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mebheeokeâerÙe

15 Deiemle 1947 keâes Yeejle DeewheefveJesefMekeâ oemelee mes cegòeâ neskeâj leLee 26 peveJejer 1950 keâes
mebefJeOeeve Debieerke=âle keâj mebØeYeg je°^ kesâ ¤he ceW Øeefleef‰le nes ieÙee~ Yeejle keâer jepÙe JÙeJemLee ÙeneR kesâ ueesieeW kesâ Éeje
mebÛeeefuele nesves kesâ keâejCe jepÙe keâer Âef° mes lees je°^ efyeÇefšMe GheefveJesMe mes cegòeâ nes ieÙee, hejvleg keäÙee YeejleerÙe ceeveme
DeewheefveJesefMekeâ oemelee mes cegòeâ nes mekeâe? Ùeefo Fve meòej Je<eeX keâe efJeMues<eCe efkeâÙee peeS lees osKeves ceW Ùen Deelee
nw efkeâ efMe#ee, mebmke=âefle, DeLe&JÙeJemLee, jnve-menve meYeer Âef°ÙeeW mes mJeleb$elee kesâ hetJe& keâer Dehes#ee Gmekesâ heMÛeele nce
DeewheefveJesefMekeâ ceeveefmekeâlee kesâ DeefOekeâ efMekeâej ngS~ mJeleb$elee kesâ hetJe& nce Deheveer henÛeeve Deewj Deheveer JÙeJemLeeDeeW
kesâ Øeefle DeefOekeâ meÛesle Les, uesefkeâve mJeleb$elee kesâ heMÛeele jepÙe keâlee& Ùen efJeÛeej efkeâÙes efyevee efkeâ npeejeW Je<e& keâer
efJejemele keâes mebYeeues ngS Fme je°^ kesâ heeme Yeer veJe efvecee&Ce kesâ Deheves kegâÚ Gheeoeve nQ, efJeosMeer Øeefle¤he keâes ner
meJe&ßes‰ ceevekeâj osMe keâes Gmeer efoMee ceW ueskeâj Deeies yeÌ{s~ ÙeneB lekeâ efkeâ efJekeâeme kesâ Jele&ceeve cee@[ue ceW Fme osMe
keâer hejcheje Deewj mebmke=âefle keâer yeele lees otj Øeke=âefle SJeb heÙee&JejCe lekeâ keâer efÛeblee veneR keâer ieÙeer~ Deb«espeeW kesâ Éeje
mLeeefhele Yeejle keâer efMe#ee JÙeJemLee ves mJeleb$elee kesâ heMÛeele JewosefMekeâ JeecehebLeer efJeÛeejOeeje mes ØeYeeefJele neskeâj je°^
kesâ Øeefle DeemLeeefJenerve Ssmes efÛebleve keâes pevce efoÙee efpemes Yeejle ceW keâesF& Yeer ßes‰lee veneR efoKeeF& heÌ[leer~ Deepe Ùen
nceejs DeewheefveJesefMekeâ ceeveefmekeâ oemelee keâe ner Øeefleheâue nw efkeâ DeewheefveJesefMekeâ keâeue-KeC[ ceW efyeÇefšMe efnleeW kesâ efueS
efkeâÙes ieÙes keâeÙeeX kesâ heefjCeecemJe¤he GlheVe je°^ keâer ogo&Mee kesâ efueS Yeer Yeejle keâes ner oes<eer "njeÙee peelee nw~

Mew#eefCekeâ peiele ceW Gve hegmlekeâeW, ØeceeCeeW SJeb leLÙeeW kesâ DeOÙeÙeve Je efJeMues<eCe keâer keâYeer DeeJeMÙekeâlee
veneR DevegYeJe keâer ieÙeer pees melÙe keâes Gpeeiej keâj mekeWâ, peyeefkeâ mJeleb$elee kesâ hetJe& ner nceejs efJeÉeve vesle=lJekeâlee&DeeW
ves Deveskeâ yeej Fme melÙekeâes meØeceeCe Gpeeiej efkeâÙee Lee~ meyemes henues oeoeYeeF& veewjespeer ves 2 ceF&, 1867 keâes F&mš
Fbef[Ùee SmeesefmeSMeve keâer yew"keâ ceW England Debute to India Meer<e&keâ Deheves uesKe ceW YeejleerÙe Oeve kesâ
yeefnie&ceve kesâ efmeæeble keâes Øeefleheeefole efkeâÙee~ GvneWves yeleeÙee efkeâ Yeejle keâe Oeve Yeejle mes yeenj peelee nw, Deewj efheâj
Jener Oeve Yeejle keâes $e+Ce kesâ ¤he ceW efoÙee peelee nw Deewj efheâj Yeejle keâes Gmeer Oeve keâes yÙeepe kesâ meeLe Ûegkeâevee heÌ[lee
nw~1 Ùener Yeejle keâer ogo&Mee Deewj iejeryeer keâe keâejCe yevee~ cenecevee ceoveceesnve ceeueJeerÙe ves meved 1916 ceW efyeÇefšMe
Yeejle keâer mejkeâej Éeje ieef"le Fbef[Ùeve Fb[efmš^Ùeue keâceerMeve kesâ meomÙe kesâ ¤he ceW JeeÙemeje@Ùe keâer keâeQefmeue ceW efoS
ieS Deheves Yee<eCe ceW efyeÇefšMe mejkeâej Éeje YeejleerÙe GÅeesieeW keâes meceehle keâjves kesâ ogMÛe›eâ hej JÙeehekeâ ØekeâeMe
[euee~2 GvneWves yeÇgkeäme S[ce Éeje efueefKele ‘‘efo uee@ Dee@heâ efmeefJeueeFpesMeve SC[ ef[kesâ’’ hegmlekeâ keâe GæjCe osles

1. bharatdiscovery.org
2. YeejleerÙe DeewÅeesefiekeâ keâceerMeve efkeâ efjheesš& hej Demenceefle uesKe : cenecevee kesâ efJeÛeej - keâe. efn. efJe.
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ngÙes yeleeÙee efkeâ meve 1756 ceW keäueeFJe Yeejle DeeÙee lees FbiueQ[ hej meele keâjesÌ[ heQleeueerme ueeKe heÛenòej npeej
heeQ[ keâe $e+Ce Lee, Deewj Gmekeâe meto meòeeF&me ueeKe eflejheve npeej Jeeef<e&keâ osvee heÌ[lee Lee~’’1 ef[iyeer ves Deheveer
‘‘Øee@mheesjme efyeÇefšMe Fbef[Ùee’’ hegmlekeâ ceW efueKee nw, ‘FbiueQ[ keâer JÙeeJemeeefÙekeâ Glke=â°lee kesâ ØeejbYe keâe mechetCe& ßesÙe
yebieeue leLee keâCee&škeâ kesâ mebefÛele Oeve keâes nw, efpemekeâe FbiueQ[ kesâ efueS ØeÙeesie efkeâÙee ieÙee~2 Oece&heeue peer ves Deb«espeeW
kesâ Deehemeer he$eeÛeej, MeemeveeosMeeW SJeb DevÙe cetue he$eeJeefueÙeeW keâe DeOÙeÙeve keâjkesâ efpeme melÙe keâe GodIeešve efkeâÙee,
Jen Deewj Yeer DeeMÛeÙe&pevekeâ nw~ Deb«espeeW ves Yeejle ceW hewj peceeves kesâ heMÛeele Deheves ueeYe SJeb JÙeJemeeefÙekeâ efnleeW kesâ
efueS meyemes henues mLeeveerÙe GÅeesieeW keâes ve° keâjves keâe Ghe›eâce ØeejbYe efkeâÙee~ Fmekesâ efueS Yeejle ceW efveefce&le JemlegDeeW
kesâ Glheeo SJeb efveÙee&le Megukeâ ceW Yeejer Je=efæ keâj oer ieÙeer leLee DeeÙeele Megukeâ Ieše efoÙee ieÙee heefjCeecemJe¤he Yeejle
kesâ JeŒe GÅeesie, ueewn GÅeesie, penepejeveer SJeb ueIeg Je kegâšerj GÅeesie Oeerces-Oeerces meceehle nes ieS Deewj Yeejle ke=âef<e
ØeOeeve osMe kesâ ¤he ceW FbiueQ[ kesâ keâejKeeveeW kesâ efueS cee$e keâÛÛes ceeue keâe Glheeokeâ yeve ieÙee~3 meve 1804 ceW
ceõeme Øesefme[Wmeer kesâ ieJeve&j uee[& yeWefškeâ ves keâne Lee, ‘‘cesjer jeÙe meeceevÙele: Ùen nw efkeâ nceves Fme osMe kesâ meeLe
yengle keâ"esjlee hetCe& JÙeJenej efkeâÙee nw~ heefjCeecemJe¤he Ùen osMe Yeer<eCe oÙeveerÙe oeefjÅe keâer efmLeefle ceW hengBÛe ieÙee
nw~ cegPes DeeMebkeâe nw efkeâ jepemJe Fkeâªe keâjves ceW meeceevÙele: DeefOekeâ oceve efkeâÙee ieÙee nw~’4

Yeejle kesâ DeeefLe&keâ leb$e keâes ve° keâj Øeeke=âeflekeâ mebmeeOeveeW hej keâypes SJeb Yeejle keâes efyeÇefšMe ceeue kesâ Skeâ
yeÌ[s yeepeej kesâ ¤he ceW efJekeâefmele keâjves kesâ heMÛeele Deb«espeeW keâer meyemes yeÌ[er efÛeblee Fme osMe ceW Deheves Meemeve kesâ
mLeeefÙelJe keâer Leer~ Meemeve keâe mLeeefÙelJe leYeer mebYeJe Lee peye Yeejle kesâ ceeveme keâes ner iegueece yevee efueÙee peeS~ Fmekesâ
efueS DeeJeMÙekeâ Lee Yeejle keâer mece=æ meebmke=âeflekeâ hejbheje SJeb %eeve-efJe%eeve keâes ve° keâjvee~ GvnW helee Lee efkeâ peye
lekeâ YeejleerÙe meceepe ceW Deheveer mebmke=âefle, hejbheje, Fefleneme, %eeve-efJe%eeve Je Deheves hegjKeeW kesâ Øeefle nerve YeeJevee veneR
GlheVe nesieer leye lekeâ GvnW ceeveefmekeâ ¤he mes iegueece veneR yeveeÙee pee mekeâlee Deewj Ùen keâeÙe& efMe#ee JÙeJemLee ceW
heefjJele&ve kesâ efyevee mebYeJe veneR Lee~

Yeejle keâer efMe#ee keâes ueskeâj efyeÇefšMe mebmeo neGme Dee@heâ keâeceme& ceW meved 1813 mes 1835 lekeâ Skeâ
uecyeer yenme keâer Øeef›eâÙee Ûeueer~ Fme yeerÛe Deueie-Deueie jepÙeeW ceW efMe#ee keâer efmLeefle hej meJex#eCe Yeer ngÙes~ yebieeue
SJeb efyenej ceW efJeefueÙece S[ce Éeje keâjeÙes ieS meJex#eCe kesâ heefjCeece DelÙeble DeeMÛeÙe&pevekeâ nQ~ efJeefueÙece S[ce kesâ
Devegmeej ØeJele&ceeve heefjefmLeefle ceW Fme Øeevle ceW 1,50,748 ieeBJe nQ Deewj keâce mes keâce Skeâ ueeKe ieeBJeeW ceW efJeÅeeueÙe
nQ~ yebieeue kesâ ØelÙeskeâ efpeues ceW 100 GÛÛe efMe#ee keâer mebmLeeSB LeeR~5 ÛesVeF& Øesmeer[Wmeer kesâ meJex#eCe kesâ DeeOeej hej

1. YeejleerÙe DeewÅeesefiekeâ keâceerMeve efkeâ efjheesš& hej Demenceefle uesKe : cenecevee kesâ efJeÛeej - keâe.efn.efJe., he=. 194
2. YeejleerÙe DeewÅeesefiekeâ keâceerMeve efkeâ efjheesš& hej Demenceefle uesKe : cenecevee kesâ efJeÛeej - keâe.efn.efJe., he=. 195
3. Oece&heeue mece«e : Yeejle keâer uetš SJeb yeoveeceer - hegve®lLeeve š^mš Denceoeyeeo
4. Oece&heeue mece«e : Yeejle keâer uetš SJeb yeoveeceer - hegve®lLeeve š^mš Denceoeyeeo, he=. 12
5. Oece&heeue mece«e : jceCeerÙe Je=#e - hegve®lLeeve š^mš Denceoeyeeo, he=‰ 44
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mej še@ceme cegvejes ves neGme Dee@heâ keâe@cevme kesâ mece#e meØeceeCe yeleeÙee efkeâ ‘Deiej meebmke=âeflekeâ DeeOeej hej FbiueQ[ Deewj
Yeejle kesâ yeerÛe Deeoeve-Øeoeve efkeâÙee peeÙes lees FbiueQ[ kesâ efnmmes ceW DeeÙeele keâjvee ner nesiee’~ cegvejes Deeies keânles nQ
‘De#ej%eeve Deewj Debkeâ ieefCele keâer efMe#ee kesâ efueS Ùeneb kesâ ØelÙeskeâ ieeBJe ceW MeeueeSB LeeR~’1 efyeÇefšMe mejkeâej ves Fve
meYeer efjheesšeX keâes oyeekeâj Yeejle keâes Demebmke=âle, pebieueer Deewj DemeYÙe Ieesef<ele keâj YeejleerÙe efMe#ee heæefle keâes mecetue
ve° keâj efoÙee, keäÙeeWefkeâ pescme efceue kesâ celeevegmeej YeejleerÙelee lÙeeieves mes, efJeuyeheâexme& kesâ celeevegmeej FmeeF& cele
Deheveeves mes, cewkeâeues kesâ Devegmeej Deb«esefpeÙele Deheveeves mes leLee ceekeäme& kesâ Devegmeej heeMÛeelÙeerkeâjCe keâe mJeeiele keâjves
mes ner Yeejle Skeâ meYÙe, megmebmke=âle osMe yeve mekeâlee Lee~2 1835 ceW cewkeâeues ves pees efMe#ee keâe Øee¤he Øemlegle efkeâÙee
GmeceW Ùes meYeer GösMÙe Skeâ meeLe meceeefnle Les~ 1854 ceW efyeÇefšMe mebmeo ves keâevetve heeme keâj mechetCe& YeejleerÙe efMe#ee
keâes Deb«espe mejkeâej kesâ DeOeerve keâj efoÙee Deewj leye mes Deepe lekeâ mejkeâej keâer DeOeervemLelee ceW YeejleerÙe efMe#ee GvneR
GösMÙeeW keâes hetje keâj jner nw pees cewkeâeues, efceue Deewj ceekeäme& ves efveOee&efjle efkeâÙee Lee~

Deb«espeer efMe#ee heæefle kesâ ueeiet nesves kegâÚ meceÙe heMÛeele ner Fmekesâ og<heefjCeece ueesieeW keâes mecePe ceW Deeves
ueies~ ieeBOeer peer ves keâne efkeâ ‘efyeÇefšMe Meemekeâ peye Yeejle DeeÙes leye GvneWves ÙeneB keâer efmLeefle keâes ÙeLeeJele mJeerkeâej
keâjves kesâ mLeeve hej Gmekeâe Gvcetueve keâjvee Meg¤ efkeâÙee~ GvneWves efceóer kegâjsoer, peÌ[eW keâes kegâjso keâj yeenj efvekeâeuee,
Deewj efheâj GvnW Keguee ner ÚesÌ[ efoÙee~ heefjCeece Ùen ngDee efkeâ efMe#ee keâe Jen jceCeerÙe Je=#e ve° nes ieÙee~3 Fme efMe#ee
heæefle kesâ efJe<eÙe ceW mJeeceer efJeJeskeâevebo keâe ceevevee Lee efkeâ efheÚues heÛeeme Je<eeX mes oer peeves Jeeueer Fme efMe#ee ves leerveeW
ØeevleeW (yebieeue, ceggbyeF& Deewj ceõeme) ceW ceewefuekeâ efJeÛeejeW keâe Skeâ Yeer JÙeefòeâ hewoe veneR efkeâÙee, Deewj pees ceewefuekeâ
efJeÛeej kesâ ueesie nQ, GvneWves ÙeneB efMe#ee veneR heeÙeer nw, efJeosMeeW ceW heeÙeer nw, DeLeJee Deheves Yeücecetuekeâ kegâmebmkeâejeW keâes
otj keâjves kesâ efueS hegve: Deheves hegjeves efMe#eeueÙeeW ceW peekeâj DeOÙeÙeve efkeâÙee nw~4 mhe° nw efkeâ YeejleerÙe ceeveme kesâ
Fme DeewheefveJesMeerkeâjCe keâes mJeeceer peer ves Gmeer meceÙe mecePe efueÙee Lee~ Gvekeâer mhe° ceevÙelee Leer efkeâ Ùen efMe#ee
kesâJeue Deewj hetCe&le: efve<esOeelcekeâ nw~ .... keâesceue ceefle yeeuekeâ hee"Meeuee ceW Yeleea neslee nw Deewj pees meyemes henueer
yeele, Gmes efmeKeeÙeer peeleer nw, Jen Ùen efkeâ legcneje yeehe cetKe& nw~ otmejer pees Jen efmeKeelee nw, Jen Ùen efkeâ legcneje
oeoe heeieue nw~ leermejer yeele efkeâ legcnejs efpeleves efMe#ekeâ Deewj DeeÛeeÙe& nQ, Jes meYeer heeKeb[er nQ Deewj ÛeewLeer yeele efkeâ
- legcnejs efpeleves heefJe$e Oece& «ebLe nQ, GveceW Pet"er Deewj keâheesue-keâefuhele yeeleW Yejer ngF& nQ~5

YeejleerÙe ceeveme ceW nervelee keâe yeesOe keâjeves Jeeueer Fme efMe#ee ves mJeleb$elee kesâ heMÛeele ÙeLeeJele ner veneR

1. Oece&heeue mece«e : jceCeerÙe Je=#e - hegve®lLeeve š^mš Denceoeyeeo, he=‰-80 (neGme Dee@]heâ keâe@cevme heshej - 1812-13, Yeeie-
7, he=‰ 131)

2. Oece&heeue mece«e : jceCeerÙe Je=#e - hegve®lLeeve š^mš Denceoeyeeo, he=‰-76
3. Oece&heeue mece«e : jceCeerÙe Je=#e - hegve®lLeeve š^mš Denceoeyeeo, he=‰-44
4. efMe#ee kesâ DeeoMe& : mJeeceer efJeJeskeâevebo - ßeerjeceke=â<Ce ce" - he=‰-43
5. efMe#ee keâe DeeoMe& : mJeeceer efJeJeskeâevebo - ßeerjeceke=â<Ce ce" - he=‰-43
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yeefukeâ Deewj Yeer DeefOekeâ leer›elee mes heeMÛeelÙe efÛebleve keâer hejeOeervelee keâes mJeerkeâej keâj efueÙee~ meYeer YeejleerÙe %eeve-
efJe%eeve Deewj leLÙe keâheesue-keâefuhele ceeveves leLee YeejleerÙe Fefleneme keâes otef<ele keâjves keâe keâeÙe& vesn¤ kesâ mebj#eCe ceW
JeecehebLeer efÛeblekeâeW ves Deewj peesj-Meesj mes ØeejcYe keâj efoÙee pees Deepe lekeâ ÙeLeeJele Ûeuee Dee jne nw~ mJeleb$elee kesâ hetJe&
ieg®osJe jJeervõveeLe šwieesj ves Meebefle efvekesâleve, mJeeceer ßeæevebo ves ieg®kegâue keâebieÌ[er efJeMJeefJeÅeeueÙe, cenecevee
ceeueJeerÙe ves keâeMeer efnvot efJeMJeefJeÅeeueÙe leLee cenelcee ieebOeer ves hegCes, Denceoeyeeo, keâeMeer Deewj hešvee ceW Ûeej
efJeÅeeheer"eW keâer mLeehevee keâjkesâ je°^erÙe efMe#ee keâes peerefJele jKeves keâe pees ØeÙeeme efkeâÙee Lee mJeleb$elee kesâ heMÛeele Jen
Yeer mejkeâej kesâ nmle#eshe kesâ keâejCe Oeerces-Oeerces meghle heÌ[lee Ûeuee ieÙee~

Yeejle keâer JeemleefJekeâ mJeleb$elee leYeer meekeâej nesieer peye je°^ ceeveefmekeâ hejeOeervelee mes cegòeâ nes mekesâiee~
Yeejle keâes Yeejle kesâ mevoYe&, heefjefmLeefle SJeb heefjJesMe kesâ DeeOeej hej mecePeves keâer DeeJeMÙekeâlee nw~ DeewheefveJesefMekeâ
keâeue-KeC[ ceW efpeme je°^ kesâ efvecee&Ce keâer keâesefMeMe keâer ieÙeer Jen FbiueQ[ kesâ efueS Deewj JeneR kesâ ceevekeâeW kesâ DeeOeej
hej meesÛelee Lee, uesefkeâve Deepe keâe Yeejle mechetCe& efJeMJe kesâ meeLe keâoce-leeue efceueeles ngS Deheves mevoYeeX Je ceevekeâeW
kesâ DeeOeej hej meesÛeves Deewj keâjves Jeeuee nesvee ÛeeefnS leYeer JeemleefJekeâ DeLeeX ceW mJeleb$e keâne pee mekesâiee~

Fmekesâ efueS YeejleerÙe lelJe efÛebleve, efokeâd, keâeue Deewj ceeveme keâe yeesOe DeeJeMÙekeâ nw Deewj Fme yeesOe kesâ
efueS efMe#ee ceW Deecetue-Ûetue heefjJele&ve keâer DeeJeMÙekeâlee nw~ nceW Ssmeer efMe#ee ÛeeefnS pees nceW nceejs leeeflJekeâ
DeefOe‰eve keâe yeesOe leLee JeemleefJekeâ Fefleneme Je %eeve-efJe%eeve mes heefjÛeÙe keâje mekesâ~ nceejer keâcepeesefjÙeeW kesâ
JeemleefJekeâ keâejCeeW keâes ve kesâJeue Fbefiele keâjs Deefheleg Gmekeâe meceeOeeve Yeer keâj mekesâ~

o peve&ue Dee@heâ Fbef[Ùeve Lee@š Sb[ hee@efuemeer efjmeÛe& kesâ Fme Debkeâ ceW DeewheefveJesefMekeâ ceeveefmekeâlee mes GlheVe
meskegâueefjpce keâer Yeüeble DeJeOeejCe, Yeejle ceW hegle&ieeueer GheefveJesMe keâer yeye&j melÙelee leLee YeejleerÙe meceepe jÛevee kesâ
leeeflJekeâ DeefOe‰eve Skeâelce ceeveJeJeeo kesâ efJeefJeOe henuegDeeW keâes Gpeeiej keâjves Jeeues DeeuesKe meceeefnle nQ~ Deeies kesâ
DebkeâeW ceW Yeer DeewheefveJesefMekeâ ceeveefmekeâlee mes cegòeâ keâj mekeâves Jeeues leLÙeeW leLee Skeâelce, mece«e SJeb osMepe efÛebleve kesâ
DeeOeej hej efJeefJeOe #es$eeW ceW je°^ keâes efoMee osves Jeeues MeesOehejkeâ DeeuesKe Deecebef$ele nQ~ DeeMee nw Ùen Debkeâ megOeerpeveeW
keâes kegâÚ ueeYeeefvJele keâj mekesâiee~

([e@0 Ûevõ ØekeâeMe efmebn)
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WHY SHOULD THE CONCEPT OF ‘DHARMA’
REPLACE SECULARISM IN INDIAN CONSTITUTION?

Prof. Arvind Kumar Agrawal1

1Vice-Chancellor Mahatma Gandhi Central University, Motihari, Bihar
2 Nehru, Jawaharlal (1961). Op.cit. pp.552-553.

Ironically, India has adopted Dharmachakra to adorn the national flag as its cen-
tral symbol but has refused to accept Dharma as the pillar stone of its socio-politi-
cal world view.

Dharma is an endogenous concept which serves the society in panth nirpeksh
manner. Seeking dharma nirpekshta in the name of Western secularism is a folly as
there is nothing dharma nirpeksh. Either it is dharma or adharma, one cannot run
away from or disown dharma. Western secularism is an alien cultural ideology. This
ideology is rooted in Western paradigm of history and philosophy. Its roots can be
traced in the Protestant reformation led by Martin Luther in Europe. Writings of Max
Weber and Ernst Troelsch point out the relationship between Protestantism,
individualism and secularization. Western oriented intellectuals with colonized mindset
thought it appropriate to impose in Indian conditions. Unfortunately secularism was
taken as an imperative constituent of modernization and modern science. Secularism
was imposed on Indian political system by agnostic; Western oriented Nehru who
presumed religion to be an antonym to rational scientific temper and modernization
and promoted secularism. Nehru was of clear view that religion is an impediment to
modernization of Indian society as he saw religion as superstitious and ignorant. Thus,
Jawaharlal Nehru wrote: “We have to get rid of that narrowing religious outlook, that
obsession with the supernatural and metaphysical speculations, that loosening of the
mind’s discipline in ceremonial and mystical emotionalism, which come in the way of
our understanding ourselves and the world”1. Here what Nehru is referring to
understanding is Western rational thought. He wrote that “the belief in a supernatural
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agency which ordains everything has led to a certain irresponsibility on the social plane,
and emotion and sentimentality have taken the place of reasoned thought and inquiry”1.
For him, religion was contrary to science “behind it lay a method of approach to life’s
problems which was certainly not that of science”2

Strange uncertainties and contradictions bespeak of the 1949 Indian Constitution,
which sought to establish a secular state (article 15) in a society which it allowed and
even encouraged to be communally divided (articles 25-30). In the name of ‘freedom
of religion’, it allowed citizens not only the profession and practice of their respective
religions but also their propagation. Besides, it allowed the establishment of educational
institutions along communal lines. Secularism was finally inserted in the Preamble of
Indian Constitution by Indira Gandhi’s Government in 1976 through 44th Constitutional
amendment. This article puts forth a logic justifying why Western secularism ought to
be discarded and be suitably replaced by the term ‘Dharma’. This shall be discussed in
the following logical order:

(i) Why Western secularism is not suitable for Indian social reality?

(ii) Why ‘Dharma’ is the most appropriate concept to replace secularism in
the Preamble of Indian Constitution and also how it would meet the
need of peaceful co-existence of multi-religious society of India?

Why secularism is not suitable for Indian social reality?

Secularism is purely a negative strategy which is based on denial of ancient
cultural heritage of Indian society based on its spiritual, transcendental world view. It is
a denial of essence of Indian social reality. ‘Sarva Dharma Samabhava’, a doctrine of
equidistance from all religions to ensure religious neutrality has been the goal of this
secularism, where it has terribly failed and in the process it has robbed the society and
culture of their moral and religion basis vibrant moral, religious basis. Eminent social
anthropologist, Madan writes:

“Now, I submit that in the prevailing circumstances secularism in South Asia
as a generally shared credo of life is impossible, as a basis for state action

1 Nehru, Jawaharlal (1961) The discovery of India. Bombay; Asia Publishing House. p. 543.
2 Ibid. p. 26.
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impracticable, and as a blueprint for the foreseeable future impotent. It is
impossible as a credo of life because the great majority of the people of South
Asia are in their own eyes active adherents of some religious faith. It is
impracticable as a basis for state action either because Buddhism and Islam
have been declared state or state-protected religions or because the stance of
religious neutrality or equidistance is difficult to maintain since religious
minorities do not share the majority’s view of what this entails for the state.
And it is impotent as a blueprint for the future because, by its very nature, it
is incapable of countering religious fundamentalism and fanaticism.

Secularism is the dream of a minority which wants to shape the majority in
its own image, which wants to impose its will upon history but lacks the
power to do so under a democratically organized polity. In an open society
the state will reflect the character of the society. Secularism therefore is a
social myth which draws a cover over the failure of this minority to separate
politics from religion in the society in which its members live. From the point
of view of the majority, ‘secularism’ is a vacuous word, a phantom concept,
for such people do not know whether it is desirable to privatize religion, and
if it is, how this may be done, unless they be Protestant Christians, but not if
they are Buddhists, Hindus, Muslims, or Sikhs. For the secularist minority to
stigmatize the majority as primordially oriented and to preach secularism to
the latter as the law of human existence is moral arrogance and worse—I say
‘worse’ since in our times politics takes precedence over ethics—political
folly. It is both these—moral arrogance and political folly—because it fails
to recognize the immense importance of religion in the lives of the peoples of
South Asia. I will not raise here the issue of the definition of religion: suffice
it to say that for these peoples their religion establishes their place in society
and bestows meaning on their life, more than any other social or cultural
factor.”1

Whether we have the Indic faiths in mind, or the major religions of non-Indian
origin, notably Islam, religion in India is not a discrete element of everyday life that
stands wholly apart from the economic or political concerns of the people. To assume
that would amount to yielding to the temptation of words. The point is not that the
religious domain is not distinguished from the secular, but rather that the secular is

1 Madan, T.N. (1991) ‘Secularism in its Place’ in T.N. Madan (ed.) Religion in India, New Delhi:
Oxford University Press, p. 395.
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regarded as being encompassed by the religious, even when the former is apparently
inimical to the latter. The relationship is hierarchical.

Muhammad Iqbal, an expert on Islam in South Asia too rejected secularism
with reference to as he wrote:

“In Islam the spiritual and the temporal are not two distinct domains, and the
nature of an act, however secular in its import, is determined by the attitude of mind
with which the agent does it. . . . . In Islam it is the same reality which appears as
Church looked at from one point of view and State from another”1.

Iqbal further explains: “The ultimate Reality, according to the Quran, is spiritual,
and its life consists in its temporal activity. The spirit finds its opportunities in the
natural, the material, the secular. All that is secular is therefore sacred in the roots of its
being. . . . . There is no such thing as a profane world. . . . All is holy ground”2.

