer lemkeerj hesMe keâjles nQ-

‘‘efpemekeâer jpe ceW ueesš-ueesš keâj yeÌ[s ngS nQ,
IegšveeW kesâ yeue mejkeâ-mejkeâ keâj KeÌ[s ngS nQ~ Yeejle-Yeejleer’’1

ØelÙeskeâ ceeveke keâer ‘heÙee&kejCe keâes mkeÛÚ Deewj Megæ jKevee’ henueer Deewj Debeflece ØeeLeefcekeâlee nesveer ÛeeefnS~
efkekeâeme keâe celeueye heÙee&kejCe keâe efkeveeMe Ùee Gmes Øeotef<ele keâjvee veneR neslee nw~ meblegueve ner efkekeâeme keâes mener DeLe&

1. Yeejle-YeejleerŠ cewefLeueerMejCe ieghleŠ
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oslee nw~ keâne Yeer peelee nw, pees meblegefuele jnlee nw kener meeLe&keâ peerkeve kÙeleerle keâjlee nw~ leye Ùen keâwmes mebYeke nw efkeâ
nce ‘heÙee&kejCe keâes Øeotef<ele Deewj Demeblegefuele keâj’ DeÛÚs peerkeve Deewj efkekeâeme keâer yeele keâjW~ DeleŠ ceeveke-peerkeve keâer
meeLe&keâlee heÙee&kejCe kesâ meblegueve ceW ner efveefnle nw~ ceveg<Ùe keâe Ùener ogYee&iÙe nw efkeâ ken meYÙelee Deewj efkekeâeme keâer DevOeer
oewÌ[ kesâ Ûeueles heÙee&kejCe kesâ meblegueve keâes efkemce=le keâj Gmekeâe DelÙeefOekeâ oesnve keâjlee Ûeuee ieÙee~ heefjCeecemke™he
Deepe kesâ ceeveke keâes heÙee&kejCe meblegueve keâjves keâer efheâ›eâ nesves ueieer nw~ ken Deepe ceve mes heÙee&kejCe mebj#eCe keâer
DeekeMÙekeâlee keâe DevegYeke keâj jne nw~ YeejleerÙe efÛebleve hejcheje ceW heÙee&kejCe (Øeke=âefle) keâes efkeMes<e cenlke efoÙee ieÙee
nw~ Deheves heefjkesMe kesâ Øeefle mepeie Deewj mebkeosveMeerue jnvee, heÙee&kejCe keâes Megæ Deewj mkeÛÚ jKevee, Gmekeâe mebj#eCe
keâjvee, Ùen meye nceejer kewefokeâ hejcheje ceW efkemleejhetke&keâ oMee&Ùee ieÙee nw~

keso YeejleerÙe meYÙelee, mebmke=âefle, Oece&, oMe&ve, %eeve-efke%eeve, meeefnlÙe Deewj heÙee&kejCe efÛebleve kesâ Deeefoœeesle
nQ~ kesoeW keâer efmLeefle meeke&osefMekeâ Deewj meeke&keâeefuekeâ nw~ Gvekeâer meeke&Yeewefcekeâlee efve<keâuebkeâ nw~ kesoeW ceW efveefnle mevosMe
ceeveke-ceevekesòej efnle, efkeÕe Meebefle  Deewj efkeÕe keâuÙeeCe keâe ceeie& ØeMemle keâjves keeuee nw, Gmekeâer GheÙeesefielee ke
GheeosÙelee meeke&Yeewefcekeâ nw~ ØeeÛeervekeâeue (kewefokeâ keâeue) mes ner YeejleerÙeeW kesâ ceve ceW Øeke=âefle-meeQoÙe&, mebj#eCe Deewj
Gmekesâ mebkeæ&ve kesâ Øeefle hetpee keâe Yeeke jne nw~ helLejeW kesâ Øeefle hetpÙe Yeeke, veefoÙeeW keâes ceelee ke oskeer keânkeâj yegueeves
keâe Yeeke, metÙe& keâes vecemkeâej keâjves keâe Yeeke, heMeg-heef#eÙeeW Skeb heneÌ[eW kesâ Øeefle Deeoj keâe Yeeke, kesâkeue YeejleerÙeeW
Ùee Yeejle ceW ner mebYeke nw~

DeLeke&keso kesâ ‘he=Lkeer-metòeâ’ ceW ceeveke Deewj Yetefce keâe DevÙeesvÙeeefßele mecyebOe Deveskeâ ™heeW ceW kÙeeKÙeeefÙele
ngDee nQ, Fmeer metòeâ ceW he=Lkeer keâer ceelee kesâ ¤he ceW Øeefle…e keâer ieF& nw Deewj ceveg<Ùe keâes heg$e ™he ceW oMee&Ùee ieÙee nw~

‘‘ceelee YetefceŠ heg$eesÓnb ØeefLekÙeeŠ~’’1

keneR he=Lkeer keâes efkeÕebYeje Deewj efnjCÙeke#ee keâer meb%ee mes Yeer efkeYetef<ele efkeâÙee ieÙee nw - ‘‘efkeÕebYeje kemegOeeveer
Øeefle…e efnjCÙeke#ee peielees efvekesefMeveer’’2

ken keâeceOesveg nw, pees Deheves ceeveke ™heer heg$eeW/hegef$eÙeeW keâer nj pe™jle keâes KegMeer-KegMeer hetCe& keâjleer nw~ ken
Deheves heg$eeW kesâ efueS ke<ee& mes peueceÙeer neskeâj Deveskeâ Øekeâej keâer heâueoeÙeer kevemheefleÙeeW keâes GlheVe keâjleer nw~ mecemle
peerke-pevleg Gmeer keâer Ú$eÚeÙee ceW heveheles nQ heeefuele-heesef<ele nesles nQ~ SslejsÙe yeÇeÿeCe (8.5 ‘he=Lkeer metòeâ’ ceW he=Lkeer keâes
‘SsÕeÙe& Deewj meewYeeiÙe oe$eer’ keâne ieÙee nw DeLee&led ken efyevee efkeâmeer mkeeLe& kesâ ceeveke-peeefle hej Deheveer ke=âhee Âef<š
jKekeâj GvnW meewYeeiÙeMeeueer Deewj SsÕeÙe&hetCe& peerkeve keâe kejoeve osleer nw~ DeLeke&keso kesâ ‘Yetefce metefòeâ’ ceW Yetefce ceelee
mes Ùen ØeeLe&vee keâer ieF& nw efkeâ ken Deheves peveeW (ceeveke heg$eeW) keâes megj#ee, oerIe& DeeÙeg<Ùe, Oeve-OeevÙe, Deew<eefOe, peue
Deewj otOe oW~

1. DeLeke&keso he=Lkeer metòeâ (12/1/12)
2. DeLeke&keso he=Lkeer metòeâ . 12/1/6
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‘‘mee vees Yetefceefke&me=peleeb ceelee heg$eeÙe ceW heÙeŠ~’’1

kesoeW kesâ Devleie&le heÙee&kejCe kesâ meblelegueve keâes ueskeâj Deveskeâ ØemebieeW keâer DekeOeejCee keâer ieF& nw, efpemeceW he=Lkeer
peue, Deefive, keeÙeg, kevemheefle Deewj DeekeâeMe kesâ Øeefle Demeerce ßeæe kÙeefòeâ keâer ieF& nw~ Fvekeâes efkeefYeVe oskeeW kesâ ™he
ceW Yeer heefjieefCele efkeâÙee ieÙee nw~ pewmes peue oskelee, Deefive oske, he=Lkeer oskeer, kevemheefle oskeer Deeefo~ ‘efke<CeghegjeCe’ kesâ
Skeâ Øemebie ceW he=Lkeer keâes Meekeâbyejer veece mes mebyeesefOele efkeâÙee ieÙee nw efpemeceW Gmes Øeke=âefle Ùee Ghepe keâer oskeer keâne ieÙee
nw~ nÌ[hheekeâeueerve cegõe ceW Skeâ m$eer kesâ ieYe& mes Skeâ ke=#e efvekeâuelee oMee&Ùee ieÙee nw~ keneR le#eefMeuee, yemeeÌ[ ke
keâewMeecyeer mes Øeehle cetefle&ÙeeW ceW Skeâ m$eer ueleeDeeW kesâ yeerÛe veive™he ceW efÛeef$ele keâer ieF& nw, efpemes Ghepe keâer oskeer keâer
meb%ee oer ieF& nw~

$e+ikeso, DeLeke&keso, Ùepegke&so (12,69.72), ‘ieesefYeue ie=¢e met$e’ (4.4.27-30) leLee ‘heejmkeâej ie=¢e
met$e’ (2.17-9.40) ceW meerlee keâe GuuesKe ke=âef<e keâer oskeer kesâ ™he ceW efkeâÙee ieÙee nw~ ‘DeLe&Meem$e’ ceW ke=âef<e mes
mecyebefOele DeefOekeâejer keâes meerleeOÙe#e keâne peelee nw~ ‘vew<eOeerÙe Ûeefj$e’ ceW meerlee keâes ke=âef<e Deewj kewYekeoe$eer keâne ieÙee
nw~ Fme mecyebOe ceW efkeÉeve ieesefkeboÛeelekeâ keâe keâLeve õ<škÙe nw~ ÙeLee -

‘‘mevleeveeslheefle mes ueskeâj heeueve-hees<eCe Deewj meebmke=âeflekeâ DeeÛeej-efkeÛeej Skeâ mebmeej keâes heefjke=òe efkeâS jnves
kesâ keâejCe Øeke=âefle keâes ceeveke ves m$eer kesâ ™he ceW osKee~ FmeefueS Deveskeâ-oskeer-oskeleeDeeW keâer keâuhevee ceeB kesâ ™he ceW
keâer ieF& nw~’’2

‘ceekeâË[sÙe hegjeCe’ ceW meYeer osefkeÙeeW Éeje efkeÕe keâes peerkeveoeefÙeveer kevemheefle Øeoeve keâjves keâer yeele mkeerkeâej
keâer ieF& nw~ heÙee&kejCe keâe mekee&efOekeâ cenlkehetCe& Ieškeâ peue nw~ he=Lkeer mes pevceer mecemle kevemheefleÙeeW Skeb kevÙe-ØeeefCeÙeeW
keâes efpevoe jnves kesâ efueS peue Deewj keeÙeg keâer DeekeMÙekeâlee nesleer nw~ ØelÙeskeâ heewOes Deewj kevÙe ØeeefCeÙeeW keâe peerkeve
heÙee&kejCe kesâ Ghejesòeâ oes cegKÙe IeškeâeW hej ner efveYe&j jnlee nw~ oesveeW Øeke=âefle kesâ DecetuÙe Ghenej nQ~ kesoebs ceW peue
keâes Dece=le keânkeâj peerkeve ceW Gmekeâer efkeefMe<šlee Deewj cenlke keâes ner oMee&Ùee ieÙee nw~ peue kesâ mecyebOe ceW ‘peue ner
peerkeve nw’ Ùee ‘peue nw lees keâue nw’ keânkeâj Gmekesâ kewefMe<šÙe keâe ner yeKeeve efkeâÙee ieÙee nw~ $e+ikeso ceW peue kesâ
Deew<eOeerÙe iegCeeW hej efkeMes<e ØekeâeMe [euee ieÙee nw~

‘‘DehmkevlejDece=lecehmeg Yes<epeceheecegle ØeMemleÙes~’’3

DeLee&led peue jesie ve<š keâjves keeuee ke meYeer ØeeefCeÙeeW keâe Yes<epeotle nw~
Skeâ DevÙe mLeue hej peue keâes ceeveke-peeefle, ØeeCeer-peiele ke kevemheefleÙeeW keâe cebieue keâjves keeuee oMee&Ùee

ieÙee nw~ ÙeLee - ‘‘DeesceeveYeekeeW ceeveg<eerj cegòeâb IeeleleeskeâeÙe leve Ùeece Meb Ùees, ÙetÙeb efo…e efYe<epees ceele=leceeŠ efkeÕemÙe

1. DeLeke&keso he=Lkeer metòeâ 12/1/10
2. heÙee&kejCe Deewj mebmke=âefle: [e@. ieesefkevo ÛeelekeâŠ he=. 13
3. $e+ikeso- 1/23/19
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mLeeleg peielees peefve$eer~’’1

Ùepegke&so kesâ ‘peuemetòeâ’ ceW peue keâes ceelee kesâ otOe keâer YeeBefle efokÙe keânkeâj Gmes meyekeâe keâuÙeeCe keâjves keeuee
yeleeÙee ieÙee nw~ ÙeLee -‘‘Ùees keŠ efMekelecees jmemlemÙe YeepeÙelesn ve:~ GMeleerefjke ceelej:~’’2

ÚeboesiÙe Gheefve<eod3 ceW DeVe mes Yeer yeÌ{keâj peue keâes oMee&Ùee ieÙee nw~ kener ceneYeejle ceW veefoÙeeW keâes
‘efkeÕeceelej’ (efkeÕeceelee) keâne ieÙee nw~ ÙeLee -

‘‘efkeÕemÙe ceelej mekee&Š mekee&MÛewke ceneheâueeŠ~
FlÙeslee meefjlees jepemeYee KÙeelee ÙeLee mce=efle~~’’4

 nceejer oskeer veefoÙeeB nceejer j#ee kesâ efueS oÙeeceÙe yeveer jnW~ kes nceW heerves kesâ efueS peue Øeoeve keâjleer jnW
Deewj nce hej Deevevo Deewj KegefMeÙeeB yejmeeleer jnW~ nceejer yengcetuÙe efveefOeÙeeW Deewj ceeveke keâer Yeer efkeOeelee, ns veefoÙeeW!
nce legcnejs DeejesiÙe peue kesâ DeekeâeB#eer nQ~

mecemle ceeveke Deewj heÙee&kejCe kesâ mevoYe& ceW peue keâe cenlke DemeefobiOe nw~ keâefke jefnce kesâ MeyoeW ceW ‘jefnceve
heeveer jeefKeS, efyeve heeveer meye metve’ keâer efÛeblee osKeer pee mekeâleer nw~ efvemevosn Ùen keâne pee mekeâlee nw efkeâ peue keâer
GheueyOelee Deewj Megælee keâe nesvee mechetCe& yeÇÿeeC[ kesâ efueS keâuÙeeCekeâejer nw~ peue-mevlegueve ner he=Lkeer keâes Deewj
Gmekeâer njereflecee keâes peerefkele jKeves keâe Skeâcee$e GheeÙe nw~ peue mebkeâš nesvee DeLee&led mecemle-ØeeefCeÙeeW kesâ peerkeve keâe
mebkeâš ceW nesvee nw~

