ISSINI 2230-7001
UGC Journal No. 47165

fihelfousmraliofilntianyiioughttandiRolicyjResearch

(T T 3th) ST &S UUS UTteiHl (RE))
(English Bilingual

Year: 8 Issue: 1 March-September 2018

Arundhati Vashishtha Anusandhan Peeth, Allahahad



| SSN 2230-7001
UGC Journal No. 47165

The Journal of Indian Thought and Policy Research
T W 3Nk VST die WU Uiterdr Ra=
(An Engdlish-Hindi Bilingual Peer Reviewed/Refereed Resear ch Journal)

Year :8 Issue: 1 M ar ch-September 2018

Founder Patron
Shri Ashok Singhal

Patron
Dr. Mahesh Mehta

Advisory Board Editorial Board
Dr. Murli Manohar Joshi Prof. Girish Chandra Tripathi
Dr. Subramanian Swamy Prof. Susheel Kumar Sharma
Dr. Bajrang Lal Gupta Dr. J.P. Mishra
Dr. Mahesh Chandra Sharma Dr. ChandraMauli Tripathi

Editor

Dr. Chandra Prakash Singh
Editorial Address : Arundhati Vashishtha Anusandhan Peeth
21/16, Mahaveer Bhavan, Hashimpur Road, Tagore Town, Allahabad-211002 (U.P)
E-mail : nationathought@gmail.com Tel. & Fax : 0532-2466786

Citethisissueas: 8 JITPR (1) 2018
© Arundhati VashishthaAnusandhan Peeth 2018

No part of thisjournal can be printed, published, photo copied, reproduced or
stored in any retrievable system except with prior written permission of the proprietors
of this publication.

Itisclarified that the views expressed by the author of the articles published in
the journal aretheir own and may not reflect the views of the Member s of the Editorial
Board.

Printed and Published by Dr. Chandra Prakash Sngh at Allahabad for the
proprietors, Arundhati Vashishtha Anusandhan Peeth, 21/16, Mahaveer Bhavan,
Hashimpur Road, Tagore Town, Allahabad-211002 (U.P)




10.

11.

12.

13.

CONTENTS

BRIcEp] 1-3

Om Prakash Dubey 4-10
Spirituality, Science and Consciousness

Shashank Tiwari 11-23
Western Concept of Nationalism and Bharat in Western Eyes

MariaWirth 24-42
Modern Indian Educationsis Macaulay's Derivative

Dr. Sindhu Thulaseedharan 43-49

Gandhian Thoughtsin the Working of Village
Panchayatsin India

. 3 THY i 50-59
TR | Y AT GO - Sfdeh el § gau ek

3T wehTer fhey 60-63
aRa ‘g’ @t fafa’

39T Heal 64-71
g &t ferre’

5T FAN e 72-78
Y T AT TG : AT SUTATT & Haof o

. GF AR 79-87
TR ARar § gteror foa= &t fawar

Sl &1 e 88-95
WS 3T st foatar # &=t |nfeesr &1 e

<f. g Ao T 96-98
WIRE(T TEhfer T |ifee

I foee 99-102

A GERi : TR Gedil Ud ek Toe ol au=a



HUTEeh S

I A9 3 Y H gHEES A A we @ oik 39 w9 § U U U 9k @ S
wrqut gferen § yET o S @ 2, W U Ud AvH & i enuRyT 3R 8, e 9 &
Tea # T BT a5 & STavEs ¢ 37 s § st U § a1 I q9Ih § B9 U
2 TO U I &1 57 LT B AT G T T q47 1= WL Sl Wl W e 2
Fo 5l T 1 FE T 1T g 3N W FB uhwe Te U fee vl § we
e § el W Hw T T A W & @ O U A9 T @l @ S 81 3% WA
33 & o6 a1 U 1 Sifae wee il 82 9o U S qoud 3 U9 82 3 38 @it
T THAY A1 518 FFE T 1 gord T Thal 8 2 1 T o A & ST hao 99 T
e S Hr T 7, emfR-am |

T gl # A fe frar e @ ara F fou U v St W @1 geret
% 3G FG | TG I & JAHIT fIobfd Tt § gwar f Rl off 76 gegfed g ff @@
A ¥ 3fes BE T T F1 g9 G an) s =g 3 9 T SEm @ik $
&Y § g T & SRT &7 358 a7 a%d § 98 T 3 22 4 599 T 7 vl AR
T % FRT B A R 91 39 T A A e € U | A faar ar?

T % fou T ama a7 g Tew w9 ¥ fasfin us wmad 9@ 71 e
IR & T F FioEs T WH TERar & g T & Jrdfds 919 $ 7 q9g 3R]
TEUT F L I Y &THAT AT TSTITeish ARl o HROT T’ & Ut s veg ‘S9 &
T fohal S @1 I T AR aifge 1§ T 3R A9 F SR U a9 3o & T
fFdt 9 el 9RA UH T T B, o K T wer wnd # 9 ufeaas &1 SR e
o, qTTET  YRA S T I7 98 o 6 T 1 & 39 AL B e

QTR SO R T8 B AT HE S 2 9 T MYk SiuRen 8, S 9 9
e & fou MWl gR 6 T Hed & URUTAEEY TS9 F WeAdl & &9 § 399 g8 N
59 & i WA O g3 98 ST W T H AYH & ®Y H T FH @, U
YA AYH B WEU Y-Teias (Politico-Territorial) 81 e mm, d9r qomw 3

1. AAR-9/23

The Journal of Indian Thought and Policy Research / March-September 2018/ 1




3fIRTH U THM o1 I STIH-3TTT I Teh A = HL T | Teared 436 &l STTEN &
Fkr g U7 21| e Rid § ToF F O U S hod T & T S Tl

oY TG AR 1 T 99 6 dord b aRor 7 g gt a1 aRomm 21 i e
IRA F! g R =107 FHaS T = 39 T i 10 G161 6 §9 F <@ 36 G 9 #
T 1T JEgfed & T, Tt o1 9re S % 9ol W I 98 6 F=T Bt % 3
3ER T W T & ‘Y Al A @ oK § 39 qrgyfy B @ 1 e gfte yRa U S ety
1 Jo T 2 | FE T o G Ao 9 IRt 3 (A et @ SHh Yo Hed yehd et
1 Fhe 2 | G & Qe TEd T 1 g = T 1 o8 AT @ SN SUH! Feowl, YEHie,
3R, T el o aRa & 8 SAfUq 36k Ui, FAER, &, g6 94t o 919 Uehd A
U 1 91 forhfad 3l 21 3 U wift ot Ak BT T g S wed et B wehar
Y2 a1 VIRt O T G aga? & &9 F yehe e &1 U & et fasgfeat
& I G | afe a1l g Ut wiich & fufd 81 7 g wiits fafw aeg & difee @iy,
g T T e T i THIH 6 ST HT UL I Gehe HTl & | 39 Uh &1 e
& ®Y # JThe & T I TP, Gwhr, Aifess @y, Gad, 91, e, aeafa, ge7 & 78
ff & FUT-HT % U T T SAI AT ST BT 2 | T TG T AT FHAN
TS ¢ 79 SNUE § & iqEa S e W g S ¢ s et T s aywon # 5 gfy
3 & fou o9-um=, gu-T9fE T 999 6 97 (37) B TG0 B & O S H HIg-
I B 1

T fafd & S 1 W T fed v A foq & e w@ A e T8 @) T
e § Sfth HeAT R AR HednT ¥ T Hedor HI AT THHR &1 S 81 5 39
T Rfd s ST @ S @ a9 ool I et St ud gegef Uved 9 999 % 919w
@ § 370 RIS o1 S TehoT shedl © | gt 3R & foou Afee Hf I et 8 ‘qrR N
T & 7 TR @ 3R 3Y W e & fER gu & g a9 gue & st e
T ot % T verar T @1 8 weft B A9 SR o v wHH 99 ¥ W @ o weft @
T o g el oft e % weh 79 § @1 # qW Geh! T 7 3R 9 WE e €1

1. AT fF TASE YA -37Edag-12/1/12
2. FEI-10/125/3
3. 9 yfaffgsmat @ @ § g -etedas-12/1/10
4. M HEEiafa 9 96 A 98 e
T T FAd 9 9AEEE gfa Rt #ae-10/191/3

The Journal of Indian Thought and Policy Research / March-September 2018/ 2




3: T 2 o6 faT U 99, U = 3R UH A F THN A U TE B TebaT 37 39
Tl 1 FhSIhT0T & T &l @&y ¢, fed a9 o1 T59 T 92 76 & |

AT % HIG-TUE F Febre R i Ren qonedt 3wt T = 1 g
X o, W 98 Waes @ 5 oA & g off 39 #iE 9 ufady T6 A 5 g,
AT T TYEI YSiae 3R WrEg $ d=ie i & g grgef SEet e foar T 9
frear STt EAR TS P T F S WG TH I F S A H SRS G g | 3
1 oRome 2 56 A9 # SThate, SGTEEE, SFdE, WNEE, SE 3 it gua-
T T - T el RE 2t € | 39 o anavess @ foh U & aredfash = U wwy
T THS H 3T ST TN 36 8 § T TS 3% 3fead dic T8 e R’ 1 78 3
T’ faeis % ®9 H FRIE R S W 21 39 of% # s afvre erEH dis g
THI-THF R ST T fvgss iifedt § 5y 39 e o fHget ug et g
T % i qeeetl W o oo Wby e S @ 21 o 8 g faeres wiwian s e
Fe ¥ Ig 31 Iyantt fag grm)

0.
=0 GaTE jﬁ-’@l‘
1. O, Weh1yT fUg

The Journal of Indian Thought and Policy Research / March-September 2018/ 3



Spirituality, Science and Consciousness
Om Prakash Dubey?

Spirituality provides an elaborate background to demonstrate that there is a
different dimension of reality, including the reality of existence of God, who can be
percevied by the spiritual senses and spiritual mind. Thus a scientist who has some
background in spirituality has no difficulty in seeing the different rolesthat spirituality
and science provide in the search for knowledge. Both are complementary to each
other. At present, most scientists are not exposed to spirituality. Hence there is an
important need to bring in the paradigm of spirituality in scientific study.

Spirituality explainsthat matter, however complex it may be, will never generate
consciouseness, the inherent symptom of life. Therefore, the spiritual view of lifeis
quite different from the scientific world view of life. Modern science has not yet come
to this understanding.

The concpet of time and space is extermely important in both spirituality and
science. In a materiaistic worldview, time has beginning and cosmologists say that
time started along with the so-called Big-Bang theory. This is the conceptual frame
work regarding the beginning of our universe according to the opinion of modern
comologists. According to spirituality, time has no beginning. It is external and the
impersonal aspect of the Supreme Being. All the material universes have manifested
because of aBig Vision and not by aBig Bang. All these manifestations have abeginning
aswell asan end. Thisisthe symptom of the metrial nature. Just like all our material
bodies have begninning and also have an-end.

It is beyond any doubt that the materialistic attainments of the human mind in
the present are very wounderful and they make us think of the highest degree of the
intellectual penetraction of mystery of the nature, but at any rate this cannot be maintained

1 Om Praksah Dubey, Man Power Development & Management Consultant
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that matter isall-in-all andisat theroot of thisworldy phenomenon. It should be borne
in mind that it is not the matter that has penetrated the mystery of matter. If one thus
triesto seethething in true perspective the conculsion will arisetotally contrary to that
of the materialistic point of view. It will lead to afirm belief that human spiritissupreme
to matter and its play. Human spirit isthe main seat of intelligence, and discrimination.
In the play with the nature man has exploded the deep material mystery.

All our knowledgeisbased upon experience. What we call inferential knowledge,
in which we go from the less to the more general or from the general to the particular,
has experience asits basis. In what are called the exact sciences people easily find the
truth, because it appeals to the experiences of every human being. The scientist does
not tell you to believein anything, but he has certain results which have come from his
own experiences and, reasoning on them, when he asks usto believein his conclusion,
he appeal sto some universal experience of humanity. In every extact sciencethereisa
basiswhich iscommon to all humanity, so that we can at once seethetruth or fallacy of
the conclusionsdrawn therefrom. Now, the questioniis: Has spirituality any such basis?
Probably the answer is both affirmative and negative. What right has a man to say he
hasasoul if he does not fedl it, or that thereisaGod if he does not see Him? If thereis
aGod we must see Him, if there is soul we must perceive it, other wise it is better not
to believeits existance.

In acquiring knowledge we make use of generalization, and generalization is
based upon observation. Wefirst observefacts, then generalize and then draw conclusion
or principles. The knowledge of the mind i.e. consciousness, of the internal nature of
man, of thought can never be had until we have first the power of observing the facts
that are going onwithin, Itiscomparatively easy to observefactsin the external world,
for many instruments have been invented for the purpose, but in the internal world we
have no instrument to help us. The science of consciousnessin thefirst place, proposes
to give us such a means of observing the internal states. The instrument is the mind
itself. The power of consciousness, when properly guided and directed towards the
internal world, will analyse the mind and illuminefactsfor us. The powers of themind
arelikeraysof light dissipated, when they are concentrated they illumine. What isthe
use of such knowledge? In the first place, knowledge itself is the highest reward of
knowledge and secondly, there is also utility in it. It will take away al our misery.
When, by analysing his own mind, man comesfaceto face, asit were, with something
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which is never destroyed, something which is, by its own nature, eternally pure and
perfect, he will no more be miserble, no more unhappy. All misery comes from
unsatisfied desire. There is only one method by which to attain this knowledge, that
which called consciousness.

Bhagwan Mahaviradid not believed in God. He believed in the still, sad music
of humanity. He held the view that every person can become a God by purifying his
soul. Mahavira believed in an egalitarian society without distinction of caste, creed,
colour and sex. He gave us the sublime message of Ahimsa. He believed that all living
and non-living beings have a soul and as such we should not harm or kill anybody.
Mahavirahas given usthe message of equality without any distinction, to love not only
human beings but water and earth, plants, trees, animals and other non-living beings,
and has contributed to the world the message of divine love through the concept of
Ahimsa- "Liveand let live".

Indiawasagresat nation in the past because our ancestors had ascientific approach
to the philosophy of life. It isthat which gave our peopletheinner strength. Spirituality
for them meant faith in the oneness of all creation. Since the self within isthe common
denominator of all human beings, it was obvious to our ancestors that can be no place
to inequality and discrimination in society. This sense of oneness gave them immense
strength.

Our greatest strength was the character of our people and the purity of their
personalities. Seeking the purity of the self within was the main objective of Indian
philosophy. Thisapproach to philosophy enriched not only Indiabut thewhole of Asia
Thiswas al so the approach of Buddha. He rediscovered the science of the human mind.
And he also taught to make full use of al the mind power through self-purification.

Life without love is a waste; each one of us should cultivate love towards all
beings, man, bird and beast. If wearefull of thisuniversal love, we shall feel no sorrow,
Ahimsain thought, word and deed is outward expression of thisuniversal love. Love
and compassion to all beings should fill our heartsalways. Wherethereislove, thereis
the expression of divinity. Even as a light behind a screen become visible in al its
splendor when the screen is removed, so too, thereis an effulgence of love when evil
desires, hatred and anger are removed from the mind.

Mind is not altogether matter, nor is it altogether sprit. It is amixture of both,
therefore in al our mental impressions and perceptions we must have the combined
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effect of thetwo. Thisiswhy with the mind we cannot see sprit, nor can wewholly lose
sight of it. Whenever we taste any happiness, we may always be sure it comes from
spirit, while we are unhappy, we may know that the causeisto befound in matter. This
createsisbitter-sweet and that iswhat lifeis. The bitter comesfrom material side of our
nature, the sweet from the spiritual side. The morethe material side predominates over
the spiritual, the more miserable must we be. If we would escape from our misry, we
must work hard to give a preponderant place to spirit. In this world the material factor
has been cultivated at the expense to the spiritual.

All living beings are endowed with organs of diverse sorts and of various
dimensions by means of which they enjoy life. Life seems to be worth living for the
enjoymentswhichit holdsout to all, and all these enjoymentsare seated inthe sense. The
sensuous pleasures, therefore, are the only attractionsfor every living beings to attach
him to this world and these very sense also are the causes of his ruin. Because these
senses are the only means of our enjoyments, therefore al living beings are slavesto
them. Pleasure is the one thing which we love and pain iswhat we want to avoid. Our
lifeis a constant struggle to avoid pain and court pleasure. Moreever man is endowed
with the reasoning power by means of which he can distinguish what is right and what
Is wrong, what is pleasurable and what is painful, and aso how to get the greatest
amount of pleasure with the least amount of exertion, whereas the lower animals, are
simply guided by their instinctswhich are very limited and as such can only give them
avery limited idea of pleasure and enjoyments of the world are open to man.

By means of the ladder of morality alone, can a man expect to get rid of his
brutish life and get back his higher or godly life. The light of morality when beginsto
shine and light the path leading towards the Truth. He then clearly understands the
meaning of Bhagwan Sri Krishna's priceless words to Arjuna, that all material
enjoyments are the sources of our misery in as much asthey have abeginning aswell as
end. The consciousness desires to enjoy the pleasure permanently. He then searches
after perennial bliss, a bliss which will last to eternity. When consciousness become
pure and consequently only wants to associate itself with pure and holy things. The
downward course of the senses is stopped and they al flow towards the attainment to
Truth and Bliss. When consciousness and senses act in harmony and consciousness
becomes free. It gives place to enternal calm, and in that calm, the true image of the
self, or God, or Truth isreflected. The entire man isthen filled with Divinity. Heisno
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longer aslaves of senses, but a master. He alone is termed a great man.

The permanent state of all living beings is calmness, calmness and sameness
are synonymous. WWhen aman change from one condition to another in rapid succession
heissaid to be perfectly restless. But when aman remainsin the same condition without
any change, heis said to be perfectly calm. Calmness and sameness are one, and is
known as the moni stic consciousness. Through the consciousness, unlock the shrine of
infinite bliss and enjoy the treasures of infinite life, bliss and wisdom.

Its creation is an accidental phenomenon, as suggested by many scientific
theories, then thereisnothing to worry about the destiny of human beings. The creation
will go through its own natural cycle. If the mind is born out of matter, the destiny of
human beings is not of much significance. If the sprit has come out of flesh, it makes
sense only to worry about the flesh. However, if we subscribe to the spiritual world-
view, the consciousness is the source of the flesh or the matter. The world is then the
by-product of the spirit. On the contrary, if the matter is the source of the spirit,
consciousness is the by-product of the matter. In our experience we find that subtleis
the cause and gross is the effect. In the creation of cause and effect, it seems more
rational to subscribe to theidea of spirit being the cause of matter.

When we think of human beings, wejust do not think of human bodies but the
complex integration on body, mind and intellect. It isal so our common experience that
human beings are gregarious by nature. This attribute of human beings requires them
to from some common code of conduct beyond the instinct of survival. Human beings
are endowed with the faculties of rational thinking and creativity. Therational faculty
provides the basis for all scientific developments. However, the creative faculty is at
theroot of major break through in science and technology or in other field of knowledge.
The spiritual experiences of human beings are at the root of philosophy of life. These
experiences have revealed certain values that provide a sustaining power for human
beings to unfold their higher potential.

All human institutions are existence to one intrinsic value, without which all
unitswill crumbleand perish. We call suchintrinsic valuesaseternal values. All human
relationships are based on trust. The trusting relationships are healthy, happy and
conducive to harmony and growth of the individuals and the society. This intrinsic
valueiscalled integrity. Integrity of human character isat the root of human happiness.
The need of integrity is therefore emphasized in every religious spiritual, moral or
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ethical society. Theintrinsic valuesfrom the core of any spiritual teachings. Integrity is
an eternal value because it is the sustaining power of all human existence from the
origin of human lifeand will befor thefuture. Itisuniversal value becauseit appliesto
all human relationship everywherein the world.

Human beings are distinct from the rest of the animal world because they are
capable of showing compassion. Compassion is attribute of a sensitive mind.
Compassion is at the core of human beings ability to sacrifice. The more evolved the
mindis, themoreit isin tune with therest of the creation. Thishealthy mind is capable
of transcending the world of thoughts and emotions. The healthy mind is the whole
mind. It becomes one with the universal mind and thus sees oneness everywhere.
Compassion flows fully in these human beings. Bhagwan Buddha and Bhagwan
Mahaveer aretherefore unique. They have becometheliving incarnation of compassion.
All human beings have to be healthy in body and mind. The result will be the flow of
compassion. Compassion thereforein anintrinsic value, an eternal value and an attribute
of spirituality.

Science has dominated the mind and thinking of people generally in all walks
of life. Thisisthe age of science and mind has penetrated the unfathomable mystery of
nature. It is beyond any doubt that the materialistic attainments of the human mind in
the present are very wonderful and they make usthink of highest degree of theintellectua
penetration of the mystery of nature, but at any rate this cannot be maintained that
matter is all-in-all and is at the root of the worldly phenomena. It should be borne in
mind that is not the matter that has penetrated its mystery but it isthe human spirit and
its mind that has penetrated the mystery of matter. If one triesto see the thingsin true
perspective the conclusion will rise totally contrary to that of the materialistic point of
view. It will lead to afirm belief that human spirit is supreme to matter and its play.
Human spirit is the main seat of intelligence, and discrimination.

It isan undoubtable fact that science is necessary to fulfil the necessities but at
the same time it is not out of danger to depend wholly on it. Human needs can be
fulfilled by exploiting the sources of nature. But this exploitation of nature does not
imply that humanity in doing so, be robbed of its own existence, Science makes us
competent in exploiting nature but it does not make us able to avoid being swept out of
our own selves. In this age of lofty scientific achievements man is attempting to add to
hisknowledge by highest pursuit of the scientific study but in thisstruggle and headlong

The Journa of Indian Thought and Policy Research / March-September 2018/ 9



pursuit be has been losing the contact of his ‘’self”. Spirituality is a pure theology
where science and philosophy meet together. In thisterm of understanding true science
isthe verification of principleswhich are taught by true spirituality. True scienceisa
check as blind faith and superstition. Spirituality on its parts makes the science
constructive and productive. A man’s action may be compared to the flight of a bird,
which needsthree things- two wingsand atail for its graceful movement. By means of
the wings it balances itself in the air and by the tail it keeps its course. In a man,
spirituality and science are the two wings, and consciousness the tail. When these
function harmoniously, action becomes graceful.

kkkkk*
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Western Concept of Nationalism and Bharat (wra) in
Western Eyes

Shashank Tiwari?

Introduction For avery long time the academic establishments of our country
credited the British colonizers for making Bharat into a ‘ nation’2. They would count
the factors as apparent as the fragmented polity of Pre-British times and the enormous
diversity of language, region and visible culture throughout the country asthe testimony
of Bharat not being a ‘nation’. Their assumptions that, a nation must have a singular
centralized state and it also must have a common linguistic and cultural identity, are
certainly the‘take-away’ from European conception of ‘nation” and ‘ nationalism’. For
Europe, concept of ‘ nationalism’ isavery modern and recent phenomenon. Somehow,
the European ‘ nation’ has been pitched to be regarded as equivalent of the Vedic word
g’ (Ra_shtraa ). This misconception involving trandliteration of <rg” into ‘ nation’
has caused unprecedented damages to our society. Our society and its people were
forced to assume that their Bharat is actually a derivative product of the magnanimity
of the great White colonizers! Thisjust did not only hurt our collective morale, but it
alsoincited usto see oursel ves asfragmentswhi ch have been put together during colonial
period. Our unity of the country as <’ was seriously undermined by theimposition of
the Western conception of ‘ nation’ and ‘ nationalism’ on our psyche. This paper attempts
to analyse the ‘elements of confusion’ which have been created around the identity
Bharat asarashtra

! Research Scholar at Department of Political Science, University of Delhi
2 Sudipta Kaviraj, The Imaginary Institution of India, 2014.
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Western concept of Nationalism

The' nationalism’ isWest has been theorized and re-theorized with the qualitative
changes in the European context. The Western understanding of nationalism is based
ontheir own interpretation of their history. They believed that the Nation isthe child of
socio-economic and political conditions of the Europe in 18-19" century. Nationalism
IS seen as one of the many off-shoots of modernity like capitalism, secularism and
supremacy of rationality asthe only legitimate model of enquiry.

Western scholars have perceived nationalism asapolitically constructed group
sentiment which was based on a shared common language, culture, history... Sharing
of the history and geography and being part of same political community (State)...created
adistinct identity for all these groups which developed common national traits. These
groups or collectives organized their politics and economics in accordance to their
socia and historical experience, and their contemporary needs. For Europeans, language
was the most prominent marker of their identity; therefore language became basis of
their nationalism. No two European countries spoke the same language.

They perceive nationalism as an ideology which seeks commitment of all the
individual s constituting the group or collective towards the perpetuation of theinterest
of the nation. They also see the nation as asocial product of the political action of the
State!. For them, nation cannot be separated from the State. The western understanding
saysthat the nation-stateis apolitico-social body wherethe nationality of theindividual
completely overlaps with his citizenship. Nationalism lies in the feeling of oneness
which is viewed by the European Intellectuals as the channelization of the individual
interest towards a common collective interest, and thus the nationalism for Europeans
Isa‘means to increase the efficiency of the collective. The Europe, not being aland
with abundant resources, isthe restricted by the need of the very efficient management
of thelimited avail able resources. This forces them towards more sophisticated forms
of organization which includes establishment of strict order in the society, and seeks
homogeneity as a desired value. The western scholars conceived nationalism as a
utilitarian tool to maximizethe gain of the new innovationswhich weretaking placein
the industry, trade and commerce.

Since the European nationalism was based on the idea of creating a distinct
national identity, it was natural for it to grow animosity against ‘ others'. The European

! David Held, Theorizing the Modern State, 1989
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nationalism was ‘ Xenophobic'. The growing competition in the commercial sphere,
coupled with the animosity between the nations led to deadly wars, entrenched hatred
and ot of bloodshed. The European Nation-states had ‘ organized’ political and economic
structures, which was backed by awell-trained and organized army.

The European nations devel oped expansionist motives and applied legitimate,
illegitimate, moral aswell asimmoral meansto capture the nations of Asia, Africa, and
LatinAmerica. They started forming coloniesin these areasfor plundering of economic
resources and making these areas as mere markets. Since these ‘nations were very
different from * European’ nations, they were not organized as political community. For
amind of our generation, it isvery difficult to imagine that these ‘nations' didn’t have
thefeeling of Xenophobiain thosetimes. Many of them, in fact, were quite welcoming
to the colonizers, before they could actually realize their motive. The successful
colonization of Asia, Africa, Australia, and Latin Americaincited the European nation-
states to turn their colonies into part of their empire. The Xenophobic nature of
European nationalism and their expansionist desiresfor fulfilling their material
ambitions are well recognized, acknowledged and documented in the writings of
HansKohn, Eric Hobsbawm, Ernest Renen, Benedict Anderson and Anthony D.
Smith.