Noted scholar, Fazlur Rahman wrote “Secularism destroys the sanctity and
universality (transcendence) of all moral values.”3

Secularists deeply overburdened by their colonial education based on Western
centric world view tend to ignore the socio-cultural historical reality of Indian Society.
Yogendra Singh4 has described four core values constituting traditional Indian society,
viz., holism; hierarchy; continuity and transcendence (Other worldliness) in contrast to
Western modern society that is based on: individualism; egalitarianism; change and
this worldliness. Holism can be seen as the essence of a society where collective interests
of village, community and family take precedence over individual interests. Hierarchy
as a core value distinguishes Indian society from the rest of the world. Indian caste
system is the institutional manifestation of this core value. This value is so deeply
engrossed in the culture that religions like Islam having fundamental tenet of equality
got influenced by this value resulting into caste like hierarchical divisions (Ashraf and
Ajlaf) among Muslims in India, Pakistan and Bangladesh. So much so Sikhism, an
1 Iqbal, Muhammad. (1980): The Reconstruction of Religious Thought in Islam. Delhi: New Taj
Office. Reprint. p. 154.
2 Ibid. p. 155.
3 Rahman, Fazlur, (1982) Islam and Modernity. Chicago:University of Chicago Press. p. 15.
4 Singh, Yogendra (2007) Modernization of Indian Tradition, Jaipur: Rawat Publications. p. vii.
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endogenous religion got caste like structures despite strict forbiddance by its founder
Gurus. Almost all religions that came to India have been influenced by this value
culminating into hierarchies alike castes. This has been well chronicled by David
Mandelbaum in his famous book, Society in India. Continuity as a core value is product
of Sanatan Dharma (Eternal religion) and one can notice how primordial traditions and
institutional practices continue to dominate Indian social reality even in contemporary
Indian social reality. Transcendence (Other worldliness) is a core value that
incorporates deeply entrenched ethical moral codes in all kinds of religions in India
that drive day to day behaviour in social life. Religion in the Indian cultural setting
traditionally permeates most aspects of life, not through mechanical diffusion, but in
an integrated, holistic, perspective.1

To impose Western model of secularism is an attempt to deny this and it is the
bane causing moral vacuum in public sphere manifested in corruption, crime and insane
indifference to human civility. Madan writes “… South Asia’s major religious
traditions—Buddhism, Hinduism, Islam, and Sikhism—are totalizing in character,
claiming all of a follower’s life, so that religion is constitutive of society”2.

Why ‘Dharma’ is the most appropriate concept to replace secularism in
the Preamble of Indian Constitution and also how it would meet the need of peaceful
co-existence of multi-religious society of India?

Definition of Dharma? “Notion and word most incorrectly used in India as a
synonym for religion, namely the Sanskrit ‘dharma’ (from the root dhri), or its Pali
equivalent dhamma, denotes the ideas of maintenance, sustenance, or upholding
steadfastness and moral virtue. Religion as a term does not comprehend the true meaning
and essence of Indic religions as inherent in Dharma. In fact, religion is more suited to
Abrahminical religions evolved in Middle-East viz., Judaism, Christianity, and Islam.
It is an idea that differs from the dependent bonding of the human being with supernatural
powers conveyed by the term religion, which is of Latin derivation (religio, obligation,
bond); it also denotes reverence, but in Lucretius it means ‘fear of gods’. While the
conception of a self-sustaining cosmo-moral order is found in all Indic religions, subtle
differences of nuance notwithstanding, Islam literally stands for submission to the Will
of God, conveyed through his Word as recorded in the Quran, which is to be read

1 Radhakrishnan, S (1927): The Hindu view of life. London: Allen & Unwin.
2 Madan, T.N. (1991) op.cit., p. 399.
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repeatedly as an essential act of peity.”1 Dharma is righteous behavior; though it is
rooted in religious ideology but overtly it is as secular as it should be in a so called
modern Constitution. Following dharma shall impinge upon individuals to pursue
morally right conduct that is not only conscientious but also humane in every sense.
“At a universal level dharma refers to a cosmic, eternal principle, yet it must also relate
to the world of human transaction. At a particular level, dharma applies to specific
laws and the contexts to which they are applied. One of the sources of dharma according
to Manu, is ‘custom’. This means that dharma can be adapted to particular situations
and particular applications of it were decided by a local assembly of a number of learned
men.”2 Dharma is ‘context driven and context sensitive’. “The Dharma Sastras provide
us with examples of this. The religious obligations of men differ at different ages and
vary according to caste (jati), family (kula), and country (desa). A king, of instance,
must judge according to the customs and particular duties (svadharma) of each religion.
This idea of svadharma is important in understanding that dharma is relative to different
contexts: what is correct action for a warrior would be incorrect for a Brahman, what is
correct for a man may be incorrect for a woman, and so on. Manu says: ‘one’s own
duty, [even] without any good qualities, is better than someone else’s duty well-done’.”3

It could be defined as follows:

1. Oe=efle, #ecee, oceesmlesÙeb, MeewÛeb FefvoÙeefve«en:,
OeerefJe&Åee melÙeb De›eâesOees, omekeâb Oece& ue#eCeced~ cevegmce=efle

Meaning :
OeejCee Meefòeâ, #ecee, oce, DemlesÙe (Ûeesjer ve keâjvee), MeewÛe, FefvõÙeefve«en, yegefæ, efJeodÙee, melÙe,

De›eâesOe - Ùes ome Oece& kesâ ue#eCe nQ~
2. ßetÙeleeb Oece& meJe&mJeb ßeglJee ÛewJeeJeOeeÙe&leeced~ (heodcehegjeCe 19/355-356)

Deelceve: Øeefleketâueeefve, hejs<eeb ve meceeÛejsled ~~

1 Madan, T.N. (2004) ‘Introduction’ in T.N. Madan (ed.) India’s Religions: Perspectives from
Sociology and History, New Delhi: Oxford University Press, p. 3.
2Flood, Gavin (2004) ‘Dharma’ in T.N. Madan (ed.) India’s Religions: Perspectives from Sociology
and History, New Delhi: Oxford University Press, p. 236.
3 Ibid.



The Journal of Indian Thought and Policy Research / March-September 2017 / 11

(Oece& keâe meJe&mJe keäÙee nw, megvees Deewj megvekeâj Gme hej Ûeuees! Deheves keâes pees DeÛÚe ve ueies, Jewmee DeeÛejCe
otmejs kesâ meeLe veneR keâjvee ÛeeefnÙes pees Deheves Devegketâue ve nes Jewmee JÙeJenej otmejs kesâ meeLe ve keâjvee ÛeeefnÙes- Ùen
Oece& keâer keâmeewšer nw~)

As per great Indian epic Mahabharata: “Dharma is so called because it protects
dharnat (everything); Dharma maintains everything that has been created: Dharma is
thus that very principle which can maintain the universe”1. Today, we do not need old
texts or modern philosophers to tell us that “next to the category of reality, that of
dharma is the most important concept in Indian thought”2. “Almost every Hindu, Jain,
Buddhist, or Sikh, even if he is illiterate and of humble origin, knows that dharma is
the foundation of the good life. Whether this is seen naively as an instance of equal
social distribution of knowledge, or critically as the hegemonic imposition of the thought
of the Brahmins on others, the fact remains that dharma is a rich word of everyday
speech in India. This does not, however, mean that its meaning is easily conveyed in
non-Indian languages. It is broader and more complex than the Christian notion of
religion and less jural than our current conceptions of duty. It emphasizes awareness
and freedom rather than the notion of religio, or obligation”3.

Gandhi, (unlike Nehru, who wanted to eliminate religion from public domain
and considered religion as antithetical to modernization and scientific temper and
superstitious) strongly advocated for the inseparable and superior place of religion in
socio-political context. Clearly alluding to significance of Dharma in public life he
said, ‘for me, every, the tiniest, activity is governed by what I consider to be my religion’4.
He felt political reality and public life would be debased without drawing from absolute
values of religion, i.e., Dharma.

For Buddhism, noble eightfold path is Dharma consisting of right views; right
resolve; right speech; right conduct; right livelihood; right effort; right mindfulness,
and right concentration.

1 Lingat, Robert (!(&#) The Classical Law of Indi.  Berkeley: University of California Press. 3 n2 (as
referred in Madan, T.N. (2004) ‘Epilogue’ in T.N. Madan (ed.) India’s Religions: Perspectives from
Sociology and History, New Delhi: Oxford University Press, p.385. )
2 Radhakrishnan, S (1923) Indian Philosophy, Vol. 1.  London: Allen & Unwin. p. 52.
3Madan, T.N. (2004) op.cit. p.386.
4 Cf. Iyer, Raghavan, ed. 1986: The Moral and Political Writings of Mahatama Gandhi. Vol. 1:
Civilization, Politics, and Religion. Oxford: Clarendon Press. p.391.
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For Jains, ahimsa parmo dharma, defines Dharma, means non-violence of
speech, action and behavior towards living and non-living (like earth, water and wind)
which would ensure respect for life and all existing entities.

For Sikhs, Dharma would the universally applicable code of conduct taught by
the Divine Guru1.

Madan writes: “An examination of the notions of dharma in India’s cultural
traditions reveals that in the earliest formulations it had less to do with supernatural
powers or rituals than human activity and the moral integrity of the actor.”2

When Christianity and Islam can embrace and adopt caste system unabashedly
in India, why the very mention of Dharma evokes fears of majority hegemony? More
so, when :

“A concept of multiple connotations, dharma includes cosmological, ethical,
social, and legal principles, that provides the basis for the notion of an ordered universe.
In the social context, it stands for the imperative of righteousness in the definition of
the good life. More specifically, dharma refers to the rules of social intercourse laid
down traditionally for every category of actor (or moral agent) in terms of social status
(varna), the stage of life (ashrama), and the qualities of inborn nature (guna). Put
simply, for every person there is mode of conduct that is most appropriate: it is his or
her svadharma, which may be translated as ‘vocation’. The emphasis here is upon
legitimacy in terms of authenticity; and authenticity flows from one’s social position
and physical nature; external coercion is of no real value. So much so indeed that the
Bhagavad Gita (c. 200 BC – 200 AD), which is in our times the most widely known
text of the Hindu religious tradition, repeatedly exhorts the actor to prefer failure in the
pursuit of his vocation to success in someone else’s role. Action to which one is born
arises spontaneously and is easily performed: it is not a burden.3"

We are sure we do not want to take our nation into future on a debased ideology
of secularism and hollow Western rational thought. It is an irony of history that modern
intellectuals, Indians as well as Westerners, have generally considered religion (or
religiosity) as the bane of the good enlightened life in South Asia and indeed everywhere.
Considering the abuse of religion in our times, this opinion is not surprising.

*****
1 Madan, T.N. (2004) ‘Epilogue’ in T.N. Madan (ed.) India’s Religions: Perspectives from Sociology
and History, New Delhi: Oxford University Press, p. 389.
2 Ibid. p. 389.
3 Ibid. p.386.
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REVISITING PORTUGUESE COLONIZATION IN INDIA

Susheel Kumar Sharma1

1 Professor of English, University of Allahabad- 211002

The discovery of a new sea route rounding Africa from Western Europe to India
in 1498 left an indelible impact not only on the European life but also on the Indian
polity, economy and social life. For Europeans the discovery meant that the Portuguese

would not need to cross the highly
disputed Mediterranean nor the
dangerous Arabian Peninsula and
that the entire voyage could be
made by sea. This resulted in the
proclamation of the King Manuel
of Portugal as the ‘Lord of the
Navigation, Conquest and
Commerce of Ethiopia, Arabia,
Persia and India’ and he soon
became “the wealthiest ruler of
Europe” (Saraiva 334) and earned
for himself the sobriquet of “the
Spice King”. A new era of global
imperialism also started taking

shape in the form of the Portuguese expansion on the Western Ghats in India from the
present day Kozhikode (or Calicut, the place where Vasco da Gama landed) to Div in
the north and up to Coromandel (the coast line of Andhra Pradesh and Tamil Nadu)
though it was not always welcome. Gama was generously received with a grand
procession of at least 3,000 armed Nairs by the Zamorin, the Hindu king of Calicut, but
the presents that Gama was to send to the Zamorin as gifts from King Manuel (“twelve
pieces of lambel [a striped cloth], four scarlet hoods, six hats, four strings of coral, a
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case containing six wash-hand basins, a case of sugar, two casks of oil, and two of
honey”, Ravenstein 60), were trivial and failed to impress the Zamorin’s factor, the
Moor. Da Gama was jeered into shame as Zamorin’s men burst out laughing, pointing
out that even the poorest Arab merchants knew that nothing less than pure gold was
admissible at court. Many also suggested that he was a pirate and not a royal ambassador.
(Ravenstein 119, janson.no) Gama again tried to impress the Zamorin with his gifts
“consisting of amber, corals, and many other things” (Ravenstein 70) but the latter
refused even to have a look at them and suggested that they should have been sent to
his factor. (Idem)

As unlike other foreign traders da Gama failed to pay taxes in gold he was
refused the right to establish a factory1. Annoyed by this, da Gama carried a few (the

number ranges from five to eighteen, Ravenstein 181)
hostages (a few Nairs and sixteen fishermen (mukkuva)
with him by force (crossingtheoceansea.com). During
his next trip in 1502 da Gama was even crueller with
competing traders and local inhabitants. He humiliated
the Hindu Zamorin’s high priest, Talappana
Namboothiri, who had helped the former to meet
Zamorin during his much celebrated first visit by
calling him a spy; at his orders the high priest’s lips
and ears were cut off; the priest was let off after sewing
a pair of dog’s ears to his
head. (thehistoryjunkie.com)The Portuguese who
raised their warehouses at Kozhikode in 1500 and
Kannur (Cannanore) in 1502, constructed three forts
in 1503 (at Kollam/Quilon, Kottapuram/ Cranganore

and Kochi/Cochin) and two in 1505 (at Anjediva Island and Kannur) to provide
protection to their people who had conflicting interests with Arab and Indian traders.
Alfonso De Albuquerque2, the second governor, followed the three-fold policy: of
combating Muslims (the major political impediment) and their Hindu allies, spreading
Christianity, and securing the trade of spices by establishing a Portuguese colony in
India (Estado Português da Índia). In 1510, Albuquerque seized Goa from the Sultan
of Bijapur and “started a reign of terror, burning ‘heretics,’ crucifying Brahmins, using
false theories to forcibly convert the lower castes, razing temples to build churches
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upon them and encouraging his soldiers to take Indian mistresses.” (Francois Gautier)
Denison Ross describes him as “the great Albuquerque” (15 & 17) because of his having
established Portuguese naval superiority by quelling the Muslim (Moorish) powers
that controlled the Arabian Sea. He also credits him for abolition of Sati3: “Albuquerque
and his immediate successors left almost untouched the customs of the people of Goa,
only abolishing, as did the English later, the rite of sati” (Ross 17-18) though the historical
facts reveal entirely a different picture regarding the social and cultural persecution of
the people as is also hinted in the following observation of Ross: “Albuquerque did
everything in his power to encourage his Portuguese to take Indian wives.” (11) Ross
as a matter of fact is slightly off the mark in his observation as he should have written:
“Albuquerque did everything in his power to encourage and compel Indians to accept
Portuguese as sons-in-law or husbands.” A large number of New Christian Portuguese4
were also coming to India because they were being discriminated against on the basis
of their faith as is clear from King Manuel’s letter (dated February 18, 1519): “prohibiting
the naming of New Christians to the position of judge, town councillor or municipal
registrar in Goa, stipulating, however, that those already appointed were not to be
dismissed.” (Saraiva 347) António José Saraiva writes: “Upon [Albuquerque’s] death
at Goa the city had a permanent Luso-Indian population, an administration and divers
industries.” (Saraiva 343)

Proselytising: A Mission to Swap

The Papal Bull, Romanus pontifex, written by Pope Nicholas V in 1454 granted
the patronage of the propagation of the Christian faith in Asia to the Portuguese and
rewarded them with a trade monopoly in newly discovered areas. The Doctrine of
Padroado (jus patrionatus established by the Papal Bulls of 1514) provided the authority
for missionary work to be in the hands of the Portuguese Crown in areas where Portugal
claimed political rights. (vgweb.org) The first Luz church was built by the Portuguese
in 1516 in Thirumayilai (Mylapore). Missionaries of the newly founded Society of
Jesus (1534) were sent to Goa and the Portuguese colonial government supported the
mission with incentives like rice donations for the poor, good positions in the Portuguese
colonies for the middle class, and military support for local rulers. (Daus 61-66) St.
Francis Xavier was very clear in his mind when he wrote:  “I want to free the poor
Hindus from the stranglehold of the Brahmins and destroy the places where evil spirits
are worshipped.” (Francis Xavier qtd by Michael Kerrigan) Denison Ross writes: “It
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may be recalled … that after the arrival of the Franciscan missionaries in 1517 Goa had
become the centre of an immense propaganda, and already in 1540 by the orders of the
king of Portugal all the Hindu temples in the island of Goa had been destroyed.” (18)
Fr. Diogo da Borba and his advisor Vicar General, Miguel Vaz drew plans for converting
the Hindus to Christianity. “In a letter dated March 8, 1546 King João III ordered the

Viceroy to forbid Hinduism
(‘Gentile idolatry’) in all the
Portuguese possessions of
India, destroy Hindu temples,
prohibit the celebration of
Hindu feasts, expel all
Brahmins and severely punish
anyone making Hindu image.”
(Saraiva 348) “The viceroy, D.
Constantino de Bragança
passed a decree in 1559
ordering the destruction of
remaining temples and idols.”
(Mendonça 260) However,
Victor Ferrao, Dean
Patriarchal Seminary of

Rachol, disputes the claim by saying: “… the word Hindu does not exist in the entire
sixteenth century Indo-Portuguese historiography.” (nizgoenkar.org) He further holds:
“Though the temples that were demolished were not Hindu, but [the] one(s) that belonged
to different cults that have united into Hinduism of today the Hindu community is
certainly carrying the pain of this false impression …  (nizgoenkar.org) The
Kapaleeswarar (Shiva) temple (Mylapore, Chennai) was destroyed by the Catholic
Portuguese in 1561 and in its place came up St. Thomas Cathedral (Santhome Church)
where some fragmentary inscriptions from the old temple are still there. In 1566 António
de Noronha (Bishop of Elvas) issued an order applicable to the entire area under
Portuguese rule: “I hereby order that in any area owned by my master, the king, nobody
should construct a Hindu temple and such temples already constructed should not be
repaired without my permission. If this order is transgressed, such temples shall be,
destroyed and the goods in them shall be used to meet expenses of holy deeds, as
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punishment of such transgression.” (qtd by de Souza vgweb.org ) It is claimed that the
Jesuits destroyed 280 Hindu temples in Salsette and the Franciscan friars 300 in Bardez
in 1567. In 1583, Hindu temples at Assolna and Cuncolim were destroyed through
army action. (de Souza vgweb.org) Fatima Gracias writes: “It is true a considerable
number of the Goan temples were erased by the Portuguese rulers but some were built
in the 18th century.” (“Impact” 45)

St. Francis Xavier hated Brahmins for he considered them to be the biggest
hurdle in his proselytizing mission: “[The Brahmins] are the most perverse people in
the world, and of them was written the psalmist’s prayer: De gente non sancta, ab
homine iniquo et doloso eripe me [“From an unholy race, and wicked and crafty men,
deliver me, Lord”]. They do not know what it is to tell the truth but forever plot how to
lie subtly and deceive their poor, ignorant followers.... Were it not for these Brahmins
all the heathen would be converted... .” (qtd by Pastor Don Elmore) Timothy J. Coates
in his Convicts and Orphans: Forced and State-Sponsored Colonizers in the Portuguese
Empire, 1550-1755 writes: “The Pai dos Cristãos enforced a series of laws, known as
the Laws in Favour of Christianity, aimed at the forced or coerced conversion of a
number of South Asian communities under Portuguese political control.” (167) In his
book Conversions and Citizenry: Goa Under Portugal, 1510-1610 Délio de Mendonça,
writes: “[The viceroy, D. Pedro Mascarenhas (1554-1555)] promulgated several laws
in favour of conversion and ordered them to be read on the streets of Goa. These orders
banned all the Hindu ceremonies in Portuguese territory, and demanded the separation
of Hindu orphans from their relatives so that they might be brought up in Christian
customs.” (258)  Timothy J. Coates gives details of the laws to promote Christianity by
adopting orphans malevolently:

In 1559, King D. Sebastião passed a law … stating that [the children] without
mothers, fathers, or grandparents and who “were not old enough to have an
understanding of reason” should be turned over to the juiz dos órfãos and placed
in the College of São Paulo, where they were to be baptized. … In 1567, the
law was reinterpreted by Bishop D. Jorge Semedo to read that being fatherless
alone was sufficient grounds to declare a child an orphan and separate him or
her from remaining family, even if the child’s mother and other relatives opposed
it. ... Some orphans attempted to evade this new understanding by marrying but
under fourteen and under twelve years of age were not allowed to marry and
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were forcibly converted as well. This law was enforced by having all such
children turned over to the captain of the area (that is, Goa, Bardez, Salsette).
The captain entrusted the child to the authorities of the College of St. Paul.
Anyone hiding such children was threatened with loss of his or her property
and indefinite exile. (166)

The orphans were being eyed by the Portuguese “not only by desire to save
their souls but also by anxiety to take charge of their estates.” (Priolkar 128)

Various measures were introduced to separate the Christians from others. Several
decrees were issued to prevent the Christians from following non-Christian customs
and prevent Hindus from following many of their customs. (Gracias Kaleidoscope 47)
Laws were passed banning Christians from keeping Hindus in their employ and the
public worship of Hindus was deemed unlawful. All the persons above 15 years of age
were compelled to listen to Christian preaching, failing which they were punished.
Historian Anant Priolkar gives details of how Hindus were forced to assemble
periodically in churches to listen to the refutation of their religion. (123-25) In order to
humiliate the locals the Viceroy ordered that Hindu Pandits and doctors be disallowed
from entering the capital city on horseback or palanquins, the violation of which entailed
a fine. Successive violations resulted in imprisonment. Christian palanquin-bearers
were forbidden from carrying Hindus as passengers. Christian agricultural labourers
were forbidden to work in the lands owned by Hindus, and Hindus forbidden to employ
Christian labourers. (Priolkar 114-149) Similarly Délio de Mendonça on the basis of
various historical documents writes: “The viceroy, D. Constantino de Bragança,
implemented mercilessly all the decrees in favour of conversion. He promulgated a
few more, even stronger than those of his predecessors. He passed a decree in 1559
ordering the destruction of remaining temples and idols. Bragança expelled harmful
Brahmans from Goa in 1560. To those who had immovable property he gave one month
to sell it; the others had to leave Goa immediately. In default they would be sent to the
galleys after forfeiting their goods. Under the same threat he ordered all the goldsmiths
… to bring [their women folk and children and goods] back to the island or abandon
the land.” (260) The first provincial council held in 1567 prevented women from seeking
help of non-Christian dai at the time of delivery because they used non-Christian rituals.
On September 22, 1570 an order proclaiming that the Hindus embracing Christianity
would be exempted from land taxes for a period of 15 years and prohibiting the use of
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Hindu names or surnames was issued. (vgweb.org) Hindu widows and daughter were
encouraged to convert to Christians with the bait of property of the departed husband if
they did not the property was given to the nearest relative who converted. The slaves of
the infidels who converted to Christianity were to be freed by the proclamation of
1592. Sebastião in 1559 decreed that property could be inherited by the sons, grandsons
or other relatives of a deceased Hindu only if they had converted to Christianity. On the
basis of various records Priolkar gives details of racial discrimination that continued
even after conversion not only in matters of appointments, promotion, social gatherings
but also in hospitals. (143-146)

At the urging of Franciscans, the Portuguese viceroy forbade the use of Konkani
in 1684. He decreed that within three years, the local people should speak the Portuguese
tongue and use it in all their dealings in Portuguese territories. The penalty for violation
was imprisonment. The same decree provided that all the non-Christian symbols along
with books written in local languages should be destroyed. This decree was confirmed
by the King of Portugal three years later. In 1812, the Archbishop of Goa decreed that
Konkani should be restricted in schools. In 1847, this prohibition was extended to
seminaries. In 1869, Konkani was completely banned in schools. Konkani became the
lingua de criados (“language of servants”). In an effort to eradicate indigenous cultural
practices such as observing ceremonies, fasts, music, festivals, dresses, foods and
greetings, the laws and prohibitions of the inquisition were invoked in the edict of
1736 whereby over 42 Hindu practices were prohibited, including anointing foreheads
with sandalwood paste and rice,  greeting people with Namaste, singing Konkani vovios
(Limericks) in marriages, (and songs on festivals, and social and religious ceremonies
like child birth, singing of bhajans and kirtan), playing of native musical instruments,
celebrating the birth of deities like Lord Krishna, exchanging areca nuts, betel leaves
and flowers on weddings, distribution of fried puris, the practice of  massaging the
bridal couple with oil, ground saffron, coconut milk, rice flour and powder of abolim
leaves, inviting relatives of the bride and groom in marriage ceremonies, presence of a
priest (Bottos) to perform any kind of religious ceremony (including thread ceremony
and marriages) in Hindu households, erection of pandals and the use of festoons, serving
of ceremonial feasts at the birth of children and for the peace of the souls of the dead,
fasting on ekadashi day (though fasting done according to the Christian principles was
allowed), wearing of the Brahminical ponytail (úikhâ), sacred caste thread and dhoti
(pudvem) by Hindu men either in public or in their houses, cholis by Hindu women,
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sandals, removing the slippers while entering the church and growing of the sacred
Tulsi (basil) plant in houses, compounds, gardens or any other place. (Newman 17)
The Christians were forbidden from eating boiled rice without salt as done by Hindus.
(Kaleidoscope 48)    As severe decrees were issued against Hindu festivities and
celebrations they, in order to escape punishment, started celebrating them secretly during
night time. Even the entry of Hindu Joshis, Jogees and Gurus of temples was banned as
they were perceived as a threat. In the fourth decade of the 20th century, the State
ordered that Goans should appear wearing pants in all towns of Goa, in headquarters of
the New Conquests and ferry wharfs of Betim, Durbate, Rachol, Savordem, Dona Paula
and Piligação. However, non-Christians were allowed to wear a coat along with pudvem
instead of pants. (Idem) “The same Council decreed that Christians should not ask
non-Christians to paint their idols neither ask Hindu goldsmiths to make candlesticks,
crosses and other Church requirements.” (Kaleidoscope 56) Polygamy was prohibited
in 1567 and Monogamy was imposed on non-Christians. (Robinson 2000, Saraiva 351,
vgweb.org) though Hindu men were permitted by their Codigo dos Usos e Costumes to
have more than one wife in certain conditions (Kaleidoscope 143-144) Those who
considered these impositions unlawful and dared to oppose the regulations were severely
punished. H P Salomon and I S D Sassoon claim that between the 1561 and in 1774, at
least 16,202 persons (of whom nearly 90% were natives) were brought to trial by the
Inquisition. This being the number of the documents burnt at the suggestion of the
Portuguese Viceroy in India and the approval of Prince Regent João. (Saraiva 345-346)
These figures present only an incomplete picture as is clear from the following remarks
of Salomon and Sassoon: “Research on the 17th century has not yet been completed as
far as quantitative and statistic studies are concerned” (Saraiva 351) and “The last
phase of the Goan Inquisition, 1801-1812, which saw 202 persons sentenced, has not
yet been analyzed.” (Saraiva 353)

Terrorising Mission

Acting upon the requests of Vicar general Miguel Vaz in 1543 and St. Francis
Xavier in 1546 João (John) III installed the Inquisition5 in Goa on 2 March 1560 with
jurisdiction over Goa and the rest of the Portuguese empire in Asia. Though it was
officially repressed in 1774 by Marquis of Pombal, Queen Maria I reinstated it in 1778.
It finally came to an end in 1812 by a royal decree as a consequence of Napoleon’s
Iberian Peninsular campaign. It was “the only tribunal outside of Portugal … [with a]
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jurisdiction over the entire ‘Orient’ from Eastern Africa to Timor.” (Saraiva 174). Perhaps
because of their Catholic fervour, the Portuguese inquisitors in Goa became the most
severely fanatic, cruel and violent in all Portuguese territories. It was headed by a

Portuguese judge who was answerable only
to the General Counsel of the Lisbon
Inquisition and handed down punishments as
per the Standing Rules that governed that
institution though its proceedings were kept
secret. The Inquisition prosecuted apostate
New Christians (Marranos) as well as their
suspect descendants (practising the religion
of their ancestors in secret), Goan Sephardic
Jews who had fled from Spain and Portugal
to escape Spanish or Portuguese Inquisition
and the non-converts who broke prohibitions

against the observance of Hindu or Muslim rites or interfered with Portuguese attempts
to convert non-Christians to Catholicism. The observance of former customs after
conversion was declared un-Christian and heretical. Those accused of religious heresies
were the prime targets of the death penalty. (Silva and Fuchs 4–5)

The records speak of the demand for hundreds of prison cells to accommodate
the accused. (Hunter) Inquisitions helped the Portuguese in preventing defection back
to the original faiths as it provided “protection” to those who converted to Christianity.
A pardon for punishment could be bargained in lieu of property. According to Indo-
Portuguese historian Teotonio R de Souza, grave abuses were practised in Goa. (91)
Historian Alfredo de Mello in his Memoirs of Goa “has given all the spine-chilling
details relating to anti-pagan, anti-heathen, and anti-Hindu ‘Christian Compassion’
during the course of Holy Inquisition in Goa from 1560 to 1812.” (qtd by V Sundaram)
De Mello describes the performers of Goan inquisition as “nefarious, fiendish, lustful,
corrupt religious orders which pounced on Goa for the purpose of destroying paganism
and introducing the true religion of Christ” (qtd by V Sundaram) R. N. Saksena writes
“in the name of the religion of peace and love, the tribunal(s) practiced cruelties to the
extent that every word of theirs was a sentence of death.” (24)

It was not always for catholic reasons but also because of the personal rivalries,