‘keeÙeg’ heÙee&kejCe keâe otmeje Deefle cenlkehetCe& Ieškeâ nw~ kesoeW ceW keeÙeg keâer mlegefle keâes ueskeâj keâF& metòeâeW keâer
me=ef<š keâer ieF& nw~ $e+ikeso kesâ Devleie&le keeÙeg keâes ‘ØelÙe#e yeÇÿe’ keâne ieÙee~ ken ØeeCe lelke kesâ ™he ceW Øeefleef…le nw~
ÙeLee - ‘‘vecemles keeÙees~ lkeceske ØelÙe#e yeÇÿeeefme~’’5

kesoeW kesâ keeÙeg mecyebOeer Deveskeâ metòeâeW ceW Gmes ‘peerkeveoeefÙeveer Meefòeâ’ keânkeâj mecyeesOeve efkeâÙee ieÙee nw~ $e+ikeso
ceW keeÙeg kesâ mecyebOe ceW Ùen Yeeke kÙeòeâ efkeâÙee ieÙee nw efkeâ ns keeÙeg! legce Deew<eOeer Øeehle keâjeDees, GmeceW efkeÅeceeve efkekeâej
keâes yeenj ues peeDees~ legce efveefMÛele ner Deew<eefOe mke™he nes~ legce mkeemLÙe kesâ efueS megKekeâlee& Deewj peerkeveoeÙekeâ nes~

‘‘keele Deekeeleg Yes<epe, MecYeg ceÙeesYeg vee Fos ... DeeÙetef<e leeefj<ele!’’
‘‘Gle keele efheleeefme ve Gle YeÇeleesle veŠ meKee

1. ieesefYeue ie=¢e met$e (4.4.27-30)
2. Ùepegke&so -36/15
3. ÚeboesiÙe Gheefve<eod-10/2
4. ceneYeejle, Yeer<ce heke& 9/37-38
5. $e+ikeso 1/90/9
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mevees peerkeelekes ke=âefOe~’’1

keeÙeg, peue Deewj Deefive Deeefo keâer efieveleer he=Lkeer kesâ Deeefo hetke&peeW kesâ ™he ceW ngF& nw~ FveceW metÙe&, Ûevõ,
«en, ve#e$e meYeer Meeefceue nQ~ efpeme lejn ceeveke kegâšcyeeW (heefjkeejeW) ceW jnlee nw, Gmeer Øekeâej metÙe& keâe Yeer Dehevee
Skeâ heefjkeej nw, efpemes ‘meewjceC[ue’ Ùee ‘meewj heefjkeej’ keânles nQ~ ceeveke mes ueskeâj kevÙe-ØeeefCeÙeeW keâe peerkeve Ûe›eâ
metÙe& keâer heefj›eâcee hej ner efveYe&j nw~ heÙee&kejCe ceW efkeefYeVe Øekeâej kesâ peerkeeW Deewj hesÌ[-heewOeeW keâer Devegkeâtuelee metÙe& kesâ
leehe (ieceer&) hej efveYe&j keâjleer nw~

heÙee&kejCe leLee ceeveke-peerkeve kesâ efueS Deefive (G<cee) Yeer Gleveer ner cenlkehetCe& Yetefcekeâe efveYeeleer nw efpeleveer
keeÙeg Deewj peue~ Deefive keâe keeme, he=Lkeer, DeekeâeMe Deewj Debleefj#e leerveeW ceW nw~ Debleefj#e ceW ken efkeÅegle kesâ ™he ceW Deewj
DeekeâeMe ceW metÙe& kesâ ™he ceW, he=Lkeer hej lees ken Deveskeâ ™heesW ceW efkeÅeceeve nw~ Fve leerveeW lelkeeW keâe met$eyeæ nesvee
Øeeke=âeflekeâ Devegkeâtuelee keâer efveMeeveer nw~ $e+ikeso ceW ‘Deefive metòeâ’ kesâ Devleie&le metÙe& keâes efhelee leLee he=Lkeer keâes ceelee
ceevekeâj Gvekeâer hetpee keâjves keâe efveo&sMe efkeâÙee ieÙee nw~ ÙeLee -

‘‘Åeesce&s efhelee peefvelee veeefYej$e yevOegce&s ceelee he=efLekeer cenerÙeleece’’2

keneR DeLeke&keso ceW keâne ieÙee nw ‘ceveg<Ùe keâes Deheveer ceveve-Meefòeâ Éeje metÙe& efkeÅee, he=Lkeer efkeÅee Deewj keeÙeg
efkeÅee ceW efvehegCe nes, otmejeW keâe keâuÙeeCe keâjvee ÛeeefnS~ ÙeLee - ‘‘cevememhele Fceb vees efoefke oske<eg Ùe%eced~’’

mkeene efoefke, mkeene he=efLekÙeeb, mkeenevleefj#es mkeene keeles Åeeb mkeeneŠ~~’’3

he=Lkeer, peue, Deefive kesâ meeLe-meeLe kesoeW Skeb DevÙe ØeeÛeerve «ebLeeW ceW ke=#e, heMeg-he#eer, heke&le, peerke-pevleg
Deeefo keâer cenòee keâe GuuesKe efkeâÙee ieÙee nw~
ke=#e keâe cenlke :

YeejleerÙe mebmke=âefle ceW ke=#e hetpeve keâer hejcheje efveefnle jner nw~ ke=#e, heÙee&kejCe keâes Øeot<eCe cegòeâ jKeves ceW
cenlkehetCe& Yetefcekeâe efveYeeles nQ~ kes ceveg<Ùe Deewj DevÙe peerke-pevlegDeeW keâes mkeÛÚ keeÙeg Øeoeve keâjles nQ~ hesÌ[-heewOes Deew<eefOe
kesâ ™he ceW Yeer GheÙeesieer nQ~ ue#ceCe Yeer mebpeerkeveer yetšer mes ner mkemLe ngS Les~ hegjeCeeW ceW õesCe heke&le keâes Deew<eefOe
OeejCe keâjves keeuee heke&le ceevee peelee Lee~ Ssmes Deveskeâ ke=#e Skeb heewOes nQ efpevekesâ Øeefle ceeveke hetpee Yeeke jKelee nQ~
Fme Âef<š mes leguemeer, yeÌ[, veerce, heerheue Deeefo cenlkehetCe& ke=#e nQ efpevekesâ Øeefle ceeveke keâer efkeMes<e DeemLee nw~ Ghejesòeâ
ke=#eeW keâer Oeeefce&keâ Deewj jemeeÙeefvekeâ cenòee Yeer DemebefoiOe nw~ leguemeer kesâ heewOes keâer efvelÙe hetpee keâj GmeceW peue ÛeÌ{evee
YeejleerÙe ceefnueeDeeW ceW efkeMes<e cenlke jKelee nw~ Ùener veneR DeeOÙeeeflcekeâ Âef<š mes Yeer ke=#eeW keâe efkeefMe<š cenlke nw~
DeleŠ Fme yeele ceW leefvekeâ Yeer mevosn veneR efkeâ heÙee&kejCe kesâ meblegueve Deewj Gmes Megæ yeveeves ceW ke=#eeW keâer Yetefcekeâe Denced

1. $e+ikeso 10/186/1 ke 10/186/2
2. $e+ikeso 1/164/33
3. DeLeke&keso metòeâ 7/97/7
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nw~ FmeefueS ceveg<Ùe keâes Ùeefo Dehevee peerkeve megjef#ele jKevee nw lees DeefOekeâ-mes-DeefOekeâ ke=#eejesheCe keâjs, leeefkeâ
heÙee&kejCe keâe meblegueve yevee jns~ ceeveke peerkeve ceW ke=#eeW kesâ cenlke Skeb iegCeeW kesâ keâejCe ner ‘‘heerheue, veerce, keš Deeefo
keâes hetpee peelee jne nw pees heÙee&kejCe mebj#eCe kesâ Øeleerkeâ nQ~ veerce, keâoueer, DeeBkeuee keâes heefke$e ceevee peelee nw~ leguemeer
keâe heewOee keeÙeg keâes Megæ keâjlee nw efpemeceW efveefnle keâhetj ke DevÙe jmeeÙeve ceevekeesheÙeesieer nQ~’’1

heMeg-he#eer ke peerke pevleg keâe cenlke :
YeejleerÙe mebmke=âefle ceW efpelevee hetpee Yeeke ke=#eeW kesâ Øeefle nw Glevee ner DeeojYeeke heMeg-he#eer ke peerke-pevlegDeeW

kesâ Øeefle Yeer nw~ YeejleerÙe mebmke=âefle ceW peerke nlÙee heehe ceevee ieÙee nw, efpemekesâ keâjves hej ceveg<Ùe keâes meerOes vejkeâueeskeâ
Øeehle neslee nw~ kewefokeâ Deewj heewjeefCekeâ keâeue ceW heMeg-heef#eÙeeW Skeb peerke-pevlegDeeW keâes DelÙeefOekeâ Deeoj-mecceeve efoÙee
peelee Lee~ oskeleeDeeW kesâ peerkeve ceW heMeg-he#eer Gvekesâ menÛej yevekeâj jnles Les~ keâF& heMeg-he#eer lees oskeer-oskeleeDeeW keâer
mekeejer kesâ ™he ceW oMee&S ieÙes nQ, efpeveceW ceeB ogiee& keâe Mesj, efMeke keâe vevoer (yewue), ieCesMe keâe cetmekeâ, mejmkeleer
keâe nbme, iebiee keâe IeefÌ[Ùeeue, ue#ceer keâe Guetkeâ, keâeefle&kesâÙe keâe ceesj, Meefveoske Deewj Ùecejepe keâe YeQmee, efke<Ceg keâe
Mes<eveeie Deewj Fvõ keâe neLeer Deeefo-Deeefo nQ~ keneR oskeer-oskeleeDeeW ves Yeer efkeefYeVe heMeg-heef#eÙeeW kesâ ™he ceW Dekeleej
OeejCe efkeâÙes nQ, efpeveceW efke<Ceg keâe vejefmebn Dekeleej, efMeke keâe nvegceeve (keevej ™he) Dekeleej, ue#ceCe keâe Mes<eveeie
Dekeleej DevÙe, celmÙeekeleej, keâtcee&keleej Deeefo ØeÛeefuele nQ~ kesoeW ceW lees ieeÙe keâes efkeÕeceelee keânkeâj Gmekeâer hetpee keâjves
keâes keâne ieÙee nw~ YeejleerÙe mebmke=âefle ceW Deiej efkeâmeer heMeg keâe mekee&efOekeâ mecceeve Deewj Deeoj nw lees ken ‘ieeÙe’ Ùee
‘ieew-ceelee’~ DeleŠ Øeke=âefle, heMeg-he#eer ke peerke-pevlegDeeW kesâ Øeefle Ssmee meenÛeÙe& Deewj efce$ekeled Yeeke ner heÙee&kejCe
mebj#eCe keâer henueer Mele& nw~ peye lekeâ nce Øeke=âefle Deewj kevÙe peerke-pevlegDeeW kesâ Øeefle Deelce (Dehevesheve) Yeeke veneR
jKeWies leye lekeâ heÙee&kejCe kesâ mebj#eCe keâe mehevee DeOetje ner jnsiee~
heneÌ[eW ke heke&leeW keâe cenlke :

DeefYeveslee ceveespe kegâceej Éeje DeefYeveerle ‘hetjye Deewj heefMÛece’ efheâuce - ‘‘Fleveer cecelee peneB veefoÙeeW keâes
ceelee keânkeâj yegueeles nQ, Flevee Deeoj melkeâej peneB helLej Yeer hetpes peeles nQ~’’ Fme ieeves ceW Yeejle keâer cenevelee,
Gmekeâer ieewjkeMeeueer mebmke=âefle keâe yeKeeve efkeâÙee ieÙee nw, efpemeceW veefoÙeeW keâes ‘ceelee’ Deewj ‘heneÌ[eW ke heke&leeW’ kesâ Øeefle
ßeæe keâe Yeeke nw, pees Yeejle pewmes ceneve osMe ceW ner mecYeke nw~ Yeejle ceW heke&le meowke mes ner hetpeveerÙe jns nQ~ Fme
Âef<š mes ‘efnceeÙeue heke&le’ mekee&sheefj nw~ efnceeueÙe keâes efhelee Deewj oskeelcee pewmeer DeeojCeerÙe meb%ee osvee Gmekesâ Øeefle
YeejleerÙeeW kesâ hetpÙe Yeeke keâes oMee&lee nw~ heke&le efkeefYeVe Øekeâej kesâ Keefvepe-heoeLeeX ke Deew<eefOeÙeeW keâe YeC[ej jns nQ~
YeeBefle-YeeBefle keâer peÌ[er-yetefšÙeeB nceW heke&leeW mes ner Øeehle nesleer nQ~ heke&leeW keâer Fmeer efkeMes<elee keâes Âef<šiele keâj ØeeÛeerve
$e+ef<e-cegefveÙeeW ves - ‘‘Deew<eOeerveeb heje-YetefceŠ efncekeeve Mewue GòeceŠ’’ keâne nw~ heewjeefCekeâ ke kele&ceeve keâeue ceW pees heke&le
efkeÕeefkeKÙeele jns nQ efpevekeâer ceefncee keâe iegCeieeve Fefleneme Øeefmeæ nw GveceW megces®, efkevOÙe, efÛe$ekeâtš, ceovee<škeâ,