Benedict Anderson' applied the psychological approach to explain western
modern nationalism. He claimed that Europeans were made to imagine themselves as
the constituent part of their respective nations. Hefactorsin therole of print capitalism
which catered information to the people in now-standardized ‘ national language’ and
help them in sharing common experiences. The consumption of the same mediamade
people to recognize the commonality of their culture and language, and ultimately
molded peopleinto a nation, and thus nations of Europe came into existence.

Eric Hobsbawm? says that the political elite of the different sizeable linguistic
groupsof Europe organized theminto apolitical community and started to lay foundation
of new practices and customs which had strong resemblance with the history. They did
thisin order to create a sense of historical continuity which they required for asserting
their current political legitimacy.

Thereisaconsensus among the Western philosophersthat their conceptions of
nationalism do not apply to the realities and particularities of the Eastern world, and

1 Hetermed nations as ‘ Imagined Communities' which were produced through ‘ print capitalism’.
2 He has done the Marxist analysis of the social conditions which produced ‘ nationalism’ in Europe.

The Journal of Indian Thought and Policy Research / March-September 2018/ 13



most importantly in regard to civilizational state.

In fact a scholar like Anthony D. Smith hastried to separately analysethe
nationalism of the Oriental societies and termed it ‘ethnic or primordial
nationalism’. Even he underlines this fact that the role of interpretation of historical
process is most important in the conceptualization of nationalism.

EURO-CENTRISM IN THE DISCOURSE OVER NATIONALISM:

Itisone of the most unfortunate factsfor theindependent Indiathat the Liberal-
L eft continued to malign abuse and categorize the nationalismin Indiaas parochial and
Jingoistic when even the Western academia had accepted the distinction between the
Western notions of nationalism and the Eastern notions of nationalism. This was a
direct result of the * Eurocentric’ hangover. The control over interpretation of history
has led to a unipolar interpretation of history, and disallowed other possible
interpretations of history to thrive. They have systematically eliminated the aternative
explanations from the discourse. From the western conceptualization of history, we
can observe four major trends:

1. Noneof thewestern scholarsrejects nationalism asabad faith. They are smply
trying to explain the emergence of nationalism in their society on the basis of
certain pre-established assumption.

2. They have taken the resort of history to examine the circumstances of the 19"
century Europe. They arerelying onthe certain kind of interpretation of European
History. Their explanation can naturally loose relevance as soon asthe European
history is subjected to an alternative narrative.

3. Their explanation of nationalism is based on the material interpretation of the
history which meansthat they believethat theideaof nationalisminitsintangible
form and the emotionsattached to it are actually aproduct of material conditions.
Thisleadsto inferencethat as soon asthe material conditionsundergo substantive
change the nationalism in European context gets diluted and subsequently
vanished.

4. They have read nationalism as a uniformity seeking, order-obsessed and
homogeneity based politically constructed and materially conditioned idea. This
means that they perceive diversity and heterogeneity as antithetical to
nationalism. This also means that homogeneity is conducive for nationalism.
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If wedo an analysis of the arguments of the Western scholars about their society,
wefind that their argument verifiesto the demand of rational structure. The creation of
nation-state in Europe was motivated by the material and economic factors. As soon as
the European Countries|ost the option of sustaining their economy by directly extracting
the benefits from the colonies due to the process of decolonization in the mid of 20"
century, they were forced to look for some other model of organization gradually
replacing the nation-state. All through the second half of 20" century, themajor countries
of Europe, abandoning their feel of hatred against each other and all sorts of xenophobia
tried to come together to form associations to safeguard the economic interest. The
supra-national institution like European Union was formed and an eraof post-national
world was allegedly heralded by its creation. We can clearly seethat for Europe and the
larger west, the material and economic factors are the main drivers of the behavior of
individuals as well as their group behavior. The European nation-states readily
surrendered to the supremacy of the supra-national institution by shedding animportant
portion of thelir political sovereignty.

Jean Monnet, regarded by many asthe' father of European Integration’, declared
on 5" August 1943, “...the countries of Europe are too small to guarantee their people
the necessary prosperity and social development. The European states must constitute
themselvesinto afederation.” European Union, aswe know it today, has evolved over
aperiod of about 70 years, through various multi-lateral treaties. European Unionisa
certain departure from the model of National regimes!. The Europe choice to move
away from the nation —state model when that model started |osing the capacity to marshal
the resources’ clearly verifies to the assumption that for them the Nationalism was a
temporary phase, which was very different from the conception of nationalism for the
India, where the material factors have nothing to do with the national spirit.

‘BHARTIYARASHTRAWAD' INWESTERN EYES:

The nature of the Indian society is atogether different from that of Europe. In
no ways, the super imposition of the European epistemology over the Indian context
can bejustified. Since the moder n academic culturein India has developed under

! TheresaKuhn, Experiencing European Integration: Transnational Livesand European | dentity, Oxford
University Press, 2016

2 Chris J. Bickerton, European Integration: From Nation-states to Member states, Oxford University
Press, 2013
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thetutelage of colonial academics, the‘traditional’ intellectualsin India (in terms
of Antonia Gramsci) not only inherited the biases and prejudices of the Western
scholar ship, but they also inherited the analytical tools and methodology. They
tried to understand the Indian history asareflection of the Western History. They invested
huge amount of energy in locating the resemblances between the trajectories of two
very different contexts. Thederivative scholarshipsled by the Liberal-L eft intelligentsia
inIndiainitsmost charitableform suggest that the Indian nationalismisthe product of
freedom struggle. They claim that the struggle against the common enemy united the
people of Indian sub-continent who were two categories, different in nature and content.
The only common factor uniting them was the sharing of a common pain of being
subjugated politically and economically by an altogether alien power. Their explanation
of Indian nationalism suggests two further inferences:

(a) They indicate that there is areactionary element in Indian nationalism. It was
produced inresponseto an entirely distinct identity, and it relieson X enophaobia.

(b) They dsoindicatethat there wastemporality inthe Indian nationalism. Assoon
as the common enemy disappears, the reasoned ground for nationalism is also
lost. Hence after theretreat of Britishers, thelndian nationalism no longer remains
potent and legitimate.

The above explanation is very linear and reductionist. It is based on the following
wrong presumptions:

i.  Nationalism hasbeen assumed to be equivalent to the organization of population
for the formation of common political community. The western understanding
regarding nation essentially hinges on theideathat the nation must beinevitably
backed by a state. Thus nationalism must be political in nature, and it requires
to be constantly nurtured by a State. Here we claim that nationalism can be
entirely delinked from the State. Historically, the Indian sub-continent is
constituted by different sovereign political communities, but they constituted
the nation. In our context, the nation is eternal, and the State(s) istemporal.

ii. Their explanation of Indian nationalism takes into account only the political
and economic factors, while the cultural and spiritual factors are completely
ignored. Thedominant academiain Indiaisapplying the derivative epistemol ogy
and the methods of materialistic analysisto understand the Indian nationalism.
This makestheir study erroneous.

iii. Theuse of nation asatrandlation for T¥ is problematic because the ‘ nation’ for
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them isbased on the material, physical and territorial notion. On the other hand
the essence of ‘ rashtra (V¥) liesin therealm of idea. We are anation not on the
basis of tangible bodily factors, but on the basis of intangible, spiritual and
cultural unity.

iv. Theexplanation of Indian nationalism done by liberal left intelligentsiain India
has presented Indian nationalism as homogeneity-seeking and worst
homogeneity-imposing. Thisflaw in their explanation isdirectly coming from
their understanding being rooted in the Western Epistemology. The Bhartiya
rashtra has always been very accommodative of eccentricities and genius of
local faiths, cultures, customs as well as local laws. Our Rashtriya Samskara
liesin the celebration of differences. Our comfort with enormousdiversity isa
source of astonishment for Western eyes. They have not seen such awiderange
of diversity in asingle national community, and thusthey find it very difficult
for them to technically consider us as a nation in European sense.

How Tagore'scriticism of European Nationalism stands manipulated

The Liberal-Left intelligentsia in India has done the marketing of the
Rabindranath Tagore's criticism of Western nationalism to score brownie pointsin the
discourse on ‘nationalism’ in India. Along with Tagore, they have also presented the
viewsof Md. Igbal to counter theargumentsin favor of Bhartiya Rashtra. Mohd. Igbal
hasvery harshly criticized nationalism. Hewas very pass onate about | lamic philosophy,
and he believed that the very idea of nationalism is anti-1slamic because for aMuslim,
nationalism necessarily hinder hiscommitment to thelslamic Ummah (it wasauniversal
Islamic Community). He also said that the nation-state endeavorsfor homogeneity, and
therefore it becomesinhospitable for minorities. He was the biggest bane for Muslims
as he believed that the Muslims should never be a nationalist. Similarly 1gbal was
against theideaof democracy, secularism. Igbal hasused choicest of abusesfor Nichollas
Machiavelli whom heregardsasthefather of secularism (division of ethicsand politics)
aswell as father of nationalism. But the irony dies hundred times, when we see that
Igbal himself is demanding a seperate nation for Muslims in the Indian sub-continent.
Pakistan considers him as its philosophical power. Thus, we see that Mohd. Igbal’s
criticism of nationalism islimited to a very specific vantage point and carries a lot of
internal contradictions.

Rabindranath Tagore criticized nationalism (European) from ahumanistic point
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of view'. He believed that from experience of Europe, it was clearly evident that
nationalism was based on the concept of power, and it was subjected to imperialist
demands of anation. He considered the existence of nation (European) asaxenophobic
ideawhich is enmeshed with lust of power and hunger of territory and resources. The
existence of such an ideawould obviously curb down the individual freedom and the
creative genius of human beings. Free thinking and artistic expressions will cease to
grow, and thus the soul of the human society will get stagnated and decay. Tagore's
humani stic approach and his concernsfor development of humane value is completely
justified and it is a note of lesson for us.

Interestingly, we observe that where Tagore is criticizing the European
nationalism, heispraisingtheAmerican nationalism. Heissaying that Americaisa
nation which has body of west but soul of East, where the State is based on power, but
it leaves sufficient scope for the creativity of the constituent individual cultureto have
unhindered expression and look forward for further development. The letter-exchange
between Tagore and Gandhi is often misrepresented as a debate on the nationalism
wherethe division lineswere drawn very sharp. The conceptual soul of Nationalism
for both Tagore and Gandhi was aimed at reigniting of the Rashtrabhaav which
will be different from the European nationalism which isa sort of aggrandizing
mission. For both of them, Rashtra-bhaav is the cornerstone around which the
idea of nation must be weaved, and the natural creative genius of human beings
must be the given the highest priority within the dynamics of nation. Gurudev
believed that the devel opment of arts, human sciences and human development liesin
the core of Rashtra-bhaav. Tagore has clearly mentioned his discontents with colonial
interpretation of Indian history. He has very rightly recognized the prejudices of the
European mindset entering into the narration of Indian history, and the general social
theory. By hisown writings, Gurudev challenged the European interpretation of history.
The efforts to misappropriate the writings and ideas of Gurudev by the Liberal Left
Intelligentsia smacks of academic dishonesty and malicious intention to promote
fissiparous tendenciesin India.

Problem liesin thewritingand inter pretation of History: The documentation
of the history of our Rashtra was done by Britishers. They cleverly discredited the
original sources of historical information. They declared the historical ancient texts as

! Rabindra nath Tagore, Nationalism, 1917.
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works of fiction, and hence not legitimate for academic enquiry. Gradually, the only
source of historical knowledge | eft were the colonia accountswhich had thefollowing
huge problems: (a) manipulative intent of the rulers, (b) the lack of understanding and
sensitivity about the context, (c) these writing were informed by the sense of cultural
superiority, (d) the primary aim of colonia history was to demoralize the civilization.
The texts like Arthashashtra of Chanakya (it was rediscovered by Jacobi, a German
scholar in 1904)* managed to impress the Western as well as Indian audiences on the
basis of the strength of its classical content. When the colonial interpreters could not
suppress the fame of such texts, they tried to create confusion around them.

The present Indian academiastill carries on to use the colonial history writings
as the most authentic resource, and has done very little to find alternative resources.
The debate on nation and nationalism will not be a fair debate, until and unless, the
field of history writing isdemocratized. The schools of history which do not subscribe
to Leftist orientations must be given fair access to the research facilities in modern
Indian universities. They should not be discriminated by the communist practitioners
of academic feudalism. In last 60 years, the followers of this particular ideology have
tried to paint the Indian history in the color of their desire, i.e. red. They won't allow
fair accessto all and keep on eliminating the opinions unpleasant to them. We need to
make very serious collective efforts to reclaim and free the modern academic spaces
from them. This is an inevitable prerequisite for a healthy debate on nation and
nationalism. The notion of Rashtra cannot be understood unless we completely
‘decolonize’ our mind and devel op an epistemol ogy which accommodates our contextual
sensibilities®. For Europeans, the nationalism gave birth to nation. For them, nation is
anideology whose main dimensionsare political in nature. Perhaps, because the political
nature of nationalism, they seeit asarigidideology. Since there are conflicting claims
in the interpretation of European history, we would like to leave it to them, to resolve
their contentions about nationalism.

Indigenousview of ‘nation’ :

India, on the other hand, is a Rashtra which is eternal and ageless. Most
importantly, the Rashtra in India is not dependent on the Rashtravaad. In fact,
Rashtravaad is a term associated with the allegiance of individual towards Rashtra.

! From Prof. C.R.Rao’s chapter on Chanakyain ‘Indian Political Thought’ by M.P.Singh and
Himanshu Roy
2 Rakesh Sinha, Swargj in ldeas, 2016
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Rashtravaad defines the relationship between individual, people as ‘ community’ and
the Rashtra. The essence of Rashtravaad lies in the individual’s commitment for his
nation, and hisrealization of the supremacy of Rashtrain hislife. Rashtravaad signifies
the personal commitment towards the Rashtra, but even greater and broader ideaisthat
of Rashtrabhaav which not just involves the personal commitment towards Rashtra,
but it aso includes our relationship with the infinite human, non-human, tangible,
intangible, physical and meta-physical constituents which make the content of Rashtra.
Rastra is an indestructible soul which is ageless, dynamic, and it is free from the
limitations of time and space. Rastralaysin theinner most core of the consciousness of
a Bhartiya. The relationship between the constituents of Rashtra is mediated through
the Rashtrabhaav. Contrary to the Western notion of human nature, wetrust inthe basic
nicety of human beings. The Rastra-Bhaav includesthe man’srelationship with nature.
Since, the timesimmemorial the human beings cultured in Bhartiyata, have respected
and worshipped nature and considers it as the part of their Rastra. Rastra-bhaav links
the human beings with their civilizational values and constantly inspires them to
enterprise for a collective future. Rashtra-bhaav involves focus on richness and
authenticity of theindividual cultures. Itisan intangible social glue which accentuates
the higher human values and love for nature. Additionally, it aso enrichesthe cultural
and the civilizational aspects of collective human life. Our cultural forms and its
expressions may vary but our basic Samaskar (sacrament is incorrect expression)
signifies the remarkable continuation.

One of the core principles driving the Rashtra-bhaav liesin the following lines
of Rig Vedas— ‘Ekam Sat Vipra Bahuda Vadanti’. Thismeans- “Truth everywhere
Is same; the devotees worship it in different forms. The other meaning of this Sanskrit
couplet is*thethought of truth everywhereisthe same, we have understood only a part
of it, and others have understood the other part of it.” We believe that people as
collectivesand asindividual might have varying notions of Rashtra-vaad, but all
such notionsmust fundamentally bein coher encewith Rashtr abhaav which stresses
on thepluralisticnatureof Bharat, theindestructibility of Bhar at, thecivilizational
content of Bhar at, and aboveall, thewelfareof all Bhartiyas. ThisRashtra-bhaav
Isnatural and spontaneous.

Shri Guru Ji* has observed that the manner in which the leaves, flowers, buds,

1 Golwakar, M.S (2000) “Bunch of Thoughts’, Bangalore, Sahitya Sindhu Prakshan
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stems, roots and branches are all different in quality and expression, yet they al are
inherently made of same element, similarly in Bharatiyata, all the constituents may
have varying qualities, nature and expression, but there lies an inherent oneness and
unity. Despite an apparent diversity in the expression of culture, there lies a unique
inter-relationship among all the cultural communitiesin Bharat. The inter-relationship
Is not only because of over-lapping of constituencies of different cultural groups, but
also because of the common meaning hidden behind the different cultural customs.
The heroic leaders of our society have shown acommonality intheir consciousnessall
through the ages.

BHARAT * ‘3{sid¥r]’ ¥ (The Onewithout Enemies)

Asper Shri Guru Ji', Bhartiyarashtrabhaav has a sense of Ajatshatru i.e.
the onewho has no enemy, who is concerned with gaining strength, but does not intend
to use it against any country enemy or race or ethnic group. Even during the riotsin
1947, Shri Guruji has asked swayamsevaks, “ The people with different thought processes
are also part of our society, irrespective of whomever they are, they have also worked
and sacrificed for the welfare and good of the country. We must incul cate and imbibe
harmonious and fraternity-full relation with them.” He has observed thisin January 14,
1948 at Mumbai. We believe that the Rashtrabhav of Bharat is a spirituality-based
cultural nationalism. Thiswastold by Guru Ji in January 1963 on the birth anniversary
of Swami VivekanandaJi. In thisunderstanding of Rashtrabhav, theindividual, society
and Rashtra are not seen as separate entities. The element of absence of distinction/
duality guides us that we are incomplete if we are seen separate from the body of
Rashtra. Yashwant Rao Kelkar has al so observed that we are incomplete (A purna) and
that the Rashtra-Bhaav makes us complete. (Apurnanta se Purnanta ki Yatra)

Dr. Hedgewar Ji has similarly observed in 1935 in Pune that Rashtrafor usis
not a geographical piece of land. It is not some hollow space which is vacant. The
Rashtrafor usisnot united by markerslikereligion, language or race. For us, ‘ Rashtral
consists of Sanskrit, Dharma, History, and traditions. For us, if someone gives us God,
by breaking India, we will not agreeto it.

Indian social anthropologist Ramchandra Thupkary saying “human brain is
divided into two halves: the right side is occupied to deal with diversity and left side
with uniformity. The typical Indian hasa‘right side brain’ and the typical European a

Ibid
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‘left sidebrain’...Cultureswhich have astrong right side brain are good at dealing with
complex thoughts and tend towards ademocratic and decentralized society. Their minds
are original but disorganized. People who have a strong left side brain are more
disciplined but tend to devel op autocratic and centralized societies. They are better at
organization but lack imagination. Polytheistic Indians are right side, monotheistic
Europeans are left side, and the software of human development comes from India.
The hardware comes from the west...After independence; India has gone badly astray
becauseit wasrun by peoplewith overdevel oped |eft side brainswho had been educated
inwestern ways...”*

Technically even Gandhi and Patel had got Western education, but they remained
unimpressed by the superiority of Western ideas and the possibility of their complete
application in India. Infact, Gandhi’s work Hind Swaraj is regarded as the product of
his disenchantment from Modern lifestyle, which he experienced in England and South
Africa. Studying the Gandhi’s criticism of modernity, Rodolph and Rodolph have
interpretated Gandhi as a Post-modernist. Unlike Nehru, Gandhi knew that the problems
of Indiaare specific to the context of Indiaand would require unique solutions. Thisis
no wonder why the Nehruvian understanding of Nationalism as Stateism failsto capture
the element of Rashtra-bhaav, and the major opposition to our view of Rashtrabhaav
comes from the Nehruvian group and their Leftist friends.

The preamble to the Constitution of India also resolved to ensure the
“FRATERNITY assuring the dignity of the individual and the unity and integrity of
the Nation.” The expression encourages us to promote the feeling of brotherhood and
collectivenesswhilerecognizing theinherent diversity of individual. Frater nity, here,
isaform of expression of Rashtra-Bhaav which allowsusto bedissimilar and yet
remain the same.

In the recent Supreme Court Judgment of Subramaniyam Swami v. Union of
India (2016), the Supreme Court has decided that the feeling of fraternity must be
promoted among the Indians. They have recognized it as one of the most fundamental
feeling which Indiamust inculcate as a plural society for a peaceful co-existence and
development.

Babasaheb has also stressed on the need of generation of fraternity for
development of India and realization of the goals of shared future. He stressed

! Edward Luceis arenowned British journalist and Bio-grapher.
Edward Luce, In spite of Gods; page 145-146

The Journal of Indian Thought and Policy Research / March-September 2018 / 22



that theexpressionslikeLiberty and equality will bedevoid of value, if theelement
of fraternity ismissing in our society. Babasaheb stresses that the public conscience
which gets agitated at every wrong, no matter who is the sufferer could be generated
only by the collective public conscience. This feeling of fraternity or collective
conscience which has the element of collective belonging could be embedded in and
complemented by the idea of shared nationhood or what he calls the ‘ sentiment of
nationality’. For him the corporate sentiment of oneness will not be forged by the
presence of some common enemy, but was nurtured by caring for the well-being of the
peoplein acommon geographical and cultural sphere. Thiswill foster social cohesion,
mutual trust, awillingness to make sacrifice for others. Hisidea of nation varied from
the European notion of nationalism, and in fact considering it asareal bonding among
the people tied together by ties of mutual concern, commitment and respect. His
conception of nation isclosely associated with the vernacular understanding of Rashtra.

It is high time that we overcome our ‘collective ignorance’ regarding the
difference between T¥ and ‘NATION’. Simultaneously we should work on linguistics
and history to demolish the non- indigenous imprints on our mind.

*kkk*%k
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INDIAN EDUCATION ISMACAULAY’SDERIVATIVE

MariaWirth?
I
PROUD TO BE ‘EDUCATED’?

Indians have brains. This news has spread by now. | read about an Indian girl in
aschool in U.S. who complained that her American peers expected her to excel simply
because she was Indian. There are statistics which show that NRIsin U.S. are doing
exceptionally well, that their percentagein organizationslike NASA or Microsoft isfar
aboveaverage.

| used to think that the Indian education system has something to do withiit. But
recently | realized that Indians are brainy and successful in spite of their education.
This may be too much of a generalization. There are hopefully many institutes with
good curriculaand excellent faculty, especially in science and technology. Yet onething
is certain: general education in India can do with improvement, and urgently so.

A few years ago | looked for the first time into a textbook of a5 year old. He
waslearning rhymesand | was shocked: “London Bridgeisfalling down, falling down,
my fair Lady...” helearnt. Meanwhile heis eight and he till knows the rhyme. Good
memory. But couldn’t it have been used for something better? Recently helearnt Roman
numbers: X, C, L etc. | told him that hewon’t need them, as | ndians have came up with

! Maria Wirth, a German, came to India on a stopover on her way to Australia after finishing her
psychology studies at Hamburg University. Under the influence of Sri Anandamayi Maand Devaraha
Baba, two renowned saints whom she met in 1980, she realised that India’s Vedic wisdom is a great
treasure, continued tolivein Indiaand never went toAustralia. Shedived into India’sspiritual tradition,
sharing her insights with German readers through numerous articles and two books. For the last 15
years, she aso writesin English mainly on her blog https://mariawirthblog.wordpress.com/, from where
the present article has been assorted.
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the far superior decimal system whichisin useall over theworld. He stunned me with
hisreply: “But itis GK (general knowledge), no?’

It struck me that GK is very much dictated by the west. What about knowing
what ‘ pranayama means? My |laptop makesared line underneath. It never heard of this
word. My sister once told me that the one million Euro question in the German version
of ‘Kaun banega crorepati? was: ‘Who accompanied Edmund Hillary to Mount
Everest? The organizers were probably certain that Germans had never heard that
name. Yet wasit not Sherpa Tenzing Norgay who made it possible for Hillary to reach
the top and take all the laurels?

A few days ago | looked into the notes of a Bachelor of Science student. She
was preparing for apsychology test. It was again ashock: she had copied 7 %2 pages on
Sigmund Freud's psychoanalytical theory of personality devel opment. Shelearnt about
oral, anal, phallic, genital stages, about Oedipus complex, etc. Nobody told her that
thistheory isoutdated. Simply because Sigmund Freud, for whatever reason, isafamous
name, the students have to lap it al up. Of course there were more theories for her to
learn: by Carl Jung (who by the way fell out with Freud and visited India in 1938),
Skinner, Maslow, etc. Not a single Indian was mentioned in her notes. Yet German
students hear of the Bhagavad-Gita. Incidentally | myself was asked to write a chapter
ontheYogaof the Bhagavad-Gitafor auniversity reader meant for German psychology
students which was published in 1989. In the 1970s at the height of the Indiawavein
the west, a new stream was added to the existing therapies in western psychology. It
was called ‘ Transpersonal Psychotherapy’ and as the name suggests, postulates the
reality of something that transcendsthe person. Ever heard of Atman? Some prominent
representatives of thislinelike Stanislaw and Christina Groff had Indian gurus. | doubt,
however, that the Indian contribution is getting acknowledged in their work.

It isamazing that Indians still don’t have the confidence to stand by their own
wisdom. Are they not aware that Indian ancient scriptures are an amazing source of
knowledge about the human being? Writings of a Swami Vivekananda or a Sri
Aurobindo easily outshine western notions on personality. Are not at least some of
those who design the curricula aware of it? It seemsthat only when it is very obvious
that the west appreciates something Indian, will Indians also appreciate.

For example now, since Hollywood isinterested in making afilm on Ramayana
and Indian mythology isbecoming ahit inthe West and of course exploited economically,
Indian children (and adults), too, hear more about their mythol ogy. Or now, since yoga
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Istaught even in educational institutionsin thewest, thereisat |east achance that yoga
will be taught in Indian schools, as well.

It occasionally happened at some get together herein Dehradun that somebody
guoted Shakespeare and expected me to know the passage. It is considered a sign of
being highly educated. | have no knowledge of English literature. Our focus in school
was on German literature. Incidentally, famous German writers like Hesse, Heine,
Herder, Rilke, Jean Paul, Novalis, Schopenhauer and others read Indian scriptures and
were influenced by them. Most of them had never been to India, but they appreciated
the spiritual value of the Upanishads and the Bhagavad-Gita. Some clearly expressed
that wider knowledge of Indian wisdom would make the west aware of the ‘ colossal
one-sidedness’ inwhich ‘ our wholereligious and philosophical thought isstuck’ (Prof.
Paul Deussen in 1920).

Back to being educated. It iscommon knowledgethat the British colonial masters
intended to subdue Indiawith the help of their education system and it worked. What
prevents India from radically changing this system for the better 60 years after
independence? Since Indians no doubt are brainy, they could easily come up with a
better idea how to use those 12 or more years of education and not just copy the so
called ‘first world’. Why aretoday’s Indians still so proud of having been educated at a
convent? Why should Indians|earn about Freud? Because Freud is general knowledge
and Indian wisdom is not? Because it may come in some TV quiz? Because at some
dinner party one may be considered highly educated? It certainly is odd.