The Journal of Indian Thought and Policy Research / March-September 2017 / 22

prejudices and jealousies that a person was sent to inquisition as is evident from Dellon’s
case. (20-24) Dellon, a 24 year-old Roman Catholic Frenchman, practising medicine in
Daman was apparently charged and imprisoned by the order of the Inquisition at Goa
for not kissing the painted image of “the Holy Virgin or some other saint” (12) on the
small alms boxes as was the custom of the local Catholics, for asking a patient to part
with the “ivory image of the Holy Virgin” (12) that he had in his bed before the operation,
describing the crucifix “as a piece of ivory” (14), refusing to wear a rosary (15) and
questioning the infallibility of the inquisitors in a friendly conversation with a priest
(15-16). However, the real reason for his imprisonment and final banishment from
Daman/Goa by the order of the Inquisition was the ill-conceived malice and jealousy
of the Governor of Daman, Manuel Furtado de Mendoza and that of “a black priest,
Secretary of the Holy Office”. (21) Both of them harboured a secret passion for a lady
whom the doctor admired and visited; the lady also perhaps doted on the doctor. The
Governor dissembled as a friend and reported private conversations to the Inquisition
at Goa because he wanted him to be away from his secret love about which the doctor
was ignorant. The priest lived opposite to the lady’s house “and had repeatedly solicited
her to gratify his infamous passion, even when at confession.” (21) Dellon thus reports
his first hand experience in the inquisition prison cell: “… I every morning heard the
cries of those whom the torture was administered, and which was inflicted so severely,
that I have seen many persons of both sexes who have been crippled by it … . No
distinctions of rank, age or sex are attended to in this Tribunal. Every individual is
treated with equal severity; and when the interest of Inquisition requires it, all are alike
tortured in almost perfect nudity.” (93-94) Lust of the clergy was another reason for
sending somebody for Inquisition is borne out by the following reported confession:
“In 1710, a dying priest told his confessor that he and the other priests in his diocese
had regularly threatened their female penitents that they would turn them over to the
Inquisition unless they had sex with them!” (Kramer and Sprenger) Historian Alexandre
Herculano in his “Fragment about the Inquisition” also hints at the perversity of the
Inquisitors: “… The terrors inflicted on pregnant women made them abort. ... Neither
the beauty or decorousness of the flower of youth, nor the old age, so worthy of
compassion in a woman, exempted the weaker sex from the brutal ferocity of the
supposed defenders of the religion. ... There were days when seven or eight were
submitted to torture. These scenes were reserved for the Inquisitors after dinner. It was
post-prandial entertainment. Many a time during those acts, the inquisitors compared
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notes in the appreciation of the beauty of the human form. While the unlucky damsel
twisted in the intolerable pains of torture, or fainted in the intensity of the agony, one
Inquisitor applauded the angelic touches of her face, another the brightness of her eyes,
another, the voluptuous contours of her breast, another the shape of her hands. In this
conjuncture, men of blood transformed themselves into real artists!” (qtd by Alfredo de
Mello)

Inquisition affected the economic life of the people as well. On one hand it was
an easy way to take control of somebody’s hard earned money/property on the other it
was bringing down productivity and ruining business. Commenting on the importance
of the confiscation of the properties of the accused Saraiva writes: “From the economic
point of view, the Inquisition was not a commercial enterprise but a vehicle for
distributing money and other property to its numerous personnel – a form of pillage, as
in war, albeit more bureaucratized. The Inquisitorial army, whose members shared the
seigniorial and warrior mentality of the Portuguese fidalgos in India, maintained
themselves by plundering the property of wealthy bourgeois” (Saraiva 187) Saraiva
agrees with Luis da Cunha (1662-1749) who lays the blame at the Inquisitors’ door for
“the decadence of textile manufacture in the Beiras and Tras-os-Montes provinces, the
decline of sugar production in Brazil.” (Saraiva 221) Doubts about Inquisition were
being expressed even back home as Inquisition could ruin the prospects of the Portuguese
empire if the New Christians were discriminated and persecuted:

“If the Portuguese Inquisition continues unchecked:

It will spell ruin of Portugal and even part of Spain. For in all of Portugal there
is not a single merchant (hombre de negocios) who is not of this Nation. These
people have their correspondents in all lands and domains of the king our lord.
Those of Lisbon send kinsmen to the East Indies to establish trading-posts where
they receive the exports from Portugal, which they barter for merchandise in
demand back home. They have outposts in the Indian port cities of Goa and
Cochin and in the interior. In Lisbon and India nobody can handle the trade in
merchandise except persons of this Nation. Without them, His Majesty will no
longer be able to make a go of his Indian possessions, and will lose the 600,000
ducats a year in duties which finance the whole enterprise – from equipping the
ships to paying the seamen and soldiers.” (Zellorigo qtd by Saraiva 145)
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French writer, historian and philosopher François-Marie Arouet Voltaire attacked
the established Catholic Church and  lamented that Goa is inglorious for Inquisitions:
“Goa est malheureusement célèbre par son inquisition, également contraire à l’humanité
et au commerce. Les moines portugais firent accroire que le peuple adorait le diable, et
ce sont eux qui l’ont servi.” (Goa is sadly famous for its inquisition, equally contrary to
humanity and commerce. The Portuguese monks made us believe that the people
worshiped the devil, and it is they who have served him. Voltaire, p. 1066)

Portuguese East India Company:

The royal trading house, Casa da Índia, founded around 1500 used to manage
Portuguese trade with India. However, trade to India was thrown open to Portuguese
nationals by 1570 as the Casa was incurring huge losses. As few took up the offer, the
Casa started selling India trading contracts to private Portuguese merchant consortiums
in 1578, granting them a monopoly for one year. The annual contract system was
abandoned in 1597 and the royal monopoly was resumed. However, the vigorous
competition with Dutch VOC and English East India Company after 1598 forced the
king to experiment to defend the Portuguese business propositions. As a result in 1605
Conselho da Índia was created to bring affairs in Portuguese India but it was dissolved
in 1614. In the wake of the severe competition with other European companies in
August 1628 the Companhia do commércio da Índia (or Companhia da Índia Oriental),
organized along the lines of Dutch and English companies, came into existence by a
charter of King Philip III. The idea of a chartered private Portuguese East India Company
was first broached and promoted by a Portuguese New Christian merchant Duarte Gomes
Solis who lived in Madrid. The Company was granted a monopoly on trade in coral,
pepper, cinnamon, ebony and cowrie shells and could be extended to other items upon
request. It had full administrative and juridical privileges, including the right to keep
all spoils from seizures of Dutch and English ships. “Chapter Ten of the rule book of
the Company enacts that, in case of Inquisitorial confiscation, the confiscated assets
would continue to belong to the Company and would revert to the heir of the convicted
person in the third generation. The subscribers of the capital investment who furnished
more than a specified sum were to be ennobled.” (Saraiva 200) The Company proved
unprofitable as the overseas Portuguese merchants rejected the new Company’s
authority. The Company was dissolved in 1633. “On the initiative and through the
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mediation of the Jesuits, the New Christians offered to finance once again an “East
India Company” on the model of the British and Dutch East India Companies, in
exchange for a general amnesty and drastic reforms in Inquisitorial procedure. The
proposal was drawn up at the beginning of 1673 by a Jesuit, Father Baltasar da Costa,
Provincial of the Malabar coast of India and presented to the king by another Jesuit, his
confessor. … The regent Pedro … gave his consent… .” (Saraiva 215)

Luso-Indians:

To meet the natural requirement of women for the Portuguese men in the growing
powerful Portuguese presence in the Arab sea and Indian Ocean Albuquerque, under
his policy Politica dos Casamentos, encouraged marriages between Portuguese men
and native women as the number of Portuguese females who came with Portuguese
officials (renois), those who were born to Portuguese parents in India (castiças), others
who came on ships (aventureiras) and women of mixed blood (both mestiços and
mulatas) in 16th century was very limited. Two hundred such marriages were arranged
within two months of the Goan conquest. However, the marriages were not approved
until the women were baptized as Christians and those who converted were given extra
privileges and gifts by their husbands and rulers as rewards. (Rao 42) The primary
motive of such arrangements was to divert Hindu property to Portuguese and to create
a new community that would identify itself with Portuguese power but would be happy
to be in this region; this would also create a white identity which in turn would perpetuate
the Portuguese rule in the region. The men involved were not gentlemen but mainly
rank and file (like soldiers, masons, carpenters and other artisans) and the exiled convicts
(like gypsies, prostitutes, vagabonds and beggars called degredos) on account of the
law of the Sesmarias and “Beggars’ Law” in Portugal6. It is said that Albuquerque gave
dowry (18000 reis, clothes, rice, a house, slave women, cattle and a piece of land) to
each of such couples. Such men as took native wives were known as casados; they had
special privileges as Albuquerque treated these women as his own daughters and men
his sons-in-law. They were given pay and groceries (soldo e mantimento), separate
quarters (bairros) in urban areas and locally important positions such as tanadar and
tabelio. Despite this many soldiers preferred to have only casual relationship with native
women who came from various social groups viz. those associated with soldiers and
administrators from the proceeding Adil Shahi administrators, fair Mooresses and slaves,
Mestiços and temple dancers. As Albuquerque was very conscious of colour he advised
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his men to marry fair Hindu and Muslim women and encouraged them to avoid dark
complexioned Malabaris. (Bethencourt 210) Though these women invariably were
converted to Christianity yet there was some opposition to such marriages from certain
quarters in the Church and the Government. However, the state reiterated its stand and
policy in the form of alvara issued in 1684. The estimated number of casados in
Portuguese Asia was 6000 in 1600. Many noblemen (fidalgos) who migrated to India
had left their wives and children back home and had either kept native women as
mistresses or had developed lasting relationships with temple dancers (devadasi/
baidadeiras). “In the 16th century, Chinese, Korean and Japanese slaves were also
brought to Portugal and the Portuguese settlements, including Goa.”
(lydiafellowshipinternational.org) A large number of them were brought for sexual
purposes, as noted by the Church in 1555. (Leupp 51-54) King Sebastião of Portugal
feared that “it was having a negative effect on Catholic proselytisation since the trade
in Japanese slaves was growing to massive proportions. At his command it was banned
in 1571.” (lydiafellowshipinternational.org)  In order to prevent men from indulging in
lustful and sinful lives, to bring down the number of mixed marriages in India, to
transfer their surplus population in Portugal to other places and to increase Portuguese
presence in the colonies they shifted Portuguese girl orphans (Órfãs d’El-Rei or “Orphans
of the King”) at the expense of the crown to Portuguese colonies in India (particularly
Goa) “to marry either Portuguese settlers or natives with high status”.
(worldheritageofportugueseorigin.com) Not only did several batches of such girls arrive
between 1545 and 1595 in Goa but also “the system apparently continued to function
intermittently until the (early) eighteenth century.” (Coates 43) Those who married
such girls were given various incentives ranging from captaincy of forts to trading
agencies along with dowry. Despite this all the girl orphans could not find “suitable
husbands” as most of them “lacked good looks” besides being “old and sickly.” The
Inquisition came into existence to punish Hindus and Muslims around the same time.
In 1620, an order was passed to prohibit the Hindus from performing their marriage
rituals. “A document available at Torre do Tombo states that in the middle of the
seventeenth century the Municipal Council of Goa (Senado) requested the Portuguese
king to decree that ‘no Brahmin or Chardo who is rich or has property might marry his
daughter to any one except to a Portuguese born in Portugal and such people must
leave their property to their daughters’” (Kaleidoscope 41) It may be noted that the
higher castes in Goa and elsewhere practiced Sati for various reasons. No wonder that
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caste Hindu women burnt themselves (performed Sati) in such an atmosphere to save
their honour and save their families from humiliation. Again, women are generally
considered as a prize catch after a war. If women burn themselves as a strategy (known
as scorched earth policy in the warfare) the soldiers do not get anything and a discontent
among them grows. In this light it can be understood easily that Albuquerque’s banning
of sati in Goa (Ross 18, De Souza 70) was not for having any compassion for Hindu
women but to have an easy access to the women to meet the requirements of his men
and complete his agenda. (Kaleidoscope 44) Such marriages were intended to increase
the wealth of Portuguese and the number of Christians by conversion, to have enough
persons for Indian army loyal to Portugal and to enlarge white colony. The mixed-race
children bore no stigma of inferiority to the Portuguese. Today Luso-Indians are viewed
as a sub-caste of Anglo-Indians. 

The Decline of Portuguese:

Denison Ross in Cambridge History of India writes: “… if one of [Turks’]
fleets had succeeded in driving the Portuguese out of their fortresses on the Indian
coast, the establishment of Christian powers in India might have been indefinitely
postponed” (27) but that did not happen. Every born person has to die and those at the
pinnacle once have to come down. So was the case Portuguese rule in India. Penrose
writes: “In so far as any one date can be taken as of prime importance in the ruin of
Portuguese empire, it is 6 May 1542, when Francis Xavier set foot ashore at Goa. From
then on the Jesuits did their worst, using every form of bribery, threat, and torture to
effect a conversion.” (14) Discussing the issue Denison Ross writes: “The ultimate
decline of Portuguese power in India was due primarily to two causes: first, the
encouragement of mixed marriages at home and abroad, and secondly, religious
intolerance. The former policy had been adopted … by the great Albuquerque, who
probably foresaw that constant drain on the male population of a relatively small country
like his own must ultimately lead to a shortage of man-power; the latter was pushed to
its utmost extreme by the zealous fervour of the Jesuits who selected Goa as their
second headquarters outside Rome, soon after the foundation of their order. The arrival
of St Francisco Xavier in India in 1542 was an event of the most far-reaching importance
and laid the foundations of the ecclesiastical supremacy in Portuguese India which
sapped the financial resources and undermined the civil administration of its Governor.”
(17-18) The famous historian and writer Teófilo Braga wrote: “there are two dates
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which signal the downfall of the nationality: 1536, when the Inquisition was inaugurated 
in Portugal, due to the instigations of the Emperor Charles V, of Spain, and with the
loss of the  freedom of conscience, silencing the poet who had most fought on its
behalf, Gil Vicente; and 1580, the national independence becomes extinct on account
of the invasion of Philip II (of  Spain) who imposed his dynastic rights.” (qtd by Alfredo
De Mello)

On the political front, the Dutch entered into an alliance with the English for
ousting the Portuguese from Kerala waters in 1619 and in 1629 the Portuguese lost a
war to Shah Jahan at Hugli (Kolkata).  Gradually the Dutch and English drove the
Portuguese from the Arabian Sea and Malabar fell to the Dutch in 1641. In 1652, Sivappa
Nayaka of the Nayaka Dynasty defeated the Portuguese and drove them away from
Mangalore. Quilon fell to Dutch in 1661, followed by Cranganore in 1662. The islands
of Bombay (later to be leased to British East India Company) were gifted to Charles II
of England as dowry on his marriage with Catherine of Portugal in 1662. In January
1663 the combined forces of the Dutch and the Zamorin of Calicut defeated the
Portuguese at Cochin.  This ended 165 years of Portuguese rule in Kerala and they
were pushed to Goa, Daman and Diu.

In 20th century Tristão de Bragança Cunha, a French-educated Goan engineer
and the founder of Goa Congress Committee in Portuguese India resisted the Portuguese
rule in Goa. Cunha released a booklet called ‘Four Hundred Years of Foreign Rule’,
and a pamphlet, ‘Denationalisation of Goa’, intended to sensitise Goans to the oppression
of Portuguese rule. In 1954 India took control of Dadra and Nagar Haveli which Portugal
had acquired in 1779.  The Portuguese rule in India came to an end on 19th December
1961 when the Governor of Portuguese India signed the instrument of surrender of
Goa, Daman and Diu against the Radio directives (dated 14 December 1961) of the
Portuguese Prime Minister Salazar and the presidential directive for adopting scorched
earth policy. However, the surrender was not accepted by the Portuguese Govt. Entire
Portugal mourned the loss and even Christmas was not celebrated with traditional gaiety.
Goans were encouraged to emigrate to Portugal rather than remain under Indian rule by
offering them Portuguese citizenship. This offer was amended in 2006 to include only
those who had been born before 19 December 1961. Salazar predicted that “difficulties
will arise for both sides when the programme of the Indianization of Goa begins to
clash with its inherent culture ... It is therefore to be expected that many Goans will
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wish to escape to Portugal from the inevitable consequences of the invasion” (Salazar
18659) The Portuguese national radio station Emissora Nacional was used to encourage
sedition and to urge Goans to resist and oppose the Indian administration. In order to
weaken the Indian presence in Goa clandestine resistance movements in Goa were
initiated and the Goan diaspora communities were urged to resist and oppose the Indian
administration both through, general resistance and armed rebellion to weaken the Indian
presence in Goa. The Portuguese government chalked out a plan called the ‘Plano
Gralha’ covering Goa, Daman and Diu, for paralysing port operations at Mormugao
and Bombay by planting bombs in some of the ships anchored at the
ports.(timesofindia.indiatimes.com) On 20 June 1964, Casimiro Monteiro, a
Portuguese PIDE (Polícia Internacional e de Defesa do Estado) agent of Goan descent,
along with Ismail Dias, a Goan settled in Portugal, executed a series of bombings in
Goa. (pressdisplay.com)

Relations between India and Portugal thawed only in 1974, when Goa was finally
recognised as part of India by Portugal. Portuguese Archbishop-Patriarch Alvernaz
who had left for Portugal soon after Goan merger and had remained the titular Patriarch
of Goa resigned in 1975. The first native-born Archbishop of Goa, Raul Nicolau
Gonçalves (who was also the Patriarch of the East Indies), was appointed in 1978
though the Portuguese ruled in India for 450 years.

Henry Louis Vivian Derozio (18 April 1809 – 26 December 1831), the poet
who wrote in English, is generally considered to be an Anglo-Indian though he comes
from of mixed Portuguese stock. Derozio is considered to be the first nationalist poet
of Modern India. His poem “To India - My Native Land” which reads as follows is
regarded as an important landmark in the history of patriotic poetry in India:

My country! In thy days of glory past
A beauteous halo circled round thy brow
and worshipped as a deity thou wast—
Where is thy glory, where the reverence now?
Thy eagle pinion is chained down at last,
And grovelling in the lowly dust art thou,
Thy minstrel hath no wreath to weave for thee
Save the sad story of thy misery!
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Well—let me dive into the depths of time
And bring from out the ages, that have rolled
A few small fragments of these wrecks sublime 
Which human eye may never more behold
And let the guerdon of my labour be,
My fallen country! One kind wish for thee!  (poemhunter.com)

However, in the light of the above mentioned historical facts it may safely be
concluded that in his phrase “My fallen country” he was lamenting the loss of Portuguese
empire to other European powers.

Notes and References:

1. Factory: In those days a factory did not mean “a building where goods are made”
but meant: “a trading centre at a foreign port or mart”. (Hobson Jobson p. 346)

2. Alfonso De Albuquerque (1453-1515) had come to India first as a naval
commander in 1503; he was the second “Governor of Portugal” in the east
(appointed in 1509; Ross 654); Saraiva (343) claims he was a Viceroy of India
though only the members of the nobility were entitled to the title of Viceroy.

3. Sati: Toeing the British line of enlightenment and humanitarian project most of
the Indian text books of history even today credit the social reform movement
of the “good-hearted English officials” and “sane and educated Indians” like
Raja Ram Mohan Roy to end “the inhuman practice of Sati despite the opposition
and pressure from the religious leaders” which culminated in the regulation of
December 4, 1829 by the then Governor-General Lord William Bentinck to
abolish the practice.

4. New Christian Portuguese: the descendants of some 70,000 Jews in Portugal
who were forcibly converted to Christianity in 1497. “Historian Jerónimo Osório
(1506-1580), tells of an agreement signed at Lisbon between the leaders of the
Jewish community and a representative of the king, whereby the Jews accepted
mass baptism and the king promised to restore their children and immovable
goods, give them privileges and honourable employment and refrain from
introducing the Inquisition into Portugal.” (Saraiva 13)
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5. Inquisition: “Inquisition may be described as an ecclesiastical tribunal for
suppression of heresy and punishment of heretics.” (Priolkar 3) “The popes,
who claimed the spiritual allegiance of all Christendom, regarded heresy as
treason against themselves, and, as such, deserving all the penalties which
sovereigns have uniformly visited on this, in their eyes, unpardonable offence.”
(Prescott 191) James A. Haught writes: “Efforts to stamp out heresy led to the
establishment of the Holy Inquisition, one of mankind’s supreme horrors. In
the early 1200s, local bishops were empowered to identify, try, and punish
heretics. When the bishops proved ineffective, traveling papal inquisitors, usually
Dominican priests, were sent from Rome to conduct the purge.” (55) Lord Acton
writes: “The principle of the Inquisition was murderous. ... The popes were not
only murderers in the great style, but they also made murder a legal basis of the
Christian Church and a condition for salvation.” (qtd by James A. Haught 62)
While its ostensible aim was to preserve the Catholic faith, the Inquisition was
used as an instrument of social control against Indian Catholics and Hindus and
also against Portuguese settlers from Europe (mostly New Christians and Jews
but also Old Christians). It also was a method of confiscating property and
enriching the Inquisitors.

The ‘Holy Office’, as it called itself, settled in the palace of the Adil Khan,
being occupied by the Portuguese Viceroys in Goa up to 1554. The palace was
modified with a chapel, halls of entrance, the hall of audiences, house of
despacho, residence of the first inquisitor, house of secret, house of doctrine,
any number of cells, and other special ones: of secret, of penitence; of perpetual
confinement; of the tortures, all this within a great building which had a thick
outer wall of seven spans (1.5 mts). The Palace of the Inquisition was pointed
out in awe by Goans, who called it Orlem Goro or Big House, with two hundred
cells. The Inquisition in Goa, on account of its rigors, was reputed to be the
worst of the existing inquisitions in the catholic orb of the five parts of the
world, as felt unanimously by national and foreign writers. The enormous Palace
that had housed the Inquisition for 252 years was demolished in 1829, and
there are no traces of it except for some mounds of bricks and stones.

Many kinds of torture of which some are being mentioned here were practiced
by the Inquisitors: 1) The torture by rope consisted of the arms being tied
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backwards and then raised by a pulley, leaving the victim hanging for some
time, and then let the victim drop down to half a foot above the floor, then
raised again. The continued up-and-down movement dislocated the joints of
the prisoner who cried horribly in pain. 2) In the torture by water the victim was
made to lie across an iron bar and was forced to imbibe water without stopping.
The iron bar broke the vertebrae and caused horrible pains, whereas the water
treatment provoked vomits and asphyxia. 3) The victim was hung above a fire
in the torture by fire; it warmed the soles of the feet, and the jailers rubbed
bacon and other combustible materials on the feet. The feet were burned until
the victim confessed. The house of torments was a subterranean grotto so that
other might not hear the cries of the wretched. Many a time, the victims died
under torture; their bodies were interred within the compound, and the bones
were exhumed for the ‘auto da fe’, and burnt in public.

6. “Beggars’ Law” in Portugal: A J R Russell-Wood writes on the issue: “From an
early date, overseas territories had been regarded as suitable repositories for
undesirables of metropolitan Portugal: convicts, New Christians, gypsies, and
even lepers. Reference has been made to the use of Lançados in West and East
Africa, but they were to be found as far away as Fukien coast of China. Exile
(degrêdo) from Portugal could be to the Atlantic Islands, … or even Portuguese
India. There was ranking of places of exile from the acceptable to least desirable:
… Brazil, Maranhão, and India, held little hope of return to Portugal.” (106)
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MY LANGUAGE, MY LORD!
Barriers of Language in the Province of Law and Justice

Dr. J.P. Mishra1

1. Language and the Man

It is believed that the language of man in ancient times was pictographic, that is
to say, after he started expressing himself through gestures. When pictures became
ineffective to express his emotions, man moved to other finer forms of pictures like
letters. Letters used by modern man must have born out of those primitive letters used
by ancient man. Unfortunately, barring a few claims by historians, we are yet to decipher
the ancient scripts used by man in say Harappa or Indus Valley civilizations.

Even after man had evolved the letters and the language that we understand
today, for example, Sanskrit, for several centuries man preserved the literature created
by him through memory and passed it to next generations orally (the tradition of hearing
and memory, the shruti smriti parampara)2. It took him several more centuries before
he started writing on stones and leaves and parchment of trees and the like. Finally,
with the technique that helped him prepare the paper, man succeeded in writing in a
way which could be preserved for posterity.

Since we speak with the help of our tongue, therefore the tongue is the main
tool for speech which is the foundation of language. This truth is reflected in the fact
that tongue is used in the sense of language. The language that is most natural for man
is often called his mother tongue, and the one which he uses as link language is lingua
franca, and so son.

Through his mother tongue, man can communicate effortlessly, and most

1. Associate Professor, Department of Law, University of Allahabad, Allahabad.
2. Lord Krishna says: "I told this yoga vidya to Sun, Sun to Manu, and Manu to Ikshwaku. Thus

obtained through tradition, parampara, this yoga was learnt by the Rishis, and declined with the
passage of times."
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powerfully. This is why two men find it easier to communicate to each other if they
speak the same language than when they speak two different languages. Commonality
of language often creates sympathy for each other, induces a sense of affinity for the
other and, finally, leads to better understanding of each other paving the way for long
lasting and sincere relations.

Moving a step further, a man is often also known by the language he speaks e.g.
Hindi, Arabic, Persian, English, Russian, French, Japanese, German, Tamil, and Marathi
et al. The use and understanding of one's language give man respectability among those
speaking and using the language. The language then becomes a defining factor of one's
sense of decency. This is why we often hear one say: his was the language of a gentle
man, a rustic, a criminal, a saint, etc. In the larger sense, language becomes an inalienable
element of one's personality.

Parliament which is the keeper of the conscience of the common man is also
regarded as a place that maintains the decency of language even as the followers of
various political ideologies present their own views on subjects of discussion, often
showing bitterness and opposition towards the views of others. The moment they appear
to cross the limits of propriety of language, they are warned by the Presiding Officer of
the House not to repeat such objectionable language, and that portion of their speech is
expunged from the proceedings. It is thus that when the word parliamentary is used
with the word language, the former means proper or decent, e.g. 'He used a parliamentary
Language'.

Finally, the surest way to come closer to one's heart is to know, use and speak
his language. Language thus becomes a binding force in human relations. Knowing
one's language means to a large extent knowing one's faith, ideals, literature, traditions,
etc which combined together induce a sense of familiarity with the person whose
language it is. The former who has endeavoured to know this language becomes worthy
of love and respect of the former (whose mother tongue it is).

On the other hand, where one party does not know the language of the other, the
communication is made often with the help of some interloculor or authentic translations
of one language into other; thereby leaving a good scope of confusion, and
misunderstanding. In extreme cases where one's language seems Greek and Latin to
the other the former expresses his frustration, in the words of Ghalib :
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"O Lord! Neither has he understood nor will he ever understand what I say.
Either bless me with some other language or him with some other heart."

2. Man and the Law

Man has always lived under a law irrespective of whether he knew it or not.
Although some philosphers would make us believe that there was no law in the beginning
and only the might was right1, yet the fact can hardly be denied that even then man was
subject to certain laws of nature as is reflected in Aquinas' theory in the West or the
philosophy of Sanatan Dharma in India. Aquinas felt that there is an eternal law to
which the human frame has been subjected by some superhuman legislator2. The Lord
of lords and the Nature are primordial; says Gita, adding that through His illusion,
maya, the Almighty keeps moving all physical beings-which indeed includes all life
forms in the Universe-in the same way in which some controls things placed over a
machine.3

Under Indian philosophy man, is born, grows, ages and finally meets his end,
all under the provisions of Dharma, the eternal law. All actions or inactions or specific
actions are subject to this highest law.4 It is not less interesting to note that under Sanatan
Dharma, the will of the Sovereign.5 On a practical plane, one's actions are often attributed
to the cause-action principle. Jhering says: Every human conduct is governed by a
'because', that is purpose6. For example, we go to school becaus we want to study; we
study because we want to get knowledge; and so on.

Man's actions are guided broadly by two sets of laws, namely, positive law, and
moral laws. There is a number of scholars including Thomasius, Kant, and others who

1. Hobbes, Elements of Law, ed. F. Tonnies (Cambridge, Eng., 1928), pt. I, ch. Xiv. 2-5, as quoted by
Edgar Bodenheimer, Jurisprudence, (Universal, 2011), ch. III, 10: homo homini lupus (each man
is a wolf to every other man); bellum omnium contra omnes (everybody is at war with everybody
else).

2. Aquinas, Summa Theologia, quoted by RWM Dias, Jurisprudence (Lexis nexis, 2013), p 472.
3. See, Bhagavadgita, ch. xiii-19; and ch. xviii-61.
4. Ibid, ch. iv-17, 18.
5. Law is the command of sovereign backed by sanctions : Austin.
6. See, Jhering, Law as Means to an End, quoted by RWM Dias, Jurisprudence (Lexis Nexis, 2013),

p. 424 : "The stone does not fall in order to fall, but it must fall, but its support is taken away; whilst
the man who acts does so, not because of anything but in order to attain to something."
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feel that man's external conduct is governed by positive law (which they simply call
law) whereas his internal conduct is regulated by morality1. Notwithstanding the fact
that the naturalists would always advocate for the supermacy of morality over law
(positive law, that is) and otherwise, there is no denying the fact that man's conduct is
always governed by a law.

The point, however, has been driven home most forcibly by Ronald Dworkin, a
great natural philosopher of the twentieth century when he says: "We live in, and by the
law."2 Law in fact has become not only an index of our development as a nation but
also a vector of our social progress. The more we advance as a nation the more laws we
make for regulating our activities in those newly occupied territories of human endeavour.
Likewise, the more we progress as society the more laws we make to keep our conduct
confined to the limits of decency and reason.

Law without exaggeration is the most reliable factor to characterise us as a
society vic-a-vis other societies; and the foremost indicator of our status as a nation. It
keeps a vigil on us each moment; and pervades us. Today, we cannot safely imagine a
field of human action to be without law since in all probability the said field is either
directly covered by law or indirectly so. For example, when we had no specific law on
environment as such, the issues related thereto were taken care of in the light of relevant
provisions of say, Indian Penal Code3, Criminal Procedure Code4, the Constitution of
India5, and the like.

the relation between man and the law bears a certain degree of reciprocity in
that sometimes man changes the law while at others the law modifies the man's
behaviour6. The first category consists of laws that we need with increasing pace of

1. See, Edgar Bodenheimer, Jurisprudence (Universal, 2011), p. 291. Theory initially igven by
Thomasius was later developed by Kant; and is famously known as Kantian Morality.

2. See, Dworkin, The Law's Empire, The Perfect.
3. For examples Sections 268-290, IPC dealing with public nuisance were frequently resorted to in

matters related to environmental pollution. So were the principles of nuisance, negligence, etc
under law of tort.

4. Sections 133-34, 144, etc. of The Code of Criminal Procedure.
5. For example, Articles 14, 19, 21, 32, 48-A, 51-A(g), 226, etc. of the Constitution of India.
6. The legislation related to social justice is the result of social pressure, while the anti-suttee law is

the efffort of the lawmaker to regulate social behaviour. Examples abound.
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development as a nation; and the second when the law takes the social evils head on
and tries to eradicate them. Thus not only the individual but also the social and national
life of man now stands pervaded by law.