1. YeejleerÙe mebmke=âefle keâe DeelceYeeke : [e@. Ûevõceesnve De«ekeeue, he=. 99.
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ieeskeOe&ve, Deeyet, Dejekeueer, Decejkeâbškeâ, keâwueeMe jeceefieefj Deeefo YeejleerÙe peveceeveme kesâ efmejceewj nQ, efpevekesâ Øeefle
ceeveke ceW ÙegieeW-ÙegieeW mes Deeoj Skeb hetpee keâe Yeeke efkeÅeceeve jne nw~

YeejleerÙe meboYe& ceW ØelÙeskeâ Ùegie kewefokeâ, heewjeefCekeâ, ØeeÛeerve, ceOÙekeâeue Deewj DeeOegefvekeâ Ùegie ceW heÙee&kejCe
kesâ Øeefle efkeMes<e DeemLee keâe Yeeke osKee ieÙee nw~ ceOÙekeâeue ceW Yeer heÙee&kejCe mebj#eCe kesâ Øeefle efkeMes<e ®efÛe jner~
ceOÙekeâeue ojDemeue jepes-jpekeeÌ[eW keâe Ùegie Lee~ jepee-cenejepeeDeeW keâer mLeehelÙe kesâ Øeefle efkeMes<e ®efÛe Leer Fme ueieeke
kesâ Ûeueles ner GvneWves Yeejle ke<e& ceW Deveefievele cenueeW, efkeâueeW Skeb megvoj-megvoj Ssefleneefmekeâ FceejleeW keâe efvecee&Ce
keâjkeeÙee, pees Deepe lekeâ Yeejle Deewj YeejleerÙeeW kesâ efueS ieewjke Deewj mecceeve keâe Øeleerkeâ yeveer ngF& nQ~ uesefkeâve mLeehelÙe
kesâ meeLe-meeLe GveceW heÙee&kejCe kesâ Øeefle Yeer DeLeen ueieeke Lee~ Gvekeâe Ùen ueieeke yeÌ[s-yeÌ[s leeueeyeeW, peueeMeÙeeW,
kegâBDeeW, yeekeefÌ[ÙeeW, megvoj Skeb Deekeâ<e&keâ heekeâeX, yeeie-yeieerÛeeW Deewj ke=#eejesheCe ceW Âef<šiele neslee nw~ Ùener veneR Gvekeâe
Ùen ueieeke ceÙetj (ceesj) keâyetlej, efkeefYeVe Øekeâej keâer efÛeefÌ[ÙeeW Megkeâ, efhekeâ, yeepe, neLeer-IeesÌ[s Deeefo efkeefYeVe heMeg-
heef#eÙeeW Skeb peerke-pevlegDeeW kesâ mebj#eCe Skeb heeueve-hees<eCe kesâ ™he ceW Yeer osKee pee mekeâlee nw~ Fefleneme Fme yeele keâe
mee#eer nw efkeâ Deveskeâ jepee-cenejepeeDeesW kesâ mlecYeeW, cegõeDeeW Skeb OkepeeW hej efkeefYeVe heMeg-heef#eÙeeW keâer Deeke=âefle efkeÅeceeve
nesleer Leer~ GoenjCemke™he jepee DeMeeskeâ kesâ mlecYeeW ceW Deeke=âefle mke™he efmebn, DeÕe, iepe, ke=<eYe Deeefo Debefkeâle nQ
(meejveeLe mlecYe)~ ieghlekeâeue ceW ieghleeW kesâ je<š^erÙe Okepe hej ie®Ì[ veecekeâ he#eer keâer Deeke=âefle Debefkeâle nw~ Fmeer keâejCe
Gvekeâe je<š^erÙe Okepe ie®Ì[-Okepe keânueelee Lee~ ieghlekeâeueerve meeefnlÙe Deewj oMe&ve ceW Yeer heMeg-heef#eÙeeW kesâ mecyevOe
ceW yengle-meer yeeleW keâner ieF& nw pees Gvekesâ heÙee&kejCeerÙe Øesce keâes oMee&leer nQ~

keâeefueoeme, keeuceerefkeâ, YekeYetefle, ceeIe, yeeCe, DeÕeIees<e Deeefo ves Yeer Deheves meeefnlÙe ceW Øeke=âefle Deewj heMeg-
heef#eÙeeW kesâ Øeefle ceeveke kesâ meenÛeÙe&iele mecyevOe keâes oMee&Ùee nw pees Gvekeâer Øeke=âefle mebyebOeer ienjer DeemLee keâes oMee&lee
nw~ ›eâeQÛe he#eer keâe keOe, keeuceerefkeâ kesâ ùoÙe keâes efkeoerCe& keâj oslee nw~ leye keeuceerefkeâ keâe ùoÙe keâjen G"lee nw lees
‘‘cee efve<eeo Øeefle…eced’’ keâe GÆke neslee nw~ keneR keâeefueoeme keâer Mekegâvleuee keve Deeßece ceW ner jnleer nw~ Deeßece kesâ
kevÙe ØeeefCeÙeeW mes Gmekeâe DeLeen ueieeke osKeles ner yevelee nw~ ueieeke Flevee ienje nw efkeâ Mekegâvleuee kesâ meeLe heMeg-
he#eer yengle KegMe jnles nQ, uesefkeâve Mekegâvleuee kesâ peeves hej efnjCe Ieeme Ûejvee ÚesÌ[ osles nQ, ceesj veeÛevee Yetue peeles
nQ Deewj efkeefYeVe he#eer ÛenÛeenvee Yetue peeles nQ~ Øeke=âefle Deewj Gmekesâ kevÙe-ØeeefCeÙeeW kesâ Øeefle Ssmeer ienjer mebkesovee Deewj
ueieeke DevÙe$e ogue&Ye nw~ keâeefueoeme Ùee ÙetB keânW mecemle mebmke=âle meeefnlÙe ‘Øeke=âefle’ keâe ner heÙee&Ùe nw~

DeeOegefvekeâ Ùegie ves efpeme peeie®keâlee keâe efkemleej efkeâÙee, Gmekeâe mekee&efOekeâ Demej megKe-megefkeOeeSB pegševes
leLee GheYeesiekeeo keâes yeÌ{ekee osves ceW ner efoKeeF& efoÙee~ heefjCeecemke™he ceeveke heÙee&kejCe keâes mebj#eCe osves kesâ yepeeS,
Gmekesâ DeØeeke=âeflekeâ Mees<eCe ceW ueie ieÙee~ [e@. Øesceevevo Ûevoesuee keâe ceevevee mener nQ -

‘‘efke%eeve Deewj šskeäveesuee@peer ves nceW {sj meejer megKe-megefkeOeeSB, SsMees-Deejece Deewj Yeesie efkeueeme keâer ÛeerpeW
oer nQ, hej Fve yeeleeW ceW KeesS ngS nce Ùen Yetue ieS efkeâ Ùen heÙee&kejCe nceW Øeke=âefle mes efkejemele ceW efceuee Lee, hej
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1. [e@. Øesceevevo Ûevoesuee,he=. 26

veS Ùegie kesâ Deeves mes, veS jbie-{bie mes nce Fme Øeeke=âeflekeâ heÙee&kejCe keâes DeØeeke=âeflekeâ yeveeles Ûeues pee jns nQ~’’1

heÙee&kejCe kesâ mebj#eCe kesâ efueS heÙee&kejCe mebyebOeer efMe#ee keâe efoÙee peevee Yeer DeefleDeekeMÙekeâ nw~ Gmekesâ
ceeOÙece mes peve-meeOeejCe keâes heÙee&kejCe mes pegÌ[er YeÙebkeâj mecemÙeeDeeW mes heefjefÛele keâje, Gvekesâ meceeOeeve kesâ efueS
peveceeveme keâes ceeveefmekeâ ™he mes lewÙeej keâjvee DeekeMÙekeâ nw~ heÙee&kejCeerÙe efMe#ee ceveg<Ùe keâer Øeke=âefle kesâ Øeefle Gmekeâer
DeefYe®efÛe keâes yeveeves ceW meneÙekeâ nesleer nw~ Fmekesâ ceeOÙece mes ceeveke Øeke=âefle kesâ Øeefle Yeekeveelcekeâ ueieeke cenmetme keâjlee
nw~ Gmemes efvekeâšlee yeveeÙes jKevee Ûeenlee nw~ Fme Yeekeveelcekeâ pegÌ[eke kesâ Ûeueles ken Øeke=âefle keâes ‘ceeB’ Skeb ‘Oee$eer’
kesâ ™he ceW osKeves ueielee nw~ ØeeÛeerve kesoeW ceW Øeke=âefle kesâ Øeefle ceeveke keâe Ùener Yeeke ØecegKe jne~ Fmeer keâejCe ken Øeke=âefle
Deewj kevÙe ØeeefCeÙeeW kesâ Øeefle hetpÙe Yeeke jKelee Lee~ DeleŠ efve<keâ<e& ™he ceW keâne pee mekeâlee nw efkeâ heÙee&kejCe Øeot<eCe
Deewj mebj#eCe kele&ceeve efkeÕe keâer mekee&efOekeâ efÛebleepevekeâ mecemÙee nw~ keânves keâer DeekeMÙekeâlee veneR nw efkeâ kele&ceeve oewj
ceW heÙee&kejCe keâer Deefmcelee keâe mebkeâš DelÙeefOekeâ ienjelee pee jne nw~ Deiej meceÙe jnles nceves heÙee&kejCe keâer megOe
veneR ueer, lees Deeves keeueer mebleefle keâes Øeke=âefle kesâ YeÙebkeâj heefjCeeceeW keâes Pesuevee heÌ[siee~

µµµµµ



The Journal of Indian Thought and Policy Research / March-September 2018 / 88

YeejleerÙe Deefmcelee keâer efvejblejlee ceW efnvoer meeefnlÙe keâe Ùeesieoeve
[e@. mebOÙee keelmÙeeÙeve1

YeejleerÙe mebmke=âefle keâer henÛeeve DelÙeble ØeeÛeerve nw~ ve kesâkeue keâuee, meeefnlÙe kesâ #es$e ceW yeefukeâ %eeve-efke%eeve
kesâ #es$e ceW Yeer YeejleerÙe Deefmcelee efvejblej keâeÙece jner nw efpemekeâe ueesne hetje efkeÕe ceevelee jne nw~

‘YeejleerÙe Deefmcelee keâer efvejblejlee’ kesâ mevoYe& ceW Deefmcelee keäÙee nw, Gmekeâe DeLe& peeve uesvee DeekeMÙekeâ nw~
Deefmcelee keâe cetue Yeeke nw- cesjer meòee DeLee&le ceve keâe ken Yeeke Ùee ceveeske=efòe efpemeceW Skeâ he=Lekeâ Deewj efkeefMe<š meòee
keâe Yeeke efveefnle nw~ otmeje DeLe& Mebkeâj kesâ DeÉwleJeeo mes pegÌ[lee nw efpemeceW kes keânles nQ- ‘Denced yeÇÿeeefmce’ DeLee&le
‘ceQ ner yeÇÿe ntB’ keâe Yeeke~ meebKÙe ceW Deefmcelee keâes ‘ceesn’ leLee kesoeble ceW ‘ùoÙe «ebefLe’ keâne ieÙee~ Ùeesie Meem$e kesâ
Devegmeej Deefmcelee keâes heeBÛe keäuesMeeW ceW mes Skeâ ceevee ieÙee~ kegâÚ DeLeeX ceW Fmes ‘DeefYeceeve’ Yeer keâne ieÙee nw~ meeefnlÙe
ceW Fmes ‘Deefmcelee’ Ùee ‘mkelke’ kesâ ™he ceW mkeerkeâej efkeâÙee peelee nw~

Deefmcelee keâes Deb«espeer ceW ‘DeeF[Wefššer’ keâe Devegkeeo ceeve efueÙee ieÙee nw, hejvleg Ùen mener veneR nw~ YeejleerÙe
Deefmcelee keâer Meg™Deele efmevOeg Ieešer meYÙelee mes ceeveer pee mekeâleer nw~ Deepe peneB nce KeÌ[s nQ, Gmekeâer ØeejefcYekeâ veeRke
efmevOeg Ieešer meYÙelee ceW ner heÌ[er~ Øeesheâsmej ÛeeFu[ efueKeles nQ- ‘efmevOeg meYÙelee Skeâ Keeme keeleekejCe ceW Deeoceer keâer
efpeboieer keâe Skeâ hetje mebie"ve peeefnj keâjleer nw Deewj meeueeW-meeue keâer keâesefMeMeeW keâe ner veleerpee nes mekeâleer nw~ Ùen
Skeâ efškeâeT meYÙelee Leer; Gme keòeâ Yeer efnbogmleeve keâer Deheveer Úehe heÌ[ Ûegkeâer Leer Deewj Ùen Deepe keâer efnbogmleeveer
mebmke=âefle keâe DeeOeej nw~’2 Ùen efjMlee heeBÛe nÌpeej meeue hegjevee nesles ngS Yeer kewmee ner Deštš nw~ cewkeämecetuej pewmes
efkeÉeve Yeer Yeejle keâer hejcheje mes DeÛebefYele Les~ 1882 ceW keâQefyeÇpe efkeÕeefkeÅeeueÙe kesâ Deheves kÙeeKÙeeve ceW kes Yeejle
keâer Gve leceece meebmke=âeflekeâ, meeefneflÙekeâ leLee meeceeefpekeâ efkejemele keâe efÌpe›eâ keâjles nQ efpemeves Yeejle keâer hejcheje keâes
De#egCCe jKee~ cewkeämecetuej keâer ner yeele keâes Feflenemekeâej jescÙeeb jesuee ves kegâÚ ÙetB Deeies yeÌ{eÙee- ‘Deiej ogefveÙee keâer
melen hej keâesF& Skeâ cegukeâ nw peneB kesâ efpevoe ueesieeW kesâ meYeer meheveeW keâes Gme keòeâ mes peien efceueer nw, peye mes Fvmeeve
ves Deefmlelke keâe mehevee Meg™ efkeâÙee, lees ken Yeejle nw~’3  efkeÉeve [e@[kesue kesâ Devegmeej ‘Yeejle ceW mecegõ keâer lejn