A lot isdoneregarding child labour, laws are put in place, etc., yet school kids
don’t get any protection from being overworked? Their working day often starts at 6
am. if not earlier with tuition even in winter and they have to cram their brains with
often unnecessary stuff for many hoursaday and their parentsdon’t evenrealize. This
non stop slogging under pressure to pass the exams, takes itstoll.

Once | wasin an auto in Delhi. At ared light, it came to a halt right next to a
Maruti van full of school kids. | bent and looked at them from my auto till the green
signal came. Not one of them discovered me. They al silently stared straight ahead,
maybe lost in thoughts, or maybe simply dead tired.

That's when | felt that street kids are more alive, present in the moment and
aware. They generally don't lack in self esteem and know more about psychology and
lifeskillsthan most B.Sc. students. Yetinall likelihood“aBA” or “aB.Sc.” or “aPhD”
will feel infinitely superior to them. Does anyone know why?
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ENGLISH MEDIUM EDUCATION WEAKENSINDIA.
THE PISATEST PROVED IT

It is no secret why the British replaced the indigenous education system and
Sanskrit gurukulswith English education. They wanted to create aclass of Indianswho
think likethe British and in thisway weaken India. Sanskrit culture und Vedic knowledge
were the backbone of Indians. This backbone had to be broken. English medium
education didit to agreat extent. Indianswere cut off from their precioustradition, and
they had to study in a completely foreign language, asif thiswas an easy thing to do.
Somehow, the children of thetiny elite managed. They were motivated to makeit into
colonia government jobsand English wasthe only gateway. Naturally, these westernised
studentsand their offspring, who had no roots anymorein their own culture, influenced
the future of independent Indiain abig way.

So it is no surprise that even after Independence, English medium in higher
education and in the * better schools' which were often run by missionaries continued
with the argument that English isthe necessary link-language between the states. It was
intheinterest of thiselite and the Churchesto continue with the status quo, wherejobs
at the top require fluency in English, as for this tiny minority, English is their mother
tongue. They are not fluent in the language of the region where they were born. And
they are still successful in convincing the policy makers that English medium is the
way to go in education — to the detriment of India.

There is no doubt that Indian children are intelligent — in all likelihood more
intelligent than their western counterparts. An NRI based in Seattle and Gurugram,
Sankrant Sanu, tested the intelligence of 1ndian and American children viaanon-verbal
IQ test. Village children (from Haryana) came out on top. They outperformed their
peersin Delhi andinthe US. In onevillage over 30 per cent scored over 90" percentile
which meansthat out of 100 Indian children over 30 were asintelligent as the topmost
10 out of 100 American children. It was an extraordinary result.

Yetin 2009, Indiagot asevere shock, which should have woken her up, but this
wake-up call was not heeded. For the first time, Indiatook part in the Programme for
International Student Assessment (PISA), conducted by the Organisation for Economic
Co-operation and Development Secretariat (OECD). Around half a million 15- year
old students from 74 countries were tested for two hoursin maths, science and reading
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skills. Himachal Pradesh and Tamil Nadu students were chosen to take part, as these
states were doing well in education.

When the results were out, there was celebration in Asia Asian countries were
leading the list and had much higher ranks than Europe or USA — with one shocking
exception: India came on rank 73 — second last, beating only Kyrgyzstan. The best
Himachal kids were 100 points lower than their average peers in Singapore and 250
points lower than the top performers. It was a huge embarrassment. Indian experts
explained that the students faced ‘language difficulty’. It was true. The problem was
the language. The tests were held in the mother tongue of the respective countries:
German in Germany, Japanese in Japan, but Englishin India. Yet there was no serious
Introspection.

Ever since, Indiadid not take part in the 3-yearly PISA test, butin 2021 Kendra
Vidyalayas are expected to take part — again students in English medium. There is
probably the hopethat those studentswill do better, astheir parents, being in government
service, are likely to speak good English. Yet is this representative for India? Is it not
cheating India?

Being German, | know that fluency in English doesn’t come easy. But when |
sometimes advocated that Indians should study in their mother tongue including in
higher education, there was aways opposition from Indians fluent in English. They
don’'t seem to get the difference between studying in English medium and studying
English as a subject. Nobody advocates not learning English. But having to read
textbooks, question papers, and write essaysin an alien languageistoo much for students
and the PISA study proved the obvious.

If we need more proof, we only need to look to certain European countries
today to realisethat studentsdon’t do well if they don’t understand the language. Sweden
and Germany had asignificant drop in their ranking in the latest PI SA test in 2015, and
| dare to predict that Germany will drop even further in 2018. The reason is simple:
even after a year of intensive German language classes for migrant children, these
children don’t speak German well enough to be good in their studies.

These migrant children at least attend German lessonsfor one year before they
can join the regular classes. In India, children from homes where parents don’t speak
any English are put into English medium schoolswith no preparation whatsoever. This
isadisaster. | really wonder how this can be allowed. It should be obviousthat it isa
huge blunder. Yet it is not only allowed but was even encouraged: Under the previous
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government, millions of students changed from government schoolsto third-rate, private
‘English’ schools, which popped up everywhere. This craze for ‘ English schools’ may
have been deliberately fanned by interests who don’t want astrong India, for example
the Church. Parents, who do not know English, were made to believe that “English
school” isthe best for their children.

It is not the best but the worst. Where in the world would children be sent to a
school where the teachers speak in aforeign language? Just imagine the plight of the
kids. They learnto spell and can read after awhile, but they don’t know the meaning of
what they read. They will be left in alimbo: they are neither good in English, nor in
their mother tongue. And they will dread going to schools. Forget about a happy
childhood whereitisfuntolearn. It isaperfect recipe for teaching in vain, because no
learning happens.

Any surprisethat evenin 5" standard, kids cannot form simple English sentences
and just stare at their textbooks when their parents tell them ‘to study’. They may not
miss much if they don’t understand their social study or history books, because the
content is often not worth learning. But the situation is serious when it gets to maths
and science. Kids cannot solve even the simplest of tasksin mathslike: * put the numbers
in ascending order”. The textbook authors cannot imagine that the instruction is not
clear, butif you don’t know English: put, number, order, ascending... al thisisamystery.
Naturally the children lose self-confidence.

Yet Indiais huge and the majority of people managed to keep their culture and
India sstrength alive and their innate intelligence and competence intact. Their children
went to schoolswhere mother tongue was the medium of instruction. They understood
what they read and could freely express themselves.

It would be interesting to find out, how many ISRO scientists, or generally
students in the science and maths stream had studied till 12" class in their mother
tongue. It may well bethe majority. It would a so beinteresting to find out how students
from Himachal Pradesh and Tamil Nadu, who attend vernacular schools, fare in the
PISA test. They surely would not be at the bottom of the ranking list.

Indians have brains and the world knows it. But in English medium their great
potential is suppressed and not tapped. Except for the tiny minority who speak English
at home, the great majority of Indian students are at a huge disadvantage compared to
studentsin other countries. It isahuge disadvantage also for India.

Isn’t it about time to phase out this colonial hangover of English medium
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schools? The argument that Englishis needed aslink languageisno argument in favour
of English MEDIUM. Why can’t Indian students learn English like students all over
the world do — as a subject? Sanskrit, too, needsto be revived in abig way to open up
the treasure that is hidden in the Vedic texts. The value of Sanskrit is recognised all
over theworld. It isthe most perfect language, and especially suitableinfieldslikeIT.
It has strength, dignity, beauty. It devel opsthe brain and improvesthe character. Indians
have a great advantage here, as their regional languages are connected with Sanskrit
anditismuch easier for themto learnit. It istruly incomprehensible why Sanskrit was
sidelined —of al placesin India

Even Sanskrit medium education would be much easier than English medium
and far more beneficial for an all-round development of the students. It would be
worthwhileto find out whether in the long run, Sanskrit can beintroduced asthe medium
in education. It isnot yet too late to give Sanskrit another chance.

Imagineif Indiahad I Tsand IIMsin Hindi, Tamil, Malayalam, Marathi... The
technical terms could be sourced from Sanskrit and would be the same all over India
Studentswould have an advantage in many fields, for examplein artificial intelligence,
which is an important issue today. They would be free from the burden of English
textbooks, and could freely expressthemselves. Thereisalot of talk about “theright to
freedom of expression”. Yet the greatest curb on freedom of expression isignored. It
happens in English medium education all over India. Students cannot say what they
want to say, because they lack the vocabulary. Those, who have a natural talent for
languages, can become translators, and trand ation apps, too, can be used to facilitate
communication.

Committees have been instituted, who look into improving the education, yet
they deal mostly with the content. But what isthe use of good content when the students
don’t understand it? The most important issue is the language issue. This needs to be
sorted out first. Suggestionsexist, for examplein “ The English Medium Myth”, which
are worth considering. The result of the PISA test, too, must be analysed honestly and
consequences be drawn.

Before Muslim invaders destroyed the centers of learning, Indiawas known as
aknowledge hub. She was the Vishwaguru. To reach this status again, common sense
demands that students need to understand what they are taught. It means they need to
study in their mother tongue. Further, Sanskrit should be taught right from the start as
it optimally develops the child’s potential.
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L et there also be someinternational schoolsand coursesat universitiesin English
medium for expats or those who want to go abroad, like in European countries.

If eventiny Denmark and | srael manageto teach higher educationin their mother
tongue, surely the big Indian states will be capable to do thisand trand ate the existing
syllabus or even better, source new material including for higher studies. Only then
justice is done to the great potential of Indian youth. Only then Indiawill truly shine.

[l
DECOLONISING INDIA'SEDUCATION

A national newspaper carried an articlein July 2014 that bemoaned (rightly so)
the disparity in education between the haves and the have-nots, between the 20 per cent
who study in English medium private schoolsand the 80 per cent who study in vernacular
government schools. The author proposed an outlandish sol ution to bridge the disparity:
‘Introduce English in government schools right from nursery to bring the education
standards on par for all children.’

| wasamazed at thisproposal. How can an Indian want more col onisation instead
of getting rid of the remnants? Why would Indians want to hold on to that colonial
language baggage that was burdened on them in 1835 on suggestion of Thomas
Macauley? Don't they know that the intention was to make the ‘ natives' lose pride in
their clearly superior culture and make them mental slaves of the British without them
actually realising that they were made into slaves? Why would a free India want to
continue with English asthe preferred language at the expense of Indian languagesand
at the expense of Sanskrit which isthe basisof those languagesand is praised theworld
over? In which country the upper classes do not to speak in their mother tongue?

WEell, amazing asit is, many of the Indian elite actually want an * English India'.
It feels natural to them. They feel more at homein English than in their mother tongue
because of their education in English medium. And so far, they were even allowed to
feel superior to the masses, who don’t speak this*world language’ . Without being spelt
out, thefact isthat those fluent in English with the right accent form the topmost class
in Indian society. This fact does not prevent many of them from castigating “the
Brahmins” asthose who unfairly ‘oppress’ others.

However, at present a churning takes place that shakesthis privileged position.
Thereis certain resurgence of an Indian identity, and tradition and language are major
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aspects of it. The Prime Minister taking his oath of officein Hindi and several MPsin
Sanskrit, would have put the English speaking eliteill at ease. Maybe the attack on
Smirti Irani as HRD minister was not so much because of her missing academic
credential, but because of her fluency in Hindi. Those who are fluent only in English
may fear that she does not share their conviction that English medium is a must for
higher education.

The English speaking class naturally have an interest to continue with the status
guo, wherejobsat thetop level requirefluency in Englishwhether itisinthejudiciary,
the defence forces, in academia, science or administration. Itisin their interest and in
the interest of their children.

Asthey lack good argumentsin favour of English medium education, they use
different methods. One is ridiculing those who speak bad English. | saw comments
who read “Before posting first learn proper English”. If you tell thisto a German, he
may just ask back “Why should I”?” But if you tell this to a Frenchman, beware! Yet
Indians keep quiet and may even take it to heart.

Another method isto obfuscate the language issue.

“Indiahas ahuge advantage because her popul ation speaks English, they claim.
But two points are not made clear:

First point: only a small percentage of Indians actually speak English — only
about 15 per cent know English and only afew lakh (0,05 per cent) speak it fluently as
primary language.

Second point: it isnot easy to learn aforeign language which one doesn’t hear
spokeninone'sdaily life, but only for afew hoursin school. It isof course easy if you
hear it spoken from childhood at home.

| could directly observe this: In 2006, in the span of afew months, six babies
were born in my surrounding —three of them to parentswho speak English at home and
three to parents who don’t know English. All six of them are now in English medium
schools. Meanwhile the disparity is huge. The children of the former are at ease in
Englishand ‘good’ in school, the others struggle, in spite of being sent to tuition which
Is a burden for their parents. The disparity is not in their level of intelligence. All of
them are bright and full of zest. In fact, the children of the parents who don’t speak
English and havelittleincome seem to have grown up faster. They are highly observant,
don’t throw tantrumswhen they don’t get what they want and are better behaved towards
elders.
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Nobody says that children should not learn English. But why demand from
teenagers fluency to write essays, understand thick textbooks and the question papers
intheir exams? They need to learn the basics, like studentsin other countries do. Why
burden them so young with tomesin an alien language? This happensin no devel oped
country, only in afew former colonies, including India.

English medium in education has an advantage only for those few who want to
study abroad, and is easy only for those who hear English at home. They are at present
greatly privileged, but are aminiscule minority.

During theyearsof UPA rule, the craze for English medium school s accel erated,
and it may have been intentional. Government school s kept being in the news for poor
results, and forthwith even those who did not know any English started sending their
children to the mushrooming small private English medium schoals. It became abusiness
opportunity for some entrepreneurs and a prestige issue for parents who hardly could
afford the school fee.

Friends, who had established primary schools in over 20 villages in the
Himalayan foothills, closed them down someyears ago. In tune with thetimes, parents
had pressured them to change them to English medium. My friends took a principled
stand and did not comply. The children landed up in dubious English medium schools.

No authority counselled the parents that it was a big blunder, as their children
will be neither good in English nor in their mother tongue. They are unlikely to break
through the glass ceiling that separates them from the haves. In fact, they would be
much better off if they went to aGurukul like BabaRamdev did, obtain knowledge that
truly matters, develop body, mind and spirit and discover the purpose of their lives.

Baba Ramdev made me realise how odd it isto continue with Englishin India
He himself had escaped English education and the slave mentality that often comes
with it and certainly is not the worse for it. There are few people who are as
knowledgeable, energetic and successful in transforming their visioninto reality, ashe
Is. He is connected to his roots via Sanskrit, and can see the damage that the British
haveinflicted on India

During histalks acrossthe country he kept thundering: “ French study in French,
Germans in German, Japanese in Japanese. Why do Indians study in English?’

| realised only then how shockingly disadvantaged Indian children are. |
wondered what would have happened, if my parents had sent me to a (luckily non-
existing) English medium school. It would surely have been a disaster, even though

The Journal of Indian Thought and Policy Research / March-September 2018 / 33



Englishisnot as different from German asit is from Indian languages.

It happens occasionally that children from a non-English background get into
prestigious higher education. The super 30 of Bihar who crack the I1'T admission test
are an example. But they could have honed their outstanding talent for maths even
better, if they had not first to overcome this huge language hurdle.

An NRI from US tested the intelligence of Indian and American children via
sign based 1Q tests. Village children in India outperformed their city counterpartsin
India and in the US. In one village over 30 per cent scored over 90th percentile! An
extraordinary result! Yet once these children aim at higher education, they lose
confidence, all because they are not good in English.

A government school teacher told me that some of her students were drop outs
from English medium schools. They were now flowering in Hindi medium. “Here,
they can be natural, have fun. Whereasin English medium they were alwaystimid” she
said. “Worst off”, she added “are poor kids that are admitted to expensive schools
under the RTE Act. They clearly wither away asthey feel inferior.”

The push for more English medium schoolsin recent years and the proposal to
introduce it even in government schoolsis difficult to understand. Those planning the
education policies would know that English medium for children from non-English
background istoo tough. The disparity can’t be removed in thisway. It can be removed
by giving them books and question papersin their mother tongue also for higher studies.

The parents from poorer sections think that they do the best for their children,
as they learn now the same as the children of ‘big people’. They don’t realise how it
stifles their development. They also don't realise how much crap is written in those
fancy textbooks. (I won't go into details, as | wrote two articles on it earlier, links
below).

Apart from making the children timid, being forced to speak English in school
dilutestheir Indian identity. Could this have actually been the objective — to make the
children lose thisidentity at atime when many realise that India stands tall anong the
nations? Thisassumption ishopefully out of place. Yet watching discussionson English
channels, one gets the impression that many panellists would wish for a fast
westernisation of India. Those panellists however clearly do not represent the masses.

Can India, 70 years after independence, finally make a gradual transition to
teaching al, including higher, education in the respective mother tongue and teach
Sanskrit and English asobligatory languages and others optional ? Europe with over 20
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states and over 20 languages is in a similar position like India. There, each child is
taught in hismother tonguesincluding at university level. Indiacould adopt thismodel.
Some plans have already been drawn up, for example in an interesting slide show by
Sankrant Sanu under: http://www.bhashaneeti.org/. He also wrote “ the English Medium
Myth” which isavailablein English and Hindi

India is more cohesive than the European Union. The underlying unity in her
diversity isher common heritage. And this heritage is India's strength. As much asthe
English speaking | eft liberalsmay deny it, Sanskrit, Ramayana, M ahabharataand Vedic
philosophy unite India even today. It would be foolish to further dilute this glue by
promoting an “English India’, whilethewest discoversthe value of Sanskrit and Indian
philosophy and teachesit in their schools and universities.

v
EDUCATION IN INDIA-HOW TO IMPROVE IT

"I read your articleon educationin India’, afriend told me, “ but there should be
afollow up. It should be discussed in public and reach the officials concerned. Education
in Indian schools has to change,” he stressed. He is, so to speak, an aggrieved party.
Together with his wife he started coaching the children of their servant. Other kids
were added and now they have some 10 children and ateacher coming every afternoon
for tuition. “Why should they |earn who invented the telephone?’ my friend asked. The
childrenthemselveswill probably defend it, wanting to get asmuch ‘ general knowledge’
as possible. They keep cramming their brains with facts | have never heard of and
probably will never need, including old cricket and movie stars.

Before wondering what could be done to improve education in India, of course
it would be good to define what is meant by education. Being ableto fluently write and
read one’s mother tongue and English (or maybe Chinese?) would be a worthwhile
goal. Knowing how to do cal cul ations and solve mathematical questionsisalso useful.
What else? Of course there can be added much more since 12 yearsis along time. It
could be put forward in an interesting manner and not with the sole, frustrating goal to
reproduce it word by word at the next exam.

When | think of my own education up to college, | hardly remember anything
beyond the basics. Whatever was taught in school | automatically tagged as‘boring’. |
memorized it for the exam and then let go of it. Now when an 8 year old neighbour boy
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shows me hisbooks, it looks all new to me: fivetypes of forestsand soilsand...oh, his
grammar book! | had to call once an English friend for clarification who herself had to
look up the dictionary. | am sure the boy will also forget about it soon.

Yet the urge to know is deep rooted and was so in me, too. After my high
school, | was dismayed that | knew so little, in spite of my good grades. | became a
voracious reader, wanted to know everything. At that time | did 3 years training with
Lufthansa and the world was open to me. And | wanted to know the political and
economical situation in every country or at least in those which | visited, and | visited
some 40 of them. | made files for South America, Africa, Asia, etc. and whenever |
found an article in one of the major weeklies in Germany regarding such counties, |
read it and filed it. After sometime | only filed it, resolving to read it later which, of
course, never happened. Slowly it dawned on methat | smply can’t know everything.

Onemorning | wassitting in arestaurant for breakfast, when suddenly apicture
cametomy mind: | ‘saw’ all thisknowledge | wanted to acquirelike being lined up on
the circumference of ahuge circle with mein the centre. It would never be possible to
learn all this out there. And then | wrote a sentence into my diary that surprised me: “I
believe there isapoint inside me, and when | reach that, | know everything.”

This certainly was a strange sentence for a 20 year old German. And what a
surprise when | came to India many years later! Here | read in the ancient scriptures
that the goal is ‘to know THAT by which everything is known.” Well, here | felt at
home.

Now, if itisreally possibleto know That by which everything isknown, then of
course it should have priority in education. The focus should definitely be on this one
thing. Yet thereis adifficulty now, because it becomes very subtle and is not anymore
only in the realm of reason. It can’'t be put into words in an article. There has to be
opennessfor spirituaity. ‘ That’ isnamely our core; it istheintelligence, power and life
in everyone. It is not an object to be known. It isthe invisible essence, consciousness
without content. And if That can occasionally get an opening through the maze of
constant thinking, inspiration and worthwhile knowledge happen.

The Rishis claimed that this intelligence can be approached by being still, by
occasionally not thinking, by being fully present in the moment, by devotion. Putting
attention on ‘That’ hastradition in India since ages and is called dhyan, or meditation
in the west. And it may not be far fetched to assume that this was the main reason for
the amazing knowledge the ancient Indians had.
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If Indian educationists are not de-cluttering the textbooks and introducing at
least afew minutes of dhyan and other means which help to befully present and not to
be constantly lost in thoughts, who will ? Maybe the west will actually try it out asthey
arein areal educational crisis. Does Indiaagain want to wait till the west appropriates
her knowledge and makes it into an “international phenomenon” like yoga?

For example, Hermann Graf von Keyserling, a German, who traveled through
Indiaalready in 1911, wrote: “| can say from own experiencethat this seemingly useless
and often ridiculed ‘being still’ (meditation) is of great importance... all great
personalities are masters of their mind and not slaves of their automatism... a few
minutes every morning of being still have more effect in increasing concentration than
the strictest schooling.

| read that the great Indian mathematician SrinivasaRamanujan felt that Namagiri
Devi, agoddess he worshipped, helped him solving mathematical riddles. Even on his
deathbed he dreamt of a mathematical formula that did not make much sense at that
time but was validated some hundred years later, in 2012. Einstein also had his path
breaking insights in quiet moments. Another scientist dreamt at night the solution to
his problem in chemistry. It al points to the fact that great intelligence is within us,
which means, itisvery close. It hasto be so, aswe, asindividuals, are not in aposition
to make our bodies and minds function. It is done by some greater intelligence. This
intelligence can be tapped into. How this tapping is best done, has to be enquired into
and experimented on. In all likelihood it is not done by more thinking, but by
occasionally stopping to think. And maybe the motivation also has to be taken into
account. It may not work if the motiveisto outshine others. Maybe also certain qualities
like humility and genuine gratefulnessto that inner intelligence are required. It would
be worthwhile to find out, wouldn't it?

\%
WILL INDIAN PSYCHOLOGY FINALLY BE RE-DISCOVERED?

Thisarticleisabout aconference on Indian psychology that took placein 2002
in Pondicherry. | posteit here again, as unfortunately not much has changed since then.
The hopes at that time that “after ten years’ there will be a big change have not come
true. Meanwhile, “ consciousnessstudies’ havetaken off in thewest, where Indiashould
have been the natural |eader. Maybe now, finally, thereisachancefor Indian psychology
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to bere-discovered in Indiaaswell.

Indian psychology has been invisible asasubject in Indian academia. But exist
it does, preserved in ancient texts and scriptures. A conference of professors and students
of psychology decided to unearth and verify this “sophisticated, rich and practical”
body of India’s wisdom that concerns the human being and the enormous potential it
encompasses.

When two German magazines Yoga Aktuell and Advaita Journal, expressed
interest in areport on aconference on I ndian psychology, | was convinced of the demand
for Indian psychology in the West. Off | went to Pondicherry, to attend the conference
on “Yoga and Indian approaches to Psychology’ held a month ago.

Pondicherry washometo Sri Aurobindo and the Mother who | eft behind ahuge
body of work on yoga and psychology. Sri Aurobindo had stated: “ Yogais nothing but
practical psychology.” His vision of an impending change in the consciousness of
humankind prompted the Indian Academy of Applied Psychology to ask Dr Matthijs
Cornelissen from the Netherlands to organise this conference. The doctor haslived in
the Ashram for almost 30 years and values the Indian tradition. During hislectureson
Sri Aurobindo’svision of psychology in Americaand Europe, he noticed that thereisa
big demand for teachers of Indian psychology in the West.

The many conference sponsors included the Indian Council of Philosophical
Research and, the Infinity Foundation of USA. It drew 160 delegates from different
universities and institutes from India and abroad, and over 80 papers were presented.

In his keynote address, Prof. Ramakrishna Rao, President of the Institute of
Human Science in Vishakapatnam and former Vice Chancellor of Andhra University
said: “lsn’'titanirony that thereisno Indian psychology in any of our great universities?’
He pointed out that out of the 1,000 collegesin AndhraPradesh only 20 teach psychol ogy.
He asked why psychology wasin such apitiful state and answered the question himsel f
“because psychology asit istaught now appearsirrelevant in the Indian condition”.

It Slowly dawned on methat Indian psychology ishardly taughtinIndia, at least
not at her colleges and universities. It amazed me. Psychology in Indiais completely
ignoring the Indian traditionin spite of the great treasures hidden in itsancient scriptures.
Thetextbooks here are written by western authors and many teachersaretrained abroad.
Prof. Girishwar Misra from Delhi University put it bluntly: “If you mention Freud,
nobody asks questions. If you mention samadhi, everyone does.”

Prof Anand Paranjpe, who retired from Simon Frazer University in Vancouver,

The Journal of Indian Thought and Policy Research / March-September 2018 / 38



said he smuggled some Indian thought into his regular courses. These, he said, were
tolerated and even appreciated in the west, yet not in India. Thirty years ago, when he
suggested including Indian thought into the curriculum, nobody supported hisidea.

For him, the conference in Pondicherry was like a dream come true. Finally,
professors, lecturersand studentsfrom all over Indiaappreciate the profundity of Indian
tradition and realise that it is possible to devel op ascientific psychology based on this
tradition, which goes far beyond western psychology. About time, because the West
has already discovered theimmense potential of Indian traditions and techniques like
yoga. Yogaand pranayamawhich concern the well-being and growth of human beings,
are no doubt aspects of psychology. Westerners have also taken conceptsfrom India’s
ancient scriptures, and used them to go beyond behavioural and humanistic psychology
towhat istermed ‘ transpersonal’ psychology and ‘transpersonal’ psychotherapy. This
new movement began in the 1970s and even made inroadsinto the curriculaof western
universities.

The Indian tradition, according to Prof Anand Prakash from Delhi University,
isapowerful, robust and encompassing system. Its emphasis on consciousness as the
primary readlity is a sound foundation. It offers invaluable tools for psychotherapy,
education, management and social work. Prof Rao stressed that it has global relevance
and can reduce the glaring and unheal thy asymmetry between outer and inner science.