Now, it appears that man and law are made for each other; and to a great extent,
it is really so with, however, but one rider, that is, the law is made for man and not the
vice versa. Hence while the relation of man and law is very deep, we have not to lose
sight of the fact that the first and foremost role of law is to serve the interest of man in
all its forms. It is thus that the law even if technically sound stands the risk of becming
obsolete when it is found failing in its singular duty, namely, the protection of human
interests.

3. Language of Law

The language of law, to say the least, is the language of common man. This,
however, is easier said than understood. For the purpose of law, a common man is a
man of average prudence and, above all, a man of reason. Hence this common man is
otherwise also known as the reasonable man. A common man who will henceforth be
referred to as reasonable man is one who knows and obeys all law. Conversely, what he
does or does not do (that is, abstains from doing) is perfectly lawful. It is thus that we
often say the law is but the common sense codified. Needless to say, the word 'common
sense' here stands for the 'sense of common or reasonable man'.

Reasonable man is more ideal than real. He provides all standards of lawful
behaviour through his own conduct in varying sets of situations; at least this is what the
law shall always presume. If one's conduct either oversteps or falls short of that of a
reasonable man in a particular set of circumstances, he is likely to be punished1.

The jurisprudents have forced ordinary mortals to step into the shoes of the
reasonable man. Since the reasonable man knows all law, they would argue, everyone
else also ought to; meaning thereby that such a one cannot plead ignorance of law as a
defence. Now, knowing how tough it it is for one to know even one piece of legislation
correctly, it may be easily appreciated how practically impossible it would be for one to
know all law. Alternately, it is like asking for the impossible from a human mind that it

1. See Ss 96-106, IPC, related to defence of person and property.
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must of necessity understand the nuances of all law.

The irony is that the language of law is all but understandable to common man.
It takes honourable judges several years and, sometimes, decades to decipher true
meaning of words law uses. In a country like ours where a majority of people does not
know even its dialects correctly, the proceedings of a court of law are conducted either
in the language of the State or in English.1 This is not to suggest that proceedings be
started with the help of one's dialect but simply to remind ourselves that it would be
grave injustic to common man if his conduct were examined in the light of law the
words whereof he does not know or through a procedure the language whereof he does
not appreciate.

While talking of an ideal man it is equally essential to think of a real man. It is
irony of the modern law that even after he has served the punishment awarded to him,
a 'convict' often does not know the crime which, according to the verdict of the Court,
he had once committed. This has resulted into a situation where those who do not know
either the law or the procedure meekly submit before the verdict of the Court whereas
the ones knowing the law and procedure both try to go scot-free by exhausting all
possible chances of appeal or review made available by the law.

4. Law and Justice

Law is the standard by which we measure the correctness or otherwise of one's
conduct. This job is specifically assigned by the Constitution to a court of law. This
means that only a court of law can say whether one's conduct is in accordance with law
or not. In order to avoid the awkward situation of one and the same matter between the
same parties being fought at more than one court at a time, there is distinct division of
jurisdictions for courts at each level: district and States, besides the apex Court whose
jurisdiction extends to the entire territory of India. In case of the apex Cour, if it comes
to the notice of the Court that several cases involving the same point of law are pending
in different High Courts, it can transfer all such cases to itself; and may either finally
dispose of the case or decide only the legal point involved and send back the case to the

1. Article 348 provides that all proceedings in the Supreme Court and High Courts and all laws to be
made by Parliament and State legislatures shall be in English. In a State, Hindi or any other language
may also be used for the proceedings or legislations, but High Courts are not obliged to use such
languages other than English in their judgment, decree or order passed by them.



The Journal of Indian Thought and Policy Research / March-September 2017 / 43

respective High Court to dispose of the case.1 A similar provision is there for High
Court in respect of cases pending in different courts under their jurisdiction in case
they involve a common subject matter to be decided.2 Also, several principles of law
have been developed to prohibit wrongful prosecution, misuse of the procedure of a
court of law, and to decide a matter already decided (res judicata); besides a number of
other safeguards provided under the Constitution3.

The goddess of justice is shown blind-folded to convey the message that justice
is administered strictly in the light of law. In other words, this goddess is, so goes the
metaphor, blind to any other factor related to a case, namely, who the aggrieved or what
the people's perception about the aggrieved is, etc. Thus everybody is equal before her
in the sense that he ought to behave according to law, failing which he shall be punished.
In the constitutional law, we read such notions as 'equality before law' or 'equal protection
of laws' to assert that the protection of law is equally available to one and all since each
one is equal to other sin the eys of law4.

Justice is administered in the light of law applicable to the case at hand. In the
absence of law, the courts go for customs or traditions prevalent among the communities
to which the parties belong. In Britain, we know, such practices resulted into what we
term as Common Law Courts whereas the courts which later came into existence
following the rules of equity were called Equity Courts. Sometimes, the courts seek
guidance from judgements of higher courts which we call judicial precedent and which
too acts as law in appropriate cases5. The point is almost undeniably true that some or
the other form of law is a prerequisite of justice. The Constitution of India defines 'law'
under Article 13 :

13(3) In this article, unless the context otherwise requires:-

1. See, Article 139-A (Power of the Supreme Court), ibid.
2. See, Article 228 (Power of the High Court), ibid.
3. For example, Articles 20, 21 and 22 in particular, besides other fundamental rights.
4. Article 14 of the Constitution : "State shall not deny to any person equality before the law or the

euqal protection of the laws within the territory of India."
5. This is based on the maxim stare decisis meaning preserve what has been decided.
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(a) "law" includes any Ordinance, order, bye-law, rule, regulation,
notification, custom or usage having in the territory of India the force of law;

.....................

Since law is the deciding factor for justice, it automatically implies that a sound
law will produce a sound justice whereas a not so good law may lead to injustice. A
society is also evaluated according to the law that governs it: a developed society has a
sounder law than what a developing society has. This may be explained in other way
also by saing that since the law takes care of man's actions or inactions in various fields
of endeavour, a dynamic society will certainly have laws governing man's actions in
those diverse fields of activity while a static society may have limited spheres of its
activity and hence the laws limited to those few traditional fields. Thus law is an index
of social awareness and growth.

The law that we talk of is often taken to be law that is distinct from morality.
Although it is true that the legal discourse has its origin in the treasures of morality of
which natural law philosophy is an off-shoot, yet the later schools which were born out
of a reaction to natural law philosophy abhor morality. Extremists like Austin go to the
extent of saying that morality must be banished from the province of jurisprudence; but
more lenient positivists like Hart admit that law cannot have any content and that it
should have some shared morality: human vulnerability, limited resources, limited
altruism, approximate equality of persons, and limited understanding.1

A good law therefore must have certain desiderata. Fuller sees them as
intelligibility, generality, prospectivity, reasonableness, possiblity of obeisance, un-self-
contradictoriness, constancy through time, and congruence with official action. He
regards these characteristics as the ingredients of inner morality; in contradistinction to
what he termed as external morality-the lofty ideals that law aims to achieve.2

In our ancient legal system in India, Dharma was the ultimate law for one and
all which was, for the more part, couched in moral words. Dharma is a holistic concept
which takes care of everything everywhere and at every time. That overarching nature

1. See, Dias, op cit. p. 493.
2. Ibid, p. 492.
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one cannot find in religion which is confined to certain activitie of human beings.

At present India is not governed by either the supreme law, or dharma, or any
religion; but by her Constitution which is the law of the land and to which every other
law, be it in whatever form, has to subscribe. Though we are still not in a position to
deny that the morality reigns where law can be of little effect; we mean only statute law
when we use the term 'law'. Morality governs our inner world whereas law does the
outer world. Taken together statute law and moral law complete the picture of the law
of which Dworkin says: 'we live in, and by, the law'. Morality governs our inner world
whereas law does the outer world. Taken together statute law and moral law complete
the picture of the law of which Dworkin says: 'we live in, and by, the law'. Thus the
man is always subject to the dictates of law or, as those like Dicey would say, he is
under the rule of law.

However, the truth needs to be reiterated that all law is made for man. The end
of law is to see man in his most sublime form. It aims at helping the man to be his best.
This is why the soundest Interpretation of law should always be in the interest of man.
It certainly does not mean that such an interpretation must of necessity result in monetary
benefits or physical comfort for him. On the contrary, it may be painful for him for
example when he is sentenced to a term of imprisonment or to death; but even then the
notion of justice makes us believe that such a jail term or capital punishment is adjudged
to be in his own interest keeping in view the nature of offence committed by him and
the law on the point. This is probably why the sentence is 'awarded' no matter how
bitter its consequences might be. Justice without law then is to be regarded as nothing
but miscarriage of justice. If law provides a basis to the justice; the justice in turn
acdords meaning and sanctity to the law.

5. Language of the Court

Even today, in essence, the language of the Supreme Court and High Courts is
English. In famous case of Madhu Limaye v. Ved Murti, request of one of the interveners,
who insisted on speaking to the apex Court in Hindi, was rejected because the language
of the Court was English.1

1. AIR 1971 Sc 2481.
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It is a matter of common experience that the words create their impact on our
minds and hearts to a degree that is proportional to our undersanding of the words in
question. This is so because it is the signals emanating from the brain that leave the
impact on us like pain and agony, joy and happiness, or love and hatred in a particular
case.

Therefore it can be safely said that there is a halo of each word, courtesy Hart1,
having the umbra and penumbra of its various meanings-settled as also unsettled-which
are imaged on one's mind and the after-effect whereof is received later by our body or
a part of the body, say, heart. Needless to say, the impression of the most popular of
familiar meaning of the word happens to be the strongest and long lasting.

Since the judge speaks in the language which more often than not happens to be
Greek and Latin to the parties, he is far from successful in conveying his ideas to the
parties concerned about their rights. The parties in turn are at their wit's ends thinking
how to put their version of things in a way that makes the judge appreciate the
complexities of the case at hand. It is an irony that one whose rights are at stake is not
in a position to present his case in a language that he understands, and can express
himself in the best. Thus he is reduced to a mute spectator of the proceddings remaining
preplexed as to which way they will go.

It is thus that the justice that it administered to him by the court in language
foreign to him falls short of convincing him as to either its accuracy or relevance. He
has nothing fall back upon but his desitny and the God's will. He is thus forced to
accept, in most of the cases, whatever he gets in the name of justice. Very few, if at all,
muster the courage to prefer an appeal because despite the financial aspects related to
litigations, there is the crisis of language deepening more and more as we move to
higher judiciary2.

This is not to suggest that the justice delivery system is throughly inefficient or
that it has always worked to the dissatisfaction of the litigants; but to drive the point
home that there is a good possiblity that the justice that is administered sometimes
appears only partly just or, whose, fairly unjust to the parties. Sometimes this impression

1. See, Dias, op. cit. p. 352: he (Hart) subscribes to the view that a word possesses not a 'proper
meaning', but an inner 'core' of agreed applications surrounded by a 'fringe' of unsettled applications.

2. See, f. n. 16, supra, related to Article 348.
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may be created due to the use of a language by the court which the litigant seldom
understands:

Says the Judge, looking through his nose,
Most clearly but very severely,
Law is as you know I suppose.
Law is as I have told you before,
But let me explain you once more,
'Law is the law'.1

6. Translated Justice

In such a scenario, as stated above poetically, the litigant looks askance and has
nobody but his lawyer to turn to. Right from the beginning of the proceedings the
accused stands in the need of a translated text of say, the charges against him, the law
concerned, the purported evidences, etc. At the other extreme is the language that he
knows and through which alone can he express himself. Whatever he asserts has to be
communicated with the help of his lawyer to the judge who is to decide the case. The
situation is most tragic when during the cross examination the questions put up to the
accused are not perfectly appreciated by him and the answer presented by him more
often than not create an impression in the mind of the judge which is furthest removed
from the reality.

Legal History tells us that in the famous Nand Kumar's trial, the accused could
not fully understand the questions posed to him in English since his mother tongue was
Bengali; and it is felt by most of the observers that was a principal reason of the verdict
going against Nand Kumar, the accused2.

The realists like Gray and Holmes would make us believe that laws are there to
befool the common man since the justice comes not so much in the light of law but out

1. W.H. Auden in "Law Like Love". This poem is reproduced on the basis of memory. Therefore
some words or sequences thereof may not be exactly as they are found in the original. The intention
here is to roughtly convey the fact that even after much is said and done in the name of law in the
courts, the law is never more than an illusion for the aggrieved in most of the cases.

2. See, M.P. Jain, Indian Legal History (Tripathi, Bombay): and V.D. Kulshrestha, Landmarks in
Indian Legal History (EBC, Lucknow).
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of the judge's conviction of what the law is. "Law is what a judge says" declares Gray
trying to give an impression that judge's mind and understanding are central to the
administration of justice. Even the followers of other schools of law admit that there is
a grain of truth in what realists say though they exaggerate it to some degree. Be it as it
may, the fact can hardly be denied that if the accused has failed to make the judge
understand his case fully, he has only half chance of getting justice if at all he has.

Same is the situation with the accused who gets the verdict translated by his
counsel and is not fully convinced by this 'translated' justice since the barriers of language
come in the way of communication and fail to evoke a response which they would have
if they were expressed in the language best known to the accused. As to the translation
of a thing from one language to the other, it is indisputable that with each translation
we move farther from the original expression thereby diminishing the chances of natural
impression in the mind of the ultimate receiver, in this case the accused.

7. Conclusion/Suggestions

The Constitution emphasises that the Central government should make all out
efforts to promote the use of Hindi language1 and script after declaring that Hindi in
Devanagari Script should be the language of the nation.2 The Constitution provides a
reasonable space to all regional languages one or more of which are spoken by the
people in a state.3 It makes sufficient concessions for use of more than one language
officially in a state; provides them an option to make any language their language of
official communication. Not only this, the Constitution also takes care of the language
of minorities in a state.

Through fundamental rights also, the Constitution guarantees us the right to
choose our language and preserve it for our welfare. Sometimes, it is done by ensuring

1. Article 351, ibid.
2. Article 343, ibid.
3. Articles 345-7, ibid. Article 345 empowers trhe states to adopt Hindi or a regional language for

official use; Article 346 states that two or more states to choose Hindi as the language for their
official communication; and Article 347 provides that the President on demand may direct a state
that a language spoken by a section of people in that state should also be officially recognized
throughout the state or any part thereof for certain specified purposes.
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1. Article 19(1)(a)
2. Article 29, Ibid.

the freedom of expression which alternately means ensuring one's right to choose one's
own language since it there that he can express himself the best.1 However, explicitly it
guarantees one's right to preserve one's own culture, language and script.2 Thus it seems
that Constitution is very much alive to the fundamental role of language in expression
and communication of thoughts.

However, the picture of language on the real plane is not as rosy as it seems to
be. As has been pointed at the outset, the literacy rate in the states as also overall
illiteracy rate leaves us much to ponder. It also concerns us that so long as the common
man does not get the strength of language and expression, he cannot either appreciate
his rights and duties nor can he fight meaningfully for these.

In the light of above, the only suggestion that may be forwarded is, sincere
efforts should be made to literate the real average person, not in a notional but also
legal sense; and laws simpler.

*****
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Øepeeleb$e keâe DeeOeej : DeeefLe&keâ efJekesâvõerkeâjCe
[e@0 FvogMesKej lelheg®<e1

hebef[le oerveoÙeeue GheeOÙeeÙe ØeÛeefuele DeLeeX ceW DeLe&MeeŒeer veneR Les~ Jes YeejleerÙe ke=âef<e hejbheje kesâ Ssmes
DeeOegefvekeâ efÛeblekeâ nQ efpevneWves je°^erÙe hegveefve&cee&Ce kesâ efJeefJeOe DeeÙeeceeW hej cetueieeceer efJeÛeej keâjles ngS osMe keâes Skeâ
veF& efoMee Øeoeve keâer~ Jes cenelcee ieebOeer keâer lejn meceepe-jÛevee hej efJeÛeej keâjles nQ, jepeveerefle hej efJeÛeej keâjles nQ,
Oece&-mebmke=âefle hej efJeÛeej keâjles nQ, DeLe&veerefle hej efJeÛeej keâjles nQ~ Jes nj DeefOe‰eve hej Fme YeeJe mes efJeÛeej keâjles
nQ efkeâ pees lelJe YeejleerÙelee keâes De#egCCe jKe mekeâlee nes Gmekeâe Debieerkeâej Deewj pees lelJe Yeejle keâes Fmekeâer henÛeeve
keâes efcešekeâj heefMÛece keâe Ùee DevÙe efkeâmeer osMe keâe DebOeevegÙeeÙeer yeveelee nes Gmekeâe Øeeflekeâej~ oerveoÙeeue peer Gme
Âef° keâe Yeer Øeefle<esOe keâjles nQ pees Yeejle keâes heerÚs keâer Deesj ueewšeleer nes~ Gvekeâe mhe° cele nw efkeâ, ‘‘nce Yeejle keâes
ve lees efkeâmeer hegjeves meceÙe keâer ØeefleÛÚeÙee yeveevee Ûeenles nQ Deewj ve ¤me Ùee Decesefjkeâe keâer Devegke=âefle~’2

YeejleerÙe ceewefuekeâlee keâes megjef#ele jKeles ngS oerveoÙeeue peer ves ‘DeLee&Ùeece’ hej efÛebleve efkeâÙee Deewj Fme meboYe&
ceW ÙeLeeJemej efpeve cenlJehetCe& yeeleeW keâe GuuesKe GvneWves efkeâÙee nw Gve hej Âef°heele keâjvee ÙeneB ØemebieesefÛele nesiee~
Jes keânles nQ efkeâ, ‘‘nceW mJeerkeâej keâjvee nesiee efkeâ Yeejle keâer DeeefLe&keâ Øeieefle keâe jemlee ceMeerve keâe jemlee veneR nw~
kegâšerj GÅeesieeW keâes YeejleerÙe DeLe&veerefle keâe DeeOeej ceevekeâj efJekeWâefõle DeLe&JÙeJemLee keâe efJekeâeme keâjves mes ner osMe keâer
DeeefLe&keâ Øeieefle mebYeJe nw~’’3

‘‘kesâvõerÙe JÙeJemLeeSB ceeveJe keâes ceeveJe ve ceevekeâj Gmekesâ Skeâ ‘šeFhe’ kesâ meeLe JÙeJenej keâjleer nQ~ FveceW
ceeveJe keâer efJeefJeOeleeDeeW Deewj efJeMes<eleeDeeW kesâ efueS keâesF& mLeeve veneR~ heâuele: Jes Gmes TBÛee G"eves kesâ mLeeve hej Skeâ
ceMeerve keâe hegpee&’ cee$e yevee osleer nw~ Gmekeâe Dehevee JÙeefòeâlJe cej peelee nw~ Dele: efJekeWâõerkeâjCe ner nceejer mebmke=âefle
kesâ Devegketâue nw~’’4

nce osKeles nQ efkeâ oerveoÙeeue peer cetue ¤he mes efJekesâvõerke=âle DeLe&JÙeJemLee kesâ he#eOej nQ~ ØeMve G"lee nw
efkeâ Yetceb[ueerkeâjCe Deewj JewefMJekeâ yeepeej JÙeJemLee kesâ Fme ØeÛeC[ meceÙe ceW peneB meejer DeLe&JÙeJemLeeSB Je=nòej

1. 6-S, efJeMJekeâcee& veiej le=leerÙe, cenejeveer heâece&, ogiee&hegje, peÙehegj-18
2. DeeOegefvekeâ Yeejle kesâ efvecee&lee : heefC[le oerveoÙeeue GheeOÙeeÙe-[e@0 censMe Ûebõ Mecee&, he=‰ meb. 123
3. hetJeexòeâ, he=‰ meb. 50
4. je°^efÛebleve : heb0 oerveoÙeeue GheeOÙeeÙe, ueeskeâefnle ØekeâeMeve, ueKeveT, he=‰ meb. 93
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meòeekeWâõeW mes mebÛeeefuele nes jner neW, JeneB efJekesâvõerke=âle DeLe&JÙeJemLee keâe keäÙee DeLe& nw? oerveoÙeeue peer keânles nQ efkeâ
efJekesâvõerkeâjCe nceejer mebmke=âefle kesâ Devegketâue nw; lees keäÙee oerveoÙeeue peer kesâ efueS Ùen ØeMve cee$e mebmke=âefle keâer j#ee
keâe ØeMve nw DeLeJee efkeâmeer Je=nòej ceeveJeerÙe GösMÙe keâer hetefle& kesâ efueS Jes Ssmee keânles nQ? Jemlegle: oerveoÙeeue peer
ÙeneB efpeme mebmke=âefle keâer yeele keâjles nQ Ùen Jener YeejleerÙe mebmke=âefle nw pees ceveg<Ùecee$e keâer meòee Deewj Deefmcelee keâe
mecceeve keâj Gmes mJeleb$e efJekeâeme keâe DeJemej Øeoeve keâjleer nw~ Jes cenmetme keâjles nQ efkeâ DeeefLe&keâ kesâvõerkeâjCe ceveg<Ùe
keâer efJeefJeOeleeDeeW keâes ve° keâj jepÙe JÙeJemLee keâes DeefOeveeÙekeâJeeo keâer Deesj ues peelee nw~ Ùen ceveg<Ùe kesâ ueeskeâleebef$ekeâ
mJeYeeJe kesâ Øeefleketâue nw, Ûeens ueeskeâleb$e keâer DeeÌ[ ceW ner keäÙeeW ve efkeâÙee ieÙee nes~ Skeâ DevÙe mLeeve hej oerveoÙeeue
peer DeeefLe&keâ efJekesâvõerkeâjCe keâes nceejer mJeleb$elee mes peesÌ[les ngS Skeâ cenlJehetCe& yeele keâer Deesj mebkesâle keâjles nQ :

‘‘DeeefLe&keâ #es$e ceW mJeleb$elee meceehle ngF& lees jepeveereflekeâ #es$e ceW Yeer meceehle nes peeleer nw~ meceepeJeeo Deewj
Øepeeleb$e meeLe-meeLe veneR Ûeue mekeâles~ meÛÛes Øepeeleb$e keâe DeeOeej DeeefLe&keâ efJekeWâõerkeâjCe ner nes mekeâlee nw~ Dele:
efmeæeblele: nceW Úesšs-Úesšs GÅeesieeW keâes ner Deheveevee ÛeeefnS~’’1

ÙeneB Ùen mhe° nes peelee nw efkeâ oerveoÙeeue peer DeeefLe&keâ mJeleb$elee keâes keäÙeeW Flevee cenlJe osles nQ Deewj
DeeefLe&keâ mJeleb$elee keâes efveieue peeves Jeeueer JÙeJemLee, meceepeJeeo keâe Øeefle<esOe keäÙeeW keâjles nQ~ Jes efveefJe&Jeeo ¤he mes Ùen
ceeveles nQ efkeâ ceveg<Ùe keâer DeeefLe&keâ, mJeleb$elee meceehle nes peeves hej Gmekeâer jepeveereflekeâ mJeleb$elee Yeer meceehle nes peeleer
nw Deewj Ùen DeeefLe&keâ mJeleb$elee DeeefLe&keâ efJekesâvõerkeâjCe kesâ Éeje ner mebYeJe nw~ DeeefLe&keâ efJekesâvõerkeâjCe ueIeg-kegâšerj
GÅeesieeW mes ner hevehelee nw~ Fme Øekeâej oerveoÙeeue peer efJekesâvõerke=âle JÙeJemLee keâes nceejer mJeleb$elee kesâ ner Skeâ DeeÙeece
kesâ ¤he ceW osKeles nQ~ Jes Ùen Yeer osKeles nQ efkeâ kesâvõerke=âle JÙeJemLeeSb efpeme JÙeefòeâ-mJeeleb$Ùe keâer yeele keâjleer nw Jen
meceepe kesâ efMeKej mlej kesâ JÙeefòeâ keâer mJeleb$elee keâes ner megefveefMÛele keâjleer nw ve efkeâ meceepe kesâ efveÛeues heeÙeoeveeW hej
KeÌ[s meJe&meeOeejCe veeieefjkeâ keâer mJeleb$elee keâes~ FmeerefueS Jes Skeâ efšhheCeer keâjles nQ efkeâ, ‘‘JÙeefòeâ keâer mJeleb$elee
meJe&ØeLece nw~ peye šeše-efyejuee, JÙeefòeâ-mJeeleb$Ùe cegòeâ ØesjCee keâer yeele keâjles nQ lees Gmekeâe DeefYeØeeÙe neslee nw, Gvekeâer
Deheveer mJeleb$elee, Gvekesâ keâejKeeveeW ceW iegueece yeves ngS ueeKeeW-keâjesÌ[eW cepeotjeW keâer mJeleb$elee veneR~ nceW lees ueeKeeW-
keâjesÌ[eW ceeveJeeW keâer mJeleb$elee keâe efJeÛeej keâjvee nw~ Meefòeâ Ûeens Jen jepeveereflekeâ nes Ùee DeeefLe&keâ, keWâõerkeâjCe mes
JÙeefòeâ-mJeeleb$Ùe meceehle nes peelee nw~’’2

oerveoÙeeue peer peye DeeefLe&keâ mJeleb$elee keâer yeele keâjles nQ lees Jes Fme Deesj Yeer mepeie Deewj meeJeOeeve jnles
nQ efkeâ Ùen mJeleb$elee Debeflece heeÙeoeve hej KeÌ[s JÙeefòeâ lekeâ keâes Meeefceue keâj heeleer nw DeLeJee Meer<e&mLe ueesieeW
(Creamy Layer) keâes ner Útkeâj efvekeâue peeleer nw~

5. je°^efÛebleve : heb0 oerveoÙeeue GheeOÙeeÙe, ueeskeâefnle ØekeâeMeve, ueKeveT, he=‰ meb. 80
6. je°^efÛebleve : heb0 oerveoÙeeue GheeOÙeeÙe, ueeskeâefnle ØekeâeMeve, ueKeveT, he=‰ meb. 78
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kesâvõerke=âle DeLe&JÙeJemLee GheYeesie keâer DeefOekeâlece meercee, Devleje&°^erÙe Deeoeve-Øeoeve, Devleje&°^erÙe ØeeflemheOee&,
Devleje&°^erÙe ßeceMeefòeâ Deewj Devleje&°^erÙe hetBpeer Deeefo hej efveYe&j nw, peyeefkeâ efJekesâvõerke=âle DeLe&JÙeJemLee GheYeesie keâer
vÙetvelece meercee, mLeeveerÙe Deeoeve-Øeoeve, mLeeveerÙe ØeeflemheOee&, mLeeveerÙe ßeceMeefòeâ, mLeeveerÙe hetBpeer Deeefo hej efveYe&j
nw~ kesâvõerke=âle DeLe&JÙeJemLee ceW nesves Jeeuee Mees<eCe Yeer Devleje&°^erÙe mlej hej mebheVe neslee nw efpemekeâe efveoeve efkeâmeer
Yeer Meesef<ele osMe kesâ neLe ceW veneR jnlee Deewj ogye&ue DeLeJee DeefJekeâefmele osMe meyeue DeLeJee efJekeâefmele osMe Éeje
DeefveJeeÙe&le: Mees<eCe keâe efMekeâej neslee nw~ peyeefkeâ efJekesâvõerke=âle DeLe&JÙeJemLee ceW nesves Jeeuee Mees<eCe Yeer mLeeveerÙe mlej
hej ner neslee nw Deewj efpemekeâe efveoeve DeefveJeeÙe&le: Gme osMe DeLeJee jepÙe kesâ neLe ceW ner jnlee nw~ yeÌ[s SJeb Yeejer
Yejkeâce GÅeesie efJeosMeer hetBpeer, efJeosMeer efveJesMe, efJeosMeer lekeâveerkeâer, efJeosMeer ßeceMeefòeâ, efJeosMeer ueeYeebMe hej efveYe&j
nesles nQ~ Ùen meÛe nw efkeâ kesâvõerÙe DeLe&JÙeJemLee nceejs ßesef‰Jeie& kesâ Yeeweflekeâ mlej keâes SkeâeSkeâ GVele keâj Gvekesâ peerJeve
mlej keâes DeeMÛeÙe&pevekeâ ¤he mes Thej G"e mekeâleer nw efkebâleg meJe&meeOeejCe kesâ DeeefLe&keâ mlej keâer Ieesj Ghes#ee keâjleer nw~

oerveoÙeeue peer keânles nQ efkeâ kesâvõerke=âle DeLe&JÙeJemLee ceveg<Ùe keâes ceMeerve keâe Skeâ hegpee& cee$e yevee osleer nw,
Gmekeâe JÙeefòeâlJe cej peelee nw~ Ùen Skeâ Øekeâej mes DeeefLe&keâ ieefleMeeruelee ceW meeceevÙepeve keâer Yeeieeroejer keâe vÙetvelece
nes peevee nw~ Ùen efmLeefle mecegoeÙe keâes yengle lespeer mes yesjespeieejer keâer Deesj {kesâueleer nw~ FmeefueS Jes Ssmeer JÙeJemLee
Deheveeves hej yeue osles nQ pees Yeejer GÅeesieeW kesâ mLeeve hej ueIeg GÅeesieeW keâes yeÌ{eJee os Deewj ØelÙeskeâ veeieefjkeâ kesâ efueS
jespeieej kesâ DeJemej megefveefMÛele keâjW~ Fmekeâe Ùen Yeer heâefueleeLe& nw efkeâ Gvekesâ cele ceW TBÛeer-TBÛeer ieieveÛegbyeer
DeóeefuekeâeDeeW, ÛeceÛeceeleer meÌ[keâeW Deewj jesMeveer ceW veneÙes MenjeW kesâ meneslheeo (By Product) kesâ ¤he ceW Ùeefo
KesleeW keâe efmekegâÌ[les peevee, ieeBJeeW keâe efJeueghle nesvee, Øeeke=âeflekeâ mebmeeOeveeW keâe efvece&ce Mees<eCe nesvee, Pegiieer yeefmleÙeeW
keâe yevevee, ßeceefJenerve ceveg<ÙeeW keâe yeÌ{les peevee Deeefo ¤he ceW heefjueef#ele neslee nes lees Jen JÙeJemLee YeejleerÙe mebmke=âefle
kesâ Devegketâue keâoeefhe veneR nes mekeâleer~ Jen osMe keâes Decesefjkeâe, FbiuewC[, ¤me Ùee Ûeerve keâer Devegke=âefle lees yevee mekeâleer
nw, hej Yeejle keâes ceewefuekeâ Yeejle mes yengle otj ues peeleer nw~ Ùen JÙeJemLee Skeâ Deueeskeâleebef$ekeâ, Demeceeve Deewj
Jeie&YesohetCe& meceepe keâes pevce osleer nw~

pees DeLe&JÙeJemLee meceepe ceW DeefveÙebef$ele yesjespeieejer GlheVe keâjleer nw Jen DevegefÛele Deesj DevegheÙeesieer
DeLe&JÙeJemLee nw~ oerveoÙeeue peer keânles nQ nj neLe keâes keâece efceues Ùen jepÙe keâe GòejoeefÙelJe nw~ Jen Ssmeer DeLe&veerefle
ueeiet keâjs efkeâ ØelÙeskeâ JÙeefòeâ kesâ efueS keâeÙee&Jemej GheueyOe nes~ Glheeove yeÌ{e osves keâer keâercele hej keâeÙee&JemejeW keâes
Úerveves Jeeueer JÙeJemLee ve kesâJeue Demeblees<e keâes pevce osleer nw Jejved Jen Demeceevelee, Yeü°eÛeej, YesoYeeJe Je Dejepekeâlee
keâer peveveer nesleer nw, FmeefueS Jes ßece kesâ DeefOekeâej keâer he#eOejlee keâjles nQ~ Gvekesâ Devegmeej, ‘‘ßece keâe DeefOekeâej
(Right to Work) ceveg<Ùe keâe mebJewOeeefvekeâ DeefOekeâej nw~ jepÙe keâe Ùen henuee keâle&JÙe nw efkeâ Jen ØelÙeskeâ veeieefjkeâ
keâes Gmekeâer ÙeesiÙelee Je #ecelee kesâ Devegmeej keâece keâjves keâe DeJemej os~ Fve DeJemejeW ceW efkeâmeer Øekeâej keâe YesoYeeJe,
peeefle, jbie Deewj efuebie kesâ DeeOeej hej veneR nesvee ÛeeefnS~ je°^ kesâ hegveefvecee&Ce keâer pees Yeer Ùeespevee yeveeF& peeS Gmekeâe
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GösMÙe meYeer JÙeefòeâÙeeW keâes keâece efoueevee nesvee ÛeeefnS (Full Employment)~’’1

oerveoÙeeue peer peye ‘ßece kesâ DeefOekeâej’ keâer Jekeâeuele keâjles nQ lees Jes cee$e DeLe&MeeŒeer Ùee ceeveJeeefOekeâejJeeoer
keâeÙe&keâlee& kesâ veeles Ùen yeele veneR keânles, Jes ceeveJeerÙe JÙeefòeâlJe keâer mece«elee keâes Âef°iele keâj Skeâ lelJeefÛeblekeâ keâer
Yeebefle yeele keâjles nQ, pees efkeâ ceveg<Ùe keâes Skeâelce YeeJe mes osKeves hej Øeefleheâefuele nesleer nw~ Jes keânles nQ efkeâ, ‘‘ceeveJe
keâes hesš Deewj neLe oesveeW efceues nQ~ Ùeefo neLeeW keâes keâece ve efceues Deewj hesš keâes Keevee efceuelee jns lees ceveg<Ùe megKeer
veneR jnsiee, Gmekeâe efJekeâeme veneR nesiee~ efve:mebleeve Œeer pewmes Deheves peerJeve ceW DeOetjeheve leLee JÙeLee keâe DevegYeJe
keâjleer nw, Jewmes yeskeâej, heg®<eeLe& jefnle JÙeefòeâ DeOetjeheve leLee JÙeLee keâe DevegYeJe keâjlee nw~’2