1. SmeesefmeSš Øeeshesâmej, efnvoer efJeYeeie, Deefoefle ceneefJeÅeeueÙe, efouueer efJeMJeefJeÅeeueÙe,efouueer
2. efnbogmleeve keâer keâneveer- (mechetCe&), pekeenjueeue vesn™, memlee meeefnlÙe ceb[ue ØekeâeMeve, mebmkeâjCe- 2013, he=…-56
3. kener, he=…-02
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meesKeves keâer Demeerce Meefòeâ Leer’~1 yeenjer leekeâleeW kesâ cesueefceueehe mes Yeejle keâer peerkeveer Meefòeâ Deewj cepeyetle ngF&, ÙeneB
keâe ‘efnvotheve’ Gve hej Úe ieÙee~ efkevmeWš efmceLe keâe ceevevee nw- ‘efkeosMeer Deheves hetke&peeW MekeâeW Deewj ÙegF&-Ûeer keâer lejn
efnvot Oece& keâer heÛee uesves keâer DeÆgle Meefòeâ kesâ keMe ceW ngS Deewj lesÌpeer kesâ meeLe GveceW ‘efnvotheve’ Dee ieÙee~’2

nce meye peeveles nQ efkeâ efnvoer meeefnlÙe keâe ØeejbYe ueieYeie omekeeR meoer mes ceevee ieÙee nw, efpemekeâe efkekeâeme
mebmke=âle, heeefue, Øeeke=âle, DeheYeÇbMe mes ngDee~ Fme Âef<š mes YeejleerÙe Deefmcelee keâer efvejblejlee kesâ met$e keâe DeejcYe
mebmke=âle «ebLeeW mes ceevee peeÙesiee pees ØeeÙe: kesoeW–hegjeCeeW ceW Debleefve&efnle nw~ nceejer YeejleerÙe mebmke=âefle kesâ hegjeleve efÛeÖ
kesoeW ceW efceueles nQ~ kesoeW keâe meceÙe keâeue yesno DeefveefMÛele nw uesefkeâve Fmes ØeceeefCele leewj hej 2500 meeue mes keâce
hegjevee veneR ceevee peevee ÛeeefnS~ kesoeW ceW F&Õej-ceveg<Ùe-peiele kesâ mebyebOeeW keâe keCe&ve nw~ kesoeW ceW mlegefleÙeeB nQ; ØeeLe&veeSb
nQ; Ùe%e-nkeve keâer efkeefOeÙeeB nQ; peeot-šesvee Yeer nw; Deewj yengle TBÛes ope&s keâer Øeeke=âeflekeâ keâefkeleeSB Yeer nQ~ Ùen meye kegâÚ
YeejleerÙe Deefmcelee keâes veÙee DeeÙeece osleer nQ~ efvejblejlee keâes keâeÙece jKeleer nQ~ ØeejbefYekeâ kewefokeâ meceÙe ceW F&Õej-Deelcee
kesâ mekeeue Fleves cenlke kesâ veneR Les pees keâeueeblej ceW ngS~ Fmeer meceÙe ceW efceueleer nw- ceveg<Ùe keâer henueer hegmlekeâ –
$e+ikeso DeLee&le ØeLece keso~ FmeceW Øeke=âefle keâer megbojlee Deewj jnmÙe keâer Yeekevee Debleefve&efnle nw~ meÛÛes DeLeeX ceW ÙeneR mes
YeejleerÙe Deefmcelee keâer Keespe Ûeue heÌ[er pees Deepe Yeer efvejblej peejer nw~ F&Õej keâer heefjkeâuhevee kesâ meeLe ner SkesâÕejkeeo,
DeÉwleJeeo pewmes efmeæeble hewoe ngS, Ùen oewj ‘kesoevle’ keâe oewj keânueeÙee~ ÙeneB Gheefve<eoeW keâe efÌpe›eâ nw~ kesoeW keâer
jÛevee Skeâ Øekeâej mes YeejleerÙe mevoYe& ceW Skeâ melÙe keâer Keespe Leer, efpemes ueesie Deheves {bie mes kÙeeKÙeeefÙele keâjles Les
DeLee&le ‘’Skeâb meefÉØee yengOee keoefvle’’ keâer jen kesoeW keâer jen Leer~

Gheefve<eoeW keâe keâeue 800 F&mee hetke& ceevee peelee nw~ Ùen kesoeW mes Deeies keâe efkekeâeme nw~ Gheefve<eo Deheveer
kew%eeefvekeâ mecePe, Úeveyeerve, melÙe keâer meenefmekeâ Keespe kesâ heefjCeece nQ~ Keeme peesj Deelcee-hejceelcee hej efoÙee ieÙee~
Yeerlejer ceve keâes %eeve keâe TBÛee mLeue ceevee ieÙee~ Øees. Sheâ.[yuÙet. še@ceme Deheveer hegmlekeâ ‘efo ueeriesmeer Dee@ke
FefC[Ùee’ ceW keânles nQ– ‘Gheefve<eoeW keâe pees Keeme iegCe nw ken nw Fmekeâe efve<keâhešheve~ Ùen Fme lejn keâe Ssmee nw,
ceevees oes oesmle Deeheme ceW efkeâmeer iebYeerj efke<eÙe hej efkeÛeej-efkeceMe& keâj jns neW~’3 Gheefve<eoeW keâer DeÛÚer kÙeeKÙee
Ûe›eâkeleer& jepeieesheeueeÛeejer keâjles nQ- ‘ØeMemle keâuhevee, efkeÛeejeW keâer Meeveoej GÌ[eve, peebÛe-heÌ[leeue keâer yesOeÌ[keâ
Yeekevee, efpemekesâ heerÚs meÛÛeeF& lekeâ hengBÛeves keâer ienjer hÙeeme nw- Fvemes Øesefjle neskeâj Gheefve<eoeW ceW ieg® Deewj efMe<Ùe
efkeÕe kesâ ‘Kegues ngS jnmÙe’ ceW hew"les nQ~ Deewj Ùen yeele ogefveÙee keâer Fve meyemes hegjeveer heefke$e hegmlekeâeW keâes meyemes
DeeOegefvekeâ Deewj meblees<e osves keeueer yevee osleer nw~’4 Gheefve<eo keâer Skeâ ØeeLe&vee DelÙeble Øeefmeæ nw- ‘Demeled mes meled keâer

1. efnvogmleeve keâer keâneveer (mechetCe&), peJeenjueeue vesn¤, memlee meeefnlÙe ceb[ue ØekeâeMeve, mebmkeâjCe-2013, he=…-84
2. efnvogmleeve keâer keâneveer (mechetCe&), peJeenjueeue vesn¤, memlee meeefnlÙe ceb[ue ØekeâeMeve, mebmkeâjCe-2013, he=‰-84
3. efnvogmleeve keâer keâneveer (mechetCe&), peJeenjueeue vesn¤, memlee meeefnlÙe ceb[ue ØekeâeMeve, mebmkeâjCe-2013, he=‰-03
4. Jener, he=‰ 03
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Deesj ues Ûeue! DebOekeâej mes ØekeâeMe keâer Deesj ues Ûeue! ce=lÙeg mes cegPes Decejlke keâer Deesj ues Ûeue!’
     kesoeW-Gheefve<eoeW kesâ heMÛeeled ØeeÛeerve Yeejle ceW cenekeâLeeDeeW keâer hejcheje keâe DeejcYe neslee nw efpemekeâe ™he
keâekÙeelcekeâ Lee~ Fmeer keâejCe  cenekeâekÙe keânueeS~ ØeeÛeerve Yeejle kesâ oes cenekeâekÙe – ‘jeceeÙeCe’ Deewj ‘ceneYeejle’
DelÙeble Øeefmeæ «evLe nQ~ melÙe keâer Keespe kesâ meceeveeblej lelkeâeueerve Yeejle ceW nes jner IešveeDeeW keâes Fve cenekeâekÙeeW
ceW mLeeve efceuee~ Ùes oesveeW jÛeveeSB efkeÕe keâer mekee&efOekeâ ÛeefÛe&le jÛeveeSB nQ~ Fmekesâ yeeo hegjeCeeW ceW keâLeeDeeW keâe Skeâ
efkemle=le ™he efceuelee nw, efpemeceW Deheves-Deheves DeejeOÙeeW keâes ceefnceeceb[ve kesâ meeLe Øemlegle efkeâÙee ieÙee~ efke<CeghegjeCe,
efMekehegjeCe GveceW meyemes Øeefmeæ jÛeveeSB nQ~ jeceeÙeCe, ceneYeejle Ùee hegjeCeeW keâer keâLeeSB YeejleerÙe Deefmcelee keâes
Gmekeâer peceerve ceW Iešer IešveeDeeW mes peesÌ[leer nQ, efvejblejlee keâe met$e keâneR Yeer veneR štšlee~ jeceeÙeCe-ceneYeejle ceW
mechetCe& DeeÙee&keòe& keâer heefjkeâuhevee nw~ Ùen heefjkeâuhevee Skeâ meebmke=âeflekeâ met$e keâe DeeOeej nw; efnbmee hej Deefnbmee keâer
ØeeflemLeehevee hej yeue nw; Demeled hej melÙe keâer peerle hej yeue nw~ Ùener YeejleerÙe Deefmcelee nw~ Ùener YeejleerÙe oMe&ve
nw~ Fmekeâe Skeâ–Skeâ DebMe YeejleerÙelee keâe DebMe nw~ ceneYeejle ÙeLeeLe& keâe DeeOeej nw Deewj jeceeÙeCe DeeoMe& ™he
keâe~ ceneYeejle Deewj jeceeÙeCe oesveeW Ssmes «evLe nQ efpemeceW YeejleerÙe Deefmcelee kesâ ueieYeie meejs efÛeÖ efceueles nQ~
ceneYeejle ceW kesoeW keâe yengoskekeeo nw; Gheefve<eoeW keâe DeÉwlekeeo nw; SkesâÕejkeeo keâer heefjkeâuhevee Yeer FmeceW Debleefve&efnle
nw~ ‘’cevcevee Yeke ceÆòeâes’ keânkeâj ke=â<Ce Fmeer Deesj mebkesâle keâjles nQ~ Ùen YeejleerÙe Deefmcelee kesâ efÛeÖ ner nQ~
ceneYeejle ceW ner keâce& keâe %eeve osves keeueer Yeiekeûerlee nw pees leerve Ùeesie- keâce&, Yeefòeâ, %eeve kesâ ceeOÙece mes yesnlej
meceepe keâer kÙekemLee osleer nw~

meeefnlÙe keâer pees Oeeje jeceeÙeCe-ceneYeejle cenekeâekÙeeW mes efvekeâueer; kener Deeies Ûeuekeâj YeejleerÙelee kesâ efÛeÖeW
kesâ meeLe heg<š nesleer ieÙeer~ ÛeeCekeäÙe keâe ‘DeLe&Meem$e’ YeejleerÙe DeLe&-leb$e keâes efoKeelee nw~ ceveg Deewj Gvekesâ yeeo kesâ
mce=eflekeâejeW ves kÙeeheej Deewj YeejleerÙe meceepe Skece DeLe&leb$e keâe yÙeewje efoÙee nw~ Ùee%ekeukeäÙe-veejo ves Yeer Fme Deesj
mebkesâle efoS nQ~ ieghlekeâeue ceW keâeefueoeme Deheves meeefneflÙekeâ keâewMeue mes cesIeotle, DeefYe%eeve Meekegâvleueced, jIegkebMe pewmeer
jÛeveeSB efueKeles nQ pees lelkeâeueerve Yeejle keâer Deefmcelee keâes oMee&leer nQ~ Metõkeâ jefÛele ‘ce=ÛÚkeâefškeâce’ leLee efkeMeeKeoòe
jefÛele ‘cegõeje#eme’ ieghlekeâeueerve Yeejle mes heefjÛeÙe keâjeleer nQ~ ob[er keâe ‘oMekegâceej Ûeefjle’ oef#eCe Yeejle keâe oMe&ve
keâjeleer nw~ heeefCeefve kesâ ‘De<šeOÙeeÙeer’ veecekeâ «evLe ceW kÙeekeâjCe kesâ met$eeW kesâ meeLe Yeejle kesâ Yetieesue keâe Yeer helee
Ûeuelee nw~ 6"keeR meoer ceW kejenefceefnj ves ‘ke=nled mebefnlee’ efueKekeâj Yeejle keâer ke=âef<e DeLe&kÙekemLee keâe Fefleneme Øemlegle
efkeâÙee~ yeewæ, pewve Oece& mebmke=âle, Øeeke=âle ceW efueKekeâj lelkeâeueerve YeejleerÙe Deefmcelee keâes ØeÛeeefjle keâjles nQ~ heeefue ceW
efueKee yeewæ meeefnlÙe megòeefheškeâ, efkeveÙeefheškeâ leLee DeefYeOecceefheškeâ ceW mebkeâefuele nw~1