Western psychology isstill groping in the dark over the most important questions
of humanity and prefers not to pose these questions. There is a huge body of
psychological research, but most of it is either irrelevant or obvious. This is because
western psychology tries hard to be an objective ‘science’ and relies mainly on
observation that lies outside and not on experience that isinside, thus missing what is
truly relevant for ahuman being. It choosesto ignore consciousness or rather it has no
Idea that consciousnessisthe basis and beyond the mind.

Some del egates had delved deep into the concepts of science, enabling them to
counter those who demand * scientific’ research based on observation. They concluded
that thereis no such thing as * absolute truth’ in science. All findings that the mind and
intellect can arrive at arerelative, claimsmodern physics. Indian tradition claimed long
ago that mind and intellect cannot know thetruth, yet truth can berealised asone’sown
being becauseit isone's being.

Several students expressed their disappoi ntment with the present curriculum of
psychology. They chose psychology as their subject of study, because they wanted to
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find answersto the basic questions of humanity and these questionsjust did not figure
inthe curriculum. The disappoi ntment was probably most acute for those who practise
their tradition, because they know for sure that Indian tradition is valid. Dr Suneet
Verma, alecturer in Delhi University, for example, wanted to write his first thesis on
‘personal growth intheIndian tradition’. His professor told him that ‘ personal growth’
Is okay, but he should leave out ‘Indian tradition’.

Thiswas in the 1980s, when the convergence between ancient Indian wisdom
and modern science was the subject of conferences al over the world. One of those
conferences organised by the International Transpersona Association took place in
Bombay in 1982, where a new paradigm that assumes the whole universe is an
interconnected whole that ‘most probably is conscious' (as Fritjof Capra put it) was
adopted. The Indian image of Natarg] was used to illustrate this new paradigm. The
Indian rishis of old knew that the world is maya, that it is not what it seemsto be, that
it is an appearance of the one true consciousness. Modern science recently confirmed
their vision. That should be reason enough for psychologists to study and prove their
vision of the human being and its potential for liberation.

Though yoga and Indian psychology were the subject of the conference, most
presentations started by quoting western scholars. “ Do we have to deconstruct western
psychology first to construct Indian psychology?’ a student questioned. “We cannot
ignore history,” replied the lecturer. “In that case let us go back to the Vedas’, the
student countered and certainly had a point.

Now what actually is Indian psychology?

Indian psychology encompasses the vast body of India’swisdom that concerns
the human being. Indian philosophy and Indian psychology share a framework and
believe the human has enormous potential hidden in its being. Indian psychology aso
hasthe ‘technology’ to raise the consciousness of ahuman being to ahigher level. Itis
“sophisticated, rich and practical”, Prof Rao pointed out, and dealswith the most basic
human questions, for example: Who or what is a human being? What is the purpose
and goal of life?Who isan ideal human being? How can onelive ahappy and peaceful
life?What isthe cause of suffering?What isdeath? Has every person hisown * battery’
or is she connected with an all-pervading power? Isthere free will? And so on.

The Indian tradition gives profound and intuitive insight into the human
condition. It also gives practical methods to find peace, joy and love, which, it claims,
areinside everyone. These qualities are aspects of one’strue self—of pure consciousness.
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In the Indian tradition, a person is not a separate fragment but on a deeper level one
with all-aclaim that isin tune with the findings of modern physics. To find one’'strue
self, and thereby disidentify from the ego, which one mistook for one’s self, isthe goal
of lifeand ismukti-liberation. It isachangein consciousness that has vast implication
for society aswell.

Thelndian tradition not only goes beyond but is often diametrically opposed to
the view held by mainstream western psychology. For example, it saysthat one’sinner
state determinesthe outer, whereas western psychol ogy believesthe outer circumstances
determine on€e's inner state. Indian tradition says that the fulfilment of desires would
give short-term happiness, until anew desire springs up. Lasting fulfilment and joy are
found by stilling the mind and diving deep within—to pure, thought-free consciousness.
Western psychology believesthat ahuman being ishisbody and mind. It does not even
consider the existence of pure consciousness.

Thereisevery possibility that the vision of the Indian traditionisvalid and will
be confirmed if proper research isdone. At present, Indian psychology lies scattered as
it werein the ancient scriptures. At the conference, papers mainly discussed the view of
the Bhagavad Gita and Patanjali’s yoga sutras. However, there is much more. For
example, Kashmir Shaivism is a goldmine for psychologists. Buddhist and Sufi texts
also giveextraordinary insights. It isachallengeto dive deeply into the Indian tradition
and come up with relevant and helpful insightsfor the human being and society. Further,
it is necessary to find ways to prove the validity of those insights.

Some students rued the fact that there are no textbooks ready on Indian
psychology. However, Dr Cornelissen assured: “A lot is ready. Everyone has to work
and find out for himself.” Prof Rao warned: “If we do not do it, westerners will do it.
And they will do it badly.”

Westerners may do it badly, but Indians also may do it badly—if they do not
practisewhat they read and preach. The psychol ogist hasto beamystic, Kundan Singh,
aPh.D. scholar from San Francisco, postul ated. Prof V. George Mathew, director of the
Integrative Psychology Institute in Thiruvananthapuram, suggested an aptitude test for
psychology students, because they require a high degree of sattva. Moreover, he
suggested an evaluation of their personal growth instead of exams.

If a psychologist talks about sthithaprajna as an ideal, he needs to have some
idea of what equanimity under all circumstances means. If he stresses the great power
of pure consciousness, he needsto be convinced of it and be abletotapit. “ Psychology
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isnot atheory, or anintellectual gimmick. Itisaverifiabletruth—verifiablein oneself,”
stressed Kittu Reddy, who grew up in the Aurobindo Ashram and worked as a
psychologist with thearmy. “It isbased on fundamental laws. Yet these laws haveto be
grasped at adeeper level than merely by intellectual understanding. One hasto follow
acertain set of practiceswhich will help intuition and self grow strong and one will be
truly self-ruled,” he said.

The fact that several delegates, among the younger generation as well, had an
inner experience of the Indian tradition, gives rise to hope. However, to assume that
every psychologist will be amystic in near future would be naive. The delegates were
aware that given the politics in academia, it would not be easy to introduce Indian
psychology into the universities’ curricula. The ego still ruleswhereideally the Indian
psychologist should not be ruled by his ego.

Change may be slow, but it certainly isapproaching. “Inten years, when Indian
psychology is taught in the universities, the number of psychology students will
skyrocket,” Dr Cornelissen predicted.

A ‘Pondicherry Declaration’ was passed and acommittee was formed with Prof
Rao, Prof Janak Pandey, head of the department of psychology of Allahabad University,
Dr Cornelissen and Prof Misra on the board. It was high time Indian psychology was
givenitsrightful placein the collegesand universities, to consider, study and verify the
views of the Indian tradition.

Suppose psychological research reveals that persons who identify with their
ego (the prevalent state of being today) live alife of far inferior quality than persons
who truly feel the oneness of al and are not concerned with ego gratification. Suppose
the latter feel not just inner peace and joy, but their lives also flow with ease and their
needs are met in an astonishing way. Suppose research confirms Krishna's assurance
that hereally looks after those who surrender to him... Would it not motivate peopleto
forsake the ego and its false promises of happiness and discover the deeper realm of
their being that truly liberates?

Perhaps Dr. Cornelissen referred to thiswhen he said: “Indian psychology isa
living force for the future.”

*kkk*k
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GANDHIAN THOUGHTSIN THE WORKING OF
VILLAGE PANCHAYATSIN INDIA

Dr. Sindhu Thulaseedhar an?

Introduction
Mahatma Gandhi’s concept of “Gram Swarg)” isfounded on theideals of truth
and non—violence. That would ultimately pavetheway to justice, peace and democracy.
The picture of Village Swvaraj as conceived by Gandhiji was not the resurrection of the
old village Panchayats but the fresh formation of independent village units. He believed
in a stateless society. According to him“ in an ideal state, there isno political power
becausethereisno state”. The concept of “Village Swarg” was nearing to the conception
of hisideal of stateless democracy. But Gandhiji presented the concept not as the
“withering away of the state” (as communism held), but to be the “scattering of the
state”. The choice of power was for decentralized political and economic units.
Intheview of Mahatmaji , Village Swar aj thus becamethe practical embodiment
of non —violence and the working of true democracy. Inthe words of Gandhiji :
“True democracy cannot be worked by twenty men sitting at the
centre. It has to be worked from below by the people of every
village” .2
ThusVillage Swaraj embodied village asthe decentralized political unit endowed
with fullest power with every individual having adirect voicein the government. The
people were self —regul ated and there was no control by authority. The Village Swar aj
was not an end in itself, but a means enabling the people to live a better condition of
life. It was people centered, grass root level participatory governance evolving like

! Assistant Professor, Department of Law, University of Kerala, Kariavattom PO, Pin — 695 581. e-
mail: sindhu.thulaseedharan@gmail.com
2M.K. Gandhi, Village Swaraj, Navajivan Publishing House, Ahamedabad, p. 9, (1962).
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oceanic circles from the foundations and rising to the top. It was the reverse of the
normal world order of power from top to bottom like a hierarchical pyramid.

The concept of Village Swaraj was thus citizen-centric and non-exploiting
decentralized simple village economy providing for full employment to each one of its
citizens on the basis of voluntary co-operation and achieving self — sufficiency in its
basi c requirements of food, clothing and other basic amenitiesof life. Thus, in Village
Swar aj, the ultimate power will rest with theindividuals. Onemust first attain “ Swarg)”,
If he wantsto seethe full picture of “Village Swarg)”.

Gandhiji’s concept of “Swarg” stood for world government, though the
withering away of state was not easy to achieve. In hiswords:

| see nothing grand or impossible about over expressing the readiness

for universal interdependence rather than independence.... Thelogical

sequel of self sacrificeisthat the individual sacrifices himself for the

community, thecommunity for thedistrict, thedistrict for the province,

the province for the nation and the nation for the world.

Basis of Village Swar g

According to Mahatmaji, to establish Svaraj was to serve villages. For him
everything elsewasan idledream. Just as he brought about arevolution in every other
aspect of Indian life, so also he brought about a revolution in the Village life. In his
speech delivered in the Asiatic conference in Delhi, He advised the delegates of the
different nations to go to the Indian Villages if they wanted to have a glimpse of real
India. He had told themto “goto villagesthat isIndia, therein livesthe soul of India’.2

Gandhiji’s visions of Village Swaraj, in hiswords were:

“My ideaof Village Swaraj isthat it isacomplete republic, independent

of itsneighborsfor itsown vital wants and yet i nterdependent for many

others in which dependence is a necessity. Thus, every village's first

concern will be to grow its own food crops and cotton for its cloth. It

should have areservefor its cattle, recreation and playground for adult

and children. Then, if there is more land available, it will grow useful

money crops, thus excluding ganja, tobacco, opium and the like. The

village will maintain a village theatre, school and public hal. It will

haveits own water works ensuring clear water supply. Thiscan bedone

lld. atp. 6
2 Asquoted by L. Krishnaswami Bharathi, Constituent Assembly Debates (CAD), Vol. VI, p. 526.
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through controlled wells or tanks. Education will be compulsory up to
thefinal basic course. Asfar aspossible, every activity will be conducted
on the co-operative basis. There will be no castes such as we have
today with their graded untouchability. Non-violencewithitstechnique
of satyagraha and non co-operation will be the sanction of the village
community. There will be a compulsory service of village guards who
will be selected by rotation from the register maintained by the village.

The government of the village will be conducted by the Panchayat of
five persons annually elected by the adult villagers, male and female,
possessing minimum prescribed qualifications. Thesewill have al the
authority and jurisdiction required. Since there will be no system of
punishmentsin the accepted sense, this Panchayat will bethelegidature,
judiciary and executive combined to operate for its year of office. Any
village can become such a republic today without much interference,
even from the present government whose sol e effective connection with
thevillagesisthe extraction of villagerevenue. | have not examined the
guestion of relations with the neighbouring villages and the centre if
any. My purpose isto present an outline of village government. Here
thereisperfect democracy based uponindividual freedom. Theindividual
Isthe architect of his own government. The law of non-violence rules
him and his government.

He and his village are able to defy the might of a world. For the law
governing every villager isthat hewill suffer death in the defence of his
and hisvillage's honour”*.

Thus, Gandhiji was emphatic in saying that hewasnot at all suggesting that the

villages should be independent of all those things. But in certain matters they must
have self reliance. Thebasicideabeing “nowork nofood” and not to expect that being
a“Swarg” Government, Khadi and food will flow from the heavens as“manna’. The
Gandhian idea of self sufficiency was “Don’'t expect anything from the government.
You have got your hands and feet; ‘work; without work you will have no food'. You

L Harijan, 26-7-42, p. 238.
2 Asquoted by L. Krishnaswamy Bharathi, CAD, Val. VI, p. 526
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can produce your own food. But if you don’'t work, you shall have no food, no cloth?.
That is the basic idea of self-sufficiency and decentralization and economic
democracy. According to Gandhiji if thevillages perish, Indiawill perishtoo. It will be
no more India. Her own mission in the world will get lost.
Mahatma Gandhi’s views of self-sufficiency of villages were thus two-fold.

1 To optimize the use of scarce resources for development, and in
2. Making the village republics serviceable.
To quote Gandhiji :

My idea of self-sufficiency is that villages, must be self-sufficient in

regard to food, cloth and other basic necessities. But even this can be

overdone... Self sufficiency doesn’'t mean narrowness. To be self

sufficient is not to be altogether self-contained. In no circumstances

would be ableto produce all the thingswe need. So, though our aimis

complete self-sufficiency, we shall have to get from outside the village

what we cannot produce in the village, we shall have to produce more

of what we can in order thereby to obtain in exchange what we are

unable to produce'.

The village republics, which were established and worked was not a bullock
cart villagerepublic. They would usethe bullock cartsnot for smply taking thefirewood
that iscut in the junglesto the towns and cities and getting some money for hire; those
village republics would convert the work of the bullock carts to the work of carrying
paddy and other produce which they produced in the villagesfor their own use as well
asfor the benefit of the public?.

Panchayat Raj and the Constitution of India

India has a very ancient history of Panchayats. Even during the Mughal rule
villages were considered of primary importance. It was during the British regime that
thevillagesfell into neglect and lost importance. Thereason for that wasthat the British
Raj in Indiawas based on the support of ahandful of people. During the British regime
provinces, districts, tehsils and such other units, were formed and so were formed the
Talukdaris, Zamindaris and Malguzaries. The British rule lasted there for so many

! Harijan, 30-11-35, p. 333.
2 From the speech of T. Prakasam, CAD, Vol. VI, p. 522.
3 From the speech of Seth Govind Das, CAD, Vol. 111, p. 524.
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years only on account of the support of those few people®.

In the pre-independence period, the Panchayats were both “ Janapadas’ as well
as“Nyaya-panchayats’. They were not entrusted with revenue functions or powers of
taxation. The Panchayats were expected to attend to the:

Education of boysand girlsin the village

Its sanitation

Its medical needs

the upkeep and cleanliness of village wells or ponds

and the welfare of the untouchables.

To combine “Village Swarg)” with and to give life to Ambedkar’s maxim of
‘one man, one unit’, the villages were to be self-sufficient and work as self-governing
units. Every village like the living cells of the body were to be given full freedom to
express itself, but at the same time, with that freedom had to work to maintain and
preservethe unity of India. The Constituent Assembly eventually resolved to adopt the
proposal by K. Santhanam that “ the State shall take stepsto organize Village Panchayats
and endow them with such powers and authority as may be necessary to enablethemto
function as units of self —government”.

In spite of that amendment included in the Constitution of India as one of the
Directive Principles (Article 40), it remained in the dormant stagetill the enactment of
the Constitution (73 Amendment) Act, 1992. Even after 1992, the Panchayats caused
to work as self-dependent political and economic unit. They were never endowed with
appropriate delegated functions to carry on their activities, nor with sufficient funds
released by the State government for developmental actions.

The Constitution (73 Amendment) Act,1992, established athree-tier structure
of Panchayati Raj Institutions (PRIs), at the district, block and village levels. The
electorate of the Gram Pancnayat (GP) at thelowest level constituted the Gram Sabhas
(GSs). TheAmendment added a separate part to the Constitution (Part 1X) relating to
Panchayats containing Articles 243 — 243-O. The 11" schedule in respect of 29
development itemsincluding “land improvement, irrigation, animal husbandry, fisheries,
education, women and child development etc.,” was also appended. Evenif entrusted
function for economic development and socia justice were endowed on Panchayats,
therequired powersto execute the above said functionswere not with the PRIs. However
Panchayatsbeing State subject (Article 246 read with List —I| —State List of the Schedule
7), detailed provisions regarding Panchayat Raj system is contained in the respective

CaopoTe
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State/ Union Territory Panchayat Raj Acts.
Public Participation and Gram Sabhas

The whol e aspects of devel opment were seen discussed in the A pproach Paper
to the Eighth Five year Plan. The document exploresthat the peoples’ institutions should
have the following essential features:

a They are owned and managed by the users/stake — holders, producers or
beneficiariesthemselves.

b. They are accountable to the community.

C. They tend to bring about integration of various segments of society for the
achievement of common goals of development.

Thus the role of the state should be to facilitate the process of people’s
involvement in developmental activities by creating the right type of institutional
infrastructure particularly inrural area. Theenablement and empowerment of Panchayats
through devolution of fund, functionaries and functions (the 3Fs) are largely the
responsibilities of the State Government.

The Constitution of India defines Gram Sabha (GS) as ‘body consisting of
personsregistered in the electoral rollsrelating to the village comprised withinthe area
of Panchayat at thevillagelevel. It also providesthat the GS may exercise such powers
and functions at the village level as the concerned Legislature of a State may by law
vest on itk

Even after two decades of working of democratic decentralization, the objectives
of the plan documentsfor enhancement of participation and empowerment at thevillage
level aswell asimprovement of the PRIs had not been achieved. The decision made at
the GSslack implementation and there is no follow-up machinery for that. It has only
evolved to be apublic forum to raiseissues and take decisions. Theimplementation of
the decisions made at the GSis required to be made at the sub — district level.

The slogan of the 12" Five Year Plan (2012 — 2017 ) is “Active Gram Sabha
for Empowered People and A ccountable Panchayat”. Theworking paper from the 12"
five year plan envisages to increase the accountability of the GSsby:.

a giving the GSseffective control over al thelocal institutions and functionaries.
b. Empowering the GSsto approve all plans, works, beneficiaries and utilization
certificates.

! See Articles 243(b) and 243A of the Constitution of India, 1950 .
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C. Mandate social adult through the GSsfor all major schemesto be videographed.

d. Set up Ombudsmen urgently for check on malfeasance and maladministration
of the Panchayat.

e Providing matching resources to the Panchayats against their own revenue.

f. To put Panchayat Accounts, plans etc. onlinein the public domain®.

The power-to-the peopl e exhortation through the 121" Plan would help to fulfill
the concept of “Gram Swarg” as envisioned by Mahatmaji. Panchayats are the key
Institutionsfor promoting good governance. Asitisat thelocal level , participation and
accountability can be ensured. The mission of Ministry of Panchayati Raj (MoPR) is
launched as Empowerment, Enablement and Accountability of PRIsto ensureinclusive
development with social justice, and efficient delivery of services.

*kkk*k

1 Chapter 13 of the “Report of the working Group on PRIs and Rural Governance”. Government of
India, Planning Commission and Ministry of Panchayati Raj,www.panchayat.gov.in (2011)
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TrST T AT |’
(1) AR @At - (] 10/87/22) Fg WA &1 314 T HI AS-HIg STe el 12
I § W ¢ 6 dIs-wig 3@ & 2 @ fraen i g 1 dfes Wit | e
% g A T 99 g | T Shew rear e gohE 2|
9% o Y- S, IS ST, T Eigd, T S ot # U ves
WW%,@WW%:—
(). 0T HHAG T (IS § 10/2 WS 9. .- 5/3/4/5) Fg AL H 74 TL A A
T gud g/ 9 2|
(). A =T TR - (31, 10/3/16) - 319d9% & 39 Tfeg/asfacga: &1 orf 8 I
T HIT S AT |
(T). ‘3T TvF T YA FheelameT (31, 6/118/2) TUHIR & 6 AN H LY/ AL &1 374
2 STIUER Aol W U B = A ATl S|
T g~ 3Fedds # I8 Iouid g b
‘ST YA T Al BRI (3T, 7/109/6) - THH ff UL 1 AT T W T 2
(7). TLYH Y& T Sooid 3Fdae § 39 FohK 8-
‘SRR o T’ (31, 19/37/3) T8 Ty Fi 1 T F 9o quor F 212
foveT % Ho@ U qo7 JUH S ST H o T I8 1 Soo 7 TSR 2-
‘g TLISH fIvd @gasa’ 1118311
T TS YR Bl (YT U AqHh o) geitar wam @1 former sfwr A9 onfX 21° 3% 9
e g 5 T v qwr & e § gy e
AT HRTYUUT ¥ T Yol I q91 J&ar 391 H 309 I T SHaHm & faar
% &Y ¥ afvfq 21 oo wd a1 @ H off TLYd s B e TS WA b U O & &Y
¥ g1

. SUEATT TSIER 9 31, IMeH FI, G- 1006

. SUEATT TSIER 9 31, IMeH FI, G- 999

. SUEAE TSR 9 3, A B, 3%, 9.- 1143

. AT, SRR, SR e, g, 2015, 9.- 278

. YT TSR, GRS S, FMHed e, aRvE, 2013, .- 446
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T § o T Y 2 Ve 1 Icehg 1 S qU I 2-
(F). TEH (T + ) 371 <9, HET S (7. 7/109)1
(@®). T (T + 35) forelt TST a1 <90 & 9t (A, 10/61)

Tl F S gesieaq # ff Ui/ T v @1 oo ¢ | T & 3 T 9§
qE W A F 34§ 98 3 Rl

I 4 T ¢ {5 U vee 3w % wHEdl off 5 e @1 ke 9 g U v &
Iool STEd! difeed § e foha T 81 U v i SR U Agel § Y9 v &
Tt T T @ | 3 YR U TS &9 % G 9E ol ged off 2
02.3 &g & Ha:

T ¥ T V63 I 3o 8, T TP & T 31 & 397 9165 ol Soai@ 379dag
T 39 N 8-

TR ¥ A WE (31, 19/9/9) 374 39 H Icq g ATl HeReh 39xd o7
9MaEt: 7 21 39 R T 2 {6 ehaent 1 A 39 % Iusd Ud o9ty ¥ d1 39 6
T IUSH U 3TN % IO I HHAT I T 8 | THT FAT v @ o6 3vedas 9 & U I &
T Srerar TiEErE % €9 H QIR F A I S A1, Y ST vd wegf
7 off T e mm

36 B T VS & 379 UF AT W R w1 T v R gy fem e
ST 3 AR I A 7 H fhar e 21 2 v % e e W R Y A we
BT & 5 Wit F e’ T % STER W wek ¥ TR Jed o ¥ R 9 o g,
forgen o7ef & I9T T W FA AAT| TH FbR 3k I I N WRIT F A O 2

3% 3o T & e steaE # 29 v F o1 o Sooie 71 W IR F IS
a1 1 €, 3 UH § U1 I U % forw o g -

‘ST 3T FfaHET W da 9s 39 T g

I a1 H VR T % o F 3 21 2 W % SR arifen T
ool @ foF dreeht 99 391 fod & fow @- Seme o fearg =1 2fvreh e % SO R O1g

1. 3 I fi, d@epa e e, 3, .- 856

2. SUEATT TSGR F 3, Afeeh B9, I, G- 734

3. geuRaT aEie, AR I, [TEE e a1 gR, SEHENE, 2014, 9.9
4. Freffer Tam, fid 09 TRER, Hae 2049, J.- 83
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Y o] Y A § 97 VR S ¢ | 31T “Faferdifer S o i @ gedt o w s o
T @ el g W g FHe A1 ST 56 T 1 I % Hi 81 €, 91 8 96 W 8 | g9
yebR ST, et s aftr & ofy g 99 w@e @ e 211 39 UHR [« U 96 € R O
ot AT ghTE g, it T off I8 F & 2

TR I  STER I 3H! Al § T AP S Tt Ul H, T G H qeqr
I PR ST T Y oy Tear on1 <wn S e fafy sl Sl o ofik sue siftremr w5
Id 9| M P fI9IaT SR o 3R 39 & N o 2id | U i fasivar et g
T S o SR e g a4 QX St i seee o 3 THe e s
91 T H I SR e stgtEs 912

3t % @ 78 W Sooid © T 2w & i § R U o w9 g g @ A
98 TS YUK 391 1 GHE ST 911° 39 YHR W ¢ {6 391 49 = o1 56 & Wy O
ff AR | oT| FAR H STLIHY I HI FIEAT Td Fhai] TSNS i €] 797 HHE T
foeer Tt # fafsiy ot eeett 3 T wd AW @ v ShwE # wer e #ifee 3
stefeme # forr 2 fo ‘Tshedl HoRer Ud 3RS WHST 1 Ueh shH LA g Tg Hewe
st et § 31 1 59 Yo STad! bt § Toheldll Ud ST AT & hoa®y 391 b1 gaT
T o671 SH! fawisnsti &1 quia oI |

AT S U Bl Wb S F [ & 3 IU AR A e 2| FH Seoid R
e H 59 R 8-
(%) 391§ TF T & THE 1 U2 SFGdNTd 7 Sl [UNehsITar 81 ST T I
TEaes {95 2 & Tg-H19 <A 31 | 3H T I a1 TS & J7 9Hel S |
T TS H JS, &Fad 8l | RIere Ua e 3 3t | U 9o 481 84 § Io1gd a5
TE T TH |
() 9T H 9 % e qerfyd, werqest, fvrwmral i fagmt § s¥fe o w)
(TT) SRTEE AR ST FA BT qEEd 97 # ST G S| F R Wb T § W
T A I H ST O |

1. gARar adeg, ferh wE, e JHRH HaT 2R, SEEEEE, 2014, Y- 22-23
2. IAURAT TR, AN W, [T JHEE TG TR, IEHAEE, 2014, Y- 128-129
3. gauiar TEee, 3 I, e FHEE §91 IR, SEHAENE, 2014, .- 128129
4. T PO THAL, Hife vefvrE F1 e, WA FHeH "R N, 1961, Y- 77
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() T T # u e g1 5 w39 & = 2
(3.) 9 § &7 TH ) goft fefreq &)
(F) TSI T FHT X Tehed 919 a1 W |
(®) fordt fraa v 3 U faq & e o o dmigs vg e gitafod 8 | v al/digt |
379 sharel ™ TS 9T 2
() UL/ & W11 U TR 3N T Uk IS o |
(F) I S9Y/TE T AR 6 €] G0 81| 96 Td 3cdd o 79 S |

arqa | 3 v, U9 U9 F, GAW, e U9 GWhR S ok BT gAR T
T ISl W aU I FA § AR aqHT G H o IS B SAvIh & AT
3if¥reh TRedAT % Qg ade ra Ann # 8| uf¥em 7 yRedt U/ s % Al v
9 (Nation) &t a1 S &1 A9 g/ & Tl 76 21 9t € e ud 3ifvres frebed
arft S 2
03 39T (Nation) /TTer 91eg & HaH:

A q9F  qiyeH e & g9 ¥ 3{USH & ¥es 99 (Nation) & U o 379f
T 3 AN 3G H FAH §H 99 F & 1 ST J9 (Nation) vz o 37 S’ g 21
STifer 3teat (Nation)/ 3 1 SUWE- “Teh Td, T AfT I A AT, T AT sl are,
T TS o 3THH @ aTell, ST HE & AR/ 8177 9 SR I A9 b St ferereem
2, 9 U it qorn § T qen gehiof &1 99 (Nation) wIst s e wisz ‘AR (Natio)
Y I5d g1 A B e tey G e S o @ 1 AR/ v visk e (Racial) o
T 9gh 21 39 YBN HYH 1 G U S 391 Tl ¥ 2| 39 FbR AYH 39 AT g
I FEd & S Sfd, o, o, Y, Gl e % aRumHEE T U el

TG TS i Ufeas yeafi § TR, e 4 fud. #n gw & o avE
(Nation) =i qR4MT 39 BT foran & - S 707 fopelt A9 1 3741 o TEmEl § 9o Hed
2 I fargian ot @-
(%) ST ST TdHM | arefashar 37T AT % T 3Thiel ®9 TS TR
(@) 37T [T SR SR 9a= 1 IR qe |

1. IAURAT SEeE, A e, S, .- 130-131
2. guRer T, IR wE, IF, Y- 24
3. fifg diRehvar wwR, TSHIfT e & qo fasT, JEE SHE, T, 1976, U.- 274
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(1) A1 FERa -9

() T = Foweme (s S S 2), S feRedt Ae & o | STenT et g
(3.) ==t & gftuferd @nd

(F) 9=t & 79 ° AvH ) B9 T 39y wefua gese |

I UM (SIEf) F e G i ofvedt ISt # 31 TR, q9E & STER
FTOE # AN T TEe g2 | U T S Ul o [59%E $TUS B AR He e ug
TRUTTEEY T SeR= a9 & W01 g3 o1 AYHeRe Tsd 1 LTI & Wb | Jed
fava]s & ST T sy Ud i favass o ST S Ted &l TIIHT 98 SO St
2 o TS 1 A A qerds Aee A € qen e Tee 9 gfea @1 ey g |
UM & A B G Feferd §Y 211 T, IWE b SFTER A F AT e -
T F @ € U1 W Ueh & A Sieid @ 3R 3qe @ftnfer enfde shee g 21

T IHR W g 55 AT | 9 9 % SR W @l 21 IS o9 B v,
S TS T G, THT AT BT THAT, T AT HT &G, AT A H GAvS G A &,
S et off 21 59 TvH & e # AR Tt % o1 e & we-we 39 =1 & g
% Rae ToY of 7@ 911 37: =9 T T§/TST o GEY IS A 99 & B © | T
o4 T T % "o § T SR 1 9 T o 3R U5 § R 3 -9 § 7 W 9
T AT 37 S A9 S G forelt R A TvH ®W F SR | 39 TR W ¢ fh
I & SER AT U SHiE € adT 9 U S s A8 2
0 4. TR Hau:

s et ¥ weferd T visk o1 GEdl v v @ 8 | qRAE T # 3 g
STERT U 9 AT TR F g F A & BT FE U G 59
TR TeaT S TN 2 | ST SaTET BTel | Wb qedsh ‘Wi (T hiar &
yeflem) ¥ @ 1 frerr 81 guH foran § f6 g # wEr S ik @ @ S U -Te
(Nation-State) 71 &1 TH T =g T ST&d & 71 2 % g0 o1 U9 9uIe o We d
TE 27 TAA & A A A S B % g HA A & e % AR @ ff T TR

1. 3 TIR., TR TR F e g, & Swfes sre 3w e fafes, = el 1977,
7-2-3

2. 3R TIR., TR TR F i g, & dwfer Sre 3w e fafes, € feel, 1977,
7. 309

3. & 3199, FfawH, ol g, & faeed, 2015, 9.- 20
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T Toieet 3fte T O B g JAE FR 21 3 WehR W § 5 9Rd H U UE R
aif 8, St sfeerd wd Ferd & TR T e T W el YRATS UgaTE i STLRT Bl
e 21

T H T TR % ARFHIA 9 H IR Afehebret § qEE 37 v 21| A@
Sooi@ Wi sfoerafae .9, srawEr 4 g Tsae (f5dia @ue) # fpar 81 39 SR
T 600 3. T@ I F AR A & o1 Tg-9¢ TA A1 WEISAl ok 9 SAfer, forer
SR SIS i ST AT H TEA FeT | SIS IR FT R 379 T & W, K 7 A <
Fed 21 2.9, 600 H 600 . T o T H T & & A - Teh ToaHT 3R g fam
R/ AT TR Fad F 3 I H T9G Fhed 9, FTGH =T T8 A1 A9 1 A TS FIRR
e T % St e, TR, HeTaRd iR g T qor fraret # fer g1

&4, STaHae T g off for @ - v, Aeaes # U 97 Sifeed 1 39 9
T &1 2 | $9 YR STHYE/SHIE 31 Th 3 749 T ff 8| 98 Souid SergareEnd (3ea-
3) Ud dRfEEey e Scrad ot 7 off 8 1° 39 YR T & f Sue/SHTe, 29, T g9
a1 17 2

TS 3T HTeRdaTE AT e § @ B off 7 forn 2 - g o Smem e
R, T o TR % THIS A8 &l 21 Sfad AReAT B 9oW TH $H 81 FIE
Hare # 9 O St STavedr A 2, dg 0T A % WA # off otaves 81t e A
ST W 2 | TS RATehet ST 1 SITERuT G bl e = | i off T & W
T R

TR e 7 e & % R e | e - e e s 2
TG & e qaemH 3 o uRada ¥ 3w Wi a1 81 99 & 3 o Sger 9
Teh 37T T T2 &1 T | STl o ferg-JHer sTell aerd @1 3 Teh ST Sier, IS T
TH TeTd & | 78 a1 T # off 21 R # Reg-oem & U e 2 | 3% W 3 T T
& = g1

. T 3199, faaH, amoft g, T fieed, 2015, 925

. ST et e, ferg Usade, favafamred gehred, arort, 2012, 9.-50-51
. ST et e, ferg Usade, favafaared yehred, IR, 2012, 9.-54-56
. Tt ST, AT SR TS, i 39, e, Had9- 2066 .- 296-297
. Tt RS, AT SR TEs, i 39, e, Ha9- 2066 .- 401-402
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IR TR o fheR F off FereaT ek T ey A- TH & U AE &1 9RA § g
gftafe epfa 21 3R # -3¢ i fes-q9eme 9nen 21 959 # f-qgeme
Sierd 81 AR Stafaeard & FROT 3Usd 814 8, 7 % galery % &0 forw adie sehrgat €1

T FHeTe T, Heare 7 Fe1 o1- ‘. e e € b g 3R g us T e
2 Uehd, it 3 U e @-did e, Sqg H 9 T o 3R 3 & o gui €1 wAfe
feegatt # off At for Tgerd & o weh Wy -9 T, emag # - off @ e §- 9,
dtg, o afe & o o qen 39 &, A F Ha e U @ 22

iR e e e A s B 7 M <21 £ L s e
AT &1 3fas o T 9 T NG 1 Tebdl U LU q24 8| TN YR % Sean Hi
i feg Foft sReTed TE R Thd 1”® IR Ie3 THA Mo H e Fiefi T 1 7 o)

‘IIeq T TR AW T 7 Tf. e e 7 o 3 T s Shfam
T €, U et fagr=d| 3 < off WeR U & §, i Sifad e & e
fergre o fefor et 81 39 # uh oriia 7 iR U g 7 ffed 81w Wit 9 e
SR BT Wl A @ 90 WY T F1 o1 A7 afas SR 99 21 Wy ¥ e
AT STARIHR & FATT T 1 o7 81

3 fodee O T B fF U U 9@ @1 U Ud 39 IR} IR qEene § 1 T S
Siferd e wd s faaT 81 3@ g o STfese 9 Fel of W 81 9Rd Th
el Sre Y 2, TR T W1 9T €1 U % Ao uived @i 9 99 (Nation)
a1 S T 2, FifE T F Aty it ug i 71 3 % wre-ang 7g off Aeergol
2 fop T vsE 1 I, WA Ud SYANT WRATT goafh o1 21 39 o faadd av ves faesh
TS T 35T Vs 21 I8 3T AT SR A (Hidell) S 81 39 IHR T TH 94 2|
ST TER a7 off S 2

skeskeoskosksk

1. TUE TR, WKAT TaE H 9 go4fd, 3%, J.- 337

2. T THR., WG TR H g g, 3, J.- 341

3. 9,

4. TME TIR., A TLAR &I G Jogfl, 3,9.- 341-342
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R ‘e’ ot et
( SeeaTe SuteaT Sft st gfe o)
3T WahToT farer

T’ T I VR P UH Hebhou T F81 & | I T & 1T fF T THeT a7 SHEEA,
a1 STH T §, b @l b T B o foIq i e avmarearss &1 veen, i w1 i

WA 2, 39 9 & IR # HY’ A9 H S| G, SA GAH GBI Jod-STaERon (Value

System) T T, 3194 @I & IR § 9 379 Sferd o v o A& | Heare Surear i
T U 9 A, % A B W A 21 g SR S Bl s 39 A € | W fafvem
Ifirgrs 3R 3T a9 F3 JTel W TR 39 el S 2 | 397 JHAH T 8| 29 e
TSl 2, AT S g9 T bl J0i i o & f g6 38 GTad <0 T Juid HIAT Tl
21 78 HroT ? T e ew 9 U gl s Suited @i &1 e geR TS T &
yfaffy ae g4 e uedr 2, Sdt yehr 231 9, T & SAMeIfE i S SER g g
T YR B 2 379 YR 291 U o9 T 2, SE YHR UL U NgEHAN
oo 81 2 fewrd e 8, U fawrd e vgdnl S 49 & Sy fawrd e @, e
feard 78 wedt o 7 oft foh fomm 1R 3 37T b Wb TRt et & Webel, | & farT S
& TR g1 & 1 ST ... S 1 2w 9 8 B T e a9 Sl S TR
= ST & =Afth i ifewar i 2, 391 & T tfmar # o 7

T S T | U SHfad @l 2, 39 &fivT g ¥ U HHS &l @ S 3Hh
oY e faERoT 2§ Trgut T8 b1 T @ o @1 favaved W fead & T e
Tl S W T 99 T | 3T BT off T8 @1 8T F1 qftrave oI ANt et o €, fiR off
WA 0, AM, e 99 981 @ T e T S SR, 39 g Yehft T 8 | T

1. T SN 9RAT I T [ JaH SR At
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1 &Y 3T AT H 59 BT R | ... 3T GG F g ITH Tae 7 AR T qEH
Tl &1 79T SR e Tfr o e 9T e 39 39 fy ¥ & frerd 81 7% wguafy &
ITHT T ifer THOT Fag B 21 A GfREve FHaa qfF B ZheT T e Sidd Higuih

% &Y T UMY @A 81 ... IR Y HT T8 WER TG T A B GAT 1 oo, g
TTIAT hT STYR “GRAAIT 8, healel W 721 | AT Y18 s 82T AT d YR hael ST o
& THeT AH © S|

379 W9 3341 8 6 Rl 9 7/ enwra @1 Rl B ook gHR A wedt # Suets
21 Tty & T e 3R T % AR EeEiTEr e g R gen &
o gt A R e T 2

aferss wrE & oER, .....ffF F g0 AfF-=te $ gE-ga, s $ gu-get 9
EE BT G oo R T Tl &1 3 TG {6 &1, 3 a1 1 ygfy, Aefies sraen o
qE-3:@ TOF T S, AR TS B SHE e e e @ s g B a9 -
@ 31 919 &, g 39 Ao 92 § 3 Hgfet SR A sttt # $w W4 7 g
g

e Iyt St 4 Fafd’ @ T & forw, faviveR 9 T & "ol ¥ et
Te Ut T & € 1 Sh SIHR “Ffh S b T & U #t o S gt 81 g &
TR T # THieAehal hedl 21 U & 39 e &l gdr el 3l e
1. Tafer & wge o1 e 81 = Fifd S g % 2 a9 W wA % SRT Sus G5h,
gifee S ol § 6 2t 21 Tl o webar & wH wERI, sfer o geer s T e
21 o7 foplt off T S UHAT % FROT GEHA, T, o, 9, onfE S uHAr A, g A
1 et HRoT Ffe % sk oRoms 1., Rl % webre § & T o evegey B @ o ffa &
foFTeT & TS T A Bher 8177

el YA S S e § Rt off T a1 sifa st fifa & o @ @
ey o 2 HROT SeAmEuT Bl B 1........ qRAT T 3 off S SN Y 1 ATEdfdsh BT gA
ferfer <61 STepTeT 37eraT STH! 319E R ... T ST § TR 31T e =it 3T aTel T qet
I T & iR f5U g7 @ 9k g9 g2 ol Swadan fafd & =h gRomm @ deier 9 39d

1. T S & R (T) 1971 (Saard SUrear: Thqul a7, 7d: §UE U5g:§res He¥l 9% I
2. 3T WE [ TRTEE: FhIS TR IR, 2007, TEHAENE, W@h: T WE goufa|
3. Ty F9WR 28, 1947 (SFEA SUEAT: @UE Udh: TrTesh: He¥l 9% M)
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37eAh HROT i off gHeRT ST &1 Teh | o WRIfrferat & AT T 7 § gH 379 e b
Taer % U § Witk H SIHT B ¢ | FUR HEH FE1  fREh WEA A9 g1 § IR
2. TH AR 3TN 2 S T & 3R TF0T GeT  FOT S U & &1 4 ? I o %
& 4 SR @07 e 7 TS FAT A A1) L o P AT auT $HR ST wwr fiar @
F4 W fou-fom o, el % fou seere 7 fexvamw & e e

deeme St 7 faeft smepidrstt S gEEe M SR HEHE TS 1 SER o
AT S 2 5 ST AT G ST U B ¢ | W] 99 g9 & M 98, S
forareft HERIS, HERIUT ATq 1 IeoRd d & df ol 1 gad ey, 9ET 9 §HE ¥ W
ST | I TS % 76 HRTqES! o i SMeRAd T & iy =7 oqem 7, < fo Ffe o
2 s AfEARE 7

Tl a8 g 2, Rred R 9 &K F 3 0 o1 ae S gtar 21 farefiwor e
&1 98 orl fasfiyor 3 wEvT, S 6 SEeR W% o, IWen fouy fRar o, fheq 8w fasfior @
S WS S T e & 2 | T8 HI9evs U o FeR-she-viith e fafe @1

IMRR H & T 21gvd vRE 2, NET #ret & @uel #, saHe @Rd Jfdsd
TRAAAT % a8 o T Y feh-Sith B S T3 FHIR A @ ¢ df a8 =l & 2

‘Fft’ T I oI THid g8 gufe At Al (MACRO) 1 SThfsh &7-ith 37eTq.
et T T e arelt Wt fe wE S ) faer fafa 9 fawe & et g o sreee
& T 81 T o fome’ i eron o e § @ €, 9w 99 v o 8, 9 % i
a9y 1 YT 3feET ST RAwTI ST W AR 9U % fIT S B 3Td Wl 8, TWER
eyl &1 9, 7 fe’, TR F wehrer & Sy g

foRre T 1 w7 @ A Fofe Suet onem g1 S fafy s v, - 7 st
et e FrEwfs e’ @ geferd Bit @ f 39 ol T IRt sia o qeft et &t
o 0§ e S @l gl 7, doft 98 HON % GHeT 319 St I 31 Hehell B | AL
T~ & T & |

e W # seong # i fft & S o g g Wt ) TR aE-ie
7T AT § W B AT Wi e S S 81 e § gue & Rard s s
1 IO ¥ WER Gl B i S 8 1 A # w@n & fou, 7% e wie & #R |
TR & qHe &1 SMUR 7| U-sfad & fou Ffe 3 fawe” sifard €

1. TEEd FaWR 16, 1948 (SFeATa 99Ul IEHT WUE UH) §. Wew 9% Al
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et 37 gaTem I S o1 DT & TS b SThie o, FfufeR Tey ¥ S gareH
I | Tafery, & g § gon e @ e gt & uf e W 2|

EFeTe ST St U % WHINS % AR F AW HA & 1T, IR A gE
Trgaar a1 YRR & goe § 33 T Famt 1 gofe i Sty T8 A | S
JUTEAT S Veat H- “THIAT 3 WA A v Ay areft Ufte qa @ qof T
&1 31 SiF-3i T G o | AT T F W AT WA I b I 3 I guR g g
F & fIC €, 79 & 98 499 T o ea1 999 g 81 9eel 91 1 98 © 6 98 999 s
A T qewd § 9T B e | 39k fore wepet e &t wfen wRfufs g el 2
T8 o Ot gl o & 3T 999 T g7 T BN Ted1 39T Fg Tobil | T & Y A T8 FE
T g f "fad FEE % gR A9 Ww B H TS Tl oH S TEIT g el
Bl

Faet T vifth & T e @ 1 9N AR off S ¥ How Te o1 Hehd 81 g
I8 " 7 A T 3 SR T & Feane sufar g S 2 6 e @ e s gu
“Hedr I gurt gufea srfufe fasEy A faserenfert &

AT UL ST, T o TH HeA0] P HedT wid o, f576 gJeryd I siad-
a9t e, o, e, Afiehdr & MU W TS T b J HoanT g | T -Sie Had,
e 3 Fgfaemel g, fheg o1 wREd Sied-gedt & U W@ gl

o =1 faR gaR whfvEt 3 wgfsmeh fen-woh & ' F=-fag 2, S I
S & o7 dieeare Surerg S i sTevas gHed 2 |

skeskeskoksk

1. TESie & e (q&) 1971 (SFeare Iurerer Trqul aTewd:, |UE 15: Hriesh: He¥ 9% ¥
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e &t ‘ferre’
3T9TIeR Wean

e el 70 96T 81 T SR U S W 26 ST & @ 68 9ol @ T 39
g, Sa1-ues & ot #1 gq Quft 3 weft e @ % 89 el aeh 31 Y § SN fper W
R 27 135 HUS d-3FA1ST &1 T8 39 el el I Wifclish S ? Y =M ? 98 TE B
o 3-89 81 S | WG 1 FedT 8 2 W 3N % I SiA-a1 Tl G 8, 7 A4S S #
THE | FAF Y F AT B Tl F AT e 9 § 2 FA1 W A9 % g FE o
22 o Wl B A YT 8?2 FE T & AT @Rd A ool T 2|

el B T 3T g 1 e & T 27 (A Trade) F1 = off HA-facha i it
59 T 22 (A Commodity), FT JHaHT g ATe SR S aTd TSR & R T2t 87 (A
Consumer), &1 F&1 aTd e 9, @ anfe & ford off o9 921 8 ? (Education & Health
a Consumable Commodity) 37l & ¥ &, Afeh St af gf & ge &

g9 dlcehiTereh STfeh, Titeh 31N WIHIST Farell § & Soigl o T8 S & | eifeh sefl
T 8, 39 e, 3 il ¥ g el S @ & 2 S 89 UM =ed &, 98 &9 e uril ? o fumset
70 el | g AT A &H VST, ST, HebH, UGRE, a8, -9 oS, 7 T &7 S
Tl 7 foel w? S g AR B USTIR 3R GER & 99 TR & GreEi & g (o
&) HE T EER I g ? FA AW h U b ITIR HA FREM W F¢ 7 F eft
R it & gu T WiEpfas qedt (Cultural Values) ST €41 T@T 7417 4T 397 37X <
% & AR &I a1 g9 e el REY 98 319 @i, 39 &1 SR fave & 3 weH | e
T Th? I8 $® AE-AET A 2

S &9 g1 9 A& S U A1 ST HeH T o Gl & a1 8 | BHN &9 HeE § 3R
el I fem i et o SgiE (Confusion) 1 7T & ? Tad ST HaTel @ &1 89 9&l 14
T T 7 o GHRT 31T BT 0l (Systemn) BHRT 3TqT & 7 571 BHR 391 & 315t & 2 el

1. AR SfYERm-3=a =IAe, SARER, T8 JAfRe era, TG TR

The Journal of Indian Thought and Policy Research / March-September 2018 / 64



en feryfe o T 82 WS 1918 W 1 912 9 2018 81 2118 F W 9 A1 G2

1918 ¥ Ugel faash= 7 T | Weed 5 G- W@, Hem™aT 5 | - Indus-
trial & Education Development of India, S.N. Banerjee & |r=1 Nation in the making
arer 91 HIst J gren-Poverty and Un-British Rulein India, T &7 3 9= - Eco-
nomic History of India, ftres & Hram-1idr & qo1 “Wd=ar ga o4 g fisr 817

AT 1947 ¥ T8& 7 T 3N W1 - Gifvad FRfRe fawed| g9 @@l o1 M2
HIfIaded i T U 25 TS § AR 81 T, AT ! SR 2 T, I Sl A= o
T, AR N STEUE W Al WA T HUAT el IX BN ? 39 g1t H 3R 3 et §
3T 100 WA § off QU X wwm g off ey )

T | IR # 7 SEE 8, 7 3= 8 3N T Yol 2 | SRl WHE I8 ¢ % g
I & T &H S e | e famd @t aa U At iR U & fod @ wft e
T T B | AT-gT & UF <O G F9 S F 1 &6 H ¢ | el H W A g
2 7 ge | A 8, 0w, sRe @ & ale (Rrew) R o w8 e ik
& 3T R TA B &H M T Thd &1 THY T g O Tt A 2, S g gt % o
3Tl €1 39 e TG ¥ b WA STl G 3R ST gER F@t Il 37 W 6 ¢ 39 IS
% I ST BT |

9 H W & Y W qHY 3R T I WG Tgerdt @ 1R o 9 B STEn-
FAER TGHfT 58 Th o TWadl 21 98 T fo1 Sg &1 qr-a 1 8 (Seamless Web —
Culture) ST T 9RA & & H4 # HIgg ¢ 3 YR H T4 99T @1 AR b1 FHS A
PR et @ 7 S Wit HEl R T e | ST gy e gu R a9 & guret off ey ga
Tl S ST B & | G b 19T Sie 2 | T o1 ff femnT (Group Psychology) @i
2, T8 T oS well i R & | T # o st A 2SIk 97 s iR frear & @
1Y AT o HROT 3 Fedl 2|

ST T iGN fhedT A1 & STR &1 8- “F A1 & F81 e I-a T 3T el
T ST 19 I F ST H G | W g7 39 T (7€) b T 7 g S @2 A aren
T W H | T T H &2 A A 7T A TG Il § | 3T 3HHT 5ol Fohe oA 5 e
AT 8?7 el f9-9R 9Tl # g 9t S g1 St &, R oft =g A 9w @ 6 3T
ST AT 0T b T 21 T T Ff U agel FH 5o W ST a9 I & FHE F
& T g T S T & S gHen S+ W g e g% et S 3Te ad e S 7 | 99
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9O, 9T, -, WO, TR s S A e Gl 2
ferre

=eft e BN 2N, U, AN & o AT B 8, e 2l 8, favarg g 81 gqen
T il e 9 @ - o ag Rfe ana & amies O 21 2w § o 39 of 59
ar=rr (Ff) o S9N g7 98 g99 (ST 11 GHR TR BT S o9 T 3R S $w of
=T & Sfdehel o1 9 el T I W 3R 3T &7 HI9ave 2|

H T VIeal BT AT ITANT BT AR SN 39 W 379 eft it wfafshar s S e
M| e Wk € A g YR § e | e § g o, T8 9 w6 o 81 g
I foreor foar aRam & ‘1’ F 3 e 7 YR e guR wHe # o vk @ Scdd U
el et fog o 2

o, e, $w, &, e, @Y Ud a8 gUR THIS S T § ST S ST
Tard 21 6F S R - A @ (Re T), A1 @ (1), TS @ Ud W 2 (3T i)

T ST T AT BT | AT W AT e o A S =wy ) al () 7wt
21 oft ¢ 5 7 A Wt ¢, 9 off 9rer 8, W §, T ¢ 9Rd 3 99 § awar g
T8 4R 2, T el 7

A S & femey §, et #, e #, Mo, a6, 3 5 T8 Se6d 7 i e
I8 W 7, Sl UHA HEUN 2, TS 81 A UL 59 a4 i Sl 2| A A & - S
T |

EHRY 1T AT T T I clish Ty T ek o1 1 811 2 | 91 AT H Togey
3T 21 BF o # e S @ - 9o, S, arg, 31, TR 39 WSl i Wy
=MRT, GaeiT =RT TANS BT Fael THHN Qe BT & I Tl | U=ieled b1 IN0T G i
ferTreT &t ST of e 81 W 1 Gaa, e & A # g 2

THN 27 3781 HIaI3ll W WET @ | TR AIdTd AN HaeN | fewd! § 1 SN Hae]
£ IR T 39 & TS 1S9 S RIS S 2 | 98 A 37 # S vkh 8, Ie
A 2 Y S U & | SYETEl i FaeR &1 dlhd <31 & ISt Sl S 8, Th
SE FA 8, S S Aerd 21 7 dwhd & e 2

Ig TG AT Hi AT H ATl Bl < H & B qTet IE & IR H aqH 7
forar mam 81 1921 # ot 75 TR gerufen it foraa 2fers e veelt ar” B g fRaa %
TS 9T I TEH A a1 TR fierss = forar % “1 have read your ‘ Daisik Shastra’ with
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great pleasure. My view isentirely in accord with yoursand | am glad to that it has been
so forcibly put forward by you in Hindi.” @i fohael & S04 & qd & AT 1 dgT
21 T SN R T TEe a1 TR fiess & wiiey § gehifi gd, Aft smendt & as
& g 7 39 fave W PR T @ 9En S % 9% <9 % §9 # geiaE, gaeER 3%
e & ==t § R 3R wifteh STavashdast i & e e S @1 oS ¥ 50 a¥ 9 O
daaTet IureATd ST 7 3T e qEdeh o v i R § w7 S i 3R 36 SR
W ffd T e 3t Seu $ Ad 399§ e sifgs, smefers iR i Thesh
&Y fe=m)