DeeefLe&keâ efJekeâeme keâes ceeheves keâe pees Øeefleceeve oerveoÙeeue peer yeleeles nQ Jen Skeâ meÛÛeer ceeveJeerÙe
mebJesoveehetCe& Âef° kesâ efyevee mebYeJe veneR nw~ FmeefueS Jes keânles nQ efkeâ, ‘‘DeeefLe&keâ ÙeespeveeDeeW leLee Øeieefle keâe ceehe
meceepe kesâ Thej keâer meerÌ{er hej hengBÛes JÙeefòeâ mes veneR, yeefukeâ meyemes veerÛes kesâ mlej hej efJeÅeceeve JÙeefòeâ mes nesiee~
Deepe osMe ceW Ssmes keâjesÌ[eW ceeveJe nQ, pees ceeveJe kesâ efkeâmeer Yeer DeefOekeâej-keâe GheYeesie veneR keâj heeles~ ...... nceejer
YeeJevee Deewj efmeæeble nw efkeâ Jen cewues-kegâÛewues, DeveheÌ{, cetKe& ueesie nceejs veejeÙeCe nQ~ nceW Fvekeâer hetpee keâjveer nw~
Ùen nceeje meeceeefpekeâ SJeb ceeveJe Oece& nw~ efpeme efove Fvekeâes hekeäkesâ, megboj, mJeÛÚ Iej yeveekeâj oWies, efpeme efove nce
Fvekesâ yeÛÛeeW Deewj efŒeÙeeW keâes efMe#ee Deewj peerJeve-oMe&ve keâe %eeve oWies, efpeme efove nce Fvekesâ neLe Deewj heeBJe keâer
efyeJeeFÙeeW keâes YejWies Deewj efpeme efove Fvekeâes GÅeesieeW Deewj OebOeeW keâer efMe#ee oskeâj Fvekeâer DeeÙe keâes TBÛee G"e oWies,
Gme efove nceeje Yeüele=YeeJe JÙeòeâ nesiee~’3

Ùen nw oerveoÙeeue peer keâe meJe&pevekeâuÙeeCekeâejer, meJe&pevemegKeeÙe, meJe&peveefnleeÙe, oefjõ keâes veejeÙeCe
ceevekeâj Gmekeâer mesJee keâe oefjõveejeÙeCe oMe&ve DeLee&le Skeâelce ceeveJeoMe&ve~

efJekesâvõerke=âle DeLe&veerefle kesâ JÙeeJeneefjkeâ mJe¤he keâes mecePeves keâer Âef° mes oerveoÙeeue peer keâer Skeâ efšhheCeer
Â°JÙe nw, ‘‘nceejs efJekeâeme-keâeÙeeX keâes hetBpeer hej keâce, Deewj ßece hej DeefOekeâ efveYe&j nesvee ÛeeefnS~ ..... nceW Úesšer
yeeBOe-ÙeespeveeDeeW hej DeefOekeâ OÙeeve osvee ÛeeefnS Lee~ GmeceW keâce KeÛe& neslee, DeefOekeâ ieefle mes GheÙeesie neslee Deewj
efveMÛeÙe ner Jes peuoer Yeer mecheVe nesleer leLee Dehes#eeke=âle DeefOekeâ ueeYe neslee~ ..... nce yengle meejs YeJeve yeveJee jns
nQ Deewj nce GvnW hetjs keâe hetje meercesCš mes yeveJeeles nQ~ nce mLeeveerÙe ¤he mes lewÙeej keâer ieÙeer FËšeW keâe GheÙeesie keäÙeeW
veneR keâj mekeâles? Gmemes ve kesâJeue meercesCš kesâ heefjJenve keâe jsueJes hej heÌ[ jne oyeeJe Ieš peelee, yeefukeâ mLeeveerÙe
efJekesâvõerke=âle F&š-Yeóe-GÅeesie keâes Yeer Øeeslmeenve efceuelee~’’4

1. DeeOegefvekeâ Yeejle kesâ efvecee&lee : heefC[le oerveoÙeeue GheeOÙeeÙe, [e@0 censMe Ûebõ Mecee&, he=‰ meb. 85
2. Skeâelce ceeveJeJeeo : efJeJesÛeve, efmeæeble SJeb lelJe ceerceebmee, %eeveiebiee ØekeâeMeve, he=‰ meb. 95
3. ceQ oerveoÙeeue GheeOÙeeÙe yeesue jne ntB, mebheeokeâ - Decejpeerle efmebn, ØeYeele ØekeâeMeve, he=‰ meb. 57
4. hee@efueefškeâue [eÙejer, meg®efÛe ØekeâeMeve, veF& efouueer, he=‰ meb. 12, 13
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DeLee&Ùeece keâer JÙeeJeneefjkeâ efve<heefòe nsleg oerveoÙeeue peer ‘‘DeeefLe&keâ #es$e ceW meebmke=âeflekeâ keâeÙe&’’ keâer yeele Yeer
keâjles nQ~ ÙeneB ØeÛeefuele DeLe&veerefle keâes mebÙece Deewj meeoieerhetCe& YeejleerÙe peerJeve cetuÙeeW mes DeesleØeesle keâjvee ner DeeefLe&keâ
#es$e ceW meebmke=âeflekeâ keâeÙe& nw~ oerveoÙeeue peer osKeles nQ efkeâ Jele&ceeve DeLe&veerefle meceepe ceW Skeâ Deesj Deceerj-iejerye keâer
KeeF& keâes yeÌ{eleer pee jner nw lees otmejer Deesj yesjespeieejer keâer DeefveÙebef$ele YeerÌ[ keâes GlheVe keâj jner nw~ Fme hetBpeerJeeoer
ogveeaefle mes Ghepee Demeblees<e ØeeÙe: Jeie&mebIe<e& keâes Øeefle‰eefhele keâjves keâer Yetefce keâe efvecee&Ce keâjlee nw~ Jeie& mebIe<e& keâer Ùen
Yetefcekeâe meceepe keâes ceekeäme&Jeeo pewmes DeefOeveeÙekeâJeeoer leb$e keâer Deesj Oekesâueves keâe hegKlee DeeOeej Øeoeve keâjleer nw pees
efkeâ Skeâ Deewj Yeer<eCe ogjJemLee nw~ oerveoÙeeue peer Fme Deesj DemeeJeOeeve veneR nQ Deewj Jes Fmekeâe nue DeeefLe&keâ #es$e
ceW meebmke=âeflekeâ keâeÙe& kesâ Éeje osKeles nQ~ Jes keânles nQ efkeâ, ‘‘YeejleerÙe celeJeeo peye Jeie&mebIe<e& keâe Keb[ve keâjlee nw, leye
Gmekeâe leelheÙe& Ùener neslee nw efkeâ Gmeves GheYeesie keâes efveÙebef$ele keâj efueÙee nw leLee DeefOekeâeefOekeâ GheYeesie keâer yepeeÙe
vÙetvelece GheYeesie keâes DeeoMe& yeveeÙee nw~ ceveg<Ùe keâer Øeeke=âle YeeJeveeDeeW keâe mebmkeâej keâjkesâ GmeceW DeefOekeâeefOekeâ
Glheeove, meceeve efJelejCe leLee mebÙeefcele GheYeesie keâer ØeJe=efòe hewoe keâjvee ner DeeefLe&keâ #es$e ceW meebmke=âeflekeâ keâeÙe& nw~
FmeceW ner leerveeW keâe meblegueve nw~’’1

oerveoÙeeue peer kesâ Devegmeej DeefOekeâ Glheeove-meceeve efJelejCe-mebÙeefcele GheYeesie Fme efleheeF& hej DeLe&JÙeJemLee
keâes efškeâevee ner ‘‘DeeefLe&keâ #es$e ceW meebmke=âeflekeâ keâeÙe&’’ nw~ FmeceW Ùen yeele Yeer mhe° nw efkeâ YeejleerÙe efÛebleve kesâ Devegmeej
GheYeesie keâes vÙetvelece efkeâS efyevee Jeie&-mebIe<e& keâe Keb[ve veneR efkeâÙee pee mekeâlee~ neB, Gmekeâe Yeüce DeJeMÙe hewoe efkeâÙee
pee mekeâlee nw~ efveMÛeÙe ner Fme meebmke=âeflekeâ keâeÙe& kesâ efueS meceepe ceW mecegefÛele efMe#ee Deewj mebmkeâej keâer DeeJeMÙekeâlee
nesieer~

oerveoÙeeue peer keâer ner MeyoeJeueer ceW keânW lees Fmekesâ efueS hegve: ‘‘meceepe Deewj jepÙe kesâ #es$e ceW meebmke=âeflekeâ
keâeÙe&’’ keâer DeeJeMÙekeâlee nesieer~ meewYeeiÙe mes Fmekeâe meceeOeeve Yeer oerveoÙeeue peer mJeÙecesJe nQ~ Jes mJeÙeb keâes Yeer
jepeveerefle kesâ #es$e ceW mebmke=âefle keâe ØeefleefveefOe ceeveles Les~

ÙeneB Ùen mhe° efkeâÙee peevee DeeJeMÙekeâ nw efkeâ oerveoÙeeue peer peye YeejleerÙe mebmke=âefle keâer yeele keâjles nQ lees
Jes Yeejle keâes efkeâmeer hegjeleve Ùegie keâer Deesj ueewševee veneR Ûeenles~ Jes Skeâ melele ieefleMeerue Deewj efJekeâemeceeve je°^ keâer
DeLe&veerefle keâe ØemleeJe keâjles nQ~ Fme leLÙe hej yeueeOeeve keâer DeeJeMÙekeâlee FmeefueS Øeleerle nesleer nw efkeâ hetJee&«en DeLeJee
veemecePeer kesâ keâejCe yengOee Ùen Yeüce hewoe efkeâÙee peelee jne nw efkeâ oerveoÙeeue peer Yeejle kesâ hegjeleve DeleSJe keâeueyee¢e
Deewj efheÚÌ[s ngS cee@[ue kesâ ØeJeòeâe nQ~ leLÙe Ùen nw efkeâ oerveoÙeeue peer mhe° MeyoeW ceW mebmke=âefle kesâ mebj#eCe keâer ner
veneR Deefheleg Gmekeâes mepeerJe Deewj me#ece yeveeves keâer yeele keânles nQ~ Jes hegjeveer ¤efÌ{ÙeeW keâes meceehle keâjves Deewj GveceW
yengle mes megOeej keâjves keâer yeele keânles nQ~

oerveoÙeeue peer kesâ efJeÛeejeW kesâ meeLe ÙeneB Ùen FmeefueS Yeer ogIe&efšle neslee nw efkeâ Deveskeâ YeeJegkeâ mebmke=âefle-

1. DeeOegefvekeâ Yeejle keâs efvecee&lee : heefC[le oerveoÙeeue GheeOÙeeÙe - [e. censMe Ûevo Mecee&, he=<" meb. 87
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Yeòeâ hejcheje kesâ meÌ[s-ieues DebMe Deewj DeLe&nerve ¤efÌ{ÙeeW keâes Yeer mebmke=âefle kesâ veece hej Úeleer mes efÛehekeâeÙes jnles nQ~
peyeefkeâ oerveoÙeeue peer ves Deheves efJeÛeej Deewj keâeÙe& ceW Ssmes Skeâhe#eerÙe efJeÛeejkeâeW mes DelÙeble mepeieleehetJe&keâ otjer yeveeÙes
jKeer~ Gvekesâ Devegmeej ‘ceeveJe keâe efJekeâeme’ Deewj ‘je<š^ keâer Skeâelcelee’, Ùes oes DeheefjneÙe& ceeheob[ nQ efpeve hej Keje
Glejles ngS nceW Yeejle keâe veerefleheLe megefveefMÛele keâjvee nw~ pees veerefle Fve oesveeW DeeOeejeW kesâ efueS hees<ekeâ efmeæ nes Jen
mJeerkeâeÙe& Deewj pees Fvekesâ efueS yeeOekeâ nes Jen DemJeerkeâeÙe&~ Fmekeâe leelheÙe& nw efkeâ keâesF& Yeer JÙeJemLee pees ceeveJe kesâ
efJekeâeme kesâ efueS GheÙeesieer nes efkeâvleg je°^ keâer Skeâelcelee keâes KeefC[le keâjleer nes DeLeJee keâesF& JÙeJemLee pees je°^ keâer
Skeâelcelee kesâ efueS GheÙeesieer nes efkeâvleg ceeveJe kesâ efJekeâeme keâes DeJe®æ keâjleer nes lees, Ùes oesveeW ner efmLeefleÙeeb DeefYeØesle
veneR nw~ Gvekeâe cetue keâLeve Fme Øekeâej nw-

‘‘nceeje OÙesÙe mebmke=âefle keâe mebj#eCe veneR Deefheleg Gmes ieefle oskeâj mepeerJe Je me#ece yeveevee nw~ Gmekesâ DeeOeej
hej je°^ keâer OeejCee nes Deewj nceeje meceepe mJemLe SJeb efJekeâemeesvcegKe peerJeve JÙeleerle keâj mekesâ, Fmekeâer JÙeJemLee
keâjveer nw~ Fme Âef° mes nceW Deveskeâ ¤efÌ{Ùeeb Kelce keâjveer neWieer, yengle mes megOeej keâjves neWies~ pees nceejs ceeveJÙe keâe
efJekeâeme Deewj je°^ keâer Skeâelcelee keâer Je=efæ ceW hees<ekeâ nes, Jen nce keâjWies Deewj pees yeeOekeâ nes Gmes nšeÙeWies~’’1

Jemlegle: Ùen Gvekesâ JÙeef° Deewj meceef° keâes Skeâelcekeâ ¤he ceW osKeves keâe heâefueleeLe& nw Deewj FmeefueS hegjeleve
Deewj DeeOegefvekeâ, osMeer Deewj efJeosMeer, JÙeefòeâhejkeâ Deewj meceepehejkeâ, Deheveeves ÙeesiÙe Deewj lÙeeieves ÙeesiÙe Deeefo ÉvÉeW
kesâ JÙeeceesn mes efvekeâueves keâe pees met$e Jes yeleeles nQ Jen ceeie&oMeea efmeæeble keâer lejn yeejcyeej mcejCeerÙe nw~ oerveoÙeeue
peer keânles nQ efkeâ, ‘‘peneB lekeâ MeeMJele efmeæebleeW leLee mLeeÙeer melÙeeW keâe mebyebOe nw, nce mebhetCe& ceeveJe kesâ %eeve Deewj
GheueefyOeÙeeW keâe mebkeâefuele efJeÛeej keâjW~ Fve lelJeeW ceW pees nceeje nw, Gmes Ùegieeketâue Deewj pees yeenj keâe nw, Gmes
osMeevegketâue {euekeâj nce Deeies Ûeueves keâe efJeÛeej keâjW~’’2

Dele: nce keân mekeâles nQ efkeâ oerveoÙeeue peer YeejleerÙe mebmke=âefle kesâ ØeeÛeerve MeeMJele lelJeeW kesâ DeefOe‰eve hej
Jeòe&ceeve osMe, keâeue SJeb heefjefmLeefle kesâ Deveg¤he Yeejle kesâ veJe efvecee&Ce kesâ efMeuheer Les~

µµµµµ

1. Skeâelce ceeveJeJeeo : oerveoÙeeue GheeOÙeeÙe, ØekeâeMekeâ - Yeepehee, veF& efouueer, he=‰ meb. 66
2. Skeâelce ceeveJeJeeo : efJeJesÛeve, efmeæeble SJeb lelJe ceerceebmee, %eeveiebiee ØekeâeMeve, he=‰ meb. 55
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Skeâelce ceeveJeJeeo Deewj YeejleerÙe ke=âef<e
Øees. DeeÅee Øemeeo heeC[sÙe1

Deefveue kegâceej2

1. Øees0 DeeÅee Øemeeo heeC[sÙe, DeLe&MeeŒe efJeYeeie, yeer.SÛe.Ùet., JeejeCemeer
2. Deefveue kegâceej, MeesOeÚe$e, DeLe&MeeŒe efJeYeeie, yeer.SÛe.Ùet., JeejeCemeer

DeeefLe&keâ meceer#ee 2010-11 kesâ Devegmeej nceejs je°^erÙe DeeÙe ceW ke=âef<e keâe Ùeesieoeve 14³ leLee 2001
keâer peveieCevee kesâ Devegmeej kegâue jespeieej ceW Fme #es$e keâe efnmmee 58³ Lee~ kegâue efveÙee&le ceW ke=âef<e efveÙee&le keâe
ØeefleMele 2009-10 ceW 10.5³ jne~

YeejleerÙe ke=âef<e nceejer DeLe&JÙeJemLee keâer jerÌ{ nw, keäÙeeWefkeâ YeejleerÙe je°^erÙe Glheeo keâe yengle yeÌ[e Yeeie ke=âef<e
#es$e mes Øeehle neslee nw~ ke=âef<e keâe mecegefÛele efJekeâeme keâjkesâ Jele&ceeve ceW osMe ceW jespeieej keâes yeÌ{eÙee pee mekeâlee nw leLee
GÛÛe DeeefLe&keâ efJekeâeme keâes heeÙee pee mekeâlee nw, hejvleg Jele&ceeve ceW ke=âef<e kesâ mece#e yengle meer mecemÙeeSB SJeb ÛegveewefleÙeeB
nQ; pewmes efmebÛeeF& keâer mecemÙee, GJe&jkeâ keâer mecemÙee, efyepeueer keâer mecemÙee, meefyme[er keâer mecemÙee, ke=âef<e Ghepe kesâ
cetuÙe efveOee&jCe keâer mecemÙee~ Fve mecemÙeeDeeW keâes otj efkeâS efyevee nce ke=âef<e keâe efJekeâeme veneR keâj mekeâles nQ~

Skeâelce ceeveJeJeeo kesâ ØeJele&keâ oerveoÙeeue GheeOÙeeÙe peer ves ke=âef<e hej yengle ner cenlJehetCe& efJeÛeej efoS nQ~
oerveoÙeeue peer keâe ceevevee Lee efkeâ ke=âef<e kesâ efJekeâeme kesâ efueS GVele yeerpe, pewefJekeâ Keeo, efmebÛeeF&, heMegOeve, lekeâveerkeâ
Deeefo mes mebyebefOele mecemÙeeSb otj keâjveer nesieer leYeer ke=âef<e keâe efJekeâeme nesiee~ Jele&ceeve ceW oerveoÙeeue peer kesâ ke=âef<eiele
efJeÛeej Deheveekeâj ke=âef<e keâer mecemÙeeDeeW keâes otj keâj mekeâles nQ, leLee ke=âef<e keâe meJeeËieerCe efJekeâeme keâj mekeâles nQ~

efkeâmeer osMe kesâ DeeefLe&keâ efJekeâeme ceW ke=âef<e #es$e Ú: Øekeâej mes Ùeesieoeve keâj mekeâlee nw~ KeeÅeeVe leLee keâÛÛee
ceeue hewoe keâjkesâ, DeewÅeesefiekeâ #es$e Éeje Glheeefole GheYeesie leLee hetBpeeriele JemlegDeeW kesâ efJe›eâÙe kesâ efueS yeepeej hewoe
keâjkesâ, cepeotj GheueyOe keâjekesâ, efveÙee&le ÙeesiÙe DeeefOekeäÙe me=peve kesâ Éeje efJeosMeer hetBpeer Deefpe&le keâjkesâ, yesjespeieejer
otj keâjkesâ SJeb yeÌ{leer Deeyeeoer kesâ efueS KeeÅe megj#ee Øeoeve keâjkesâ~

nceejs osMe keâer Øeke=âefle SJeb heefjefmLeefle keâe efJeÛeej keâjles ngS oerveoÙeeue peer keâe cele Lee efkeâ Kesleer, GÅeesie,
heefjJenve, JÙeeheej Deewj meceepe megj#ee-mesJee Ssmee meerefÌ{ÙeeW keâe ›eâce meYeer Âef° mes GheÙegòeâ nw~ meYeer #es$e Skeâ otmejs
kesâ meeLe Fleves pegÌ[s nQ efkeâ nce FveceW mes efkeâmeer Skeâ #es$e keâe efJeÛeej DevÙe #es$eeW keâes ÚesÌ[ keâj veneR keâj mekeâles~
oerveoÙeeue peer keâe ceevevee Lee efkeâ efJekeâemeMeerue osMe legjvle DeewÅeesieerkeâjCe kesâ ceeie& hej ve Ûeuekeâj henues Kesleer keâe
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efJeÛeej keâjW leYeer Gvekeâs DeeefLe&keâ ØeMveeW keâe Gòej Øeehle nes mekesâiee~ keâesF& Yeer je°^ ÙeesiÙe {bie mes efveÙeespeve keâjlee nes
Deewj Øeke=âefle keâer Yeer meeceevÙe ke=âhee nes lees DeVe kesâ Glheeove ceW mJeeJeuebyeer nes mekeâlee nw, hejvleg henues Ùeefo nce
efJeMeeue DeewÅeesieerkeâjCe keâer yeele keâjW lees Fmemes nceejer Kesleer lees Ûeewheš nesleer ner nw, DeewÅeesieerkeâjCe Yeer OejeMeeÙeer nes
peelee nw~

nceeje osMe ke=âef<e ØeOeeve nw, nceejs je°^erÙe DeeÙe ceW ueieYeie 14³ ke=âef<e keâe Ùeesieoeve nw, peyeefkeâ jespeieej
osves ceW ueieYeie 60³ nw~ Dele: peye lekeâ ke=âef<e kesâ meYeer DebieeW keâe efJekeâeme veneR neslee osMe keâe DeeefLe&keâ ØeMve veneR
meguePesiee~ Fmekesâ meeLe ner oerveoÙeeue peer Ùen Yeer peeve ieÙes Les efkeâ Ùeefo osMe keâe DeewÅeesieerkeâjCe efJemle=le SJeb hekeäkeâer
veeRJe hej KeÌ[e keâjvee nw lees Fmekesâ efueS Yeer ke=âef<e efJekeâeme keâes megÂÌ{ keâjvee heÌ[siee~ GÅeesie keâe efJekeâeme hetBpeer SJeb
keâÛÛes ceeue keâer Deehetefle& kesâ meeLe «eenkeâeW keâer ØeYeeJeer ceebie hej Yeer efveYe&j keâjlee nw~ nceejs ÙeneB efkeâmeeve kesâJeue Deveepe
keâe Deewj GÅeesie kesâ efueS DeeJeMÙekeâ keâÛÛes ceeue keâe Glheeokeâ ner veneR nw yeefukeâ keâejKeeveeW ceW efveefce&le nesves Jeeues
hekeäkesâ ceeue keâe yeÌ[e «eenkeâ Yeer nw~ efkeâmeeve keâe Glheeove SJeb DeeÙe efpeleveer cee$ee ceW yeÌ{sieer Gleveer ner cee$ee ceW Gvekeâer
›eâÙe Meefòeâ Yeer yeÌ{sieer Deewj Gleveer ner cee$ee ceW Jen GÅeesie ceW lewÙeej nesves Jeeuee ceeue Kejero mekesâiee~ Dele: ke=âef<e keâe
efJekeâeme keâjvee DeeJeMÙekeâ nw~

pewmee efkeâ Øees0 ceneueveesefyeme Éeje efoÙee ieÙee meebKÙekeâerÙe ieCevee ue#eCeerÙe nw~

›eâ.meb. efJeYeeie hetBpeer (®. ceW) jespeieej

1. ke=âef<e Glheeove 57 ueeKe 4000
2. GheYeesie JemlegDeeW keâe Glheeove 33 ueeKe 1150
3. yeÌ[s GÅeesie #es$e 19 ueeKe 500