1. ØeejefcYekeâ Yeejle keâe DeeefLe&keâ Deewj meeceeefpekeâ Fefleneme - jeceMejCe Mecee&, efnboer ceeOÙece keâeÙee&vJeÙeve efveosMeeueÙe, efouueer,
mebmkeâjCe 2003, he=‰ 35-37
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pewmee efkeâ nce meye peeveles nQ; efnvoer meeefnlÙe keâe DeejcYe omekeeR meoer mes neslee nw~ efnvoer, DeheYeÇbMe mes
efvekeâuekeâj Dehevee ™he  «enCe keâj jner Leer~ YeejleerÙe Deefmcelee keâer efvejblejlee kesâ meejs met$e pees kesoeW, kesoeble,
Gheefve<eoeW, hegjeCeeW leLee jeceeÙeCe, ceneYeejle-ieerlee ceW efveefnle Les, kes efnvoer meeefnlÙe keâer Oeeje mes pegÌ[les jns~
Deeefokeâeue mes ueskeâj DeeOegefvekeâkeâeue lekeâ Ùen Oeeje De#egCCe yeveer jner~ YeejleerÙe Deefmcelee keâer efvejblejlee efpeleveer
Ssefleneefmekeâ nw, Gleveer ner meeefneflÙekeâ Yeer~ Deeefokeâeueerve meeefnlÙe ceW Debleefve&efnle Oece&, veerefle, ße=bieej leLee keerj jme
keâer jÛeveeSB YeejleerÙe Deefmcelee keâer efvejblejlee keâe ner heefjCeece nw~ Ùen MeejbieOej kesâ DeheYeÇbMe, Deceerj Kegmejes keâer KeÌ[er
yeesueer leLee efkeÅeeheefle keâer cewefLeueer keâe oewj Lee~ Ùen oewj efmeæ-veeLe meeefnlÙe keâe Yeer nw~ ieesjKeveeLe ceeveefmekeâ ÂÌ{lee
hej yeue osles nQ~ Gvekeâe ceevevee nw efkeâ Ùeesieer keâes keâece, ›eâesOe Ùee efkeâmeer Yeer Øekeâej keâe efkeIve efkeÛeefuele veneR keâj
mekeâlee-

nBefmeyee yeesefueyee jefnyee mebie~
keâece ›eâesOe ve keâefjyee mebie~~
nBefmeyee yeesefueyee ieeFyee ieerle~
efoÌ{ keâefj jeefKeyee Dehevee Ûeerle~~
nBefmeyee yeesefueyee Oeefjyee OÙeeve~
Deefn efkeefOe keâjeryee yeÇÿe efieÙeeve~1

Fve heoeW ceW menpelee hej yeue efoÙee ieÙee pees meÛÛeer YeejleerÙelee keâer henÛeeve nw~
ueewefkeâkeâ meeefnlÙe leLee Ûeefjle keâekÙeeW keâe oewj efpeve hej hegjeCeeW keâe ØeYeeke efoKelee nw~ FveceW meieeX–DeOÙeeÙeeW

keâe Devegheeueve leLee keâLeeDeeW keâe DevegkeâjCe, hegjeCeeW, jeceeÙeCe-ceneYeejle-mee nw~ Deheves jepee Ùee F<š keâer ØeMebmee
keâe Yeeke ÙeneB Yeer nw~ neueeBefkeâ jeceeÙeCe-ceneYeejle-mee DeeoMe& ÙeneB veneR efceuelee~ ken kÙekemLee veneR efceueleer pees
mechetCe& DeeÙee&keòe& keâer heefjkeâuhevee mes pegÌ[e Lee~ Yeejle Úesšs-Úesšs jepÙeeW ceW efkeYeòeâ Lee Deewj Úesšs jepee Deheves-Deehe
keâes F&Õej kesâ meceeve jKeves ceW mebkeâesÛe veneR keâjles Les~ ÛebokejoeF& keâe he=Lkeerjepejemees, nes Ùee vejheefleveeun keâe
yeermeueoskejemees~ FveceW YeejleerÙe Deefmcelee kesâ efÛeÖ keâeheâer mebkegâefÛele nes Ûeues Les~ ieewjke Lee; DeefYeceeve Lee; meenme Lee,
uesefkeâve mechetCe& DeeÙee&keòe& keâe mehevee veneR Lee~ PeieÌ[e osMe kesâ efueS veneR, m$eer Deewj peceerveeW kesâ efueS Lee~ Fve
jÛeveeDeeW ceW Deheves osMe kesâ Øeefle ueieeke GvnW YeejleerÙelee mes peesÌ[lee nw~

Deeefokeâeue kesâ Fmeer oewj ceW efkeÅeeheefle Deewj Deceerj Kegmejes pewmes jÛeveekeâej Yeer ngS~ efkeÅeeheefle keâer heoekeueer
ceW ßeerke=â<Ce keâer Øesceueeruee nw~ Ùen Yeefòeâ meeefnlÙe keâer ØesjCeeœeesle hegmlekeâ jner~ otmejer Deesj Deceerj Kegmejes nQ efpevnW
Deheves osMe Yeejle mes Øesce Lee~ GvneWves Deheveer cemevekeer ‘vetn efmehenj’ keâe Skeâ hetje DeOÙeeÙe Yeejle keâer ØeMebmee ceW

1. efnboer meeefnlÙe keâe GodYeJe Deewj efJekeâeme - npeejer Øemeeo efÉJesoer, jepekeâceue ØekeâeMeve, meb. 1999, he=‰ 33
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efueKe efoÙee~1  kes ‘Yeejle keâes he=Lkeer keâe mkeie&’ keânles Les~2 GvneWves YeejleerÙe %eeve-efke%eeve; ÙeneB keâer peuekeeÙeg; ÙeneB
lekeâ keâer ÙeneB kesâ keâeues jbie (MÙeecekeCe&) keâer yeÌ[er ØeMebmee keâer~ GvnW efkeosMeer Dee›eâceCe mes Ie=Cee Leer3 Deewj kes YeejleerÙe
veiejeW kesâ ØeMebmekeâ Les~

efnvoer meeefnlÙe keâe Yeefòeâkeâeue efnvoer meeefnlÙe keâes veS DeeÙeece oslee nw~ Yeefòeâ keâer kener efvejblejlee ÙeneB
efoKeleer nw, pees kesoeble mes DeeÙeer~ Yeefòeâkeâeue keâes efnvoer meeefnlÙe keâe mkeCe&keâeue keâne peelee nw~ pewmee efkeâ keâne ieÙee
nw efkeâ ‘Yeefòeâ õeefkeÌ[ Ghepeer, ueeÙes jeceevebo’ kesâ Devegmeej Yeefòeâ keâe GoÙe oef#eCe Yeejle ceW ngDee Deewj ken Oeeje Gòej
Yeejle keâer Deesj DeeÙeer~ Mebkeâj kesâ DeÉwleJeeo, jeceevegpeeÛeeÙe& kesâ efkeefMe<šeÉwleJeeo, efvecyeekeâe&ÛeeÙe& kesâ ÉwleeÉwleJeeo,
ceOkeeÛeeÙe& kesâ ÉwleJeeo leLee keuueYeeÛeeÙe& kesâ MegæeÉwleJeeo keâe ØeYeeke Yeefòeâ Deevoesueve hej heÌ[e~ Yeefòeâ keâer oesveeW
OeejeDeeW-meiegCe-efveie&gCe ceW YeejleerÙe mebmke=âefle keâer Úehe mhe<š nw~ Yeefòeâ keâer ØeeÛeerveOeeje keâF& ™heeW ceW ÙeneB efkekeâefmele
nesleer nw~ keuueYeeÛeeÙe& keâe Yeefòeâceeie& ‘hegef<šceeie&’ kesâ ™he ceW peevee peelee nw~ ßeerke=â<Ce Gvekesâ DeejeOÙe nQ~ kes Dekeleejer
nQ Deewj Gvekeâer ueerueeSB yeÇpe, Éejkeâe leLee kegâ®#es$e ceW nesleer nQ~ De<šÚehe kesâ keâefke Fmeer Oeeje kesâ keâefke nQ pees
keuueYeeÛeeÙe& keâer Yeefòeâ-hejcheje keâe DevegkeâjCe keâjles nQ~ meKeeYeeke Fme Yeefòeâ keâe ØeOeeve ue#eCe nw~ F&Õej kesâ meYeer
™he Gvekesâ efueS hetpeveerÙe nQ~ ke=â<Ce kesâ pevce mes ueskeâj mechetCe& mebmkeâejeW ceW Ùes Yeeke meefcceefuele nQ~ keelmeuÙe Skece
ße=bieej jme Fvekeâe DeeßeÙe yevelee nw-Deheveer YeekeeefYekÙeefòeâ kesâ efueS metjoeme ves Yeefòeâ kesâ ™he meKeeYeeke keâes mece=æ
efkeâÙee~ ßeer ke=â<Ce keâe yeeuÙe Deewj efkeâMeesj ™he keâe DelÙeble megboj keCe&ve efceuelee nw~ ceeB Deewj heg$e kesâ Øesce keâe keCe&ve
metjoeme ves efkeâÙee-

efmeKekeve Ûeuele ÙeMeesoe cewÙeeb~
DejyejeÙe keâj heeefve ienekeleer, [ieceieeÙe Oejs hewÙeeb~4

DeLekee yeeue n" keâe efÛe$eCe nes-
cewÙee keâyentB ye{wieer Ûeesšer
efkeâeflekeâ yeej ceesefn {tOe heÙele YeF&, Ùen DepentB nw Úesšer~5

jeOee ke=â<Ce kesâ Øesce keâe efÛe$eCe nes-
Oesveg ognle Deefle ner jefle yeeÌ{er
Skeâ Oeej oesnefve hengBÛeekele, Skeâ Oeej peneB hÙeejer "eÌ{er6

1. Yeejle keâer ceneve efJeYetefle-Deceerj Kegmejes-JÙeefòeâlJe SJeced ke=âeflelJe - [e@. hejceevevo hebÛeeue, efnboer yegkeâ meWšj, mebmkeâjCe-2013, he=‰ 11
2. efkeâMJejs efnvo Demle yeefnMles ye]peceer (Yeejle keâer ceneve efJeYetefle-Deceerj Kegmejes : JÙeefòeâlJe SJeb ke=âeflelJe - [e@. hejceevevo hebÛeeue
3. Yeejle keâer ceneve efJeYetefle-Deceerj Kegmejes- JÙeefòeâlJe SJeced ke=âeflelJe - [e@. hejceevevo hebÛeeue, efnboer yegkeâ meWšj, mebmkeâjCe-2013, he=‰ 17
4. efnboer meeefnlÙe keâe Fefleneme, jeceÛevõ Megkeäue, veeiejer ØeÛeeefjCeer meYee, ØeLece heshejyewkeâ mebmkeâjCe, he=‰ 92
5. efnboer meeefnlÙe keâe Fefleneme, jeceÛevõ Megkeäue, veeiejer ØeÛeeefjCeer meYee, ØeLece heshejyewkeâ mebmkeâjCe, he=‰ 92
6. Jener, he=‰ 93
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       Yeefòeâ keâer mece=æ hejcheje leLee YeejleerÙe Deefmcelee kesâ efÛeÖ ieeBke, ieeÙe, otOe Deewj Gmemes pegÌ[er DeLe&kÙekemLee
keâe efÌpe›eâ Yeefòeâkeâeue kesâ keâefkeÙeeW kesâ ÙeneB efceuelee nw~ kegâbYeveoeme peye keânles nQ- ‘‘legceveer kesâ ogefn peevele iewÙee’’ lees
kes YeejleerÙelee kesâ efÛeÖeW keâes Gpeeiej keâjles nQ~ jeceYeefòeâ Oeeje kesâ keâefkeÙeeW kesâ kesâbõ ceW jece nQ~ jece ceÙee&oe heg®<eesòece
nQ Deewj Gvekeâe peerkeve DevegMeeefmele nw~ leguemeeroeme ‘jecekeâLee’ keânles nQ Deewj YeejleerÙe Deefmcelee keâer efvejblejlee kesâ met$e
Gme keâLee mes pegÌ[les nQ~ YeejleerÙe mebmkeâejeW keâer mece=æ hejcheje leguemeer kesâ ÙeneB IeveerYetle nesleer nw~ leguemeer ßeerjece kesâ
yeeuÙe™he keâe keCe&ve keâjles nQ, uesefkeâve GmeceW meKee Yeeke keâer Dehes#ee DeejeOÙe Yeeke DeefOekeâ nw~ meiegCe-efveie&gCe keâe
PeieÌ[e ÙeneB Yeer nw hejvleg Yeefòeâ kesâ #es$e ceW Skeâ mecevkeÙe-mee efoKelee nw~ leguemeeroeme keânles nQ-

Deiegve meiegCe efkeÛe veece megmeeKeer~
GYeÙe ØeyeesOekeâ Ûelegj efÉYee<eer~
keneR keâyeerj Yeer peye Yeefòeâ meeOevee ceW Deeles nQ lees ‘jece’ keâes Dehevee ‘Yejleej’ keânles nQ~ mkeÙeb keâes ‘jece

keâer yengefjÙee’ keân jece kesâ iegCe keâes jKeles nQ~ hejefnle, hejog:Kekeâelejlee, efkeveÙeMeeruelee keâF& Ssmes cetuÙe nQ efpevnW nce
YeejleerÙe Deefmcelee kesâ efÛeÖ Yeer keânles nQ- Yeefòeâkeâeue ceW Deehekeâes efoKeWies~

jereflekeâeue keâe meeefnlÙe ße=bieej keâe meeefnlÙe nw~ ke=â<Ce Yeefòeâ ÙeneB Yeer nw hejvleg jeOee Gme Yeefòeâ keâer yejeyej
efnmmesoej nw~ %eeveer, Ûelegj m$eer keâe pees ™he jereflekeâeue ceW efceuelee nw; mebYekele: efnvoer meeefnlÙe ceW DevÙe keâneR veneR
nw~ YeejleerÙe Deefmcelee kesâ mevoYe& ceW Ùen Skeâ cenlkehetCe& efyebog nw efpeme hej efkeÛeej efkeâÙee peevee ÛeeefnS~

efyenejer keâe henuee oesne nw-
cesjer Yeke yeeOee njes jeOee veeiejer meesF&,
pee leve keâer PeeFË hejQ mÙeece nefjle ogefle nesF&~
efyenejer ÙeneB ke=â<Ce mes henues jeOee keâer mlegefle keâjles nQ~ GodosMÙe mhe<š nw efkeâ jeOee ßeerke=â<Ce lekeâ hengBÛeves

keâe ceeie& nQ- meeOeve nQ~ keneR ßeerke=â<Ce kesâ mekee&efOekeâ efvekeâš nQ~ mce=eflekeâej ceveg keâer Fme yeele mes Deehe Fmes peesÌ[ mekeâles
nQ- ‘peneB efm$eÙeeW keâe mecceeve neslee nw; keneB oskelee keeme keâjles nQ~’ Yeefòeâkeâeue ceW m$eer keâe peneB Skeâ ™he "efieveer Ùee
ceeÙee mes peesÌ[e peelee nw; jereflekeâeue ceW ken ‘jeOee veeieefj’ nes peeleer nw DeLee&le Ûelegj-%eeveer m$eer~ veoer-veeues, ieueer-
ceesnuues, oeueeve, Úle, yew"keâ, leerpe-lÙeewnej nesueer Gvekeâe hemeboeroe lÙeesnej nw DeLee&le YeejleerÙe peveceeveme; Gvekeâer
efoveÛeÙee& jereflekeâeue kesâ meeefnlÙe kesâ kesâbõ ceW nw, Ùen meye kegâÚ jeOee ke=â<Ce kesâ Øesce kesâ yeneves mes Deeles nQ~ ÙeneB Øesce
nw; oMe&ve veneR nw~ ÙeneB YeejleerÙe Deefmcelee keâer efvejblejlee kesâ met$e efoKeles veneR nw, hejvleg pegÌ[s DekeMÙe nQ~ ke=â<Ce Yeefòeâ
keâer hejcheje ÙeneB efkeÅeceeve nw; ™he Deueie nw~