39 7 Sl 2 55 g e wre fave R ford, od ofik 2w & Ten % b b 9w
a5 W8 % AR o T8 T e Qe R & aHsH a1 gy @ T2 g1 e
R AW # g w1 i e & @ 8 S g iR W i a9 % e 9w
3MEYIH 8 o H STa 9 Ud faen W Q@ oA € S 8H S T ied @ 39 e § 9eh
T | T8 T 9e e e St & v - fRie’ B & 9t o § e o A | 3 e
% 1Y 89 39 9 W 3 wed 2

e

3Tt #1 @2 BT Hael G % g &1 3w S = €, SH S U7 el @ s S
TeqY Bl €, S W G e Sl 8 | 7 g 1 @It § S g@ fer €, 98 wifeae g
21 79 25 SR fawet @ e aren g usHt 71 g § fie arer 9@ 9ny 81 9ee g9
% foIT et I9R, 79 FF i, A ve e uiheed IR v ¢ 1 A A’ A
T # off S AT 9 @ 29 H gl o qeft g ARe S 9 gnftl gufee ST v
Tars ¥ ST, Wi, TSR TS e ST SEYas 2
LIS CRERE

TS @ ST @ 2, Wl 3 SHe Ud g ot T T, Wrhfash et s
T B § | 98 T TS IS ST A 3 3 o 3ifefies iR foheft o st e & = T |
FIE T AT 2, I HH T 8, FE R e # A-AR e 21 = a% wpa &
e e a2 |
Rt

ST o8 Wil 1 fam @ o oSy orae O wd 29 % oI wepfe o et b
e Bt 3R 3701 1 0 Bt | Fg e 3 et b urer & 2waith % 9w 3 21 39 g
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Td qrIfSrR It % el # aR-aR ol UF 99 H T BT ggdT @ S 39 GHY ST
Y I FTEHEE, T, o5 Sih T SN Thed | ST & 7ag il & | A &l 9elE
foTT &2 STa St ST AT Bie1 g Aol 9 @ F R T ¢ | 3 off Haret @ 5 smarh
I THS & JAE & foTT 3T qAE I DS T8 AT Hd IaT &l |
ferTe A1 ST

U & SR § 9eed a2 7 SIPRuT @an 21 fae &t seRer fafq & webrer & @i
21 ffd % g0 & e % gE-g@ g % qE-5E 9 od &1 g & 7 o o wEe %
T T ST AR 3R TETER AT 1 S g, SR wHE # ARy 1 vt s W,
33 3R R Ty | ff ffg 1 7 Feer, a7 I fafy #F e @ o e o 9w g
et Bt 8 1 78 el & Wehehr € o fafer #ht Gerh F fore b wmwor @) fafe @ e |, fe
1 GHIST F, THIS b1 A A i @ S Sfie o1 9107 ¥, 70T o1 IR 3R IR
3T Y B 21 S faT S S wr % i @ TR Sk T ® T 3R TR & I ©
for sTe g off o gEt T w© Tear 3@ @@ o ffg % vere ek fave & SR %
OIS T 9l T & ebal SR {51 Tt 1 Y g3 AfRh B qA TE & G

T # gesT S AR W, SR aedt & WA &, F wid A& e | o7 faf i
foTe &l 3T AQRRL T &I W& I &6 (910 U fo T fohell &l ToheM Ugamdl 37T fed serr
3 3T o S BHEST T BT SANT HThfaieh R sheciral & | TSl 39 37l B Fed 2
S 37T fRd Rl & @19 # T Sio) WA IR TEYT 379 @1 # & 3R W Wil fed
IR ST o | 3T FH 7 TI5T FI Gl S a4 2, 31 T S S et T @
e, o U W ® 3T e e @ wehar

foRIe % FASN 819 W, LA T A9eR FI debd F7 Bl 8, T 19T T
Tt 21 T9-99 TsF =g §, =g 99 H, 3N T Srqafied GHl § age o 7| 37 § e
I o HIEIRF TR & HRUT, Ag/THY & TE T4 W o 37 § e Tl &, A
39 HH i @ BT & I} B

39 T99 W & 9% fa0e S € iR U9 §9 # ghe o 81 3= Tt o e ¥ 78
ST € 3R 37 § g W=l H1 g T4 Bl T i 2
E=GEGI

TS ST F S, SN S wrefaeh di S 21 TS b1 U % W
f 7 forell T8 1 FEARIT T BT ST Y 39 T F S W VAT S 7 | HA
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& urpfass fed ® fopedt off T &t onfie Tb@e 7 STa off ST @1 9T € qer S S|
wTpfes fed & fada 7 21, 39 &M & e | et TR 1 T T ST Wrifae e
21 78 At T oo # U g ¥ 3 e St €, S oMehw, arg, <et, gedt wd 3if
AT AT TWHR 1 S F57 T A 51 Ah F Tewred sf o107 &1 S ;7 F F @A
TGN IR SR T €, 99 & TR 1 S b {5 3 el S SR 8 1w e
T S T Aot & T ST I AT WG T 3R AR 7
W

T Z YR B BI85~ (1) 51T (2) 377 (3) JISI9ed (4) 29 (5) A (6) ST
(7) T (8) W& (9) Hemd (10) A

FI WIS RIS THAT S T o foTd AT &1 h5 T gaT 3 T &1
MG 51& ToF ¥ 2T 8| 390 Tielg shelld (SeM, TeTdshed TIfth, Taeh! Jitd T STcliishe
TRt BT @ 81 Tl SN WER 99 g 7

T U7 # RIS Shel-ehel AR BT & | guAr &fiT BT ], a9 gt e e &
YIS Bl 2 | TR o TR HT G B 2

ISI9ed U7 § RIS 229 ol @ | guae # faomar & et @1 et § B2 a9 o
AT 3T AT & 1 I 07 AT S QYA 1 98BIl @ | N A o § 1 39 1 T e
& v a7 2

39 T | faue & FS HASR gSdl 2 | YT 99 aedr 81 IS Yk Bl 8 | GHIS
Sfeet Bial 81 A9l & aael Y B T Bl & | TS I IS el 2|

U TS § hel-d S B o g 21 Ay off few o 81 favm w, S,
TR 7 gawT, fersar, g qe S e dRH IS | SS9 |

foRIE o1 9919 Tehen e 314 % IUN BIIT-9gT BN WE S T 2|

foe & % v 9 I © | ST TPIaT 3T I | TS BleT-e w8 | T 7
T9 # g5 9 U9 qoA & S @1 g TS SR g gE okt 81 W # 3w # it
# et g 3 A €

fowre Srelt &t fRafer & qu qug T e sEE 3@ Ud favmes Rufq) Tew
TS T & I B

T UF # fae @, g9, 9vier @ gwar § I, I Susd # oM, a6
ol Ffea i) e @1 8T @t gal | W 3T O A |
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fotre O T eTqefe, Tedt 9gS e TS, e @l s sve g6 1 e
YA, IYEE T5T 79 2

U # 3Thel SIERVT & q91 S e vt 39 gof T 7w weft @ & 2, SH
STROT B At ST W T &% JATE ST S | S HEIS § 37 oo 07 SATET Bl § 37
Fg off forelt whr off 90 A TR 2, T T 98 Wl fawe vfn fom et wEe % a7
&1 B SR 2 I A 8, b 9 TH QAT g Hftehet g &, a9 a8 e wifth
3 T B TH U Y @H o 8, EE | TR |, a9 |

Y-S IS H S o 8, I9-99 AR Yth 1 A Savashdr uedt 8|
59 IRE ol & TS & 2| S 39 Vb bl SFedd G H a5l Arel 2l 2, dl 98 8 Heer
2| SMEAYTHAT Sgd W T FEAM 8| 3 Goehl gt e & 21 S9-99 gl § e et
Wl 2, 92T @ 39-99 FE 99 ¥, 99 g & 3R a9 g T<T # Feeiar S 2 |

TR FA T T H e Ui 9% TSF 7 SR 18 Ui g | WE T5F HAd GH
#1 39l @ & 3R g 3|

9% T § IS % GE-g9@ 9 TS 61 GE-59 aXl 2| WG Folqehel Qi 8, Sqah!
T T S 21 T H FE ST A WA g TWE T, Hary R frear fowar 2
ITE el ud e

s U W e % fe # ad o wed § & fem wa s, W,
HAT S, T, I, fReere, Trael 3k qargard & 2, {5 fraat & 2 fagar
T Bt € F Haened A€ & wehd € Fifeni-

e § e % STIER Joi Jid Ak HI desd eIl 3 | MH H hisd Bl
2, e ST oo B aTet ¥ HAfYE SaT STUaT IHH! TV ST | foheq 7 ST g8 A
% STTIR 1T 9 &l Hehal ¢ T ST a1 & HRUT 0 HIET 3R T S ST 3R
a7erel B €, 37T Harohl e B T BT YIS €, fohed S o qfsg e e a2
ST S BN & ST J ek I S AE & Tl ¢ IR A R A I g A &
St forerm ST B € S 1 Heih B Sl T il @ 3 7 Garehl e Wi el 8, 3
TY A iR gremofi framt & war sft goifea 72 & weear| 59 o o fagfzams g
% 9% WYROT gfE a1et, AT P g § e & S & 797 S A STTGHAD BI g qeA-oifer
ST GEEHT 9T T0T BT TR AN & forw aF o/ faei =afth o forw off g 2 g 21
o Forermt &1 ST 9 S €, T 399 URfEE 81 €, 7 S 9ue €, 7 S 4wl W 8, 7
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ST TR HI & 34 F IER T I T ghd 21 o7 U F egER amt #
A % foTT T # 30 G A HAT IS €, 39 YR A § FAT S a1t 1 3T
o % o1 3, T B & ) g W AT s SR A )

T 7, G 697 S A oTel, FEE A S JEIS & SvErE g 8| 9ed,
9T, P h STHR ¥ Fagiias feat st &, Al g0 Tar § dferaf ot s v w7
B &1 AT, AT, @H-Ued, G-I, 3Tl GHIAER Sael Fehel & |

ST 7 Wipfersh rAIfors e 2 73 A9 oo 9 wd *W & T v %
fremt 7 qrer i ST ST BH QU A | 3T Y AR FrEE B wrer & et 1 gE 3
21 39 U T g et & el § IR-aR Al TF 99 H GHAT BT Ul € 3R 3
oI AR 794 I FTaeag W, 5 S WA SN Hehed § FeAT & Hag LT |

skeskeskoskosk
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T Tl TRAT STEERUT : AT SUTEAT ok Gaed o

ST FHHAR IE

AL & G § T o o goT BT § , 37 T o U H e 2l & 9Ref
1 a & ‘o (W fesEg)

T F FIURON & @Y F AYh qRAF fHaehi & TI-919 IRT &5 3MYHS
TStHiferss fefdent 3 oft a5 2feres e wnfa foam @) remre forament 3 oTTE 2 ifers w@ey
T T i el 9 aRefya o €, 98 dearel SUeaE 4 RIS S, ghierd 3k v
T THIET X F 3T T I TRV 1 6 e 21 oo og # ‘i foieq 7 g
FI ITIRIT : Eearet e & Ged #' # T & duis WEY & qiY WEHS @E Y &
ot qui 21 et 9 oI 39 9 W @ a1l | ¥ U o @y FeiRa 7@ 8 8, e
T I TheT & T Teh Ao S o 55 Teequt ST &, S Tehl-Ush Tl aa sifesh
TG T 1 U 3 Qikhfsh SR el &, o eare S 3 aRdE T &)
fafer et @, St T B SATH WEY STaTar= 8, 59 51 T 1 W& & T2 & S|
T = E ?

s deaTetl ST I TS I WS e F & § gRuve A 21 39% e
H I8 WA Sl Hae T SR 39 9 W TG a1t A § T H WE R g 2 78 e
STIHNOT & | 9k I8 I IR T & Hed 8, S T & 70 =1 Sfed 2t 21 3%

1. e, TSfae fawm fam, foeen forafammem

2. o oy afwr Refiom 72 Refiom R omeR, Fwis 3t SurEaT Ui aTet T2t # Fer o &1 o
I @t wifeRal, saAeH, sawersd aor e @ Fed § S A S 9RO R §, adt e 81 avr IR
T SfE T S ¥ e WA Pl GROT L Yol Arelt Wik, 39 e st A 2

3. S, JEUS- AR TS e, faweh - aifger wo o, fiedd, 2002,

4. fofy fFeh Tt & 98 wofa & S ST SR Ade 71 R gt awg A STET S fopar S
2, I8 T I A T °AqT & 6 IMUR W UL TeT Bl 2|
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I & fore gan off 31" diFeaa S i 1 U B EvAs a "G o, i 36 | T
F1 FT e B 21 e T § S R off @R A B STee B T A6
2, SOfT T ST S del s S U S g S T S o 2, W s
ot I A T 8 | e Sff T 1 AEIcHh &Y F ST 8141 9gd STavash qd
9| 39 A T I SR GEHT &, S odnh 3 e i & 4w 21 78 G5pfa 72
YR & S T I Tehal b G A Fi€ & WG-T1Y T & Goqoi IR H 7ol o GAH FoR
A | T WEHl T & A F W % anefacs 3 F1 A BA €, AR G S g
e H T WA g1 3 U 98 G-} R g G % I d €, 98 39
-9 3R 3HH ST § 9 Heq L &, W & Aifde 3 Ui THIBT ok STerar
ARG SR AT T P ST off B §
SH( S=f® ) W T STSHIT

T S % T 1 RN ST STH9E €, S Rl T S 39 Whh % &9 H 8 8
ST fordl T % WEY F ST HI Yo HIAT & | Al TG GAN § T AT Hl a6 Jiel
21 el STt T o =i # ARt B & FR H T B ST U F W T e fepa
21 Ae R STaTR A1 WM W 379 ARG & 37T 79 U &1 off Wl e 21 S
T & fTT SUHtoT B, Hiifeh U &l et off A a1 deen ot @ SHeh! SUHTOT S & B
21 TE T T D HIH HT § A AL T B e B T €, ST 87 T HE Tebd &
#1 S I STHOT TL 2 T &1 STHT 5 B |
T TTHEETE g9

ETeETe SUTEATT ‘W Hed0T & [T, UHIH AaaTE o ®9 § Hifersh Siia a3 &
T 1| THH AFTEE U GO Stad a9l 8, frad a9 se & @t welf &
QIS F%h S Sl THY =T U Jel 7 A U9 a1 77 8 | Saare Suteans
7 Sfiad IR 3 Hifers o TaH STHEA F YA gt 1 Ui 812 3 R @

1. 99 IR § T STEIeH 99 @1 oA a9 4 JRfe U % iyt ¥ Tdrd stider 9o ® -
TR AT & S FAY T T W T AT 379 1 g A AT, g BROT 9 F & THS & M,
THfeTT SRR T & W T % o ST 1 Gebel @1 SR 39 W59y, e Rrfie, dfed deeara
I faaR TH, 91-5, T S STERON, 3, TewH, geid JaeH, J e 2014, T §&7-3

2. FHAA-FROIR e, dfed dHeare SuHEE St v, A e, dFead sy §wE-1992 T8
faeett, g Hem d@-158
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0T & 5 9IS & 9a oot e W T Al & 56 9 3999 7 9 & 9, T
T HIIAT BT ST B | A el NI STawaeha & it e o fore Jar 7 gan afewh
I TG U Sl ofed Bl 2, 3 S W s & forw 3§ vER & Wi, W, §fg, w
AT B o STTHHAT B 2, S W e WeA F H & H S B qrefehar €, 3N e
TG BT G 7| Feae 3ureAr S e # e Sfiaq & |l wefa & wre
ThIH Helll 1 i €, ST A S & 31R gepfer bt fafereram & eiiafes ushar & fafe st
1 SfYeh Bl 2, 3 99 H URERe STIoherdl 3N Gehdl Faf¥id Fielt 81 T Aaas
T EFEATe AT | HIE Siad o qeff 3 @ 2 # W g faen fha R ags e,
T, qfg I I FH Ghfer &9 §, ST qa F1 Flfor by g # weferd 21 5@
forepry ¥ siifersh If & wng-wre Afve wd smeAfore SAT off a2, T ¥ garg T,
T T HHET S IR g Hehiit | TehTed Sia o Hag § R i 1 9 gRUT &l 81 39
MFRT SR GUF Teobd & | Tl WM I HI gH 3GE HSAMBN & SH & Aead 4§

T

[IEE TIETTTETT { Eparnl Sy siemn

Source : foHTS agea 34, ifed ST e fomR g, w2, THE AME 39, 3 TfEvE, e g,
= faeelt 2014, gB T@ 3W-133

39 P & SFIER ‘Tdd Hed I9F 0 qd1 T8 & Hed § Hae W HL &
forsprd 21T 8 1 39 TET 1 9RW = 9§ 8 8, fohg A shaet sifes g o o 9 w5 &
9 7 T g, 31, BT, WeT 3 AR qeNEl % WY IHH 3R FaArhor S P R
el B 2 | T & 3 qewndt 1 fafg % forg AReR gl & @1 AfE & «% Sl tea
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IRER &1 2| IRAR H Heet Ak § IR 81T 8, fhg 3T Ty TE Bied U IHh AN 3R
fershfRe ST gaT 37T sgel & 37N S (W) Heel &1 A il 2 | S Hed HaHiam
BIoh ST s T Hed § R BT 8 31 36 shH H YT sgar gav Wqul Hi-d Tg qe
forgar o1 Heel dIR BT 81" 59 bR U T f3hrd fopcht off wep ey @ it wifess @t et
I b 0T 81T 8| 39 TS HSAHR # U & S i Ffhar # e off qued i Th-
Teh hich [T 1 & ThIHAT & T fIebfad i 8, fod U @&y & Aeaar &1 {9
2 2| 39 JhR &-eaTet SUEAT & THicH Hi-a &34 H T & Ufe a9r9Re 9 Aaer s dar
T el i Y TG 2, i S SARh SO U A Hal e o UIWT A8 HiE S R g
FOT | HHAAT 1 T & T T 9FF o G9F R 8, T T & 9Hadr & 07 §9
forehTe S TR AT & FoTT IV HUT | T UHIH T TS o S bl U6 H B2 Feroqd
T 1 FYThar 2t @ gt 3 vl o frgeryor 21
e okt 3TeAT- Fafer

forelt off ek, a%q, T &I THI o [T T8l 3Hh o T &1 T5aH Hid d 3HH!
SfA vew gme ot 2, 9 wehr Rl U & THEe § uedl 8H S9 U & qowdd &l
AT B 7 o THY gt § ST SATSiehel foha ST @ 12 Sedret SuteA 1 e {3 w
& gfq afts T 319 T & SHIYE & Uit TR S 9IS 1 gl FROT A ar gA @
& el @ AR 7 G e A | 2wih o S1qd T & wegul S-A % g T
THE S AT & BT 8, S S TN 51 IR0 21 =AfE % AT & g & T S off
AT Bt @1 35 o IRV WET U H UhIAAT Tl @1 TS T 39 ST bl gHR IEERT
T Ff Fer 8 1° 3R T RiaT i 99 deearet SureAd 3 36 | A Wi’ R
T 7 THT ITANT fha | SieaaTet SuTeATd e & S 7 € 2 3 WEy S 2 g9
AT BT 58 Fiod 21 89 39 Te 3G Tohd & | Tl % AR 9U 1 FIE g TFHh
Tt 81 39 & fafr vt 9 9% g vt @ S e @ S Ufeis SRl § e e 2
forfer @ goreg &t &1 il bl it &% ok WSt U7 BT § S 36 Wi o Wil i fen

1. foms 9ged =9, dfeq dveaa Sue feR SR, Wr-2, TEE A9 3R, 3 UfeH, gEd
T, < faeel 2014, U @ 36, 132.

2. S H ar S @ aad & i st U % w@wd & A gfte § aRwie s 4 8 S aeh 'y
g e 2, W Fe Aifebdr T F AR wEg P T @ |

3. TRY-HS YA, deArd SueAr gl agE: W U, feel, HU Y9, 2016, U9 118
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ferfey et sheedt €11 ey & w7 wiicres Bt 8, Fifes THIST o1 W 9 Jer o1 &
T & @y off i & 1 ewm fufy & g @ o B ], 7 U # 9w e 8,
56§ =Ifh % W9 F SR Gehe Bl 2

GG & T T 912 1 SAR0T |- & 9 el § 3w § & 6 o @ @ afeh
SIS T NG FT T & &9 H  Fe FAT BT 3 2| Fifp weg b fowiior ffey % @y
& 2T & 56 % Srgey fafe U < ot B ot et @ 1 Tl % &Rt € ST | U SHASi
EF AT € 3R e o g a8 i & e d fe aeg o o @i @ S 81 @i @1 S
T T T 8 I 8, Fifeh Fhe TR # S & =eft St IR SgE T & S 2
S geR Ffe &0 e T § T @ S @ o U o T & S 2

I T 37 Fftt & STER & 3701 Sfiae oot 91 9 oran 21 Shere & 3
QT 36w T T & I, G-I, O, SR A 99 98 31 € A g oY T
T 4 & MY, IR AT o T& A A @ ? A W & W At P SASH-ug T ST 8
forg JehR & Ffer aTet A 96t Ted 2 1 39 W1 & WY ST Sl g 3T gF I Taf 8
ST ST 1 I | TH IR F &9 F g B S AT F IR TS €Y F
JUAER qRafdd T @1 @1 98 SIeT Wl €, 6 o1 T & 3R 9% ¥ g & < 2|
5 goft SRSl | eR S % o186 1 wiguieEt § uRad g @ R oft ws ad e
2, ifen T e P T T 1 ST @t 21 F© T JhR T FF o Fafer w°h
IR Eielt 8, S Ffeeh Faid & WY T % WiAed 1 91e Wt 8 | e a1 e &9 &
1 T 2
TS 3R T T

SThel Ueh defish TyH 8 ‘T’ S T’ Bl ol Wb GHMTT o 2! & ara
U U1 R T 98 AT So-ore 2, fgH  Usa U &1 el ush Hgeyul g 7, dfh
TafaR dear 78 Wy S 9o go TEe A9 @ 6 IoT i e waraR geer 5 foran wn
2 1 ToF 7 379 31T B ST T a1 foren § o el vt SuH hfesd ot T @ SR 3ue
THIRHR aedl S T 21 37 T 9Ro a1 & ¢ 8, W arad ¥ TE1 96 § fo a9 &
o 31 TEMR Tee W &, weel foh TS T @ T Ry T O T AE gan| S
IYEATT % IFTHR TSI 3fte T facelt & figre & SR F40 vor 393, Foft g, & gt

1. FHAA fHUR e, tfed SMeae STHEE Al a9, 78 fSocll, dHeard WYy €9, 1992 T8
faeett, g g 3@-162.
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a3, F0 AT 93, g 39 18 off gu T Sife T, MR gAR S F1 % TF T
oT| SR T 1 o 1 H% FHH = it df g9 off el 1 9AI 81 T &I | S [ T
T g T FHer AT & B BT T A1, 3T W07 Kt A % SIS ¥, AT Terg B
A o T did o e T & SN Terd i 3d 8 T 59 yehR § 5 Al o wior I
T g, 98 T & T B & T % T off 9w @ 7w 59 Ul 3 9% amn, S gw e
M AU TSI H T2, T8 TF T & 18 ff T A& T [T 1 @y e el
2 U o WEY T o1 MR T &elr, afeeh T T SNaHM e &, Teehl derasl 9
T BT T 8 3N diet 2 Ot SHeh WEy Seordl @l 8, S % S9H IHeh! R 9
T e o1 Tl & T NI @l 8, e 7g &for &1 Smar & o T off T & S 8
39 JhR T TS W 9 2, st qof & & fow s s fefon fovam man 21 Seeara
ST TS & Hed ® HH Gl quend, Hifh U5 o T H g, Afhgle w, TR &
STAYIHAT SFTAR o wient fawa T Hafe a1, T Witk i ASTEd B o [oTT 3790 Jam|
FTT 3G B2 Hr 2|

ol & U7 o IRAE W faare & Tt § it 98 o1 T WA ol A & Wy T
PN TET YRA H G T T 3 W@ 2, 5 ToF T & 7 A W T A1 GG % g9
T IAE0T I U el T ¢ o SH g Uo7 o, 7 T, fhelt Jobr 1 1 g€ o1 A <
T ATl o1, R o T o1 TR B9 Hioued % awfe GrEere & O Sl 2w
I off 37 & T % 37 S a1 N 3R WL HI TG AN W gH AT fagidt B TR
Rt et off e sreeen & 3= 3 ‘I s 81 g € S U & S e st
e S 3U T, I FEFRE e § o ad e i gay vReemel Jon 217 5@
TN T 3 ST &l 4 THF 7 THH L SHH! AT-3eNT Yal H FAN HTT =ity
EFETe SUTEAT Fed & 1o T 1 S Tgud SN STequd W R T T | T &
U @Y Geell 2 | 98 W Hehe Bl § 3 70 Savashana s g & forw wrteres, s,
T oft 7 fafer gerall S Taroer et 21 9 fafte sebrgat fod T off wh B0 59
YR T T H TH T ¢ 7 P qH 996 & |

1. SIS YA, THIH AHaaR [ dd HrEr Sigid fFaemr-a9 e, 2016 T% 103-104
2. favaeat S, T Sfee &t fowm, Tgdew SR, A SERH, T TR TS, 2014 79, 39
3. TE. IS 2@, 38-39
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T o W&y e e

TS AN 75 T A T FiWa1s T 990 8, cdfebd Sedrel SUreard i q-T 2
o6 T fomg T 1 g gwoT ¥ uRfea 7 gu § o U wHe 21 R U & 9 ¥ 9 W
R @ 3 U9 & AN @l W, T8 W 3! AHR &7 0, 6 JHR T4 I F T8
forsspf forepTerd @ o6 BT T Yepert 2, fohel e & wbid o 31 7 @ 1 direret SureAr shed
2 %1 39 YR Sl Fifoe HEE & ZR Bl T 2| AL SUE & SER YR R
AT Sl A W e 9 T 8 fF I8 A1 F AR -7, Tell-Telt H - A % W
FT A Hh AT gAY e I Fedar off T § AR aR YageR R # e I
SO T A AT SO T 3Gk e, ST shL TTerd i B ol 97 B & | fohe oneft e
Ig T LT B U & S IR GBR A7 Sier dTel AT 99 A el S Yo ves
T 319 THErd g1 e oftve § ‘Teger R & Aaed I8 T4 af 3 o o1 9 %
T R GHMH T H B HIY TG H BT | Herd: T Jorat T e 3R 3 ff
A HeFeR Vs 1 r-Forg a1ef o &1 ot oft fargit # 78 are-foare = gan 8 | 9T &
T ‘g’ iR R I U 99 &9 T IR BT a1 3T THEar= 9 3 T g
% foT I 3T 98 T % I F gUR SR SR & I o Tl ST & 1 ufy=m
# Refiem & 98 W Siaq off s, dod 3 g5 U o9 9Ra W o 38 & 7 T, W
I S o B AR # agd i &1 Refor &1 o 7w, vy ¥ 7 ud T wh o
T T € S 9 S o qeft TeqeT ¥ ST g 81 39 HehR dea S % ST ER iy
T 7 31 vifdre T A, afeeh g (Shae S 1 wfr ) smea e (fraw) & SR Shed
A9 % FHA F AH € T H GHEGBAT FT| S o6 F Th GG @& T @1 0T &, o
1 U1 1 FUT B 3G [Ghd & B {99 F guer heran S @ 2|