Skeâelce ceeveJeJeeo hej keâF& ueesieeW ves keâeÙe& efkeâÙee nw pewmes- [e0 yepejbie ueeue ieghle, Mejo Devevle
kegâuekeâCeea, censMeÛevõ Mecee&, Jeer.Jeer. vesves FlÙeeefo~ Fve ueesieeW ves Deheves DeOÙeÙeve ceW heeÙee efkeâ heb0 oerveoÙeeue peer
kesâ DeeefLe&keâ efJeÛeej Jele&ceeve meboYe& ceW yengle ner Øeemebefiekeâ nw~ Mejo Devevle kegâuekeâCeea (Skeâelce DeLe&veerefle KeC[ Ûeej,
meg¤efÛe ØekeâeMeve veF& efouueer) - heb0 oerveoÙeeue peer ves YeejleerÙe DeLe&JÙeJemLee kesâ meYeer DeeÙeeceeW pewmes- ke=âef<e, GÅeesie,
efveÙeespeve, efJeefveceÙe oj leLee efJeosMeer JÙeeheej hej Deheves DeeefLe&keâ efJeÛeej efoS nQ~ ke=âef<e efJekeâeme kesâ Devleie&le Jes
efmebÛeeF& keâer mecegefÛele JÙeJemLee, pewefJekeâ Keeo, Yet-mJeeceer Kesleer Je ke=âef<e Ghepe cetuÙe hej yengle OÙeeve osles nQ, keäÙeeWefkeâ
Gvekeâe ceevevee Lee efkeâ Fve meYeer megefJeOeeDeeW kesâ DeYeeJe ceW efkeâmeeve nleeslmeeefnle nes peeÙesiee Deewj ke=âef<e keâe efJekeâeme
®keâ peeÙesiee pees efkeâ nceejer DeLe&JÙeJemLee kesâ efueS mener veneR nw~ yepejbie ueeue ieghle (oerveoÙeeue peer keâe Skeâelce
DeLe& efÛevleve) - heb0 oerveoÙeeue peer ke=âef<e efJekeâeme kesâ meeLe-meeLe GÅeesieeW kesâ efJekeâeme hej Yeer yengle yeue osles Les~ ke=âef<e
#es$e ceW Øeefle SkeâÌ[ SJeb Øeefle JÙeefòeâ efvecve Glheeokeâlee mes yengle efÛebeflele Les Deewj oesveeW Âef°ÙeeW mes Glheeokeâlee mlej
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ceW Je=efæ keâjves kesâ yeejs ceW GvneWves Deveskeâ megPeeJe efoS Les~ Gvekeâe ceevevee Lee efkeâ ke=âef<e efJekeâeme kesâ Âef° mes nceW
ØeeefJeefOekeâ SJeb mebmLeeiele oesveeW Øekeâej kesâ keâeÙe&›eâce meeLe-meeLe Ûeueeves neWies, Deewj Yetefce keâer GJe&jkeâlee keâes yeveeÙes
jKeves Jeeues Keeo Je yeerpe, heâmeue keâer Deouee-yeoueer, ke=âef<e Ùev$eeW kesâ ØeÙeesie, Yet-#ejCe keâes jeskeâves pewmeer keâF& yeeleeW
hej efJeMes<e OÙeeve osvee nesiee~
Jele&ceeve ceW ke=âef<e keâer mecemÙeeÙeW-

efmebÛeeF& keâer mecemÙee, Keeo keâer mecemÙee Je ke=âef<e Ghepe kesâ cetuÙe efveOee&jCe keâer mecemÙee Deeefo, Deewj heb0
oerveoÙeeue peer kesâ DeeefLe&keâ efJeÛeejeW keâer legueveelcekeâ DeOÙeÙeve keâjW lees heeÙeWies efkeâ Fve efJeÛeejeW Éeje ke=âef<e keâer mecemÙeeÙeW
otj keâj mekeâles nQ~ pewmes-
1. Kesleer keâes heeveer - heb. oerveoÙeeue peer keâe ceevevee Lee efkeâ Kseleer kesâ efueS efmebÛeeF& keâer Gòece JÙeJemLee nesvee
yengle pe¤jer nw keäÙeeWefkeâ ke=âef<e keâes ceevemetve kesâ Yejesmes veneR ÚesÌ[e pee mekeâlee nw~ ØeejcYe ceW mejkeâej ves efmebÛeeF& kesâ
efueS yeÌ[s-yeÌ[s yeebOe mLeeefhele efkeâÙes uesefkeâve Ùen GefÛele veneR Lee, keäÙeeWefkeâ yeÌ[s yeebOe yeveeves kesâ efueS yengle hetBpeer ÛeeefnS
Deewj yeÌ[s yeeBOeeW ceW Skeâ$e peue mes yeeÌ{ SJeb Deeheoe keâe mebkeâš Yeer jnlee nw~ Fmekesâ mLeeve hej Ùeefo Úesšs-Úesšs yeeBOe
yeveeÙeer peeSb lees pÙeeoe GefÛele nesiee, keäÙeeWefkeâ keâce hetBpeer ceW pÙeeoe yeeBOe yevee mekeâles nQ Deewj pÙeeoe YetYeeie efmebefÛele
efkeâÙee pee mekeâlee nw leLee peue mlej Yeer efiejves mes jeskeâe pee mekeâlee nw~
2. GJe&jkeâ keâer mecemÙee - Kesleer kesâ efJekeâeme nsleg efmebÛeeF& kesâ meeLe GJe&jkeâ keâe nesvee yengle pe¤jer nw~ heb.
oerveoÙeeue peer keâe ceevevee Lee efkeâ nceW Kesleer keâe mener hejer#eCe keâj GefÛele cee$ee ceW Keeo keâe ØeÙeesie keâjvee ÛeeefnS~
nceW keâesefMeMe keâjvee ÛeeefnS efkeâ pÙeeoe mes pÙeeoe pewefJekeâ Keeo keâe ØeÙeesie nes~ Ùeefo yengle pe¤jer nes leYeer jemeeÙeefvekeâ
Keeo keâe ØeÙeesie keâjvee ÛeeefnS~ efheâj Yeer jemeeÙeefvekeâ KeeoeW kesâ meeLe ieesyej keâes DeJeMÙe efceuee uesvee ÛeeefnS, efpememes
Yetefce keâer GJe&je Meefòeâ yeÛeer jns Deewj Glheeove mlej Yeer yeÌ{eÙee pee mekesâ~
3. Kesleer SJeb heMegOeve - oerveoÙeeue peer Kesleer kesâ meeLe heMegOeve hej Yeer yengle OÙeeve osles Les~ Gvekeâe ceevevee
Lee efkeâ heMegOeve mes Skeâ lejheâ nce Kesle keâes peesleles nQ lees otmejer lejheâ nceW Gvemes ieesyej keâer Keeo Yeer Øeehle nesleer nw
Deewj ieesyej keâe ØeÙeesie nce ieesyej iewme kesâ efueS keâjkesâ Tpee& mebkeâš mes Yeer yeÛe mekeâles nQ~
4. YetmJeeceer Kesleer - heb. oerveoÙeeue peer keâe ceevevee Lee efkeâ nceW menkeâejer Kesleer veneR yeefukeâ Yet-mJeeceer Kesleer
ØeCeeueer Meg¤ keâjvee ÛeeefnS, keäÙeeWefkeâ YeejleerÙe efkeâmeeve kesâ ceve ceW Deheves Yetefce kesâ Øeefle meowJe Deekeâ<e&Ce yevee jnlee
nw~ YetmJeeceer ØeCeeueer keâe DeLe& nw efkeâ pees efkeâmeeve efpeme Yetefce hej Kesleer keâjs Gme Yetefce keâe ceeefuekeâ Jener nes~ Ùeefo
efkeâmeeve keâes Ùen %eele nes efkeâ efpeme Yetefce hej Jen Kesleer keâj jne nw Jen Yetefce Gmekeâer veneR nw lees Jen Gme Yetefce hej
DeÛÚs mes Kesleer veneR keâjsiee, hejvleg Ùeefo Gmes Gmeer Yetefce keâe ceeefuekeâ yevee efoÙee peeS lees Jener efkeâmeeve Gme Yetefce
hej DeefOekeâ heefjßece keâjsiee, Yetefce ceW megOeej keâjsiee leLee DeefOekeâ Glheeove keâjsiee~ nceejs osMe ceW Yetefce Je efkeâmeeve keâe
mebyebOe ceeB Deewj heg$e pewmee neslee nw~ Dele: nceejs osMe ceW Yet-mJeeceer Kesleer ØeCeeueer ner meYeer Âef° mes GefÛele nw~
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5. ke=âef<e Ghepe keâe cetuÙe - efkeâmeeve kesâJeue ke=âef<eiele Deveepe keâe Ùee keâÛÛee ceeue keâe Glheeokeâ ner veneR
neslee yeefukeâ GÅeesieeW Éeje lewÙeej ceeue keâe yengle yeÌ[e «eenkeâ Yeer neslee nw~ Dele: efkeâmeeveeW keâes Gvekesâ ke=âef<e Ghepe keâe
GefÛele cetuÙe efceuevee ner ÛeeefnS~ Ùeefo ke=âef<e Ghepe keâe GefÛele oece efkeâmeeveeW keâes efoÙee peeÙesiee lees Skeâ Deesj Gvekeâer
DeeÙe yeÌ{sieer Deewj otmejer Deesj Gvekeâer ›eâÙe Meefòeâ Yeer yeÌ{sieer, efpememes GÅeesieeW Éeje efveefce&le ceeue keâer ceebie yeveer jnsieer
Deewj ke=âef<eiele keâÛÛee ceeue GÅeesieeW keâes Deemeeveer mes GheueyOe neslee jnsiee~ Fme Øekeâej ke=âef<e SJeb GÅeesieeW kesâ JemlegDeeW
kesâ oeceeW ceW mevlegueve yevee jnsiee Deewj GÅeesie SJeb ke=âef<e keâe mevlegefuele efJekeâeme nesiee~

Dele: efve<keâ<e& ¤he ceW osKee peeS lees heb. oerveoÙeeue peer kesâ ke=âef<eiele efJeÛeej Deepe yengle ner Øeemebefiekeâ nQ
Deewj Gvekesâ efJeÛeejeW keâes Deheveekeâj nce Jele&ceeve ke=âef<eiele mecemÙeeSB otj keâj mekeâles nQ leLee ke=âef<e keâe meJeeËieerCe
efJekeâeme keâjkesâ DeeefLe&keâ efJekeâeme uee mekeâles nQ~

mevoYe& :
1. ‘‘Skeâelce ceeveJeJeeo’’ uesKekeâ heb0 oerveoÙeeue GheeOÙeeÙe, 1985 he=0 60, meg®Ûeer ØekeâeMeve, efouueer~
2. ‘‘Skeâelce ceeveJe oMe&ve - Skeâ DeOÙeÙeve’’ uesKekeâ [er0heer0 "sieÌ[er, 1970, he=0 36, meg®Ûeer

ØekeâeMeve, efouueer~
3. ‘‘heb0 oerveoÙeeue GheeOÙeeÙe - efJeÛeej oMe&ve’’ 1986, meele KeC[, he=0 1000, meg®Ûeer ØekeâeMeve,

efouueer~
4. ‘‘Skeâelce Âef° - Yeejle keâe YeefJeleJÙe’’ 2010, he=0 70, De®vOeefle JeefMe‰ DevegmebOeeve heer" - ceneJeerj

YeJeve, 21/16, neefMecehegj jes[, šwieesj šeGve, Fueeneyeeo-211002
5. ‘‘YeejleerÙe DeLe&veerefle-efJekeâeme keâer Skeâ efoMee’’ uesKekeâ oerveoÙeeue GheeOÙeeÙe, meg®Ûeer ØekeâeMeve, efouueer~
6. ‘‘ØeefleÙeesefielee ohe&Ce’’ Deefleefjòeâebkeâ, DeLe&MeeŒe, 2013-14
7. ‘‘YeejleerÙe DeLe&JÙeJemLee-meJex#eCe leLee efJeues<eCe’’ 2011, [e0 Sme0kesâ0 leele leLee SJe0Sve0 leele,

efMeJeced heefyueMeme&, Fueeneyeeo~
8. ‘‘Skeâelce DeLe&veerefle - KeC[ Ûeej’’ les0 Mejo Devevle kegâuekeâCeea, le=leerÙe mebmkeâjCe ceF& 2014, meg®efÛe

ØekeâeMeve, veF& efouueer~
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nefjle ›eâeefvle, peer.Sce. yeerpe SJeb megcebieueced
Depeerle Øeleehe efmebn1

efnvot Ùee meveeleve mebmke=âefle kesâ veece mes mebhetCe& me=ef° ceW henÛeeveer peeves Jeeueer hegCÙeYetefce Yeejle ceW ome npeej
Je<eeX mes ke=âef<e keâeÙe& nes jne nw~ meveeleve mebmke=âefle Deeefokeâeue mes mJeÙeb keâes mJeYeeJele: Deelce heefj<ke=âle keâjleer DeeÙeer
nw, Ùen heefj<keâjCe hegCÙeYetefce kesâ peerJe, heÙee&JejCeerÙe Deewj Øeeke=âeflekeâ meceepe kesâ DeelceerÙe mecyevOeeW kesâ Devegketâue leLee
mece«e efJekeâeme kesâ Deveg¤he neslee nw~ Fme DeeOeej hej YeejleerÙe ke=âef<e keâes Deepe npeejeW Je<eeX kesâ heefj<keâjCe kesâ keâejCe
Mes<e efJeMJe keâe ceeie&oMe&keâ nesvee ÛeeefnS Lee~ De®Ce ef[kesâ kesâ Devegmeej ‘‘npeejeW Je<eeX keâer lehemÙee Deewj hejceefhelee
hejcesMJej Éeje Fme Oejleer keâes Jejoeve kesâ ¤he ceW efoÙes Deveceesue efveJesMe (Je<ee&, DeekeâeMe Deewj ØeKej metÙe&) keâe
mecegefÛele oesnve Mees<eCe veneR, nceejs $e+ef<e Jew%eeefvekeâeW-heejeMej, keâMÙehe, Jeejenefceefnj, Ûejkeâ, megßele Deeefo ves KeeÅe,
JeŒe Deewj Deew<eefOe JevemheefleÙeeW keâer pees efJeMeeue ëe=bKeuee Keespe efvekeâeueer nw, Jen Fme osMe keâes keäÙee hetjs efJeMJe keâes
efKeuee Deewj henveekeâj efvejesieer jKe mekeâleer nw~2

Yeejle keâer npeejeW Je<eeX keâer efpeme mebheVelee keâer yeele keâer peeleer nw, Jen cegKÙele: efkeâmeeveeW, efMeefuheÙeeW Deewj
JÙeeheeefjÙeeW hej efškeâer Leer~ jepekeâes<e ceW Deeves Jeeues Oeve keâe meyemes yeÌ[e efnmmee efkeâmeeveeW mes Øeehle neslee Lee,
JÙeeheeefjÙeeW mes Øeehle efnmmee Gmekeâer leguevee ceW keâce Lee~ ceveg-mce=efle, efJe<CegOece&met$e, ieewleceOece&met$e Deeefo ceW mhe°
JÙeJemLee nw efkeâ meeceevÙeleÙee jepÙe ke=âef<e Glheeove keâe yeejnJeeB DebMe uesiee~ Deiej keâesF& efJeMes<e mebkeâš GheefmLele nes
lees Dee"JeeB Ùee Ú"e DebMe Yeer ceeBiee pee mekeâlee nw~ keâYeer-keâYeej ner Ssmee neslee Lee efkeâ jepee Fmemes DeefOekeâ DebMe
keâj kesâ ¤he ceW Øeehle keâjs~ Fmekesâ efueS Gmes efkeâmeeveeW mes mvesnhetCe& DevegjesOe (ØeCeÙe JÙeJenej) keâjvee neslee Lee~ Skeâ
meceÙe efpeve efkeâmeeveeW mes Øeehle keâj jepekeâes<eerÙe DeeÙe keâe cegKÙe efnmmee Lee Jes efkeâmeeve Deepe Fleves iejerye kewâmes nes ieS
nQ? Deepe Kesleer mes Øeehle DeeÙe keâes keâj cegòeâ DeeÙe keäÙeeW Ieesef<ele keâjvee heÌ[lee nw?

Jele&ceeve meceÙe keâer ke=âef<eiele mecemÙee kesâ efJe<eÙe hej ieewj mes osKeW lees GYej keâj Deelee nw efkeâ efJekeâeme lees
ngDee uesefkeâve Jen Øeke=âefle, heÙee&JejCe leLee osMepe heefjefmLeefleÙeeW kesâ Deveg¤he ve nes keâj YeesieJeeoer, Øeke=âefle efJejesOeer
heeMÛeelÙe ceeheoC[eW kesâ Devegmeej ngDee~

Ssmee ueielee nw efkeâ YeejleerÙe ke=âef<e ceW jepÙe keâe nmle#eshe veerefleiele ¤he ceW ngDee nw lees Ùen oes GösMÙe mes

1. MeesOe-Úe$e, DeLe&MeeŒe efJeYeeie, keâeMeer efnvot efJeMJeefJeÅeeueÙe
2. De®Ce ef[kesâ, ‘‘ieJe& mes keânes efkeâ ceQ YeejleerÙe efkeâmeeve ntB’’ heeÃepevÙe, hespe 26, 31 Deiemle
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ner ngDee nw, henuee KeeÅeeVe Deehetefle& keâjves otmeje yeepeej ceW Skeâ veÙee ›esâlee Jeie& KeÌ[e keâjves kesâ efueS~ KeeÅeeVe
Deehetefle& keâer veerefle keâe efvecee&Ce keâjles meceÙe Glheeove keâer Je=efæ hej OÙeeve lees efoÙee ieÙee, hejbleg keâYeer Fme hej OÙeeve
veneR efoÙee ieÙee efkeâ Fmekeâe Øeke=âefle Deewj heÙee&JejCe hej keäÙee ØeYeeJe heÌ[siee~ otmejer Deesj Fme hej Yeer OÙeeve veneR efoÙee
ieÙee efkeâ efkeâmeeve yeepeej ceW keâneR Skeâ Glheeokeâ kesâ mLeeve hej «eenkeâ yeve ve peeS~ nefjle ›eâebefle keâer veerefleÙeeB mece«e
Âef° keâes leekeâ ceW jKekeâj lelkeâeefuekeâ KeeÅe mecemÙee hej ner kesâJeue kesâefvõle Leer~ nefjle ›eâeefvle ves lelkeâeefuekeâ KeeÅe
mecemÙee keâe efveoeve lees efkeâÙee uesefkeâve keâF& mecemÙeeDeeW keâes pevce os ieÙeer~ uesKe ceW Gve keâF& mecemÙeeDeeW ceW mes Skeâ
jemeeÙeefvekeâ Kesleer Deewj peer Sce lekeâveerkeâ hej ØekeâeMe [euee ieÙee nw~
nefjle ›eâeefvle

nefjle ›eâeefvle keâes Yeejle keâer henueer ke=âef<e veerefle kesâ ¤he ceW osKee peelee nw, efpemes neFefyeÇ[ yeerpe, jemeeÙeefvekeâ
Keeo Deewj efmebÛeeF& keâer megefJeOeeDeeW hej kesâefvõle efkeâÙee ieÙee~ Fmekeâe GösMÙe lelkeâeue osMe ceW YetKe efceševee leLee osMe
keâes KeeÅeeVe ceW DeelceefveYe&j yeveevee Lee~ henuee ue#Ùe lees hetje ngDee uesefkeâve otmeje ue#Ùe hetje veneR nes heeÙee~ Gmekeâe
cegKÙe keâejCe Ùen Lee efkeâ FmeceW ve lees efkeâmeeveeW hej, ve lees peceerve keâer GJe&jlee hej, ve ner ke=âef<eiele ueeiele hej efJeÛeej
efkeâÙee ieÙee~

nefjle ›eâeefvle hej meceepeJeeoer efÛeblekeâ efkeâMeve hešveeÙekeâ keâe keânvee Lee efkeâ ‘‘Kesleer keâer veF& lekeâveerkeâ Fleveer
Dee›eâecekeâ nw efkeâ Ùen Øeke=âefle mes pegÌ[er Fme ieefleefJeefOe keâes Øeke=âefle kesâ efJe®æ KeÌ[er keâj jner nw, efpememes peue YeC[ej
Keeueer nes jner nw, Yetefce keâe keâšeJe, yebpejerkeâjCe Ùee oueoueerkeâjCe nes jne nw, Tpee& keâer DeefOekeâeefOekeâ Kehele nes
jner nw, JeeleeJejCe ceW efJe<e Iegueles pee jns nQ Deewj pewefJekeâ efJeefJeOelee keâe lespeer mes Üeme nes jne nw~ Kesleer ceW keâeršeW
Deewj jesie keâe Øekeâeshe yeÌ{e nw, peesefKece yeÌ{ jne nw Deewj hewoeJeej ceW "njeJe Dee ieÙee nw~ Gleveer ner hewoeJeej kesâ efueS
efkeâmeeve keâes efvejvlej yeÌ{leer ngF& cee$ee ceW jemeeÙeefvekeâ Keeo, keâeršveeMekeâ oJeeFÙeeW leLee heeveer keâe Fmlesceeue keâjvee heÌ[
jne nw efkeâmeeve kesâ mebkeâš keâe Skeâ œeesle DeeOegefvekeâ lekeâveerkeâ nw~1 Jele&ceeve mecemÙee keâes ueskeâj DeLe&MeeŒeer [e@. Yejle
PegvePegveJeeuee keâe efJeÛeej nw ‘‘nefjle›eâebefle ceW neFyeÇer[ ØepeeefleÙeeW kesâ ØeÙeesie mes Glheeove lees yeÌ{e nw, hejvleg Ùes ØepeeefleÙeeB
heeveer kesâ mebkeâš keâes yeoe&Mle veneR keâj heeleer nQ~ Fvekeâer leguevee ceW nceejer heejcheefjkeâ ØepeeefleÙeeB ceewmece keâer ceej keâes
Pesue uesleer nQ~’’2

ØeKej je°^Jeeoer DeLe&MeeŒeer [e@. yepejbieueeue ieghle keâe keânvee nw ‘‘mebhetCe& mebmeej kesâ DevegYeJeeW mes Deye Ùen
mhe° nes Ûegkeâe nw efkeâ jemeeÙeefvekeâ GJe&jkeâeW, keâeršveeMeer oJeeDeeW Deewj DeefOekeâ Ghepe osves Jeeues yeerpeeW keâe ØeÙeesie
oerIe&keâeue ceW neefveØeo nw Deewj Ùen ke=âef<e keâes melele JeOe&ceeve TBÛeer ueeiele Jeeues JÙeJemeeÙe kesâ ¤he ceW yeouelee pee jne

3. efkeâMeve hešveeÙekeâ, ‘‘efkeâmeeve Deevoesueve oMee Deewj efoMee’’ jepekeâceue ØekeâeMeve, hespe 6, 2006
4. [e@. Yejle PegvePegveJeeuee, ‘‘JewefMJekeâ leehe keâe KeeÅe megj#ee hej mebkeâš’’ heeÃepevÙe, hespe 35, 10 ceF& 2015
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nw, Úesšs Je meerceeble efkeâmeeveeW keâes ke=âef<e-keâeÙeeX mes yeenjefvekeâeuelee pee jne nw~’’1

mecemÙee keâeršveeMekeâ kesâ keâejCe
efceóer keâe Dehevee peerJeve nw, GmeceW DemebKÙe met#ce peerJeeCegDeeW keâe efveJeeme nw, peue «enCe keâjves Deewj JeeÙeg

kesâ mebÛeej keâer JÙeJemLee nw, Deveskeâ lejn kesâ hees<ekeâ lelJe hesÌ[-heewOeeW keâes meblegefuele ¤he ceW osves keâer #ecelee nw~ peye Ùen
hetjer JÙeJemLee štšleer nw lees Yetefce keâer GJe&jlee ve° nesleer nw~ yeenj mes lees efceóer vepej Deeleer nw, hej Gmekeâer
peerJeveoeefÙeveer #ecelee yengle keâce nes peeleer nw~

jemeeÙeefvekeâ GJe&jkeâ hees<ekeâ lelJeeW keâes GheueyOe keâjeves Jeeueer Øeeke=âeflekeâ JÙeJemLee keâes Demle-JÙemle keâjles nQ~
GoenjCe kesâ efueS, efceóer keâer peueOeejCe #ecelee yeÌ{eves, JeeÙeg mebÛeej kesâ efueS Fmes YegjYegje yeveeves Deewj Gmes Deveskeâ
hees<eCe lelJe GheueyOe keâjeves keâe yengcetuÙe keâeÙe& keWâÛegS keâjles nQ, Jes Fve jmeeÙeveeW kesâ Demej mes yeÌ[s hewceeves hej ceejs
peeles nQ~ Fmeer lejn Deveskeâ DevÙe GheÙeesieer peerJeeCeg Deewj JevemheefleÙeeB, pees Deveskeâ peefšue Øeef›eâÙeeDeeW mes efceóer keâe
GhepeeTheve yeveeS jKeves ceW yengle meneÙelee keâjles nQ, Jes Yeer ve° nes peeles nQ~ FveceW veeFš^espeve keâer JÙeJemLee keâjves
Jeeues peerJeeCeg Yeer nQ~ efkeâmeeve kesâ efce$e Deveskeâ DevÙe keâeršeW Deewj peerJeeW pewmes ceOegcekeäKeer, efleleueer Deewj ceW{keâ Deeefo
hej Fve jmeeÙeveeW keâe Øeefleketâue ØeYeeJe heÌ[e nw~

‘‘Kesleer ceW Ùen peeveles ngS Yeer efkeâ jemeeÙeefvekeâ GJe&jkeâeW mes peceerve keâer GJe&je Meefòeâ veneR yeÌ{leer, kesâJeue
Gmekeâer Gòespevee yeÌ{eF& peeleer nw efheâj Yeer DeefOekeâeefOekeâ jemeeÙeefvekeâ GJe&jkeâeW keâs ØeÙeesie mes peceerve keâer ceewefuekeâ GJe&je
Meefòeâ kesâ ve° nesves kesâ mebkeâš kesâ DeueeJee Øeot<eCe keâe mebkeâš Yeer hewoe nes jne nw~’’2

šeše mš^wšsefpekeâ cewvespeceWš «eghe ves neue ner ceW GÅeesie mebie"ve efheâkeäkeâer kesâ meeLe efceuekeâj osMe kesâ ke=âef<e
jmeeÙeve #es$e hej pees efjheesš& lewÙeej keâer nw Gmemes helee Ûeuelee nw efkeâ meve 1940 ceW peneB iesntB keâes iebYeerj vegkeâmeeve
hengBÛeeves Jeeues oes ner keâerš Les JeneR Deye Gvekeâer mebKÙee yeÌ{keâj 19 nes ieF& nw~ ÛeeJeue keâes vegkeâmeeve hengBÛeeves Jeeues
keâeršeW keâer mebKÙee Fme DeJeefOe ceW 10 mes 17 nes ieF& nw Deewj ieVes ceW lees DeebkeâÌ[e oes mes yeÌ{keâj 43 lekeâ pee hengBÛee
nw~ oeueeW Deewj efleuenve ceW Yeer ceeceuee Deueie veneR nw~ Ssmes ceW keâeršveeMekeâeW keâe Fmlesceeue yeÌ{vee ner nw~ Fme Jeòeâ
keâeršveeMekeâeW keâe Fmlesceeue Øeefle nskeäšsÙej 0.6 efkeâ«ee nw~ efJekeâefmele osMeeW ceW Ùen Øeefle nskeäšsÙej 5 mes 7 efkeâ«ee,
peyeefkeâ Ûeerve ceW 13 efkeâ«ee~

nefjle ›eâeefvle kesâ heefjCeeceeW keâe ner heâue nw efkeâ ‘‘efJeMJe mJeemLÙe mebie"ve keâer efjheesš& kesâ Devegmeej ceeleeDeeW
kesâ otOe ceW 2.1 iegvee DeefOekeâ efJe<eeòeâ lelJe heeÙes ieÙes nQ~ Fmekesâ Devegmeej Deewmele YeejleerÙe kesâ owefvekeâ Yeespeve ceW
ueieYeie 0.7 efceueer«eece [er.[er.šer. heeÙeer ieÙeer nw~ [er.[er.šer. keâer cee$ee iesntB ceW 1.7 mes 17.4 heer.heer.Sce. ÛeeJeue
ceW 0.8 mes 16.4 heer.heer.Sce., Deeuet ceW 86.4 heer.heer.Sce. heeÙeer ieF& nw~ yesefnmeeye oJee keâe efÚÌ[keâeJe keâjves mes

1. [e@0 yepejbieueeue ieghle, ‘‘megcebieueced’’ meg®efÛe ØekeâeMeve veF& efouueer, hespe0 80, 2011
2. [e@0 yepejbieueeue ieghle, ‘‘megcebieueced’’ meg®efÛe ØekeâeMeve, veF& efouueer,hespe0 35, 2011
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hewoe ngS šceešj kesâ Keeves mes ceefmle<keâ, heeÛeve DebieeW, efkeâ[veer, Úeleer SJeb mveeÙeg leb$eeW hej yegje ØeYeeJe heÌ[lee nw~’’1

hebpeeye ceW Deepe osMe kesâ Deewmele keQâmej jesieer mes pÙeeoe jesieer nQ~
keâeršveeMekeâeW mes nesles nQ Ùes keQâmej2

[er.[er.šer. mes mleve keQâmej, vee@venespee&kesâvme efuecheâescee, jòeâ keQâmej
SC[esmeuheâeve mes heg®<e ceW Øeesmšsš Je Je=<eCe keQâmej Deewj ceefnueeDeeW ceW mleve keQâmej
Su[^erve mes hesâheâÌ[eW keâe keQâmej
keäueesjes[sve mes ceefmle<keâ keQâmej, vee@venespeefkeâvme efuecheâescee
efuev[sve mes efueJej, mleve Je vee@venespeefkeâvme efuecheâescee
[eÙeeefpeÙeesve mes vee@venespeefkeâvme efuecheâescee
2, 4-[er mes mleve keQâmej keâer oj ogieveer, vee@venespeefkeâvme efuecheâescee
efmeceepeerve Je Sš^epeerve mes Je=#eCe keQâmej
Ssceerveesš^eÙeepeesue mes LeeÙeje@Ùe[ keQâmej

pewJe efJeefJeOelee
heâmeueeW keâes efpeve efJeefYeVe hees<ekeâ lelJeeW keâer DeeJeMÙekeâlee nw GvnW DeeJeMÙekeâlee Devegmeej GheueyOe keâjJeeves

kesâ efueS Øeke=âefle keâer Deheveer JÙeJemLee nw~ nceejs hetJe&pe ke=â<ekeâ DeeOegefvekeâ Jew%eeefvekeâ MeyoeJeueer kesâ Ùes veece lees veneR
peeveles Les efkeâ Flevee veeFš^espeve ÛeeefnS, Flevee heâemheâesjme Ùee Fleves met#ce lelJe, hej heerefÌ{ÙeeW mes mebefÛele DevegYeJe mes
GvneWves Ùen meerKe efueÙee Lee efkeâ Fve hees<ekeâ lelJeeW keâes GheueyOe keâjJeeves kesâ efueS keâewve mes GheeÙe pe¤jer nQ~ ouenveer
heâmeueeW ceW JeeÙegceb[ue mes veeFš^espeve DeJeMeesef<ele keâjves keâer DeodYegle #ecelee nw~ ouenveer heâmeue yeesves mes Kesle ceW
veeFš^espeve keâer cee$ee Deheves Deehe yeÌ{ peeleer nw~ efkeâmeeveeW ves meoe heâmeue-Ûe›eâ Ùee efceefßele Kesleer Dehevee keâj Fve
heâmeueeW hej mecegefÛele OÙeeve efoÙee~ Skeâ heâmeue ves veeFš^espeve Øeehle keâj otmejer heâmeue keâes veeFš^espeve GheueyOe keâjJee
oer~ heâmeue Ûe›eâ ceW Deueie-Deueie ienjeF& keâer peÌ[W efceóer keâer efJeefYeVe leneW mes hees<eCe Øeehle keâjleer nw, leeefkeâ Skeâ
len keâe DeefOekeâ oesnve ve nes~ Fme lejn ueieYeie heeBÛe npeej meeue mes osMe ceW Kesleer nesleer jner Deewj heâmeueeW keâe
hees<eCe keâjves keâer efceóer keâer #ecelee Yeer yeveer jner~ nefjle ›eâeefvle Deeves kesâ yeeo henues mes Ûeues Dee jns heâmeue-Ûe›eâeW
Deewj efceefßele heâmeueeW kesâ ÛegveeJe ceW Yeer yeoueeJe DeeÙee Deewj efJeMes<ekeâj veF& Kseleer kesâ #es$eeW ceW ouenve keâer heâmeue henues
keâer Dehes#ee keâneR keâce yeesF& peeves ueieer~ Fme keâejCe efceóer keâer GJe&jlee keâes #eefle hengbÛeer~ ouenveer heâmeueeW kesâ ve nesves