DeeOegefvekeâkeâeue keâe mecyevOe kewÛeeefjkeâlee mes nw~ ceevee ieÙee efkeâ ieÅe DeeOegefvekeâlee keâe keenkeâ yevesiee~ Ssmee
ngDee Yeer; hejvleg keâefkelee keâe mLeeve veneR yeouee~ yeoueer lees kesâkeue heefjefmLeefleÙeeB~ vekepeeiejCe keâeue ves ceOÙekeâeueerve
yeesOe keâes nše DeeOegefvekeâ mebkesoveeDeeW keâes efye"eÙee~ hegjeves mes leeuecesue efye"ekeâj Ûeuevee mebYeke Lee Deewj Ssmee ngDee
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Yeer~ ceOÙekeâeueervelee Deewj DeeOegefvekeâlee kesâ meeLe DeeOegefvekeâkeâeue keâe ØeejbYe neslee nw~ YeejleWog nefjMÛebõ ieÅe KeÌ[er
yeesueer ceW Deewj keâefkelee yeÇpeYee<ee ceW efueKe jns Les~ Yee<ee kesâ meeLe-meeLe, mebkesovee kesâ mlej hej Yeer Ùen Ébo efoKelee
Lee~ ØeeÛeerve Deewj vekeervelee keâer Skeâmet$elee YeejleWog nefjMÛebõ kesâ ÙeneB efceuesieer~ osMe efÛeblee, je<š^-efvecee&Ce keâer
mebkeâuhevee kesâ meeLe kes meeefnlÙe kesâ #es$e ceW Glejs Les~ Deheveer peceerve, Deheveer Yee<ee; Deheveer mebmke=âefle mes pegÌ[eke, ØeeÛeerve
kesoeW Gheefve<eoeW ceW Yeer efceuelee nw Deewj keâeueeblej ceW Yeer Ùen efvejblejlee YeejleWog nefjMÛebõ kesâ ÙeneB Yeer heeF& peeleer nw
Deewj Gvekesâ yeeo Deeves keeues leceece veeceer-efiejeceer meeefnlÙekeâejeW ceW Yeer efceueleer nw~ efpeveceW heb. DeÙeesOÙeeefmenb GheeOÙeeÙe,
cenekeerjØemeeo efÉJesoer, cewefLeueerMejCe ieghle, peÙeMebkeâj Øemeeo, efvejeuee, megefce$eevebove hevle, vejsMe cesnlee, ßeerkeâeble
kecee&, kegâbkej veejeÙeCe pewmes jÛeveekeâej meefcceefuele nQ~ cewefLeueerMejCe ieghle keâer jÛevee ‘Yeejle Yeejleer’ ceW efnvogDeeW keâer
kele&ceeve Skece Yeefke<Ùe keâer oMeeDeeW keâe efÛe$eCe nw~ Fmekesâ Deefleefjòeâ ‘peÙeõLe keOe’, ‘hebÛekešer’, ‘meekesâle’,
‘ÙeMeesOeje’, ‘heueemeer keâe Ùegæ’, ‘efmeæjepe’ ceW YeejleerÙe Deefmcelee kesâ efÛeÖeW keâe veS {bie mes efÛe$eCe efceuelee nw~
Fmekesâ hetke& heb. DeÙeesOÙee efmebn GheeOÙeeÙe ‘nefjDeewOe’ keâe ‘efØeÙe Øekeeme’ ke=â<Ce keâes veS {bie mes Øemlegle keâjlee nw~

ieew ÛeejCe kesâ yeeo Deeles ke=â<Ce keâe efÛe$eCe osefKeÙes-
keâkegâYe-MeesefYele ieesjpe yeerÛe mes
efvekeâueles yeÇpe keuueYe ÙeeW uemes,
keâove pÙeeW keâjkesâ efoefMe keâeefuecee
efkeuemelee veYe ceW veefueveerMe nw~1

ßeerke=â<Ce mes pegÌ[er mece=æ ke=â<Ce Yeefòeâ hejcheje mes Ùen DebMe efkeâleveer yesnlejer mes pegÌ[lee nw~ Ùen {bie keâeheâer
no lekeâ DeeOegefvekeâ nw~ kewmee ner {bie Gvekeâer jÛevee ‘kewosner kevekeeme’ ceW efoKelee nw~ cewefLeueerMejCe ieghle ves Ssefleneefmekeâ
™he mes Ghesef#ele ØeeÛeerve veeefjÙeeW Gefce&uee, ÙeMeesOeje keâe efÛe$eCe keâj DeeOegefvekeâ mebkesovee mes ØeeÛeerve mebkesovee keâes
Skeâmetef$ele keâj efoÙee nw~ peÙeMebkeâj Øemeeo kesâ ceveg ‘mce=eflekeâej’ mes DeefOekeâ ‘ceveg<Ùe’ efoKeles nQ~ Ùener DeeOegefvekeâlee keâer
henÛeeve nw~ efvejeuee, ‘leguemeeroeme’, ‘jece keâer Meefòeâ hetpee’ ceW ØeeÛeerve keâLee keâes DeeOegefvekeâ Ébo mes peesÌ[keâj osKeles
nQ~ leguemeer kesâ jece Ébo ceW veneR nw, efvejeuee kesâ nQ- mebMeÙe mes efIejs ngS~ kesoeW ceW keefCe&le Øeeke=âeflekeâ meewvoÙe& keâe Skeâ
™he hevle kesâ meeefnlÙe ceW Yeer efoKelee nw~ kes Øeke=âefle keâes ceveg<Ùe keâer kewÛeeefjkeâer mes peesÌ[keâj osKeles nQ~ Deepeeoer kesâ
heMÛeeled jÛeveekeâejeW ceW De%esÙe, vejsMe cesnlee, ßeerkeâeble kecee& leLee kegâbkej veejeÙeCe Ssmes jÛeveekeâej nQ pees ØeeÛeerve YeejleerÙe
meeefnlÙe keâes DeeOeej yeveekeâj veS mekeeue KeÌ[s keâjles nQ~ De%esÙe keâer ‘DemeeOÙekeerCee’, ßeerkeâeble kecee& keâer ‘ceieOe’, kegâbkej
veejeÙeCe keâer ‘DeelcepeÙeer’, efpemeceW keâ"esheefve<eod keâes DeeOeej yeveekeâj ce=lÙeg mecyevOeer MeeÕele mecemÙee hej veÙeer kÙeeKÙee
Øemlegle keâer ieÙeer nw~ FmeceW veefÛekesâlee keâer keâLee nw Fmekesâ Deefleefjòeâ ‘Ûe›eâkÙetn’ Skece ‘keepeßekee kesâ yeneves’ jÛeveeDeeW
ceW Yeer kegâbkej veejeÙeCe ØeeÛeerve YeejleerÙe efceLekeâeW keâe ØeÙeesie keâj Deefmcelee keâer efvejblejlee kesâ met$e peesÌ[les nQ~ vejsMe cesnlee

1. efØeÙe-ØeJeeme, DeÙeesOÙee efmebn GheeOÙeeÙe ‘nefjDeewOe’, JeeCeer ØekeâeMeve, ØeLece mebmkeâjCe, 2014, he=‰ 50, heo meb. 15
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‘mebMeÙe keâer Skeâ jele’ ceW jeceeÙeCe keâer mesleg-yebOe kesâ heMÛeeled keâer Iešvee keâes DeeOeej yeveeles nQ~ ‘Ùegæ nes DeLekee ve
nes’ kesâ yeerÛe keâe mebMeÙe nw~ ßeerkeâeble kecee& ‘ceieOe’ kesâ yeneves jepemeòee kesâ Ûeefj$e keâes Gpeeiej keâjles nQ~ mevoYe&
Ssefleneefmekeâ nw~

Fme Øekeâej nce osKeles nQ efkeâ YeejleerÙe Deefmcelee efkeâ efvejblejlee kesâ pees met$e DeejbefYekeâ meYÙelee ceW yeves, Jes
Deepe Yeer Gleves ner DeefOekeâ Øeemebefiekeâ Skece meeLe&keâ nQ~ Ùener Øeemebefiekeâlee Skece meeLe&keâlee YeejleerÙe Deefmcelee keâer
efvejblejlee keâes mece=æ keâjleer nw~

µµµµµ
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YeejleerÙe mebmke=âefle Skeb meeefnlÙe
[e@. $e+leg kee<Ce&sÙe ieghlee1

mebmke=âefle Skeâ meleled Øeef›eâÙee nw, pees kÙeefòeâ keâe heefj<keâej keâj Gmes GVele yeveekeâj efkeMegæ ceeveke keâer keâesefš
lekeâ hengBÛeeleer nw~ kÙeefòeâ, heefjkeej, meceepe, je<š^ keâe mebMeesOeve Deewj mebmkeâej keâjvee ner mebmke=âefle nw~ Ùen efkeÕe kesâ
Øeefle DevevÙe cew$eer keâer Yeekevee nw pees meceef<š keâer Yeekevee hewoe keâjleer nw~ pees je<š^ keâe ueeskeâefnlekeâejer leòke nw~ Øeyegæ
efkeÛeejkeâeW ves mebmke=âle kesâ Ûeej leòke ceeves nQ- 1. leòkee%eeve, 2. veerefle, 3. efke%eeve, 4. keâuee~ Skeâ efkeÉeve ves keâne
efkeâ yeenj keâer Deesj osKevee efke%eeve nw, Devoj keâer Deesj osKevee oMe&ve nw Deewj Thej keâer Deesj osKevee Oece& nw, efkeâbleg
mebmke=âefle ceW Oece&, oMe&ve Deewj efke%eeve Yeer nw Deewj keâuee Yeer~ mebmke=âefle peerkeve keâe meej nw~ mebmke=âefle keâesF& ef›eâÙee veneR
nw, Deefheleg Skeâ Øekeâej mes mecemle hejchejeiele Deefpe&le kÙekenejeW keâer efkeefMe<š meceeef<š nw, pees meceepe kesâ meke&leesvcegKeer
efkekeâeme Skeb Gmekeâer je<š^erÙe Ûeslevee kesâ cetue ceW efvekeeme keâjleer nw~ ‘SslejsÙe yeÇeÿeeCe’ ceW mebmke=âefle keâes mke™efhele keâjves
keâe ØeÙeeme ueef#ele neslee nw~ keneB mebmke=âefle ceeveke kesâ kewÙeefòeâkeâ Deewj meceeef<šiele Glkeâ<e& keâer Øeleerefle keâjeleer nw~

‘Deelce mebmke=âeflekee&ke efMeuheeefve- SlewÙe&peceeve Deelceveb mebmke=â®les~2

‘ÚvoesiÙeesheefve<eod’ ves ceveg<Ùe keâes ceevekeleekeeoer Ûeslevee mes DevegØeeefCele keâjves keeueer Âef<š keâes mebmke=âefle keâer
DeefYeKÙee Øeoeve keâer nw~

‘‘keâemÙeeefhe osMemÙe meceepemÙe kee efkeefYeVe peerkevekÙeehejs<eg meeceeefpekeâ mecyevOes<eg kee ceevekeerÙelke Â°ŸeeØesjCeeØeoeveeb
leòeoeoMee&veeb meceef<šjske mebmke=âefleŠ~’’3

mebmke=âefle keâe mecyevOe cetueleŠ ceveg<Ùe keâer Ûeslevee kesâ mebmkeâejeW mes nw~
mebmke=âefle keâe DeOÙeÙeve ceeveke-Ûeslevee kesâ Deepe lekeâ kesâ efkekeâeme keâe DeOÙeÙeve ner nw Deewj Gmeer ceW mes Gmekesâ

Yeekeer efkekeâeme keâer mebYeekeveeSB Yeer yeenj Deeleer nw~ keâesF& Yeer meceepe Deheveer meeLe&keâlee efpeve DeeoMeeX Ùee cetuÙeeW keâer
efmeefæ ceW mkeerkeâej keâjlee nw, kener DeeoMe& Ùee cetuÙe, mebmke=âefle keâer Øeke=âefle Deewj mke™he keâe Yeer efveOee&jCe keâjles nQ,
FmeefueS mebmke=âefle keâes cetuÙe-Âef<š Ùee meebmke=âeflekeâ Øeef›eâÙee keâes cetuÙeeW kesâ Depe&ve keâer Øeef›eâÙee keâne peelee nw~ YeejleerÙe
mebmke=âefle ceW menveMeeruelee Deewj Goejlee keâer Yeekevee yeÌ[er Øeyeue nw~ Ùener keâejCe nw efkeâ Fmeves otmejer mebmke=âefleÙeeW keâes