ST IE YIS ¢ o6 TUIT bl U & IRAT  STTIROT HT W e &, 9 T
& qoff sreeh quf afad €9 T TER qbdT & Y T & G 7§ Feur & o |

skskoskokosk

1. fovaeat SR, T Sfaw @ fawm, agdew SEhNT, dAsled JERE, T65 TR @S, 2014 J9,53.
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TR ARTGT W g=iarur feiaa et foiawar

‘SR H W () F B F 9E @ 2| W H R S & swe e g
ST, Q5 T % SN - “HIIE 3 AR T3 BN 1 ab @, b T Bl
3 =4 Frore &1 et o fean @1 ‘erfar S e @ Sy SAfth, S, SHST S I
fepelt & ot € Tt 21 e B A9d T8 @ 76 - =Afe, gun, qwn, o ik gl ety
F TI-3TT (goreh) foreramd @it §172 o1 T w9 9 S et =afe, wue, 3w,
TEpfe 3T AT & &Y b Yo7 F B FTelt Ja1 H A 2 | 39H g7 F faferedr s ay
fofee T €| e  ifiee & ehe a1Y (YEE) ¥ ST i Wgei g3n | U Tehe Ay
=6, qurs, Sfd, o o geply 3 2w % ®9 § webe gan 21 Wiehfas Afwar, g
SR 3R & 3 St anfe R yg== & @ide & | S/ 9% U= i Ghe @el Bl
2 o AT S B ST @1 SIS GATeRoT S SR A1 ‘gt & Hebe’ F o qff wea Sf
F1 FiamRd X fr 31 vafarer Sehe St gfe 9 e gt o i % qg-w o1 Sie-
STeqeit S et oft AT % A W 2

THA-SNa i Eos, T, 994, Ul T JH<aEs &Y J&H & § Faiaw &
IfhT 3169 It 2 | Spfe 7 eyt Suft ST bt SuEntt 7 e T SUers Bt § | A
TS % oot o Wiish G B et dg sl oo T S e & & ufef 47 2
IROTEET TR Hehe AHA-fT & THE T ae) () I o6 9 H el 8, Safh
i g8 e il g2 el 8 - “Human! | can fulfill your needs only, not your greeds!”
7ol g 79, H Faa TR SEdl B g0 R Tt §, qRR (W) aed # @

TG & S ATerd o Tkt JAEaReT doi ¥ FSfid S S W@l 8, IRUTHEEy Wi
AT SR FEEIRET & & H YR ded ol g1 3 AHa-d Tefed T # Sied

1. ART oW, &= faum, Tuae = FeifaareE, ol fafwmmes, o
2. YHIE % AT W AR A ¢ =F. G a, . 9.
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A0 T 2| A SR SEfies & werd we =) SR 9 Wi 9 B @1 afes o R 98
@ o U foiia & § qedie 81 T @1 HeEdie e iR aedt e, T e
At S off gatawor wguoT ot wRRafee srqe § oteq gfte ¢ 1 TE e § Ara
QAR B 5 B § eremd famen 21 ag orue aRaer & i ofroarg S S <@ 1 wefie
3N HREHT o Teferh TR 7 “GataRor 1 Ear Hi 5 o famr €1 o I, &, g
e Tl Wi &1 b &1 1A YguuT SR AT 3 fhU T S & TS qe A,
SIS TFTSROT i YUl ST R T 8 1 IRA] St % qderull 3R A FREl % agd FER
I AHE-SIf % A Tellaet A (3f4e aTT 9fE) & F9 H Telfenrereh que S gt
¢ fera 1 vafawor # wguur St Sifehar % FHOT SIS W off yefad g 21 S 7w qef
S € TSI R qed S1oft S % fAT TeT e’ B B Bl | I8 TN hew gd A
TS 3ROl (UltraViolet Rays) &I gedt T 314 @ Tahet 21 18 01 AMa T 91 =it
& U S7eaferes STIoAeml €| 39 99 § 31 =1deh STl & (et &= 84 3 aed
P G Tl ¢ | W S GE-glaenstt a3 off ‘e § 6 w1 B e 81 o1 sfea
F STAF A T h IS H T 4 GE-9rEA & fAmior # foen § 3o 0wt
FT 3 e R AR § FARTAR e A 31 T TE 21 3E ot S
WA o HHASIR HH | 7eg &1 g1 98l 7l Td Mt H gt avash dee 4 6 9K
g YguuT § gfg i 7| MEA, HrEE 7 v 9 fwad g¢ ¥ gt F ameer § Heib-
SRS % WY-TY 99, AECY NFES T Sl Sl T H 9@ H 3 3N A
Yy % oo 21 aRoTTEEY WM S 9 A4 gived ©f W2

e off S-Sl ) ofife SaHvee (qataRor) # € U S 21 9% Y M §
& o ¢ | 36§ g A1 8, HIeTd HAT 8, ST TgUl BT &, WIS G BT & A T
% T foRaTehed Wl & Yerer-an Wied ®9 § S A1 e @i €1 U i et T
F1 ifthal AT 3R THRT F el P T TR T A &-

Tl F T TH-Hh P TS g § | TRA-Ter”

Yo HIE F TG i TS 3R YE W@ ggelt 3R o mafiesar g af)
T 1 Hefetd TAfaRoT i f5ATeT a1 3§ wafid e & g 8| Sqer & e & e ord

1. WRG-9RAr Afereferer e
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T &1 el o ST 2, S Saferd @t @ a8 qrefeh e =i e 81 7 ag Y 9o @ 6
T TSRO B YO 3T ST T 3Te3 Sa SN Fshrd 1 & b | 377 HFd-Sia &
qrefebe watatoT % o ¥ & ffed 21 7 1 ad gui 2 o6 98 e i faeg & e
g % T TAROT F Hqe Pl T F IHH AT e HIAT Tl T4 | GRS
S % T Pl G Hqe B sk G Tl B1 T8 S B Y qAfeR e
STTAHAT T 3THT H @1 8 | TR i oo § qafeawor (wapfdr) =i e wee faam e
21 379 URIY & FfT FoHT TR HagARe AT, JAlatvT i G ST o TWHT, 3HhT HLew
1, T TS BN afeeh Ty § fSeArgEe awitr e 8|

I3 IR T, TP, o, avia, JH-faee, Sfeed oI gatawer fia & snfeen
1 981 & Rl wreefe st g €1 S aEwiftd febeis 2 1 98 § ffgd g
- T, g wife ek fg searor @ vt g9 S e €, Sus SuAi |
SURTA qrEife 81 SEiFHe (3fReF F) ¥ & it & w9 § yepfo-died, G e
IYh a5 o A IS BT A T@T & | G o N oA W, A Bl AT F It Hgehd
1 96, Y D AR H H qE, R-URET T TRIS] S T S FH 9, I A
a1 9§ & T 2

HodaR & JA-gh § WHF 3R 9 F ST gy 3% ®9 § AR
gan &, T gb § gl 1w % w9 § wfaer # T g SR 9 B @ w9 § quiar w2

“orar qftr TAISE w1

T gedt 1 g SR fevvaae & o9 @ oF v foear e @ - “fdw ager
yfereT fexveas s fafee2

T8 FTHIT 2, S 319 A B /g gt seed i gei-gelt gof w5 71 98
370 T o forw ant & Sterelt St 3T BN Y Gerard St S SeqH Bl & | HHE
S-St 34t & SR § qud § oo &1 €1 Qo ST (8.5 et gon H gedt
Ty SR drama SEY el T | el @ fae e g % eE-onfe W ete  gfe
@A 3% FAFERe S Tgedyul e &1 e ot 81 sredae % qfy qite’ # iy A
T 78 W # T 8 6 T 219 S (A i) e, d oS, e-ar, Sty S
3R 3¥ €|

1. s1gdag gt T (12/1/12)
2. s1gdag gt T . 12/1/6
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“qn T gfafdget 7@ @ g

I % ST JATENOT % e bl i 3T SET 1 ST #1 E 7, o gedft
S, S, 9, IS 3 B b 9 W o1 AR P W T g Al & F w9
¥ off uffora foram T @1 S STt Saar, 31 39, get <, Sty 9t enfe) sy %
U T § gedt Bl wehed A § Halifer fhar e @ fed 3§ sl sus & A6 et e
21 FEwTHEE 5 ¥ U % 1 § U g oo awiter w &1 9 qeferer, s 9
oMt § w gt § ush S e F d" ey § fafte # w2, 59 e #F 3 7
o9 & T 2

e, qddE, A4S (12,69.72), A T&I T (4.4.27-30) T TR T
I (2.17-9.40) H T &1 Sookg F I 30 F w9 § fobar e 21 ‘orefener’ # Py
qafer i i didreser et St 81 Aueig =9y § dar 1 B i e wer T
2| 39 gy # fage TfEeE S ha" T 21 A -

“HrITATCT | oL TTeA-TIoT 3 Fiehideh STeR-fE=R U SR &l qRad 6 &
& HROT THfT HI AT 4 T &k Y § @11 AT 3THb-ad1-3Id1l Sl FHedT A7f & &9 H
e 71

‘Arhed qUUT H T i 510 g S STaAaie aefd YoM & @ a1 QiR
F1 T 8| THTEUT T HAifHh Equl ek St ¢ | geA | S A S ud a=- e
P a1 T & U 911 3t a1 1 STavashar g 21 I WY i T W #1 sfew
TTaRUT % IUIh & YA Hehi W & R @ 81 A I F ST IR § | 3a # I
P ST bt Siad # IHE AR 3R Ao ® & qwAr T @1 A F gwy # A &
e ¥ A1 STl @ Al el @ el 39 AT o & a@ fhar T 81 Fes § oot &
ST Ui W 9 YebreT e T 2

“ ST WIS Jerre |

7afe STet M T FA A 7 gdt T i e 2

T 3T A T A Sl Aa-Mf, TOA-STT d Il 1 HI6 e arern g9
TR 1 AT - S AR I A O A v A, g9 e st agaar e

1. fdag gt T 12/1/10
2. JATeRoT SR HEHa: ST, M= =6 9. 13
3. FA- 1/23/19
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TG ST ST

ASAE o STAYH H ST bl HIAT o ZH I ATl [T Faehl IH Haehl HedA0] Hi- aTell
AT TR R T AT o Y T qere | | SRR A 1

Biara Sufeg® § o ¥ off age 9T I quAT T 81 9K HeRd H AfEt &
Tagmre’ (frewr) et T 21 7 -

“fog= AR gaf: FAivd TR |

ST WAl TS S a9 i1

g 3t Afeat g T & forw o o+ @ 3 7 9 & fore 91 e S |
ST BH W 37 3TN Gt SRt | gAr aged ARl SR aea & oft foreman, @ A
T TR ARTT S & AHEN & |

T H9 3R iawor % g # T o o Ay ¢ H 0w & wed # Wow
o TfE, o O T g @ A Sl S et @1 e 9 e S w9 § 5 i #
SUCTSHAT 3R I[EAT BT BT Gl SRS o fTu heviehil 81 Jol-Heder & geit i 37
3ga g 1 SHfad T 1 THAE U 8 | 5ol Tshe BT 3Teiq THE-MorEt 3 A
Hehe # g 2

Y’ qATROT 1 TET AT FEAqul ve g1 I H a1 N T B AR B2 Gl bl
gfte 3t T 1 FAR % TR a1 BT FE BT TN I8 W7 A b &9 H qfafisd g
9T - T AT | THI TS SR 17

941 % 917 it ok Trht # Y ‘S vRe’ ekt Twe e 7 | Fe
H 91 % Ty § 9 e = e e @ 6 7 any) g S i wush, SEH faeee R
T AT o S | qH AT & Sinfy ey 8 g W@ & o gEsdt 3R stear @l

“IIT AT S, TR HAY AT 5 ... Y qRed !

“Iq i 7 3d a7 S

. TS TR GT (4.4.27-30)
94T -36/15

. BT 3ufAg-10/2

. meTRd, o ud 9/37-38
. TG 1/90/9

v A W NN -
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T Sard FHfer

IR, St N A o F e geft % onfy wiel F w9 # g @1 e, =7,
TR, Fe W e €1 9 T "M et (Ran) H w8, 3 vER g @ oft et
% URAN 2, N9 ‘divee’ a1 ‘OR 9RAR Fed &1 e 9 ol a-WIOTEt i Sied s
T2 P ufrm W & el @1 gatavor # fafee webr & Sfiet o Ye-utei # ersaa gi %
() W e e 2

TTEROT FT WE-Sfie o forw 31 (35AT) off S & weyut gftrer fardt & o
IR ST ST | A iy T, YeAft, TehTer SR Sfafe A H 71 sfaRer § a7 fagd & w9 § 3R
eyl # g % &9 #, gt W Al 9 o &9 fEwE @1 37 A asl &1 gEeg 8
YIefeieh SFTeherl &1 eI 1 s # ‘A wxh’ % etntd g 1 e qer geft i an
e Il o b a1 Fder fopar Tmar g1 e -

i e ST R S T g we

T8 Srdae ¥ el T 8 T I AT A g g foren, get foren e Ay
forem & 9907 &1, TR 1 HA0T FET AT F947 - “HAEeqq g9 A1 &y @y a7

et f&fS, w@eT g, WRmaRel @l 9 gt @R

g, S, AR & Wg-H1g 98 T 3 WA Aol 7 F, -l Ued, SiE-oieg
anfe & e 1 o fohar T
J&71 ohl HEcd

TG TR | 9o qoH S Ty fAfed W 21 g, wateaRer s geuuT g W@ §
Teaqul et FT &1 3 WS SR 3 S-Sl 1 e a1 Ja B ¢ | Te-ute Sy
& w7 # off 3wEAnt §) ooy off S 9t 9 & e gu 91 @i § 57 gda @ Sy
U] T STl GHa AT ST 7| U 3 947 Ue 9 § e i Hee IS Wi W 8 |
9 gfie § qadt, T, i, druer enfx weegel g4 § me 9o o ot e o 81 Swi
3eii st enfifer ST TETafs Hed o sTHfTy 81 qordt % WY Y e o B 3HH St Jgr
AT Afgensl § e Ao W 81 ad T et gfe ¥ off gaif a fafere wew 71
3T 39 1 H dfeb O Hw3g e b qAtawoT & HqeH SR 3¢ Y& S § ga S fie o,

1. F74E 10/186/1 d 10/186/2
2. FAE 1/164/33
3. g T 7/97/7
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2| ST A AR ST Sied GRRM e § a1 oife-g-oife gamie w, it
TTERT T A o1 T | HIFE S § 387 % A TE Ui o HROT & “di9e, 9, 9e e
T ST STl T&T & S T 1a0T TReTu1 o Fefieh & | 19, Factl, SAfoel 51 9 J1 e 8 | Jordt
F1 dite ATy W YE e & o AT SR T 3 WA AearEn 81
TgT-uelt T Sftar ST 1 e :

el EHfa # R o e geit b 9 & 3o & e wyl-veft 3 Sfa-sieqa
& ufa off 21 et Tpla # S e 99w e 2, e i W AT i e el
I g1 @ | e 3R GrifiTes e § uyl-uferdi wd Sia-sieqet i st Se-gee faa
ST 971 SFaTsT o Siad H TY-9afl 39 Hgak It W©d 41 H3 UR-Uel a1 Sar-aadst i
I % &9 § guiie 7@ §, 5 6 g o 9%, e 1 A (S, T i gEe, s
&1 &9, T 1 AfSATA, A Bl ST, Fifcichd b1 AR, WART 3 T00 i &1, oy 1
FISNT 3R T 1 grelt enfR-anfy €1 o di-qaenedi 3 off fafe gyp-uRerE % w9 # SR
uRuT o5 €, Fore forooy o1 fig S1aR, o &7 g (IR ©) TR, SEHOT S I
SITR 3T, WA, HHGAR S Taferd &1 9&i § f M 1 fr2wm e ST goT Hid
T FET T § | TAT TEHfe H TR o q] b Helifereh T 3R SR § ot 9% M A
- | 3T W, Tl T Sia-sgel & 9 T geed SR foad 9 & gate
TIIUT S T W &1 T % g TP AR I SI-STq3 b A S (I qF A
TG T T TATER0T o TRJUT BT AT 7T & @
TUETSl 9 Uddl ol HEd :
AT e A &, IAT S FohR w1gt geek off o 91 €17 39 M H qRA H A,
3! TNEeR TEpfa 1 a@e fohar o 2, fgd afedt &t aer iR weret 9 wddl’ % wf
FGT F 99 8, S IR Y He 39 H & G99 g1 9Rd H d 9e9 ¥ & g @ & 3
gt O ‘Rurge v’ FataR 21 farera i far it e St sewlig |3 e 39 iy
AR % g9 9 i ggiiar @1 g e bR & wfe-erdl o SR B qUeR ® F
wife-wifer a1 Srev-gfeat g4 wd & & 9 2t & | vl g e $ g W aEe
Fy-gfeat 7 - “shwer w-aftr R St S e 81 U o ada e § S 9
fepaferema @ & e afear 1 orTH s Sfag @ STH gHs, A, foaee, vees,

1. IRATT TEHfT F1 AT : BT, TsART 3T, I, 99.
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MaE, 31, SR, 3TRbH, hefrel TR M IR g & RER €, e af
e # - § TR T ST B 9 S @ 2

g Heof # o g afke, TRiftT, I, qeAsha SN S 1 § gatawey
& ufa 9 e 1 4 w1 A @1 qeAehret § off wfator Wt % ufy e & @
TEAHIS ST Uoi-ToaTS] T I AT | TST-HERISTS i L0 o T forery &fa off 59 e
% I & 3o 9RA 9% H IAHA A, fohell T ra-gral Ul SARdl 1 i
AT, ST S T TR S AR b fTT TG 37T T T Tdieh 94 g8 ¢ | Al Ty
& TY-HY T8 YT & i ff 318 TG 971 3K Tg AN de-ag dleEl, AT,
Ig TE TR (AR) FAR, [ gwR A fafedt s, s, 9=, aref-ae onfe fafee o-
el Tt Sa-STqelt % HIIUT T TeH-9T 3 &9 F off @7 S bl 8 1 3T 39 a1
Treft @ 6 3T TST-TRRISTST & TR, qRret ug el W fafrs gyy-ufre # s feee
B off | SERIUTEEY TS ST & W H S @Ey g, 314, T, g9 S 3ifhd §
(TR Tq) | T[eTel H [ & UL e W TG AHb el b S 3ifha 21 3uft HRon
STH TET & RS- Feelidl a1| Tahicie difee it a9 & off qyp-ufert % gwmy
¥ Fga-T a1d FE T @ S 3% Hiawoig 39 F awid &

Fiferard, arcHifes, Farafd, WTe, ST, STy e 7 off 379 Wifgey # Wl ik uy-
Rl % Sfa A o Qe S i T @ S S Fepid el el e ® g
21 i Geft B a9, AT o g I v B 3T @1 7 A B g FUE 33T § Al
“o1 foroTe SRSTY” S SEa QI 8 1 S Hiferary s wiepwrel A 3w ¥ & et 21 e &
I WIOTA § ITH A T 3 & ST & | T 31 e @ o wgpeaen % W oy
Teft 55T G Td &, T TFaal b T R 0T 9 T/ D 3 &, AR A G S
g o fafersr weft =gt gt 9 & | Sfa 3R 3q a-mowEt & ufe T el gae ik
T 37 g9 8| Fiferard a1 3 o T T T THf S & 1 2

Y I A 9 s @1 R e, 9 Al o gu-gfae JeH
qIT ITANTEE 1 @ o | &1 fa@ms | IRUTEsY Aa Taiawor S 0T < o a9,
I AITHIh ST H O | . A == AT T -

“fagT 3 ot 7 g o Wl gE-gfaud, Te-etRm SR A faems & st
& ¥, WA 9l # WU T 79 g A T % a7 vafawer g6 wfa 9 fwea # fier a1, W
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AU AT F A F, T ST Y g7 3 WHish TG B STIHH T w7 @ F1

qefeoT % G % ferq gateRo el fyen s faar s ot sifqenavas @1 39k
T § SH-HTER0T GG § ST TR GRS § IR U, 36 9HEH & oy
SHHEIE P WS €9 Y TR BT NI ¢ | G fre a1 v % 9 35
AT B T H e B ¢ | THh AT T HFE Fhicl & Sf AT o Hegd HEl
21 3T faehed s & =Tedl 21 39 WIS I8 & dold 98 Fhid H A ug
& ®Y H @ G | FTHH & § TR 3 Ff A HT I A T T | S BT I8 TR
3R &= T & Sf qo o1 T 97| 3T s &9 F et S Gebell @ o waAeRoT g
I TV I 39 3 Taifeen s 9ue 31 Fed # SEvahd Ta @ 5 9ae 3R
 wgfaReT F S B Hehe ST TR ST @ 8| 3R NG W g5 JARuT 1 gy
B e e o i b e e S e

skskeskoksk

1. . YU FEIEN,Y. 26
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WA TRAaT it fAawar # f3=<t |rfee &1 ANE=

1. W& AT AT

ARAT HEHiel B T S ST 8 | 7 Shefed shefl, Hifee & &5 § aifosh q-fw
% & 7 off Wl sfwar fieR srem @ 8 e der 9 a9 @ 2

TR AT B PR % T § s o §, 9t 3 S o e 2
SR B gt 919 2- T G S1gf 7 1 A 99 A1 A feE ue e S fafire g
&1 919 ffed 81 3E0 o1 v & Srgaae ¥ o ¢ fSuH T wed & e SR sl
H & o § B WA Wi § A B g’ qen 9%id § ‘ged W 1 M| A e &
STTHR AT T Wi FAR # T TH A T D A H 9 S o et w4 @1 Wik
¥ 58 ‘ofar a1 W % w9 § SR 6 S 2

AT 1 3T § ‘St i Srare A fora e B, W a7 T A 21 i
ST T eI o e T § W S bl 8 | 3T el 89 @S §, Iu! YRt fa
ey =et W # & wdh | MR Aes fora §- oy Qe U Wi aeeT # e 3
ety o1 Wb QU T SRR Al @ S IA-GIA i BT B & A & Febdl 21 TG
TS s T o, 39 9% off Rgee # o 3 ue ge f o 7% o & g
HEHfT 7 MR 812 T8 Rvdr 9id g9l Tt GO 2 gU oft 99 & otee 71 Heeer o9
fg off G P T ¥ el 91 1882 H Hf afied & o1 e § 7 9Rd
T I T HiHfeeh, iefeass a1 TrHIern R 1 ok A € e 9GS v &6
STRIUVT T | HFHYER &1 & a1 bl Siereebr Tei Tell 3 $© 3 I aga- ‘SR gfar &
e T e U owh § SRl o forear ot o gt Gl 1 39 Ak ¥ e el €, 9 @ e
T T B GO IE A, O 98 9’ 1 fag Sfedd F IER 9Rd # 9 % W@

1. THIfTe e, fedt fawm, sifefa weifomrer, feeeh favafamme, faeeht
2. Rgwm # TR (Frul), SaRtard T8, 9E e Hed YHRH, - 2013, TB-56
3. 98, J8-02
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T i 3w vt o 1 ared drebdl & AT § 9RA i Sfe wifth SR ueEy g8, T8t
&1 forgue’ 34 W BN | fF=ie fme i o @ fRel otad st vt iR g2-< # @
forg ot &t T o A 3TgT Wtk & aw F g S AN F W 3 fergu’ I M=)

T0 e S € 6 Tt wifeer bt W oot awd ol § e e 2, e fasd
T&hd, TIfct, Wehd, TTH | NI 9 3fe ¥ R ARwar & FiaRar & §F &1 3R
Tepe Tl § W1 SR S W SE-qai # iR @1 s aRdia T % g e
I ¥ e €1 981 1 9 et s AYEd @ Afh 39 FHIE R W 2500 A T F9
QAT & HAT ST AR 36 § SR-NS-S & Heiell 1 auid g1 9a1 # it & meAn
g, a9-ge B At € S1g-2i o §; ok o S &S S Wi S o €1 7% 99 g
TR ST 1 721 A 36l &1 R 1 FEw W | | IR dfes T § dav-enem
% HaTS 30 Wed o e o S ok H gUl 3 e § fierdt 8- v St ueelt e -
TR 74T T 33| THH Wi B YA SN W FI WG e 81 Ted ovdf § A @
T AT 1 I I It ST 37 off fordet ST 21 $oR 31 uRebea & 9o & TohaTs,
ITETaR Y fagid 9 gu, 7 N Fer F 4] | et Sl i fsk 21 9d
W T TR T IRAE 924 § T 9 & @ of, {59 @0 o9+ &1 § Setad & 9
T T Tl TgHT Jafa H T8 aal d U8 A

IUFE] T I 800 THT GF HAT ST & | A Ia1 & T HT [ g1 Iufug e
TR U, BT, T F ARy T o URUTH § | W SR S-S R & @
A 79 N B Hal A AAT T W TR S, A9 IO e ] A s
gfear & @ed &- SulEel &1 S WE 01 2 98 § 3UH! FIehUST | I8 39 aNE & U4 8,
A A I H R AR v -l #X @ 811 Sulel 3 st e
Ishad! TSI &id 8- ‘T Sheddl, =Rl #l WHeR SeM, SiE-Usdie & d9ss
a1, (59 69 T a9 wEd 1 Ted W @- 39 IR e Sufuel # e 3R fars
frg % ‘G gL ©H # Tad €1 3N I8 9 g 3 TEE qO U gt b gl
3Tegfh 37X TAIT 3 FTelt o1 A6t & 14 IS Y T o o S 8- 3T ¥ I

1. fEgwm &t FEr (TPgUT), SAEEd Hew, Wl Hifecd Hed FhRH, HEU-2013, TB-84
2. fEgEM &l FEE (TPqUT), SAEEd Hew, Wl Wifecd Hed FhH, HEhU-2013, TB-84
3. fegwm =t FEr (Fpl), SERtEd Hew, HE St Hed YhRH, SERU-2013, JB-03
4. 81, I% 03
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AR o I SHR § FHRT H AR A T9! G ¥ T3 WA AR o T