1. Øees0 Jeerjsvõ kegâceej Je [e@0 keâvegefØeÙee ÛelegJexoer, ‘‘pewefJekeâ Kesleer keâer heæefleÙeeB’’ efheefu«ecme heefyueefMebie, JeejeCemeer, 2013
2. heeÃepevÙe, hespe 30, 31 Deiemle 2014
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kesâ keâejCe DevÙe heâmeueeW kesâ efueS veeFš^espeve kesâ efueS Deye ÙetefjÙee keâer DeeJeMÙekeâlee heÌ[ves ueieer~ Ùen veeFš^espeve
JÙeefòeâ kesâ mJeemLÙe kesâ efueS meyemes neefvekeâejkeâ nw~

ouenveer DeveepeeW keâes heeveer keâer pe¤jle keâce heÌ[leer nw, FmeefueS keâce Je<ee& kesâ #es$e ceW Fve heâmeueeW keâes yeesves
mes meblees<epevekeâ hewoeJeej keâer DeeMee keâer pee mekeâleer nw~ Fmekesâ DeueeJee ceesšs Deveepe ØeesšerveÙegòeâ nesves kesâ keâejCe
mJeemLÙe kesâ efueS Yeer ueeYeoeÙekeâ nesles nQ~ ‘‘YeejleerÙe mebmke=âefle ceW DeefOemebKÙekeâ Meekeâenejer nQ efpemekesâ keâejCe ÙeneB
kesâ ueesieeW kesâ Yeespeve ceW oeue Skeâ cenlJehetCe& KeeÅe heoeLe& nw, pees JeeÙegceb[ue mes veeFš^espeve efve:Megukeâ Øeehle keâjlee
nw~ Deye ceebmeenejer nesves keâe heefjCeece JÙeefòeâ kesâ mJeemLÙe kesâ meeLe Yetefce kesâ mJeemLÙe kesâ efueS neefvekeâejkeâ nw~’’1

mebhetCe& Yeejle nefjle ›eâeefvle kesâ henues lekeâ oeue Deewj efleuenveeW kesâ ceeceues ceW DeelceefveYe&j Lee~ nefjle ›eâebefle ves Yeejle
keâer pewJe efJeefJeOelee keâes iesntB Deewj Oeeve lekeâ meerefcele keâj efoÙee nw~

Kseleer ceW efJeefJeOelee ve kesâJeue Yetpeue mlej keâes yeveeS jKeves ceW GheÙeesieer nesieer, yeefukeâ heâmeueeW keâer hewoeJeej
ceW pees Skeâ¤helee Dee ieF& nw, Gmes Yeer efJeefJeOelee kesâ Éeje JÙeefòeâ kesâ Yeespeve leLee mJeemLÙe kesâ Deveg¤he yeouee pee
mekesâiee~ ke=âef<e DevegmebOeeve ceW Ùen osKevee ÛeeefnS efkeâ efkeâme lejn Øeke=âefle Deheveer Deesj mes efceóer keâes GhepeeT yeveeleer
nw Deewj heewOes keâes efJeefYeVe hees<eCe lelJe GheueyOe keâjeleer nQ~ Fmekeâer mecePe yeveeves kesâ yeeo nce Deheveer Kesleer keâes Øeke=âefle
keâer Øeef›eâÙee mes peesÌ[ keâj ner ÛeueW Deewj GmeceW JÙeJeOeeve [eueves Jeeuee keâesF& keâeÙe& ve keâjW~ JeemleefJekeâ Jew%eeefvekeâ
Øeef›eâÙee lees Ùener nw pees efkeâmeeveeW keâer Âef° mes meyemes memleer Deewj efškeâeT efmeæ nesieer~
peer.Sce. yeerpe

peer.Sce. yeerpeeW keâe DeLe& nw yeerpeeW keâer Øeeke=âeflekeâ mebjÛevee mes ÚsÌ[ÚeÌ[ keâj Gmes Deheves ceveceeefheâkeâ yeveevee
Ùeeefve peer.Sce. yeerpe Ssmee yeerpe nw efpemeceW pesvesefškeâ FbpeerefveÙeefjbie kesâ peefjS Gmekesâ peeRme ceW yeoueeJe keâj efoÙee peelee
nw~ meeceevÙele: Skeâ heewOes keâer efJeefYeVe efkeâmceeW mes veF& efkeâmceW lewÙeej keâer peeleer jner nw, pewmes iesntB keâer oes efkeâmceeW mes
Skeâ veF& efkeâmce lewÙeej keâj ueer peeleer nw, hejvleg pesvesefškeâ FbpeerefveÙeefjbie ceW efkeâmeer Yeer heewOes Ùee pevleg kesâ peerve keâe ØeJesMe
efkeâmeer DevÙe heewOes Ùee peerJe ceW keâjJeeÙee peelee nw, pewmes Deeuet kesâ peerve keâe ØeJesMe šceešj ceW keâjJee keâj Ùee megDej
kesâ peerve keâe ØeJesMe šceešj ceW keâjJee keâj Ùee ceÚueer kesâ peerve keâe ØeJesMe meesÙeeyeerve ceW keâjJee keâj Ùee ceveg<Ùe kesâ peerve
keâe ØeJesMe megDej ceW keâjJee keâj veF& Øepeeefle GlheVe keâer peeleer nw~ Ùen keâeÙe& peerve yebotkeâ mes heewOes keâer keâesefMekeâe hej
yeenjer peerve oeie keâj efkeâÙee peelee nw Ùee efkeâmeer yewkeäšerefjÙee ceW yeenjer peerve keâe ØeJesMe keâj Gmemes heewOes keâer keâesefMekeâe
keâe meb›eâceCe efkeâÙee peelee nw~

peeveer ceeveer yeeÙeeskesâefcemš Je hees<eCe efJeMes<e%e Øeeshesâmej metmeve yeej[eskeäpe ves keâne nw, Deye lekeâ keâer meye
lekeâveerkeWâ Ssmeer LeeR pees efveÙeefv$ele nes mekeâleer LeeR~ hej ceeveJe Fefleneme ceW peer.Sce. henueer lekeâveerkeâ nw efpememes Keleje
GlheVe nes ieÙee nes lees Fme #eefle keâes jeskeâe veneR pee mekeâlee nw, #elehetefle& veneR nes mekeâleer nw~ peye Skeâ peer.Sce.

1. [er.[er. efkeâmeeve, efJeÛeej-efJeceMe&, 7.30-8.30 Meece, 6 Deiemle 2015
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Deejieefvepce keâes efjueerpe keâj efoÙee peelee nw lees Jen efveÙev$eCe mes yeenj nes peelee nw, nceejs heeme Gmes ueewševes keâe
keâesF& GheeÙe veneR nw ..... Fmekesâ ceveg<Ùe Je DevÙe peerJeeW kesâ mJeemLÙe hej yengle iecYeerj heefjCeece nes mekeâles nQ~

‘‘Fbef[heW[ meeFËme hewveue ceW Skeâef$ele efJeMJe kesâ Deveskeâ osMeeW kesâ Jew%eeefvekeâeW Je efJees<e%eeW kesâ Devegmeej -
peer.Sce. heâmeueeW kesâ yeejs ceW efpeve ueeYeeW keâe JeeÙeoe efkeâÙee ieÙee Lee Jes Øeehle veneR ngS, Je Ùes heâmeueW KesleeW ceW yeÌ{leer
mecemÙeeSB GheefmLele keâj jner nQ~ Deye Fme yeejs ceW JÙeehekeâ menceefle nw efkeâ Fve heâmeueeW keâe Øemeej nesves hej
š^evmepesefvekeâ Øeot<eCe mes yeÛee veneR pee mekeâlee nw Dele: peer.Sce. heâmeueeW Deewj iewj peer.Sce. heâmeueeW keâe men DeefmlelJe
veneR nes mekeâlee nw~ meyemes cenlJehetCe& Ùen nw efkeâ peer.Sce. heâmeueeW keâer megj#ee ØeceeefCele veneR nes mekeâer nw~ Fmekesâ
efJehejerle heÙee&hle ØeceeCe Øeehle nes Ûegkesâ nQ efpevemes peer.Sce. heâmeueeW keâer megj#ee mecyevOeer iecYeerj efÛevleeSB GlheVe nesleer
nQ~ Ùeefo Fvekeâer Ghes#ee keâer ieÙeer lees mJeemLÙe Je heÙee&JejCe keâer #eefle nesieer efpemekeâer hetefle& veneR nes mekeâleer nw, efpemes
efheâj mes "erkeâ veneR efkeâÙee pee mekeâlee nw~ peer.Sce. heâmeueeW keâes Deye ÂÌ{lee mes efjpeskeäš keâj osvee ÛeeefnS~’’8

peerve heefjJeefle&le yeerpe keâes keâe@ceefMe&Ùeue mlej hej yesÛeves kesâ henues Fvekeâe heâeru[ š^eÙeue efkeâÙee peelee nw~
ØeÙeesieMeeuee ceW yeveeS ieS heewOes Kesle ceW efkeâlevee meheâue nQ, Fmekeâe Deekeâueve efkeâÙee peelee nw~ heâeru[ š^eÙeue ceW mener-
mener helee ueielee nw efkeâ cespeyeeve heewOes ceW oelee keâe keâewve mee peerve Deejesefhele efkeâÙee ieÙee nw~ pewmes keâheeme kesâ heewOes
hej yeeršer keâerÌ[s keâe peerve peesÌ[ves mes keâheeme keâe jbie keâeuee nes peelee nw, heewOee yeewvee nes mekeâlee nw leLee GmeceW
keâeršveeMekeâ #ecelee hewoe nes mekeâleer nw~ cespeyeeve heewOes ves oelee kesâ efkeâme iegCe keâes Debieerkeâej efkeâÙee nw Ùen heâeru[
š^eÙeue ceW helee ueielee nw~ Fme lejn kesâ heâeru[ š^eÙeue kesâ efueS heÙee&JejCe ceb$eeueÙe mes cebpetjer uesvee pe¤jer neslee nw~
Ssmee FmeefueS keäÙeeWefkeâ heâeru[ š^eÙeue ceW keâF& lejn keâe Keleje neslee nw~ pewmes ceeve ueerefpeS mejmeeW kesâ peerve heefjJeefle&le
yeerpe keâe heâeru[ š^eÙeue efkeâÙee ieÙee~ Fme peerve heefjJeefle&le heewOes ceW keâeršeCegDeeW keâes ceejves keâer #ecelee nw, uesefkeâve
heâeru[ š^eÙeue ceW heeÙee ieÙee efkeâ mejmeeW keâe oevee Yeer penjeruee nes ieÙee~ Ssmes ceW Fme Øepeeefle keâes jeskeâe pee mekeâlee
nw, hejbleg š^eÙeue keâer DeJeefOe ceW Ùen penjeruee peerve hewâue mekeâlee nw~ penjerues hetâue kesâ hejeie keâes cegOecekeäKeer Deeefo
kesâ Éeje otmejs KesleeW ceW Gie jner mejmeeW kesâ Kesle ceW hengBÛee efoÙee peelee nw~ Ssmes ceW penjerueeheve mebhetCe& #es$e kesâ mejmeeW
kesâ KesleeW ceW hewâue mekeâlee nw~

Decesefjkeâe ves peerve heefjJeefle&le cekeäkesâ keâer Kesleer keâes njer Peb[er os oer Leer~ mJeerke=âefleÙeeW kesâ Devegmeej kesâJeue Skeâ
ØeefleMele #es$e ceW ner peerve heefjJeefle&le cekeäkesâ keâer Kesleer nes jner Leer, ueieYeie DeeOes #es$e ceW Gie jns cekeäkesâ ceW peerve
heefjJele&ve heeÙee ieÙee~ Ùeeveer Skeâ ØeefleMele #es$e mes 50 ØeefleMele #es$e ceW Jen peerve mJele: hewâue ieÙee Lee~ Fmeer Øekeâej
FbiueQ[ keâer mejkeâej Éeje mejmeeW kesâ yeerpe kesâ ØeÙeesie keâe ØeYeeJe 200 iepe mes Yeer otj Gie jns heewOeW ceW peerve heefjJele&ve
heeÙee ieÙee~ Fve heewOeeW ceW keâeršveeMekeâ oJeeDeeW keâe ØeeflejesOe keâer #ecelee yeÌ{ ieÙeer Leer heâuemJe¤he GvnW keâeršveeMekeâ
mes ceejvee keâef"ve nes ieÙee Lee~

1. Yeejle [esieje, ‘‘KeeÅe JÙeJemLee hej peerSce heâmeueeW keâer yeÌ{leer efiejheäle’’ hespe 31, efomecyej 2011
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Jew%eeefvekeâeW kesâ Devegmeej Fmemes ‘meghej Jeer[’ kesâ hewoe nesves keâer mebYeeJevee nw, pees keâeb«esme Ieeme keâer lejn meJe&$e
hewâue mekeâleer nw Deewj Fmekeâe Gvcetueve keâjvee keâef"ve nesiee~ Fmemes KesleeW kesâ Deemeheeme pebieueer heewOeeW kesâ yeerpe hewoe
keâjves keâer #ecelee Yeer keâce nes peeleer nw~ Ùes pebieueer yeerpe ner efÛeefÌ[ÙeeW, ceOegceefkeäKeÙeeW leLee efleleefueÙeeW keâe Yeespeve nesles
nQ~ heâuemJe¤he Gme hetjs #es$e ceW Fve peerJeeW hej og<ØeYeeJe heÌ[ves Deewj mebhetCe& #es$e kesâ heÙee&JejCe ceW yeoueeJe Deeves keâer
mebYeeJevee yeve jner nw~ Fve keâejCeeW mes heâeru[ š^eÙeue hej jeskeâ ueieevee hetjer lejn mes GefÛele nw~

heÙee&JejCeefJeod Yeejle [esieje kesâ Devegmeej pesvesefškeâ Øeot<eCe mes peer.Sce. heâmeueW Gve DevÙe efkeâmeeveeW kesâ KesleeW
keâes Yeer ØeYeeefJele keâj oWieer pees meeceevÙe heâmeueW Giee jns nQ~ Gme lejn efpeve efkeâmeeveeW ves peer.Sce. heâmeueW Gieeves mes
meeheâ Fvekeâej efkeâÙee nw, Gvekeâer heâmeueeW hej Yeer Fve Kelejveekeâ heâmeueeW keâe Demej nes mekeâlee nw~ Fbef[heW[Wš meeFbme
hewveue ceW ceewpeto 11 osMeeW kesâ Jew%eeefvekeâeW ves peer.Sce. heâmeueeW kesâ mJeemLÙe kesâ efueS Deveskeâ mebYeeefJele og<heefjCeeceeW keâer
Deesj OÙeeve efoueeÙee nw, pewmes ØeeflejesOekeâ #ecelee hej Øeefleketâue Demej, Suepeea, pevce efJekeâej, ieYe&heele Deeefo~

pewheâjer Sce. efmceLe keâer hegmlekeâ ‘‘pesvesefškeâ ¤uesš’ ceW Ssmes ope&veeW DeOÙeÙeveeW keâe meej nw~ FmeceW ÛetneW ceW
ngS DevegmebOeeveeW ceW hesš, efueJej DeeBleeW pewmes efJeefYeVe cenlJehetCe& DebieeW kesâ yegjer lejn #eefle«emle nesves keâer ÛeÛee& nw~ Deheves
GlheeoeW hej kebâheefveÙeeW Éeje pees šsmš efkeâS peeles nQ, Gvekeâes peeve-yetPekeâj Fme lejn keâe ¤he efoÙee peelee nw efkeâ
mecemÙeeSB meeceves ve Dee mekeWâ~ keâYeer meQheue meeFpe Úesše jKee peelee nw, keâYeer leguevee "erkeâ mes veneR keâer peeleer, lees
keâYeer GlheVe mJeemLÙe mecemÙeeDeeW keâes vepejDeboepe keâj efoÙee peelee nw~

øeâebme ceW ceeF›eâesyee@Ùeesuee@peer kesâ Øeeshesâmej efieume Sefjkeâ mesjeefueveer ves 2012 ceW Deheves MeesOe ceW peer.Sce.
KeeÅe cekeäkeâe keâes oes Je<eeX lekeâ ÛetneW keâes efKeueeÙee, Fmekeâe Demej Ùen ngDee efkeâ Gvekeâer ce=lÙeg keâer mebYeeJevee peer.Sce.
KeeÅe ve Keeves Jeeues ÛetneW mes oes-leerve iegvee DeefOekeâ heeF& ieF& Je efkeâ[veer, efueJej kesâ šdÙetcej keâer DeeMebkeâe Yeer yengle
DeefOekeâ heeF& ieF&~ DeefOekeâ og<heefjCeece 90 efove kesâ yeeo Øekeâš ngS efpememes mebkesâle efceuelee nw efkeâ Ùeefo henues Yeer
DeOÙeÙeve 90 efove mes Deeies lekeâ efkeâS peeles lees Gvekesâ Yeer Ssmes ner heefjCeece efceueles~

ÙetefveÙeve Dee@heâ kebâmeve&[ meeFbefšmšdme veecekeâ Jew%eeefvekeâeW kesâ mebie"ve ves kegâÚ meceÙe henues Decesefjkeâe ceW keâne
Lee efkeâ peer.Sce. kesâ GlheeoeW hej efheâueneue jeskeâ ueieveer ÛeeefnS, keäÙeeWefkeâ Ùen Demegjef#ele nw, Fvemes GheYeesòeâeDeeW,
efkeâmeeveeW Je heÙee&JejCe keâes keâF& Kelejs nQ~

yeerles Skeâ oMekeâ ceW nceejs osMe kesâ KeeÅeeVe Glheeove ceW heeBÛe iegvee mes DeefOekeâ yeÌ{esòejer osMeer yeerpeeW mes ngF&
nw~ FmeceW efkeâmeer peer.Sce. yeerpe keâe keâesF& Ùeesieoeve veneR nw~ Kego Decesefjkeâe keâe ke=âef<e efJeYeeie keân jne nw efkeâ peer.Sce.
meesÙee Deewj peer.Sce. cekeäkeâe keâer Ghepe iewj peer.Sce. heâmeueeW keâer leguevee ceW keâce nw~ ¤me ves Deheves ÙeneB peer.Sce. yeerpeeW
hej hetjer lejn mes jeskeâ ueiee oer nw~ Fšueer ves DeYeer neue ner ceW Skeâ keâevetve yeveekeâj peer.Sce. yeerpeeW hej jeskeâ ueiee
oer nw~ Gme keâevetve ceW peer.Sce. Kesleer keâjves JeeueeW keâes Skeâ mes leerve meeue lekeâ keâer kewâo Ùee DeeefLe&keâ ob[ keâe ØeeJeOeeve
efkeâÙee ieÙee nw, Ûeerve ves Yeer Deheves ÙeneB peer.Sce. KeeÅe heâmeueeW hej jeskeâ ueiee oer nw~
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he#e ceW leke&â
ke=âef<e Jew%eeefvekeâ megefjboj meto ves efyepevesme mšQ[[& meceeÛeej he$e ceW efueKee efkeâ mejkeâej Éeje oer ieF& efJeòeerÙe

meneÙelee mes mejkeâejer mebmLeeveeW Deewj jepÙe ke=âef<e efJeMJeefJeÅeeueÙeeW ves Yeejer hewceeves hej peer.Sce. yeerpe efJekeâefmele efkeâÙes
nQ uesefkeâve heâeru[ š^eÙeue ve nesves kesâ keâejCe efveJesMe peeÙee neslee efoKe jne nw, keäÙeeWefkeâ Jeòeâ kesâ meeLe yeerpeeW keâer
ØeeCeMeefòeâ Kelce nes peeleer nw~ efJeefYeVe mejkeâejer mebmLeeveeW Éeje efJekeâefmele efkeâÙee ieÙee yeeršer yewieve keâer keâce mes keâce
16 efkeâmceW Deheveer GJe&jlee Kees Ûegkeâer nw~ keâF& peer.Sce. heâmeueW efJekeâeme kesâ efJeefYeVe ÛejCeeW ceW nw~ FmeceW yeÌ[s hewceeves
ceW GheYeesie keâer peeves Jeeueer meefypeÙeeB, efleuenve Deewj Deveepe Meeefceue nw, efpemeceW hetâueieesYeer, yeboieesYeer, Deeuet,
šceešj, mejmeeW, iesntB Deewj ÛeeJeue keâer efkeâmceW nQ~ efJešeefceve S Deewj ueewn iegCeeW mes Ùegòeâ ÛeeJeue keâer efkeâmceW Yeer oebJe
hej ueieer nQ~ Fmekesâ Deefleefjòeâ peer.Sce. hejer#eCe hej hewâmeues ceW osjer mes pewJe lekeâveerkeâ heefjÙeespevee keâer ueeiele yeÌ{
peeSieer~

peer.Sce. mejmeeW keâe ceeceuee Fme efoMee ceW DeeBKeW Keesueves Jeeuee nw~ Fmes Yeejle ceW efJekeâefmele efkeâÙee ieÙee
uesefkeâve Gmekeâer JeeefCeefpÙekeâ Kesleer keâer Fpeepele veneR oer ieF&~ neueebefkeâ Deye Fmes keâeceÙeeyeer kesâ meeLe yeebiueeosMe ceW
GieeÙee pee jne nw, efpememes JeneB Glheeove ueeiele Ieš ieF& nw, keâeršveeMekeâeW keâe Øekeâeshe keâce nesves mes Glheeokeâlee Deewj
cegveehesâ ceW Je=efæ ngF&~

efkeâmeeve mebie"veeW kesâ heâeGv[sMeve (meerheâe) kesâ DeOÙe#e Ûesvieue jsñer meceÙe meceÙe hej ‘‘mejkeâej mes efkeâmeeveeW
keâes DeefOekeâ Glheeokeâlee Jeeueer peer.Sce. heâmeueeW keâer Kesleer keâjves keâer Devegceefle efoS peeves keâer iegnej ueieeles jnles nQ~
Gvekesâ mebie"ve keâe ceevevee nw efkeâ osMe keâer KeeÅe megj#ee leLee Deeceoveer yeÌ{eves kesâ efueS ke=âef<e Glheeokeâlee yeÌ{evee
pe¤jer nw~ Deepe peye peesleW Úesšer nesleer pee jner nQ Deewj efJeefYeVe keâejCeeW mes ke=âef<e ÙeesiÙe Yetefce otmejs keâeceeW kesâ efueS
GheÙeesie ceW ueeF& pee jner nw leLee ke=âef<e-Yetefce keâe kegâue jkeâyee Iešves ueiee nw leye efyevee Glheeokeâlee yeÌ{eS ve lees
efkeâmeeveeW keâe iegpeeje nw Deewj ve ner osMe keâe~’’1

yeer.šer. keâheeme
yeer.šer. keâheeme keâes Ùeefo efkeâmeer GÅeesie keâe keâÛÛee ceeue Ùee DeewÅeesefiekeâ ¤he mes osKeW lees melÙe kegâÚ Fme

lejn keâe nw~ keâjerye 15 Je<e& henues Yeejle keâe metleer JeŒe GÅeesie ÛeejeW Keeves efÛeòe Lee Ûeerve keâer ceej nce hej heÌ[
jner Leer~ JeneR 2010 kesâ neueele hej vepej [eueles nQ, Ùen Skeâoce veF& Deewj yeoueer ngF& ogefveÙee nw~ keâheÌ[e GÅeesie
ceW ueewšer jbiele keâer meyemes yeÌ[er Jepen MeeÙeo 10 meeue henues yeÌ[s hewceeves hej yeeršer keâheeme keâer Kesleer Meg¤ keâjvee
Lee~ Yeejle ceW Skeâ yeej efheâj mes keâheeme keâe mejhueme Glheeove ngDee Lee~ Yeejle efJeMJe ceW keâheeme Glheeove keâe leermeje
yeÌ[e osMe yevee~ Deye peye osMe ceW keâÛÛes ceeue keâe mejhueme Glheeove nes lees cegveeheâe nesvee lees mJeeYeeefJekeâ ner nw~
peye Yeer efkeâmeer yeoueeJe keâer Deesj keâoce yeÌ{eS peeles nQ lees Skeâ [j, Skeâ YeÙe yevee jnlee ner nw~ peye yeer.šer. keâheeme

1. Ùet.kesâ.Sme. Ûeewneve, ‘‘Yeejle ceW peerSce heâmeueeW keâe YeefJe<Ùe’’ Ùeespevee, hespe0 18, petve 2014
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keâes henueer oheâe hesMe efkeâÙee ieÙee Lee lees Yeer yeÌ[s hewceeves hej efÛebleeSB peleeF& ieF& Leer~ Deepe osefKeS, Gve meYeer
DeeMebkeâeDeeW keâes heerÚs ÚesÌ[ nce keâneB nQ~ Deepe Øeefle JÙeefòeâ uegefOeÙeevee ceW efpeleveer ceefme&[erpe nw, Gleveer Yeejle kesâ
efkeâmeer otmejs Menj ceW veneR nQ~

hejvleg yeer.šer. keâheeme keâes Ùeefo otmejs henuet Ùeeveer efkeâmeeve, mJeemLÙe, heÙee&JejCe Deeefo kesâ vepeefjÙes mes osKeW
lees melÙe kegâÚ Fme lejn keâe nw~ ke=âef<e Jew%eeefvekeâ Yeer mJeerkeâej keâj jns nQ efkeâ yeer.šer. keâheeme keâe #es$eheâue lespeer mes
yeÌ{ves kesâ oewj ceW Yeejle ceW keâheeme Glheeokeâlee ceW efMeefLeuelee DeeF& nw, veS neefvekeâejkeâ keâerÌ[eW Ùee peblegDeeW keâe Øekeâeshe
yeÌ{e nw Deewj efceóer kesâ Øeeke=âeflekeâ GhepeeTheve hej Øeefleketâue Demej heÌ[e nw~ keWâõerÙe keâheeme DevegmebOeeve mebmLeeve kesâ
efveosMekeâ kesâ Deej ›eâebefle ves neue kesâ Deheves DevegmebOeeve-he$eeW ceW Fve mecemÙeeDeeW keâer Deesj OÙeeve efoueeÙee nw~ Ûeerve ceW
yeer.šer. keâheeme Gieeves Jeeues efkeâmeeveeW keâer efmLeefle hej neue ner ceW ’’ieeef[&Ùeve’ ceW DeeÙeve efmebheue ves efueKee nw yeer.šer.
keâheeme Gieeves kesâ yeeo efceefj[ keâerÌ[eW keâe Øekeâeshe yeÌ{ ieÙee, efpememes oes meew lejn kesâ heâue, meefypeÙeeW Deewj cekeäkeâe keâer
heâmeueW leyeen nes mekeâleer nQ~ Ûeerve keâer ke=âef<e Dekeâeoceer kesâ Jew%eeefvekeâ [e@. keâebieefceie Jet kesâ DevegmebOeeve ves Yeer Fme Deesj
OÙeeve efoueeÙee nw~ yeer.šer. keâheeme Ùee Gmekesâ DeJeMes<e Keeves kesâ yeeo Ùee Ssmes Kesle ceW Ûejves kesâ yeeo Deveskeâ YesÌ[-
yekeâefjÙeeW kesâ cejves Deewj heMegDeeW kesâ yeerceej nesves keâer yeele meeceves DeeF& nw~ [e@. meeiejer jeceoeme ves Fme yeejs ceW efJemle=le
DevegmebOeeve efkeâÙee nw~ GvneWves yeleeÙee nw efkeâ Ssmes ceeceues efJeMes<e keâj DeebOeÇ ØeosMe, nefjÙeeCee, keâvee&škeâ Deewj ceneje°^
ceW meeceves DeeS nQ~ nefjÙeeCee ceW ogOee¤ heMegDeeW keâes yeer.šer. keâheeme Deewj Keueer efKeueeves kesâ yeeo GveceW otOe keâce
nesves Deewj Øepeveve keâer iebYeerj mecemÙeeSB meeceves DeeFË~

‘‘Je<e& 2002 ceW yeer.šer. (yesefmeueme Legefjvepesefvememe) keâheeme keâes Yeejle ceW efkeâmeeveeW kesâ neLeeW ceW keâF& meejs
heâeru[ š^eÙeue kesâ yeeo Ùen keân keâj meeQhe efoÙee ieÙee efkeâ Fmekeâer Kesleer keâer ueeiele meeceevÙe keâheeme kesâ cegkeâeyeues keâce
heÌ[sieer Deewj FmeceW keâeršveeMekeâeW keâe KeÛe& Yeer keâce DeeSiee~ ojDemeue yeer.šer. keâheeme keâes efceóer ceW heeS peeves Jeeues
yewkeäšerefjÙee yesefmeueme Legefjvepesefvememe mes peerve efvekeâeuekeâj lewÙeej efkeâÙee ieÙee~ Fme peerve keâes Cry 1AC keâe veece
efoÙee ieÙee~ ceevee peelee nw efkeâ Fme yeerpe keâes keâerÌ[s vegkeâmeeve veneR hengBÛee mekeâles nQ, uesefkeâve kegâÚ meeueeW kesâ oewjeve
ner Fme peerve mes lewÙeej heâmeue keâes keâerÌ[s vegkeâmeeve hengBÛeeves ceW me#ece nes ieÙes~ efmLeefle kegâÚ Ssmeer yeveer efkeâ yeeršer keâheeme
keâer Kesleer Yeejle kesâ kegâue heâmeueeW keâer Kesleer ceW heeBÛe heâermeoer jkeâyes ceW nesleer nw peyeefkeâ Fmlesceeue ceW Deeves Jeeues kegâue
keâeršveeMekeâeW keâe 55 ØeefleMele efnmmee Fmekeâer Kesleer ceW ner Kehe peelee nw~ peye Fme efJe<eÙe hej ÛeÛee& G"er lees keâne
ieÙee efkeâ keâerš ueieves keâer Jepen ‘efjheäÙetpeer’ Ùeeveer Yeejle ceW lewÙeej veneR efkeâÙes ieÙes yeerpeeW kesâ GheÙeesie keâer Jepen mes ngDee
nw, uesefkeâve yeeo ceW kebâheveer ves yeeršer keâheeme-1 (yeesueiee[&-1) kesâ mLeeve hej 2006 ceW Cry 2Ab peerve kesâ veece
hej yeeršer keâheeme-2 (yeesueiee[&-2) ogefveÙee kesâ meeceves jKee, uesefkeâve Fmekeâer Yeer efmLeefle Jewmeer ner nw~’’1

keâheeme keâer Kesleer ceeveJe meYÙelee kesâ Fefleneme ceW heeBÛe npeej meeue mes nesleer Dee jner nw~ uesefkeâve Fmeces oes