1. DeefmemšWš Øeesheâsmej efnvoer (S[ nekeâ), efkeâjesÌ[erceue keâe@uespe, efouueer efkeÕeefkeÅeeueÙe, efouueer
2. SslejsÙe yeÇeÿeCe-6/5/1
3. ÚeboesiÙeesheefve<eo-8/4/1
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Yeer Deelcemeeled efkeâÙee meeLe ner Deheveer efkeefMe<š hejcheje hej DeeOeeefjle efkeÕeeme, DeemLee keâes Yeer ÙeLeekeled jKee, meeLe-
ner-meeLe Deheveer meebmke=âeflekeâ henÛeeve keâes Yeer cetle& jKeves keâe ØeÙeeme keâjleer jner~ meYeer Øekeâej kesâ efkeÛeej cele-celeevlej
keeueer mebmke=âefleÙeeB Fme YeejleerÙe mebmke=âefle kesâ hejÛece leues Debkegâefjle, heuueefkele Deewj hegef<hele ngF&~

Deepe keâer Øeemebefiekeâlee kesâ meboYe& ceW YeejleerÙe mebmke=âefle hej vepej [eueer peeS lees nce heeles nQ efkeâ Ùen efvejhes#e
efmeÌæevleeW keâer veeRke hej KeÌ[er Skeâ YekÙe Deóeeefuekeâe nw, efpemeceW meYeer keâes Deheveer ceevÙeleeDeeW keâes Devegiegbefpele keâjves
keâer mkeleb$elee Øeehle nw~ YeejleerÙe mebmke=âefle efkeâmeer efkeefMe<š peeefle, keie& Ùee mecetn kesâ GVeefle keâer FÛÚe veneR jKeleer,
Deefheleg FmeceW ‘kemegOewke kegâšgcyekeâce’ pewmeer mechetCe& ceevekelee kesâ keâuÙeeCe keâer FÛÚe meceeefnle nw~ YeejleerÙe mebmke=âefle keâer
henÛeeve nce ieesmkeeceer leguemeeroeme keâer Fve hebefòeâÙeeW Éeje os mekeâles nQ-

‘‘keâerjefle Yeefveefle Yetefle Yeefue meesF&~
megj meefve mece meye keân efnle nesF&~~’’
[e@. jeceOeejer efmebn efovekeâj ves Yeer Fmes peerkeve keâe Skeâ lejerkeâe ceevee nw, pees meefoÙeeW mes pecee neskeâj Gme

meceepe ceW ÚeÙee jnlee nw efpemeceW nce pevce uesles nQ~ [e@. npeejer Øemeeo efÉkesoer kesâ MeyoeW ceW- ‘‘meYÙelee keâe Deebleefjkeâ
ØeYeeke mebmke=âefle nw~ meYÙelee meceepe keâer yee¢e DekemLeeDeeW keâe veece nw, mebmke=âefle kÙeefòeâ kesâ Devoj kesâ efkekeâeme keâe~’’

[e@. iegueeye jeÙe peeleerÙe mebmkeâej keâes ner mebmke=âefle kesâ ohe&Ce ceW osKeles nQ- ‘‘peeleerÙe mebmkeâej ner mebmke=âefle
nw, Oece& Deewj mebmke=âefle ceW Devlej kesâkeue Flevee ner nw efkeâ Oece& ceW ßegefle, mce=efleÙeeW Deewj hegjeCe «evLeeW keâe DeeOeej jnlee
nw~ efkeâvleg mebmke=âefle ceW hejcheje keâe DeeOeej jnlee nw~

heeMÛeelÙe Âef<škeâesCe kesâ Devleie&le Deekeämeheâes[& Fbefiueme ef[keäMevejer ceW ‘ke=âef<e kesâ Éeje yegefæ, DeeÛeej,
kÙekenej keâe efkekeâeme Skeb Gvekeâer Megælee keâes mebmke=âefle ceevee ieÙee nw~’ yeskeâve kesâ Devegmeej ‘‘mebmke=âefle keâes ceevekelee keâe
ken ØeÙelve keâne pee mekeâlee nw efpemeceW ken Deheves Deevleefjkeâ mkelev$e Deefmleòke keâes ØeYeekehetCe& {bie mes mLeeefhele keâjleer
nw~ F&.yeer. šeFuej keâe ceevevee nw efkeâ ‘mebmke=âefle %eeve, efkeÕeeme, keâueeke=âefle, veweflekeâ, efveÙece, DeeÛeej, kÙekenej leLee
ceveg<Ùe keâer DevÙe GheueefyOeÙeeW keâes kÙeòeâ keâjves keeuee Meyo nw~’’

yeÇesefvemeueeske ceefueveesefmkeâ keâe ceevevee nw efkeâ ‘ceeveeke keâes je<š^erÙe hejcheje mes keâueeSB, peerkeve keâe GhekeâjCe,
meebkesâeflekeâ efkeOeeSB, jnve-menve, YeekeveeSB Deewj ceevÙeleeSB Øeehle nesleer nQ, kes meYeer mebmke=âefle kesâ Devleie&le Dee peeleer
nw~’

YeejleerÙe Deewj heeMÛeelÙe efÛevlekeâeW keâer mebmke=âefle efke<eÙekeâ heefjYee<eeDeeW keâer ceerceebmee keâjves hej Ùen leLÙe
meeceves Deelee nw efkeâ, efkeÛeejkeâeW ves mebmke=âefle kesâ heefjYee<ee ›eâce ceW keâneR Yeeweflekeâ, keâneR DeeoMe&cetuekeâ cele keâe ØeßeÙe
efueÙee nw Deewj keâneR mecevkeÙeelcekeâ Âef<š mkeerkeâej keâer nw~ mebmke=âefle keâe keemleefkekeâ mJe¤he YeekeveeSB, OeejCeeSB Skeb
ÛesleveeSB efceuekeâj ner efvecee&Ce keâjleer nQ~ Fme Meyo keâer heefjefOe ceW meYÙelee, meeceeefpekeâlee, meeefnlÙe, keâuee, %eeve,
efke%eeve, jepeveerefle, DeLe&veerefle, kÙeefòeâiele Ûeslevee’ Deeefo meYeer Dee peeles nQ, efpemekeâe mebyeue ueskeâj ceeveke ueeskeâ
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keâuÙeeCe ceW mebueive neslee nw~
‘meeefnlÙe’ keâe DeLe& nw Meyo Deewj DeLe& keâe ÙeLeekeled menYeeke, DeLee&led ‘meeLe nesvee’~ meeefnlÙe ceveg<Ùe kesâ

YeekeeW Deewj efkeÛeejeW keâer meceef<š nw~ mebmke=âefle kesâ Devleie&le Ûeslevee Deewj kÙekenej oesveeW keâe meecebpemÙe jnlee nw~ oesveeW
keâes mheMe& keâjlee ngDee heg<š peerkeve ner mebmkeâejceÙe keânueelee nw~ meceepe ceW mebkeâerCe&lee keâes nšekeâj mekee&soÙe keâer Yeekevee
keâes Øeeslmeeefnle keâjves keeues meeefnlÙe keâes ner nce meeefnlÙe keâer meb%ee os mekeâles nQ~ meeeefnlÙe efkeâmeer Yeer meceepe keâe
keemleefkekeâ Øeefleefyecye Øemlegle keâjlee nw~ efkeâmeer Yeer je<š^ keâe meeefnlÙe keneB kesâ peerkeve-oMe&ve, meYÙelee Deewj mebmke=âefle
kesâ efkekeâeme keâe ØeceeCe nw, pees meceepe ceW veÙeer ØesjCee, DeeMee, Deewj Ûeslevee keâe ØeeogYee&ke keâjlee nw~ meeefnlÙe efkeâmeer
Yeer osMe DeLekee peeefle keâer Yeekeelcekeâ Skeâlee Deewj DeKeC[lee keâer j#ee keâe keâkeÛe neslee nw~ ‘‘meeefnlÙe kesâ ceeOÙece Éeje
Yee<ee kesâ meeLe, Meyo keâer Gmekesâ DeLe& kesâ meeLe meecebpemÙehetCe& efmLeefle ner mLeeefhele veneR nesleer, kejved ceeveke-ùoÙe keâe
ceeveke ùoÙe kesâ meeLe, Deleerle keâe kele&ceeve kesâ meeLe, ceveg<Ùe kesâ ùoÙe keâe yee¢e IešveeDeeW Deewj ÂMÙeeW kesâ meeLe efceueve
mLeeefhele neslee nw~’’

[e@. jeceOeejer efmebn efovekeâj keânles nQ efkeâ ‘‘meYÙe ceveg<Ùe keâes megmebmke=âle yeveeves keâe Skeâcee$e meeOeve meeefnlÙe
nw~ Ùen peve ceeveme keâer Devle&yee¢e ØeefleÚefkeÙeeW keâe ØekeâeMeve keâjves keeuee %eeve jeefMe keâe mebefÛele keâes<e nw, meeLe ner
Ùen efkeâmeer osMe Ùee keâeue keâer mebmke=âefle kesâ %eeve keâe mekee&efOekeâ efkeÕemle ØeeceeefCekeâ DeeOeej neslee nw~’’

µµµµµ
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YeejleerÙe mebmke=âefle: hejchejeiele cetuÙeeW Skeb DeeOegefvekeâ cetuÙeeW keâe
mecevkeÙe

Decegkeâ efceòeue1

efkeÕe ceW keâefleheÙe je<š^ Ssmes nQ, efpeveceW Yeewieesefuekeâ heefjkesMe, Mewef#ekeâ efkekeâeme Skeb meebmke=âeflekeâ meb›eâceCe kesâ
keâejCe meowke kegâÚ ve kegâÚ heefjkele&ve Âef<šieesÛej neslee ner jnlee nw~ GveceW kew%eeefvekeâ Deefke<keâejeW Éeje kegâÚ Ûecelkeâej
keâjles jnves keâer nesÌ[ meer ueieer jnleer nw~ efke%eeve, YetieYe&-efkeÅee, mecegõleue keâe DeOÙeÙeve, efÛeefkeâlmee Skeb Debleefj#e
efke%eeve Deeefo kesâ ceeOÙece mes Fve efkekeâefmele Skeb DeeOegefvekeâ je<š^eW kesâ ueesie kegâÚ Ssmee keâj peevee Ûeenles nQ, efpememes
Gvekeâer mecetÛeer meYÙelee ner efkeâmeer veÙes Dekeleej keâe ™he «enCe keâj ues~ keneR otmejer Deesj Fmeer efkeÕe ceW keâefleheÙe je<š^
Ssmes Yeer nQ peneB Deepe Yeer ceeveke Deeefoce mebmke=âefle keâe peerkeve peer jne nw~ kegâÚ ueesie Oejleer hej Deepe Yeer heeÙes peeles
nQ efpevnW DeYeer lekeâ ceeefÛeme kesâ ØeÙeesie lekeâ keâe %eeve veneR nw Deewj kes Ûekeâcekeâ helLej keâer jieÌ[ mes ner Deefive GlheVe
keâjles nQ~ heefnÙes kesâ Deefke<keâej Skeb kew%eeefvekeâ heefjkele&ve keâer ›eâeefvle mes Gvekeâe meecegoeefÙekeâ peerkeve Deepe Yeer DeÚtlee
nw~ je<š^ keâer Fve oesveeW Øekeâej keâer DekemLeeDeeW kesâ Deefleefjòeâ Yeejle DeeOegefvekeâlee Skeb Deeefocelee kesâ ceOÙe ceW KeÌ[e nw~
pewmes efkeâmeer kÙeefòeâ kesâ mebmkeâejeW, efkeÛeejeW Skeb keâce& mes Gmekeâe kÙeefòeâlke efveefce&le neslee nw kewmes ner efkeâmeer je<š^ kesâ
mebmkeâejeW, efJeÛeejeW SJeb keâceeX mes je°^ keâe kÙeefòeâlke Yeer efveefce&le neslee nw~ mkeeceer efkekeskeâevevo kesâ MeyoeW ceW ‘‘efkeâmeer je<š^
kesâ mebmkeâejeW, efJeÛeejeW SJeb keâce& mes je°^ keâer Deelcee jepeveerefle nw, lees efkeâmeer keâe efke%eeve, efkeâmeer je<š^ keâes Gmekeâe
kÙeeheej peerkeveieefle Øeoeve keâjlee nw, lees efkeâmeer je<š^ keâer jerÌ{ keâer nñer Gmekeâer Mem$epeerefkelee nw~ Ssmes ner Oece& Skeb
oeMe&efvekeâlee Yeejle keâer Deelcee nw~ Yeejle hej Meemeve keâj Fmekeâer mkeleb$elee Úerve ueer ieF&, Gmekesâ KeefvepeeW Skeb Yetefce
keâer Gke&je Meefòeâ keâe oesnve efkeâÙee ieÙee, DeveskeâeW DelÙeeÛeej keâj ÙeneB kesâ ueesieeW kesâ menveMeefòeâ keâer hejer#ee ueer ieF&~
leye lekeâ Yeejle kesâ ueesieeW ves keâesF& Øeeflekeâej veneR efkeâÙee, efkeâvleg peye keâYeer Yeer ÙeneB kesâ Oeeefce&keâ-oeMe&efvekeâ peerkeve ceW
nmle#eshe efkeâÙee ieÙee ÙeneB yeÌ[er mes yeÌ[er ›eâebefle ef›eâÙeeefvkele nesves ueieer~’’2

‘‘ceesšs leewj hej hejcheje (Tradition) Deewj DeeOegefvekeâlee (Modernity) oesveeW keâe mecyevOe meeceeefpekeâ
heefjkele&ve mes nw~ YeejleerÙe meboYe& ceW Ùen keâne pee mekeâlee nw efkeâ YeejleerÙe meeceeefpekeâ heefjkele&ve keâer efoMee hejcheje mes