JEi-3UFIYET % Y ST ARG H HEehene S G T SRR Il @ Tl &9
FIATHSE 97| TU BT HRTh1eT FHeelll | TE TR & & TeTehied — THE0 3N AR’
3T IS T 1§ 1 Wil & FHMIR deblel IR H 81 Wi I3l i §7 Herehrea
§ o e 3 1 A fy o waife 9 WA § 1 39 a1g g | el & ue
forega & foerr 8, e 7ue-379 STRIeAt i AfgHHeH & e S e | fasrgr,
feragaoT 378 Tod wfg WA €1 THEOT, HETRA A1 QU o FAd qRedE tfar &
3 T § ot Tt ¥ Sedt €, R & g7 B oft T T2 IHE-nerR §
Tt e s qReedHT 2 | T8 UReeuT Ush Withidsh W i MU §; fEer w arfdar &
TfeeToT R 9l ; 3 W T Sl Sid W ot ¢ 1 T qReA IR 21 a8 e wia
2| SUH UH-Uh 37 TG B 379 & | FeT9Rd Jored 7 MER @ W THE0 ey w9
1| FEHRA S THET 241 O 7 & s 9 i & @ 9R g e €
TR § 32 BT SgeadTE 8; SNl 1 SAgAalR §; THIRETE  URebeq ot g sfaffz
21 AT 9T HEthl el FUT E SN Tohd Hid &1 I8 ARG fmar & g & §)
TR § & BH H1 FH T ATl WEE € S A AT e, 9Re, I & aea ¥ S8
TS e o 2 |

Tifeey &t S ENT THIHOT-HRTHRA HeThre o fAahefl; aet 3T =eteht SRt o fegl

& g I A T A e R ord-oT @ R 81 6 SR 39 9 %
Wfeerl 7 AR 3R YR TA T 37efdT 1 <N A 81 AgdaeE-aRg T o 59 3R
Hebel U & | TwiehTet § HiieTary S1q Hifeferes Sieret ¥ WergH, AT Yo, TET St
TG fera & S dehTefi=T 9 ot 1 &1 <9It & 1 Ish o ‘Gesshiced’ aor faemeea
T TR A IR § TRaT St & | <2 B TUFAR IR IR0 NG 1 g9
FUA @1 R 3 ‘STereArEl’ A 3o H AR % A % G GRA & g Hi of g
AT 81 6341 el H aRMiet 7 ‘Fed Hiear foraeR IRa &t $i sderaten &1 3w S
fohar| s, S o Tehd, Mgha H fol@eht dehrelia TRe SIRHT 1 J=Rd Hid &1 e §
foran g wfeey Gufues, fafies qor sfrmfies § dofed 21

1. IR 9Rd & e e wmifie SR - qweror v, & areem satea e, e,
HER{UT 2003, JB 35-37
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S 6 9 ga 9 §; o aifeer o oty <udt ot 9 @ 71 R, sruyw @
ety o101 &9 IR0 R W off | IRAF R & FRear & §R ¥ S 9@, 99,
JUFSE], QOO A TEE, werRd-iar § ffed 9, 3 R afew & gw ¥ 84 ©)
3T ¥ Tt TYfThalcl T a5 ORI STV a1 @I | AR STRHAT b Foiawan St
uftefae 2, Sat & aifefeass oft | evfesrelia wifger # sfafifed o, ifT, YR aur 9= @
P T AR SHRAT Y e 1 & ORI 21 I8 IR & S, S ge o @
STelt o feremafer 3t Aferelt @1 <R o1 78 <) fag-T qifeed S off @ 1 TR AR e
W 9l 24 &1 S 7T @ 6 anft b, e A et off weR o feT e i e
W‘

g aferen Tfgem w)

M g T HRaT T

g afera TmEe i |

fag SR TRgaT 9T =id ||

e Sliferan wftan &)

g fafer sder sy feme

T 9a # Feo W Fo1 fan T S g RdE S vee )

Aifepeh wifeeer ae =IRer sbreait st &R S T ot 1 s feaent & | g il ayeralt
T STIIC AT BT T STHT, T, THREV-HETIRA-TT 8 | 37T TS a1 T Sl J97e
&1 99 et oFf 71 el THrEv-HRRA-T1 Sewt Fet T e 8 e T ferdt s
Tequl Srefat S IReEeTAT § S[ET 911 R BIS-B12 Tl # 9 o1 3R B TS 3794-3719
N TR F TAM WA | GhE T B 9| AR H GARSE, B A AUl
SR | 3 H IR T % forg I Wt &1 F 91 TR o SAHA o, T o,
AfehT oot syrafart 1 oA T a1 geT 29 & o A, S o e & fow am) 5
TS H ST 391 % 9T e 3% AReA T 9 e

anfebrer & 3ot 4R # faramafy o ordiR Wodt S TR off g feremafa sit v
U SfipoT 1 Selie 81 g With Wiieed 1 SROTHIT TEe W@ gud St et ged &
Y I GG § I A1| IR I A TE FAuel i U [ ST 9RA g §

1. & Tt &1 3q9a o fag - ool YR f3adt, TorhAe S, §. 1999, U9 33
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for feam’ 3 ‘g =it geft B @i wed 917 3= IR JH-faee; T # Soe; a8t
T &1 TGl o it TT (TATHET) i St TG | 3 a9l echHor  gon o R T AR
TR % TREH 9|

o=t Wit a1 wfthebret = wifger &l I 3w 31?1 Afe & 9@ et wef
feadt 2, S 9aid § 310 | wiheplel &I fa=<] Wifecd =1 WUihTeT el ST 8 | e 3 et T
2 T s sifag Suelt, o THHR % AR At i 387 ST YR § gai SN 98 &R 3T
A I AR | TR F STgdrE, TS & fRmegaane, e & gagaar,
WA % 30918 791 T % YSTEAdE B JAE GRkE e W 9T 9fke F
wrsi-grur-fofor § st e ot B TR @) i A e w2 w9 F el st
Bt B 1 Acerarard &1 Rpan ‘gReant’ & 9§ S S 2 1 iET S e § | 3 rEard
g R S oot oS, SRR o1 peer ¥ el &1 TS & HY T g F HfA & S
JeeAETd Pl IRB-TTG T SFHT B & | TEIE 9 96 FT T A0 8 | FR F qof
Y 37 fTT qo19 &1 FOT F TH § oL Trgul Tehrl § A 99 9ftAferd €1 aded e
TR T ST 3T ST 8-3701 TaI=Afh % T G 7 9fF & &9 TE@9E 5 993
feparm| oft o7 T e SR FFYIR &9 T STid Y JuiA e &1 wf 3R T3 & 37 b quia
@ F faar-

e =erd Fiar @4

IR T I TR, ST e T )¢
39T a1 83 H o0 -

A1 herg it =t

ffoss R A% 39 v ¥, I% R € BT
T FT & 39 FT 0T -

97 geq i & W and

TS YR I IEAEd, T OR Sel @ 3

. RG # 7 fafa-emi Ge-safthd T Fiad - Sf. Wae e, Bl 9% deY, $9Ru-2013, 7% 11
. FrveR foms ot afeed ool (YRa & HeM fayfa-eniR Gud « Aftha td Fiie - 81 W T
. R & WM fauf-oriRk e Sfthd Ty i - 2. wERR dea, Bl 9 dex, TE-2013, 79 17
. & o @ fre, e S, A SRl S,y TiEs SR, 7% 92

. & ot @ e, e S, A SRl S, Yo Ties SR, 7% 92

. T@, U8 93

(o) NV, B N S L S A
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afth I TYE TR 9T AR IR & g e, T, g S 39 gt srdferawan
1 T3k 9fRbepTet % il o Fef Fewd & 1 HHTarg 5 ed & ‘T H g8 A A @
J A % Rl b 3SR 3 § | THAith 9 & Hidi & Fx § 19 § 1 I waier
& SR SeT e STty @1 qoriard ‘THsher Fed § 3 AR i s fawr & g
Y H Y Sed ¢ | I GEhRI 1 GYg Wl qort & T a2t 21 ot Fm &
SICIEY 1 A0 FHT &, Tk SHH T A S e A i A @ | wur-feror &
el & ff & W AR % &7 § U gEed-al fawar 1 qoriea #ed §-

3 90T o= 9 gEg |

3N FaESH T T

Tt PR off T Afh WA F T & A TH H ST AR Fad & | WA HTH
F TERAT % T % T H W ¢ | WA, TG THAT, e &% T 7o § o e
g st & fog off Fed - afthere § s g

dfeiepTet 1 e ST 1 Wifeed € 1 FW7 ek A6t o & W T 3W Afh H R
feeer 21 9, = S @1 S &9 fverer # firerr 2, dyae: e e # o et Ad
2| TR S % T # 78 U "Aewyyl fig @ W W faem R s e

forgTdt =1 ggen T -

o8 99 aren g0 € A 95,

ST A e W wm gRa g g

forerd =ret 0T § Tt Te WA A €1 39T W 7 B T fipwn 7 e
&1 6 &~ TeE © | 91 SiFw o At e €1 WiteR 0 1 39 1 9 319 39 S Hebd
g ‘STl Rt b1 G BT &; et A A N ¥ 1’ Rbehret § S 1 el U w9 S A
T Siel S 8 St # 98 T AR @ Sl 8 srafd aqR-ae S A d-A, el
Higedl, ST, B, §93%, TIe-rieR alell 3T TEEal @R 8 3Tid R SH; S
ferrerat Sifteprar & ey & Fx & 2, I8 U9 FS T FOT H 99 F 9@ F o § | Teh 3
2 Tei 7 1 Tt el st # e % 9 fed T R, W g2 oTed § | F A
P TR et N & €9 ST 2

STTeIfehepTet ST TEI T=IRebaT § & | WY AT b T STEfAehal BT A1eeh s | T
g3 off; T S 1 TIF TEl a8 | T Al hael RGN | TISIFRT BT + HEBIA
a1 BT BT SR TS HI BT [H T ATHA [ T §9F o7 3 TH gan
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o | HEATBIEAAT 3 ST 5 1Y S H THA 2l &1 IRAg eRves T Tl
areft § SR S sorr § forg @ 41 9T & Wo-9ng, $aET & W W 6 98 5% fow
o1 T R T T 9Rag sRvEs & Ael frert 2w o, we-fawio &
T o T F HIfee o &F H 3 91 IO S, ST A I GEHhT F e, I
Jaf ufamal & off e & o e § off 77 fRaar wReig afeex & Faf ff 7 Sl @
3T 395 A= 3T aTet T -t gt | «off faed 81 R . srienfig surem,
Faf, P AT S THAHR FiEAfeRd €1 AR T T aRe Al # gt
TAA wEH wfEsy & qwmedt &1 REOT 1 g oo SEmy 9w, ‘UuedY, @k,
T, Tt F g, Frsuer § 9ndig aiftwar & fugh &1 A¢ < § R few 2
3OS 4 U, erren fifg Swer ‘ERely 1 BR yarw $7 i AU & ¥ A e 2

T FROT % 9 AT FT H ot -

FHH- TN T o=

fherd oIS Jeary I @9,

FaA ST Hh AT i

ferergen =7 # ferfer 21

AP T T T FOUT Ak W § I 3T it Sgadl § [ 8| Ig I B!
TR T MY 8 | T & ST S9! T ‘Tt aare’ H e 2| Aferefrewer T 3 uiwiaes
Y ¥ U o AR S, e @ o X sgfe Hoedr § e Hogd &
THYRT R 21 8 | Sreieht SE % A wiieer § S A fwd €| e smegfhar #
Tea 2| e, ‘qorier’, TW @ with o # WA S H A 53 § g 3@
) qodl % T 5% § 9 2, Fen % € g 9§ fR g a4 § afvfa sl dieed @ T
w9 U % iieed # of @ 21 F 9B F 7 P SR T e I@d § 1 S %
T, TR ¥ 3R, T Hed, Sishid 87 97 FoR AE0 T TSR & ST S e
TG T SR TR AT TAT TS HIT & | 3T I “STEASON, b a1 1 T, Hax
AT FF S, R FSAG Hl SR SR G TR S Fee T T e
TET 1 T 21 3TH AT S B 39 AR Tehedg WEH AT & sl ToTs
% oft HaR AR WA AR ereht B ST T S B R B G e & 1 R At

1. Pg-yarg, sren fig Sueara gRefy, amft YoM, oW Hwh, 2014, I8 50, UG H. 15
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GO I T TT H THEO A Y-S F T BT H IER T & |GG & T A
B % o 1 G 81 dihid aH T % §g TSl % = i IS Hid ¢ 1wl
Ul 21

39 YR T 2G4 § 3 YR AR 6 PRt % S g7 oRfus geaar & &, 9
s ot 3o & e g e wide & | gEl SR wan wreehar qRdr st s
et &1 995 & 2|

skskeoskoksk
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A HERT Td Aiige
ST, SR AT [

TEHHT T HeAd a1 &, S Al bl IR L 3H 39 ST (g A9 1 FHife
T T | Afh, TRAR, AW, T H G R TEER HT & T 21 A8 7y F
T 37 Bt St A & S TAfe S A GaT B @1 S UL H ABRAER T 21 TS
feehl 3 H&pd & IR a7 99 §- 1. TONE, 2. i, 3. 99, 4. F11 0 fage 13 w1
o STET T T I R 2, 3T I 3R I I 2 3R FW I 3R 3w o 7, b
ol § o, <uf i fag off @ o e off | TEpf SieT 1 R 1 TEH A8 5 T
2, 3 T TR § T TR St Faeri @ faftre g 8, S gue & e
T U 3T T 9T F gt § (9 FHTd ¢ 1 T S § W F WEd B
1 ST AR Il 8| Je Wi W % daftheh 3 GRS Ieby bl At Bl B |

‘I Gepfaata frea- TS e g5 12

GRS T Bl HFEAmEd] a1 9 ST B el gfte s Tl S
AR & 2

“PIEIT ST IS AT faftrs SHaeAToRy Hrifors Hy a1 AMarae gEamRomSaEH
TAEYN THfted Teapfar |72

Rl 1 T g A W & G ¥ 2

TR I ST AT h S b & G 1 STeqo & 2 3 36 § ¥ 35
It B 1 AT off STeT SR 21 HIE of HuieT STu Wrefehar o SvEw A1 gedt
fif # R 1 7, T AN N Tou, W A v sl wey & o fafor w9
TR T B R T R T A G 3 e % T A 9§ w
i # Hersficrr ST SaReT S AT St Toet 21 98 FROT @ 5 39 gol efet

1. AR T B (T &), R sio, o g, el
2. URY SRIT-6/5/1
3. BETIAYE-8/4/1
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off T fora T & 1ot fafiTe e R senRa faer, sten & o FemEd @, are-
E-T19 ST Wil TgaH @i Ff gd W@ H TG H @ | G THR & =R 77-HamR
el Tepfaal 39 IR Y F e q A, Teelfad 3R gad g2 |

3T ! STETehaT & Fed § YRt Sl T AR STell ST o 89 UM @ f% e e
frgrt 1 fa W Tl b w7 srEnfee 8, g weft S 7l aremet S ST B
F T I 2 | IR Tepfa e fafire sifa, vt ar wge % el @ gmer @ w,
AT 3T ‘TYIT FHHH S TVl AT 3 HAT B 3T G & | TR T P
T §H T Jerdiard # g ufhal 3R % Webd &

“Siefer aff ofq afer 92

X 9 w9 59 8 B e 11"

sf. e e e 7 off 58 e &1 U aler 7 2, ST gfedt § 5 e 39
Turs # 7 T @ O 89 S o § 1 28, gond 3o fBad % vsl §- g @ ot
TS GEHMT & | T YA 1 A STl H T €, GEHfa ARE & 3 & [T 117

1. AW TF ST TR H & G F <007 § 3Ed §- I SR & S5
g, ol ok Tepfer # o1t et g & § fop o H gfy, fodt ok quor wd o SR e
21 fobeg T & WO T SR el 2

YA 3TV & ST SIS hay feaemd § ‘P & 5 s, 6K,
IR F1 {1 T ST G bl HEHfer AT T 81’ bl & STTHR “HEHfT I AT 1
T8 I T T Tehell & F7GH a8 39 3=iReh T iR Bl Taqul &7 T Toif et
21 S, TrEer &1 AT @ 5 Tl 9, g, s, Afes, few, 3TeR, seer au
T 3 ST Pl b H Al ek 21

Shfereete AfeITeh 1 FT 2 76 ‘AT Bl Ta e & hefid, Sita sl STy,
Hichftrh fIed, TH-Hee, TG SR AIAaTd T Bft &, 3 wft e b St S S
g

T 3R T fowehl & e fowess aRamsit & dmiEn s W g ae
T 3771 @ T, foramepl 3 Hepfer o uRarr svH § el wdiferh, Fdl MEvHAS WA 14
feran @ o el GE=aTeE gfte Wier &1 21 G 1 arfash @Y qEETd, GRomd T
FaTd et & fmior et €1 3w sk &t uRfy § e, s, wifed, s, 9,
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e § i g 2

‘T’ &1 374 g Wk IR 1o F A HeWH, N WA A | WA FLH H
a1t SR faemd &t Afe | TEpfa 3 oria a1 3R HgER St S reRd @l & | &t
1 Tqet BT g T e & GEHRAT gl & | GuIsT § Ghiofdl 1 geTeh etad sl 1
F WeAIed FW aTet e H & g6 e #f UM T Thd § | dnfecd el off T
Ircfaeh Sfdfee seqd B 21 e off T o wifee wt & Sfe-av, g ik gt
% forebret ot o7 @, S T § A 3RO, o1, SR e A1 wgHid He 81w e
off J97 37T S T ATHD Tehell 3T SRIVESTT i T HT Bl &I 8 | W & Hea™ 1
AT % T, TR b 39 374 F Ty greeregol Refy & wenfi T e, S Aa-gea @
TG g3 o WY, 3T B I 5 TN, T b g3 1 e TS 3R gvat & e e
oo g 217

1. Tl g fare ed € 6 T I T GUEhd S 1 UHAH T Wit
21 I8 S AN i STiare Ifsfad w1 W S aren I U & 9 @ 8, g @
78 TRl 291 A1 1ol S GEHHT ok T b1 Galeh g AT SN g 817

skskoskokosk
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AR Hhfer: TR goat Ud ek qoai ot
LR
g Therer

fog & faug g TH €, R e aRawr, S e wd diepias S &
FHRUT T FB 7 TP URATH 3R G & WAl 8| I AR AR 5 FB THAHR
F @ B A @ onft et 21 fme, spred-fen, wsder @ veme, ffshed wd siaRer
foqm anfx & wrem @ 3 o wd enyfs TRl F A 3w TE R S Aed €, e
I HE TRIAT &1 fohdll T STAAR S Y AT HL < | IET qHY AR g o H o g
Tg ot § el ot off A onfew epf i S oft w1 21 B A el W et oft 9 S
& R o1l 76 W & WA @ 1 I A6 ¢ 3R 3 FHe TR i TS 9 & 31 3w
T & | T & ATThR TS AR GRAd S il § ST QI Sia 37t o ST
21 T 3 & ST TBR Y STaersh & s TR Syhar wd nfH & 7eA # we 2|
I Rt Afth & R, Rl wd w4 9 3T SAfea [T @ @ 39 & e ae %
T, foerl we A1 § Y & Afhe o ffdd g @1 @ s % vl § Cfed o
& TR, ol ud H ¥ TP A e Uit &, df R B fawe, R I @ ST
SR S S&M Bl €, el T @ {3 g g Suh yesied 2| U & ad
AT A # S @1 R R WG R 3G A S off T, 35 @il we ogfy
FI I TIfh T A BT T, TRl TR B F&T b AN o Te-ALIh i eI ol T8 |
Ta T IRA & Al 3 HiE WpR T R, b s eft off ==t & enfifes-areffae Sfe §
gERT febar T Fet St @ 5t hifq fpanfaa g ot

“HIe IR W TR (Tradition) 3R 3T (Modernity) 3T T ey T
IR § 2| IR Had H A8 FET ST bl ¢ b ARCAT A IR P e e §

1. Y B, A @ o fum, sl i fafyares, aror
2. 9T ¥ srafediA dara- @ wHEEe, 78-90
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STEfATehaT 1 3R TIfrediet @177 Tradition ¥s3 % FeaR Tradere vst ¥ ¥ @ frwe a1 ¢
HEH-JH | GehelfTe el § off ‘T’ v W, 319 3 & VIeAl o AN § 9 ¢ e
Teqd TG U9 § gUY ol IR I A | e F e off ey ¥ aeed o9
qoft el o Rarelt & 4 ¥ 2 S U gur § o o @ qen o v i ¥ gl did A
TG B Tt 21772

W ¥ F A MY T= 1 AR IR wes F gE 8, ol aead
ST A1 AT FeraRem st Sfee § R 3 21 35St & Modern vt 3t ey wfeq
AT % Mod vz 9 g2 2, e o1 @ ‘eiH s v S adee g § sl 2, =9
2 smefhar &1 AW faT S 8 1° S et & STER- e wue & fafve et §
Bt gRade 817 59 ord # sy aTeey § Sl ot i S, o1 e s
W1 ¥ WR # S 21 Y % SuR-uEe Sied § F @ @ e ¥ Can aH A
& I ST e TURR GO FT I FfHT B1 1 SYfhar 7 1° Al et g1t § qe
TS STEfhaT S TR # ¢ A g9 U € 6 U v g 9epd #1 9t derar ¥
AT AT @1 <ifh el Sehfa difoe 21 b o “qu oy 99 9 e foa
ST 2, A9 7 qU-S= gedi 1 BISel a1 SUeTgdeh el Tei T &dl, T -
F1 o WETT Sleqds R Tal X adl, g == 3 el § R ©d ge 764 3fa
Tt & bR I T HAT T 21 39 TR TG TChfe T T S frebar % GHd W
3R 21

witeft S off R % T GEEETE e ¥ Teud U gqh R 91 3% IEN
TG I IHh R Ao godl, Saeiel Faqafeaid: s 9T 3 | it e s
T BT AT I H Tafid SNYHhdl i A 9N H 6hI[ St a8 @ aed ST
fqIhTTa @ a9 @A gT & FeoH fedeht Sl i TR AT =1fet | Rt off womqw
& HaUT T gaa weuf Wi | ST o0 geme § W v, @l Jue fmi,
T T oA e A S e e S 4 S S W e R A e

. U 3R TeHifeeeie e od geia- S @, 9B-129

. TS FR 1 Fdeur- 2. frawe Rz, WIRE TEd 99, TAREE, I9-307
. TS FR 1 FdeuT- 2. frawe iz, YR TEd 99, TAREE, I9-313
. TS ZR 1 Tdeur- B, frawr] iz, YR T 99, TARERE, J8-325
. TS R 1 Tdeur- B, frawr] iz, YR T 99, TARERE, B-314

v A W NN -
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fEArdt 8 @1 8 URT-UCOUAE FEhd dHl H el 38T Wehd | TS Sgehdl o Jurgy
ST T dried IRy fag % e SR 71 3, fuH, So-srae, g, v,
IR, TEaR IS, THIAfTH @Ie, @St &1 stemyfy e onfe, 59 g enegfasd wd 7
T o TEeis faere 1 Areem 99e 1@ o, S S "41d S @ e & o dere
fRR W weT 1 & § 95t 9 R W ggat ifd o 99§ off sgAe 7 e s weban
S G THIS T Afcrh 18T 34, SO FeEE, $U, qeE, 0 GEhl, ST Ui
o Y STTahar 3T & W &, P g Fi TrRiaTe et o1ae e & forg aersh
Tt ot o | THT AT TP UF YT B 3k TE 7 § 7 GHeH & 99 g1 g 7
T T2 i 3T & 3TfeH I & W § s T Tehd &, 3R A & 379+ TR a9[8 1
foreTet UHTUS T 78 TET 1 TG0T B Thd § | TE STYFIHAT B T el T 3
SISt ¥ & wedl €1 89 3¢ T ®9 § g T8 A Thd | AR H ST 7S I SEfHa
Il € T SRS, Freve SR i e T @ I @ ad SR, Feve o # S
Aferebat 3T STEfTebaT ST T8 R A e § o 81 FE T 3fe § oMy @ O 7wl
e ¥ TEEE | IR S AT S Y A9 geReien gy € S sy
foreTeRul & I W@ 21 3 TR § g & aeft s % e & o e I 6 e
g1

T SETA* T B Sfiad o @1 Set Sfeve &1 o1 @ S ot o g
T T F 3 g WA 9% ¥ FEE 8@ & SR S qe # qdadt yawd 6
THY T I Tt ST fier-udieoT €1 Tl &1 GUAT 8 o § S g 37T T |
ST SR T & T B F e ) R ST 9 e Ao |, 3 eiT s & U o e
T F RO FT &, o UeHEd & F g & e R ¥ Uqe W § a9 s
SUTTERLOT A | T T SMYTehal bl SFUTHL0T ¢ Tl off 379 o & gerer € wd
T T I o TeTuT-orenT e et off STue 39 H STk & | Wby §
T FHifeTard = el 8-

QUUITRE F 1Y ¥4 1 919 F Tafiess |

=TT TeTaE S e Taag 6 | 12

1. fima & fafay smam, <f. gfen ey, somRER, 7e-22
2. FfIRE-354, 98, gB-29 (T & fafaw smam)
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TR ST TR H STYfehar s ST 81 Fet It quer ey sy & e 3o
TR TAT-FAT ST SFIAR BT Al & | TH T H SO bR 3 3797 URER Sreft
1 A B I 1 U AT ST B 1 AR Geph B g FreiRa smer T 21 T8
ST § TehdT I WP &1 & GAled § a8 T et 7, o A9el H W Bl 8, W HeA
H e B 8, B A § Wt g @ S farr W& e S o @ 21 e
7 icagut ffvredr @ 2 5 T8 e qoddi # e et 1 g AR eyl
TEEH A W R

skskeoskokosk
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TP I AR TgHT 3R TCTAT W SR T
‘ ’ | TP F1 WY Tl § | 9 T Fehe Bl @ 3R
NS AT eTavEEAle H gfd & fow ",
e L e e
e 3 T U 2 | 3 el genrgat o usg off T
2 TIOR3 et B1ht 1 b 3R T wh
I ST T 3 TTT 3127 FFeTeivet & 59 forg
39 BT 2 foh T i Fd ST Tl o4 |
- U, SHgATe SUTEAT

TR T 1 98l 9IS AR 9 STeAIfcHs UF MI _
I TEA P 2SI HU ATl B AR A 8
FUl AR 1 Hiferh Uehdl ¥&T B SR i
21 T AEHAHS Tehdl TEAUG e BHR) ‘(‘;I ‘
Hiefas el & @ @ o W 2 //l
I W 39 AfARE ¥ afm gl Y
T &6 39 SIfeAfth 9 Ukl 21 I8 TR

s T | a1E 2 |

- 39Nk fge
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