1. MeesOe Úe$e, oMe&ve Skeb Oece& efkeYeeie, keâeMeer efnvot efkeÕeefkeÅeeueÙe, keejeCemeer
2. Yeejle ceW Dekee&Ûeerve kesoevle- mkeeceer hejceelceevebo, he=…-90
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DeeOegefvekeâlee keâer Deesj ieefleMeerue nw~’’1 Tradition Meyo keâer kÙeglheefòe Tradere Meyo mes ngF& nw efpemekeâe DeLe& nw
Deeoeve-Øeoeve~ mebmke=âleefve… efnvoer ceW Yeer ‘hejcheje’ Meyo hejced, Dehejced Fve oes MeyoeW kesâ Ùeesie mes yevee nw efpemekeâe
leelheÙe& nw ‘‘DeÂ<š heLe mes Â<šheLe keâes Devekejle Øeehle Leeleer’’~ efpevmekeie& kesâ Devegmeej Yeer ‘‘hejcheje mes leelheÙe& Gve
meYeer DeeoleeW leLee efjkeepeeW kesâ Ùeesie mes nw pees Skeâ meceepe ceW heeF& peeleer nw leLee pees Skeâ heerÌ{er mes otmejer heerÌ{er keâes
nmleevleefjle nesleer jnleer nw~’’2

hejcheje mes kegâÚ Deueie DeeOegefvekeâlee Meyo keâer kÙeglheefòe ‘DeeOegefvekeâ’ Meyo mes ngF& nw, efpememes leelheÙe&
Deeievlegkeâ Ùee vekeeiele efkeÛeejOeeje keâes peerkeve ceW OeejCe keâjvee nw~ Deb«espeer ceW Modern Meyo keâer kÙeglheefòe uewefšve
Yee<ee kesâ Mod Meyo mes ngF& nw, efpemekeâe DeLe& nw ‘kele&ceeve ØeÛeueve’ DeleŠ pees kele&ceeve Ùegie ceW ØeÛeefuele nw, Gmes
ner DeeOegefvekeâlee keâe veece efoÙee peelee nw~3 pescme keâesuecewve kesâ Devegmeej- ‘‘DeeOegefvekeâlee meceepe kesâ efkeefYeVe #es$eeW ceW
nesves keeuee heefjkele&ve nw~’’4 Fme DeLe& ceW DeeOegefvekeâlee yee¢e™he mes keâYeer Leesheer veneR peeleer, Deefheleg kÙeefòeâÙeeW Éeje
mkesÛÚe mes mkeerkeâej keâer peeleer nw~ efmceLe kesâ Devegmeej-ceeveke peerkeve ceW ‘‘keäÙee nes jne nw’’ mes ‘‘keäÙee yevevee Ûeenles
nQ’’ keâer Deesj ›eâefcekeâ ™heevlej mebYeke keâjves keâer Øeef›eâÙee keâe veece ‘DeeOegefvekeâlee’ nw~5 Ùeefo YeejleerÙe meboYeeX ceW hejcheje
Skeb DeeOegefvekeâlee keâer meceer#ee keâer peeS lees nce heeles nQ efkeâ Skeâ keie& YeejleerÙe mebmke=âefle keâes yeÌ[er keâ"esjlee mes
hejchejekeeoer ceevelee nw~ ÛetBefkeâ YeejleerÙe mebmke=âefle heewjeefCekeâ nw~ hegjeCe keâe DeLe& ‘‘hegje Deefhe vekeb Ûe’’ hetke&keâ efkeâÙee
peelee nw, DeLee&led Ùen hegje-ØeeÛeerve cetuÙeeW keâes ÚesÌ[lee Ùee Ghes#eehetke&keâ ojefkeâveej veneR keâj oslee, hegveŠ vekeerve-vekeeiele
keâe Yeer Meem$eerÙe ™efÌ{hetke&keâ eflejmkeâej veneR keâj oslee, Deefheleg ØeeÛeerve GefÛele cetuÙeeW ceW efmLej jnles ngS vekeerve GefÛele
cetuÙeeW kesâ mkeerkeâej nsleg ØeÙeeme keâjlee jne nw~ Fme Øekeâej YeejleerÙe mebmke=âefle hejcheje Skeb DeeOegefvekeâlee kesâ mecevkeÙe hej
DeeOeeefjle nw~

ieeBOeer peer Yeer Yeejle kesâ Fmeer mecevkeÙekeeoer Âef<škeâesCe mes mencele Skeb Fmekesâ efnceeÙeleer Les~ Gvekesâ Devegmeej
Yeejle keâer Gmekesâ hejchejeiele veweflekeâ cetuÙeeW, peerkeveMewueer meke&YetleefnlesjleŠ keâer Yeekevee Deeefo hej meYeer YeejleerÙeeW keâes
ieke& nesvee ÛeeefnS~ Ùegie ceW ØeÛeefuele DeeOegefvekeâlee keâer Øekeen Oeeje ceW efkekeskeâMetvÙe neskeâj yenves keâer yepeeÙe Dehevee
efkekeskeâiele mkelke yeveeÙes jKeles ngS ner meke&peve efnlekeâj DeeOegefvekeâlee keâes mkeerkeâej keâjvee ÛeeefnS~ efheâj Yeer hejcheje
kesâ keâefleheÙe leòke meke&oe mhe=nCeerÙe jnWies~ ieeBOeerpeer Deheves melÙee«en ceW ØeÙegòeâ ÛejKee, mkeosMeer, vecekeâ efvecee&Ce,
kegâšerj GÅeesie Deeefo efkeÛeejeW keâes meesÛe-efkeÛeejkeâj mkeerkeâeÙe& ceeveles Les Deewj Øeke=âefle hej meerOes efveYe&j Fve GheeÙeeW keâe

1. meceepe Deewj jepeveerefleoMe&ve Skeb Oece& oMe&ve- [e@. jcesvõ, he=…-129
2. meceepe oMe&ve keâe meke&s#eCe- [e@. efMekeYeeveg efmebn, Meejoe hegmlekeâ Yekeve, Fueeneyeeo, he=…-307
3. meceepe oMe&ve keâe meke&s#eCe- [e@. efMekeYeeveg efmebn, Meejoe hegmlekeâ Yekeve, Fueeneyeeo, he=…-313
4. meceepe oMe&ve keâe meke&s#eCe- [e@. efMekeYeeveg efmebn, Meejoe hegmlekeâ Yekeve, Fueeneyeeo, he=…-325
5. meceepe oMe&ve keâe meke&s#eCe- [e@. efMekeYeeveg efmebn, Meejoe hegmlekeâ Yekeve, Fueeneyeeo, he=…-314



The Journal of Indian Thought and Policy Research / March-September 2018 / 101

efnceeÙeleer nesves keâes nce heeWiee-hejchejekeeo keânkeâj nBmeer ceW veneR GÌ[e mekeâles~ Deepe DeeOegefvekeâlee kesâ DebOeeOegbOe
DevegkeâjCe keâe keerYelme og<heefjCeece efkeÕe kesâ meccegKe õ<škÙe nw~ jsue, efkeceeve, keâue-keâejKeeves, DeeÙegOe, Mem$eem$e,
Ghe«en, meeFyej Glheeove, jemeeÙeefvekeâ Keeo, KeefvepeeW keâe DebOeeOegbOe oesnve Deeefo, efpemes nce DeeOegefvekeâlee Skeb ceeveke
meYÙelee kesâ MeerIeÇeefleMeerIeÇ efkekeâeme keâe ceeOÙece mecePe jns Les, Fmeves mecetÛeer ceeveke peeefle keâes efkeveeMe kesâ efpeme mebYeekeer
efMeKej hej KeÌ[e keâj efoÙee nw keneB mes efiejves hej Fmekeâer ogie&efle keâe ceve mes Yeer Devegceeve veneR efkeâÙee pee mekeâlee~
Deepe hegveŠ meceepe keâes veweflekeâ efMe#ee osves, kebMeevegiele kÙekemeeÙe, kegâSB, leeueeye, «eecÙe mebmke=âefle, OÙeeveiele Skeâeble
Deeefo keâer DeekeMÙekeâlee DevegYetle nes jner nQ, efpemes nceves efveje hejchejekeeo keânkeâj Deheves efkekeâeme kesâ efueS yeeOekeâ
mecePe efueÙee Lee~ Ssmee keâjvee hejcheje Skeb DeeOegefvekeâlee keâes Gvekesâ mener DeLe& ceW ve mecePeves kesâ meceeve nw~ nce ve
lees mkeÙeb keâes Fefleneme kesâ Deeefoce Ùegie keâer KetBšer mes yeeBOekeâj jKe mekeâles nQ, Deewj ve ner Deheves hejchejeiele kepeto keâes
efcešekeâj SkeâeSkeâ efveleevle veÙes mke™he keâes «enCe keâj mekeâles nQ~ kemlegleŠ DeeOegefvekeâlee keâer vetleve keâeWheueW hejcheje keâer
peÌ[eW mes ner heâtšleer nQ~ nce FvnW efveleevle ™he ceW he=Lekeâd veneR keâj mekeâles~ Yeejle ceW pees Deepe kew%eeefvekeâ DeeOegefvekeâlee
DeeÙeer nw ken Decesefjkeâe, FbiuewC[ Deeefo keâer ØeeÛeerve hejcheje jn Ûegkeâer nw leLee Decesefjkeâe, FbiuewC[ Deeefo ceW pees
veweflekeâlee keâer DeeOegefvekeâlee DeeSieer ken Yeejle keâer hejcheje ceW jÛeer-yemeer nw~ keâesF& Skeâ Âef<š mes DeeOegefvekeâ nw lees otmejer
Âef<š mes hejchejekeeoer~ ‘‘YeejleerÙe mebmke=âefle «eeceerCe pevelee keâer vewmeefie&keâ mebmkeâejMeeruee ke=efòe nw pees DeveskeâefkeOe
efMe<šeÛejCeeW mes Ùegòeâ jner nw~ Fmekeâer ienjeF& ceW efkeÕe kesâ meYeer ceveg<ÙeeW kesâ keâuÙeeCe kesâ efueÙes efÛejvlej melÙe keâe yeerpe
nw~’’1

YeejleerÙelee ‘š^wef[Meve‘ ve neskeâj peerkevle hejcheje nw~ peneB ‘š^wef[Meve’ keâe DeLe& nw pÙeeW keâe lÙeeW nmleevlejCe
kener hejcheje keâe DeLe& nw ‘ØeeÛeerve ßes… mes vekeerve ßes…lej keâer Deesj Øeefleieceve~’ hejcheje ceW hetke&keleer& ØeoòeeW keâe
meceekesMe Skeb Gvekeâe efvejvlej DevegMeerueve-hejer#eCe neslee jnlee nw~ hegjevee nesves cee$e mes keâesF& cetuÙe DeÛÚe veneR nes
peelee Deewj ve ner veÙee nesves mes efvevÅe~ efpevnW peerkeve keâer keâuee ceeuetce nw, kes hejer#eCe keâjkesâ ner Skeâ keâe lÙeeie Deewj
otmejs keâe kejCe keâjles nQ, pees ceesn«emle nQ kes otmejeW keâer ner hejer#eCe Øeef›eâÙee mes mebleg<š jnles nQ leLee Gvekeâe
DebOeevegkeâjCe keâjles nQ~ Fme Øekeâej DeeOegefvekeâlee keâe DebOeevegkeâjCe keâjves keeues Yeer Deheves Deehe ceW š^s[erMeveue nQ Skeb
hejcheje keâe efvelÙe vetleve hejer#eCe-Devkeer#eCe keâjves keeues Yeer Deheves Deehe ceW DeeOegefvekeâ nQ~ ceeueefkekeâeefiveefce$ece ceW
keânekeâefke keâeefueoeme ves keâne nw-

hegjeCeefcelÙeske ve meeOeg mekeË ve Ûeeefhe keâekÙeb vekeefcelÙekeÅeced~
mevleŠ hejer#ÙeevÙelejÆpevles cetÌ{Š hejØelÙeÙevesÙeyegefæŠ~~2

1. efÛebleve kesâ efkeefkeOe DeeÙeece, [e@. ogiee&oòe heeC[sÙe, Fueeneyeeo, he=…-22
2. keâeefueoeme-Gæ=le, kener, he=…-29 (efÛebleve kesâ efkeefkeOe DeeÙeece)
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YeejleerÙe mebmke=âefle hejcheje ceW DeeOegefvekeâlee keâer mebmke=âefle nw~ ÙeneB Gmeer hegjeCe heg®<e efke<Ceg keâe efvelÙe vetleve
heefjkesMe ceW veÙee-veÙee DeeOegefvekeâ Dekeleej neslee jnlee nw~ Fme mebmke=âefle ceW DebMeleŠ mkeerkeâej Deewj DebMeleŠ heefjnej neslee
nw~ oes<e nšekeâj iegCeeW keâe DeeOeeve efkeâÙee peelee nw~ YeejleerÙe mebmke=âefle keâe keâesF& efveOee&efjle Deekeâej veneR nw~ Ùen
Deveskeâlee ceW Skeâlee keâer mebmke=âefle nw~ nj metÙee&soÙe ceW Ùen veÙeer nesleer nw, nj oeshenj ceW ØeKej nesleer nw, nj mebOÙee
ceW OÙeeveceive nesleer nw, nj Ûeeboveer ceW mkehveeefke<š nesleer nw Deewj efyevee cejs ner veÙee pevce uesleer jnleer nw~ YeejleerÙelee
keâer Ùener ieewjkehetCe& efkeefMe<šlee jner nw efkeâ Ùen hejchejeiele cetuÙeeW ceW DeeOegefvekeâ cetuÙeeW keâer meleled efkeefMe<š efkekeskeâhetCe&
henÛeeve keâjleer jner nw~
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