1. pemeheeue efmeæÒ, ‘‘yeeršer keâheeme kebâheefveÙeeW kesâ efueS mehesâo meesvee’’ meyeueesie, efomecyej, hespe 27, 2011
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oMekeâ henues leye Skeâ veÙee ceesÌ[ DeeÙee peye ceneje°^ efmLele ceeefnkeâes neFefyeÇ[ meer[ kebâheveer ves Decesefjkeâer kebâheveer
ceeWmeWšes mes meePesoejer keâer~ Je<e& 1999 ceW Decesefjkeâer kebâheveer ceeWmeWšes FCšjØeeFpespe mes ceeefnkeâes yeer.šer. keâheeme Yeejle
ueskeâj DeeÙee~ Yeejle ceW henues mes ceewpeto keâF& meejer efkeâmceeW mes neFefyeÇ[ keâje keâj ÙeneB Deueie-Deueie veeceeW mes yeeršer
keâheeme kesâ yeerpe lewÙeej efkeâÙes~ Fme Kesue ceW ceeefnkeâes keâer kegâue meePesoejer cee$e 26 ØeefleMele nw~ ceeefnkeâes ves henuee
heâeru[ š^eÙeue 1999 ceW efkeâÙee~ Deieues Je<e& 2000 ceW Yeer yeÌ[s mlej hej heâeru[ š^eÙeue efkeâÙes ieÙes Deewj Je<e&
2001 ceW kebâheveer keâes Skeâ meeue keâe Deewj ceewkeâe efoÙee ieÙee~ efJe%eeve SJeb lekeâveerkeâer ceb$eeueÙe Éeje vesMeveue
yeesšsefvekeâue efjmeÛe& FbmšeršdÙetš keâes Fme efmeueefmeues ceW MeesOe keâjves kesâ efueS keâes<e Yeer cegnwÙee keâjeÙee ieÙee~

efpemekeâe yeerpe, Gmekeâer Kesleer~ meeheâ nw peye ceeWmeWšes keâe yeerpe nesiee leye Kesleer Yeer Gmekeâer nesieer~ Deepe meye
FvneR keâe nes ieÙee nw~ ceWmeWšes, keâejefieue, ceeefnkeâes, Jeeueceeš& Deewj efmepeWše hetjer ogefveÙee ceW yeerpe Glheeove Deewj
efJelejCe ceW Fve keâcheefveÙeeW keâer 95 ØeefleMele keâer Yeeieeroejer nw~ KÙeeue jns efkeâ Yeejle ceW yeeršer keâheeme keâer yÙetn jÛevee
efmepeWše ves jÛeer Leer~ Fmemes leyeen keâheeme Glheeokeâ efkeâmeeve Deepe Yeer DeelcenlÙee keâj jns nQ~ Fmeer lejn efyenej ceW
cekeäkeâe yeerpe ceW OeesKeeIeÌ[er ceeWmeWšes ves efkeâÙee Lee~ keâvee&škeâ Deewj leefceuevee[g ceW yeer.šer. yeQieve keâes yeÌ{eJee osves keâe
heâjsye ceeefnkeâes ves efkeâÙee Lee~ yeer.šer. keâheeme kesâ ceeefuekeâ leekeâleJej ner veneR Kelejveekeâ Yeer nQ~ Ùeeo jns efkeâ efJeÙeleveece
Ùegæ ceW Gmekesâ pebieueeW Deewj heâmeueeW keâes peueeves kesâ efueS Decejerkeâer JeeÙegmesvee ves efpeme Kelejveekeâ jmeeÙeve keâe
efÚÌ[keâeJe efkeâÙee Lee Gmes ceeWmeWšes ves ner yeveeÙee Lee~

‘‘efJeoYe& keâer Yetefce keâheeme keâer Kesleer kesâ efueS pÙeeoe GheÙegòeâ nw~ efJeoYe& keâe efkeâmeeve Deheves Keeves kesâ efueS
KeeÅeeVe keâer Kesleer keâjlee Lee Deewj Deheveer Deeceoveer keâes yeÌ{eves kesâ efueS meeLe ceW keâheeme keâer Kesleer keâjlee Lee~ Skeâ
efkeäJebšue keâheeme yesÛekeâj Gmemes efpeleves hewmes efceueles Les, Gmemes Jen 12 «eece meesvee Kejero mekeâlee Lee~ uesefkeâve neueele
yeoue ieÙes Deepe efJeoYe& kesâ DeefOekeâlej efkeâmeeve kesâJeue keâheeme Glheeove keâjles nQ Deewj keâheeme keâe oece ueieYeie efmLej
nw, peyeefkeâ efkeâmeeve keâer yeerpe, GJe&jkeâ, keâeršveeMekeâ Deewj DevÙe ueeieleeW keâer keâerceleW henues mes Ûeej mes Ú: iegvee nes
ieÙeer nQ~ Deepe [yuÙet.šer.Dees. mecePeewles kesâ keâejCe efJeosMeeW mes keâheeme keâe Yeejer DeeÙeele nes jne nw~ 1994 ceW
keâheeme keâer Devleje&°^erÙe keâerceleW 1.1 [euej mes Ieškeâj cee$e 50 mesvš jn ieF& nQ~ osMe ceW Fme keâejCe keâheeme keâer
keâercele veneR yeÌ{ heeÙeer~ Deepe Skeâ efkeäJebšue keâheeme yesÛekeâj Jen 1.5 «eece Yeer meesvee Kejero veneR mekeâlee~ ke=âef<e
ueeiele ner veneR efkeâmeeveeW keâer peerJeve ueeiele Yeer ueieeleej yeÌ{leer ieÙeer, peyeefkeâ ke=âef<e DeueeYekeâejer nesleer ieÙeer~ Ùener
veneR yengje°^erÙe kebâheefveÙeeB Deheves yeerpeeW keâes yesÛeves kesâ efueS efkeâmeeveeW keâes iegcejen keâjleer jneR nQ~ ieewjleueye nw efkeâ
efJeosMeer kebâheefveÙeeW Éeje efveefce&le yeer.šer. keâheeme keâe yeerpe efpemekeâe Glheeove ueeiele lees cee$e 20 ®heÙes Øeefle hewkesâš nw,
osMe ceW Fve kebâheefveÙeeW Éeje Gmes 900 mes 1000 ®heÙes Øeefle hewkesâš yesÛee pee jne nw~ ueeYe keâceeves kesâ efueS Ùes
efkeâmeeveeW keâes Ùen Yeer veneR yelee jner nQ efkeâ Ùen yeerpe kesâJeue efmebefÛele Yetefce kesâ efueS GheÙegòeâ nw~ Ssmes ceW Je<ee& ve nesves
hej leceece ueeiele ueieeves hej Yeer heâmeue ve° nes peeleer nw Deewj efkeâmeeve keâes Yeejer vegkeâmeeve neslee nw~ Ùen Yeer efkeâmeeveeW
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keâer DeelcenlÙee keâe cegKÙe keâejCe nw~’’1

mebÙegòeâ je°^ kesâ efJeMes<e otle DeesefueefJeÙej [er Mešj (2009) ves JeeefCeefpÙekeâ yeerpeeW hej yeÌ{leer efveYe&jlee hej
efÛeblee peleeF&~ Gvekesâ Devegmeej kegâÚ cegªer Yej MeefòeâMeeueer yengje°^erÙe kebâheefveÙeeW keâe efveÙeb$eCe mLeeefhele nesves keâe
efJekeâemeMeerue osMeeW kesâ Úesšs efkeâmeeveeW hej yesno yegje Demej heÌ[siee~ GvneWves hesšWš Deewj Iešleer pewJe efJeefJeOelee kesâ
keâejCe yeerpe yeepeej ceW yeÌ{les SkeâeefOekeâej keâes ueskeâj Deheveer efÛeblee peleeF&~ Gvekesâ Devegmeej 10 ke=âef<e pewJe ØeewÅeesefiekeâer
kebâheefveÙeeW keâer JewefMJekeâ yeerpe yeepeej ceW 67 ØeefleMele efnmmesoejer nw~ Ùes meYeer kebâheefveÙeeB Gòej ceW efmLele nQ~ Flevee ner
veneR, yeewefækeâ mebheoe DeefOekeâej kesâ peefjÙes mebkeâj Øepeeefle lewÙeej keâjves kesâ efueS cegKÙele: pees MeesOe efkeâÙee pee jne nw
Jen efJekeâefmele osMeeW kesâ Oeveer efkeâmeeveeW keâer pe¤jleeW hej DeeOeeefjle nw~ efJekeâemeMeerue osMeeW keâes yeewefækeâ mebheoe keâe
ÛegveeJe Deheveer pe¤jleeW kesâ cegleeefyekeâ keâjvee ÛeeefnS ve efkeâ GvnW Øeeslmeenve osvee ÛeeefnS~ efkeâme heâmeue keâer hewoeJeej
meyemes keâce nw Deewj keâneB MeesOe keâer pe¤jle nw, Fme yeejs ceW keâesF& cemeewoe lewÙeej efkeâS yeiewj mejkeâej ves pewJe yeeÙeesšskeâ
yeerpe kebâheefveÙeeW Éeje lewÙeej metÛeer keâes mJeerkeâej keâj Deemeeve jemlee Ûegve efueÙee nw~ Mešj kesâ Devegmeej ogefveÙee keâer meyemes
yeÌ[er kebâheveer ceesvemeWšes keâer JewefMJekeâ yeepeej ceW 23 ØeefleMele efnmmesoejer nw~ efÛeblee keâer meyemes yeÌ[er Jepen Ùen nw efkeâ
JeeefCeefpÙekeâ yeerpe ØeCeeueer ke=âef<e pewJe efJeefJeOelee kesâ efueS Skeâ Ûegveewleer yeve mekeâleer nw~ Mešj ves ßeeruebkeâe keâe GoenjCe
efoÙee nw, peneB 1959 ceW keâjerye 2,000 efkeâmceeW kesâ ÛeeJeue keâer Kesleer keâer peeleer Leer uesefkeâve, Deepe JeneB 100 mes keâce
efkeâmceeW keâer ner Kesleer keâer peeleer nw~ pewJe efJeefJeOelee FmeefueS mebkeâš ceW nw, keäÙeeWefkeâ meYeer hej Skeâ pewmes GVele yeerpeeW keâes
Deheveeves keâe oyeeJe ueieeleej yeÌ{ jne nw~ peyeefkeâ pewJe efJeefJeOelee kesâ peefjS peueJeeÙeg heefjJele&ve kesâ ØeYeeJeeW keâe cegkeâeyeuee
efkeâÙee pee mekeâlee nw~ JewefMJekeâ leeheJe=efæ keâes osKeles ngS Ùen heâmeue nceejer DeeefKejer Gcceero nw Deewj peue mlej ceW efiejeJeš
kesâ meeLe ner Deiej iesntB leLee Oeeve keâer Kesleer DemebYeJe veneR nesleer nw lees DeJÙeeJeneefjkeâ DeJeMÙe nes peeSieer~
megPeeJe

Deepe keâer DeeOegefvekeâlee keâer Skeâ henÛeeve Ùen Yeer nw efkeâ nceW Fme lejn cegiOe keâjlee nw efkeâ nce cetÌ{ nes peeles
nQ~ nceejs cegBn hej {sj meejs Meyo ceejs peeles nQ efpevekeâe keâesF& Keeme celeueye veneR neslee Deewj nceejs meeLe Úue efkeâÙee
peelee nw~ YeejleerÙe ke=âef<e ceW yeepeejJeeoer Ssmee ner keâj jns nQ~ YeejleerÙe ke=âef<e ceW nefjle ›eâeefvle Deewj peer.Sce. yeerpe keâer
Iešvee Deueie-Deueie veneR nw~ nefjle ›eâeefvle kesâ heefjCeece mechetCe& ceeveJe meceepe kesâ meeceves nw Deewj pe¤jle Fme
mecemÙee kesâ efveoeve keâer nw veneR lees yeepeejJeeoer neJeer nesles peeSbies Deewj heefjCeece efheâj efJeke=âle ¤he ceW meeceves DeeÙesiee~
Fme mecemÙee kesâ efveoeve kesâ efueS meJe&ØeLece pe¤jle Âef°keâesCe keâer nw pees [e@. yepejbieueeue peer keâer megcebieueced keâer
DeJeOeejCee ceW efveefnle nw~ ‘‘megcebieueced mes DeeMeÙe nw Deheves MeeMJele peerJeve-cetuÙeeW kesâ ØekeâeMe ceW Deheves osMe Je
meceepe keâer Øeke=âefle-ØeJe=efòe, DeeMee-Deekeâeb#ee, DeeJeMÙekeâlee Deewj meeceeefpekeâ-DeeefLe&keâ heefjefmLeefleÙeeW kesâ meboYe& ceW
cegKÙele: Deheves ner Meefòeâ-meeceLÙe&, meeOeve mebheoeDeeW SJeb keâewMeue-ØeefleYeeDeeW kesâ yeueyetles hej osMe keâer keâce&Meefòeâ Je

1. [e@. DeefMJeveer cenepeve, Deepe owefvekeâ meceepeÛeej he$e, 14 petve 2015
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Tpee& Meefòeâ kesâ peeiejCe kesâ ceeOÙece mes OeejCe#ece, hees<eCe#ece, mebmkeâej#ece, meJe&cebieuekeâejer, meceleecetuekeâ, meblegefuele
SJeb meJe&leescegKeer efJekeâeme keâe oMe&ve~’’1

me=ef° keâe efvecee&Ce peerJeeW kesâ hejmhejeJeuecyeve Deewj Gvekesâ mechees<eCe mes ngDee nw~ me=ef° kesâ efvecee&Ce Deewj
efJekeâeme keâer Ùen Øeef›eâÙee keâjesÌ[eW Je<eeX mes vewmeefie&keâ mevlegueve Deewj mechees<eCe keâer yegefveÙeeo hej efškeâer nw~ ceveg<Ùe Gve
ØeeefCeÙeeW ceW mes Skeâ ØeeCeer nw pees Dehes#eeke=âle efJekeâefmele Deewj heefj<ke=âle nw~ Fme DeLe& ceW ceveg<Ùe kesâ Thej Deheves keâle&JÙe
keâe oesnje oeefÙelJe Deeve heÌ[e nw~ henuee, hejmhejeJeuecyeve keâer Øeef›eâÙee DeyeeOe ieefle mes Ûeueleer jns Deewj otmeje Ùen
efkeâ otmejs ØeeefCeÙeeW keâes #eefle hengBÛeeves Jeeueer Øeef›eâÙee kesâ efKeueeheâ mebIe<e&, Ùeeveer mebIe<e& Deewj efvecee&Ce keâer oesnjer Øeef›eâÙee
keâe oeefÙelJe Fbmeeve keâes G"evee nw~

Fme efJe<eÙe hej heb0 oerveoÙeeue GheeOÙeeÙe peer keâe keânvee Lee efkeâ ‘‘nce pees Ûeenles nQ, Ùen nw Deheveer
mJeleb$elee Deewj Dehevee Yeespeve~ Ùen leYeer mebYeJe nw peye nce ‘‘efJeosMeer Yeespeve mes cegefòeâ’’ kesâ Deheves hegjeves GodIees<e keâes
efheâj mes iegbefpele keâjW~ efJeosMeer œeesleeW hej efveYe&jlee ncekeâes ogye&ue Deewj peÌ[erYetle efkebâJee efJeheÙe&mle yevee osieer~’’2 Fmekeâe
heeueve nesvee ÛeeefnS~ otmejer yeele Kesleer Skeâ jemeeÙeefvekeâ Kesue veneR, peerJeve-ØeCeeueer nw~ FmeefueS nceejs heeme pewefJekeâ
Keeo keâe pees efJekeâuhe Lee Gmekeâer lejheâ Jeeheme ueewšvee nesiee~ Jeehemeer hejepeÙe veneR nesleer keâF& yeej Jen efJeJeskeâ keâer
lejheâ DejesnCe Yeer nesleer nw~ Jewmes Yeer yegefveÙeeoer %eeve lees KesleeW ceW ner efceuelee nw~

DeefveefMÛele ceewmece kesâ oewj ceW efkeâmeeve $e+Ce«emle veneR neW, Fmekesâ efueS Ssmeer memleer lekeâveerkeâeW mes
Glheeokeâlee yeÌ{eves keâe ØeÙeeme keâjvee ÛeeefnS, efpevemes efkeâmeeveeW hej yeesPe ve heÌ[s~ lekeâveerkeâer keâYeer Yeer DeÛÚer Ùee yegjer
veneR nesleer nQ~ Jen lees yeme Skeâ lekeâveerkeâ nesleer nw~ keâesF& Yeer veÙee DeeefJe<keâej Ùee efJekeâeme Ûeens efkeâlevee yeÌ[e Ùee Úesše
keäÙeeW ve nes, Jen leye lekeâ keâeÙece jnsiee peye lekeâ Gmekeâer Gceü Kelce veneR nesleer nw~ F&MJej Deewj yeepeej leye lekeâ
lekeâveerkeâeW ceW yeoueeJe keâjles jnWies peye lekeâ efkeâ Jen ueesieeW keâer pe¤jleW hetjer veneR keâjleer nw~

Kesleer cenpe hejcheje keâe heefj<keâej veneR nw~ Ùen Øeke=âefle Deewj mebmke=âefle kesâ mecke=âefle keâe otmeje veece nw~ Fbmeeve
kesâ ßece, heMeg keâer hetBpeer Tpee& Deewj DevÙe ØeeefCeÙeeW kesâ mebJesovee kesâ peesÌ[ keâer Ùen ueeskeâefJeÅee veÙes peerJeve keâe efvecee&Ce
keâjleer nw~ Yet-Deeke=âefle Deewj Yet-Yeeie keâes OÙeeve ceW jKekeâj nceejs hetJe&peeW ves Kesleer kesâ efpeme MeeŒe keâe efvecee&Ce efkeâÙee
Jen ve efmehe&â efJekeâefmele Lee, yeefukeâ hejmhej hetjkeâ Yeer Lee~ Fme Kesleer ceW ncesMee Fme yeele keâe OÙeeve jKee peelee nw
efkeâ ceeveJe Deewj ceeveJeslej ØeeCeer keâe efjMlee efpelevee meIeve nesiee Kesleer Gleveer ner mece=æ Deewj peerJeveoeefÙeveer nesieer~
‘‘ceveg<Ùe, Øeke=âefle Je heÙee&JejCe DeefJeYeepÙe nQ, Dele: ceveg<Ùe keâes Øeke=âefle kesâ meeLe leeuecesue keâjles ngS jnvee ÛeeefnS
Deewj Fmeer keâes DeeOeej yeveekeâj nceW Deheveer mebhetCe& lekeâveerkeâer-DeeefLe&keâ mebjÛevee keâe efJekeâeme keâjvee ÛeeefnS~ Fmeer
Âef°keâesCe kesâ keâejCe YeejleerÙe ceveeref<eÙeeW ves Oejleer kesâ meerefcele meeOeveeW keâe efceleJÙeÙeleehetCe& GheÙeesie keâjves hej peesj efoÙee
Lee Deewj Øeke=âefle keâes peveveer kesâ ¤he ceW osKee Lee~’’3

1. [e@. yepejbieueeue ieghle, ‘‘megcebieueced’’ meg®efÛe ØekeâeMeve, veF& efouueer, hespe 44, 2011
2. heb0 oerveoÙeeue GheeOÙeeÙe, ‘‘heesefueefškeâue [eÙejer’’ meg®efÛe ØekeâeMeve, efouueer, hespe0 39, 2008
3. [e@. yepejbie ueeue ieghle, ‘‘megcebieueced’’ meg®efÛe ØekeâeMeve, veF& efouueer, hespe 46, 2011
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Skeâelce ceeveJe oMe&ve mechetCe& efJekeâeme kesâ ceevekeâ kesâ ¤he ceW
[e@0 jpeveer Ûeewyes1

Yeejle keâer meebmke=âeflekeâ efJejemele JÙeef° Deewj meceef° kesâ Skeâekeâej mJe¤he keâes oMee&leer nw, Ùener ceeveJe peerJeve
kesâ mece«e efJekeâeme keâe efveefnleeLe& nw, hejvleg Jele&ceeve Yeejle ceW YeejleerÙe mebmke=âefle kesâ Ùes ue#eCe Oetefceue heÌ[les pee jns
nQ~ Yeejle keâer meebmke=âeflekeâ efJejemele kesâ Jes met$e pees mechetCe& meceepe keâes Skeâekeâej keâjles Les GmeceW efJeosMeer Meemeve
JÙeJemLee ves Skeâ DeJekeâeMe mee uee efoÙee nw, Yeejle keâer mJelev$elee kesâ Fleves Devlejeue kesâ heMÛeele Yeer Gme efjòeâlee
keâes veneR Yeje pee mekeâe nw~ heeMÛeelÙe peerJeve kesâ jnve-menve SJeb efoKeeJes kesâ DevegkeâjCe keâes jeskeâves SJeb YeejleerÙeeW keâes
Gvekeâer mebmke=âefle keâes Deelcemeele keâjves nsleg Øesefjle keâjves keâer DeeJeMÙekeâlee nw~ Ghejesòeâ meboYe& ceW heefC[le oerveoÙeeue
GheeOÙeeÙe keâe Skeâelce ceeveJe efÛebleve ner Fve mecemÙeeDeeW keâe Demeueer meceeOeeve nes mekeâlee nw~

oerveoÙeeue GheeOÙeeÙe peer ves YeejleerÙe mebmke=âefle ceW meceeefnle Skeâelce ceeveJeJeeo keâe Øeefleheeove efkeâÙee nw~
oerveoÙeeue peer ves Skeâelce ceeveJeJeeo keâes yeleeves kesâ efueÙes YeejleerÙe oMe&ve ceW Ûeej heg®<eeLe& (Oece&, DeLe&, keâece, cees#e)
keâes ceeveJe Skeâelce ceW meceeefnle keâj JeemleefJekeâ ceeveJeJeeo keâes efJeMJeOejeleue hej ueeves keâer mebkeâuhevee keâe Øeefleheeove
efkeâÙee~ ceveg<Ùe keâes megKe keâer DevegYetefle ÛelegefJe&Oe nesleer nw~ ceveg<Ùe kesâ ÛelegefJe&Oe megKe keâe leelheÙe& nw Ûeej DeJeÙeJe Mejerj-
ceve-yegefæ Deewj Deelcee keâe megKe~ Øekeâš ¤he ceW ØelÙeskeâ ceveg<Ùe keâer meblegef° kesâ Yeues ner Deueie-Deueie ceevekeâ neW
uesefkeâve Deelce meblegef° keâe ceevekeâ DevÙe meYeer ceevekeâeW mes Thej neslee nw, keäÙeeWefkeâ ØelÙeskeâ ceveg<Ùe Deelce meblegef° kesâ
DeeOeej hej ner meYeer keâeÙeeX keâes keâjlee nw, SJeb Deelce meblegef° ner DevÙe (ÙeLee Mejerj, ceve, yegefæ) keâer le=]efhle keâe
meJeexòece meeOeve nw~ peye lekeâ ceveg<Ùe keâer meYeer #egOeeDeeW keâer le=efhle veneR nes peeleer Gmekeâe meJeeËieerCe efJekeâeme mebYeJe
veneR nes mekeâlee~ heefC[le peer kesâ Devegmeej ÛeejeW #egOeeDeeW kesâ le=efhle kesâ efueÙes YeejleerÙe mebmke=âefle kesâ Ùes Ûeej heg®<eeLe& nQ-
Oece&, DeLe&, keâece, cees#e~ Ùener Gvekesâ Skeâelce efÛebleve keâe DeeOeej nQ, Fmekeâer efJeMeod JÙeeKÙee keâjles ngÙes heefC[le peer
keânles nQ efkeâ ‘‘ceveg<Ùe ceve, yegefæ, Deelcee Deewj Mejerj Fve ÛeejeW keâe mecegÛÛeÙe nw~ Gmekeâes šgkeâÌ[eW ceW yeeBškeâj efJeÛeej
veneR keâj mekeâles~’’2 Gmeer Øekeâej YeejleerÙe meceepe Yeer Skeâekeâej nw ceveg<Ùe-ceveg<Ùe keâes yeeBškeâj efkeâmeer meceepe Deewj je°^
keâe meJeeËieerCe efJekeâeme mebYeJe veneR nes mekeâlee nw~

heefC[le peer kesâ efJeÛeej ceW Skeâelce ceeveJeJeeo efkeâmeer je°^ keâer mechetCe& efJekeâeme SJeb GheueefyOe keâe Åeeslekeâ

1. ØeJeòeâe, jepeveerefle efJe%eeve efJeYeeie, DeeÙe& ceefnuee heer.peer. keâe@uespe, keâeMeer efnbot efJeMJeefJeÅeeueÙe, JeejeCemeer~
2. hebef[le oerveoÙeeue GheeOÙeeÙe efJeÛeej oMe&ve, KeC[-2, meg®efÛe ØekeâeMeve, kesâMeJe kegâ_pe, PeC[sJeeuee, veF& efouueer, he=. 45
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nw, Dele: mechetCe& SJeb efJeefMe° JÙeeKÙee kesâ efueÙes meJe&ØeLece JÙeefòeâ kesâ mJe¤he Je meceepe SJeb lelheMÛeele je°^ kesâ
Skeâelcelee keâes mecePeevee DeeJeMÙekeâ nw~

meJe&ØeLece Skeâelce ceeveJeJeeo ceW JÙeefòeâ hej efJeÛeej keâjles meceÙe ÛelegefJe&Oe heg®<eeLe& Oece&, DeLe&, keâece, cees#e
SJeb Mejerj, ceve yegefæ Deewj Deelcee kesâ mecevJeÙe keâes mecePeves keâer DeeJeMÙekeâlee nw~ Mejerj, ceve, yegefæ SJeb Deelcee
kesâ heejmheefjkeâ menÙeesie mes ÛeejeW heg®<eeLe& Skeâekeâej neskeâj ceveg<Ùe keâes mechetCe&lee keâe Denmeeme keâjeles nQ~ oerveoÙeeue
peer ves JÙeefòeâ kesâ mecyevOe keâes meceepe, je°^, me=ef° SJeb hejcesef° kesâ meeLe Skeâekeâej keâj Skeâelce ceeveJeJeeo keâe
Øeefleheeove efkeâÙee nw~

Skeâelce ceeveJeJeeo kesâ mevoYe& ceW ÛeejeW heg®<eeLeeX keâe efJemle=le efJeJesÛeve DeeJeMÙekeâ nw~
keâece - efkeâmeer FÛÚe DeLeJee #egOee keâer le=efhle ceW Mejerj, ceve, yegefæ Deewj Deelcee kesâ meefcceueve mes efpeme megKe

keâer DevegYetefle nesleer nw, Gmes YeejleerÙe mebmke=âefle ceW keâece keâne ieÙee nw~ hejvleg Ùeefo Mejerj, ceve, yegefæ Deelcee ceW mes
keâesF& Yeer #egOee efkeâmeer keâejCeJeMe Demeblegefuele nes Ùee mJemLe ve nes lees hetCe& megKe keâer DevegYetefle veneR nes heeÙesieer, pewmes
ceveg<Ùe keâer efkeâmeer #egOee keâer hetefle& ceW ceve keâer hetCe& FÛÚe SJeb menÙeesie nesles ngS Yeer Mejerj ogye&ue Ùee jesie«emle nes lees
Jen ceve keâer FÛÚe nesves hej Yeer meeLe veneR os mekeâlee~ "erkeâ Fme Øekeâej efkeâmeer #egOee keâer le=efhle ceW yegefæ leke&â kesâ DeeOeej
hej mebleg° veneR nesleer Ùee ceeveefmekeâ efJeke=âefle nesves hej #egOee le=efhle ceW menÙeesie keâe DeYeeJe jnsiee lees Ssmeer efmLeefle ceW
JÙeefòeâ kesâ ÛeejeW heg®<eeLe& mener SJeb meblegefuele ¤he ceW efmeæ veneR nes mekeWâies~ heefC[le peer kesâ Devegmeej ÛeejeW heg®<eeLeeX
ceW mes efkeâmeer Yeer heg®<eeLe& keâer DeveosKeer DeØeeke=âeflekeâ nw Deewj efkeâmeer Skeâ keâer Yeer hetefle& veneR nesves mes ceveg<Ùe kesâ peerJeve
keâe JeemleefJekeâ ue#Ùe veneR Øeehle efkeâÙee pee mekeâlee nw~

Fme mevoYe& ceW ceveg ves "erkeâ ner keâne nw ‘‘Dekeâecee Jee ef›eâÙee keäJeefÛeled’’1 efyevee keâecevee keâesF& ef›eâÙee veneR
nesleer~ Fme mechetCe& efJeMJe keâer Glheefòe ner ‘‘SkeâesÓnb yengmÙeeced keâer Deeefo-keâecevee mes ngÙeer nw~’’2 leelheÙe& nw efkeâ me=ef°
keâer Glheefòe ceW keâece meJee&efOekeâ cenlJehetCe& heg®<eeLe& nw~ ceveg<Ùe kesâ DevÙe heg®<eeLe& Oece&, DeLe& SJeb cees#e keâer Øeeefhle keâe
heLe keâece Éeje ner hetCe& nes mekeâlee nw~ ÙeÅeefhe keâece heg®<eeLe& keâe Jesie Flevee leer›e neslee nw efkeâ mener jen SJeb efoMee
efveoxMe keâe keâeÙe& yegefæ keâjleer nw~ ‘‘yegefæ kesâ keâle&JÙe keâe JeCe&ve keâ"esheefve<eod kesâ henues DeOÙeeÙe (Jeuueer 3, Mueeskeâ
3) ceW mhe° ¤he mes JeefCe&le nw- ‘‘Deelceeveb jefLeveb efJeefæ Mejerjb jLeceWJe leg~ yegefæb meejefLeb efJeefæ, ceve: Øe«encesJe-Ûe~’’3

Mueeskeâevegmeej yegefæ keâece Éeje efoMeenerve ØeJe=efòeÙeeW hej DebkegâMe ueieeleer nw SJeb Oece& kesâ ceeie& hej De«emej keâjleer nw
Deewj ceveg<Ùe keâes DevÙe heg®<eeLeeX kesâ meeLe Skeâelce keâjleer nw~

DeLe& - ÛelegefJe&Oe heg®<eeLe& kesâ Devleie&le keâece heg®<eeLe& keâer ÙeLeesefÛele Øeeefhle DeLe& Éeje ner keâer pee mekeâleer nw~
1. hebef[le oerveoÙeeue GheeOÙeeÙe efJeÛeej oMe&ve-Skeâelce ceeveJe oMe&ve, KeC[-2, efJeveeÙekeâ JeemegosJe vesves, meg®efÛe ØekeâeMeve, kesâMeJe

kegâvpe, PeC[sJeeuee, veÙeer efouueer, he=. 45
2. Jener, he=0 46
3. Skeâelce ceeveJeJeeo, efJeveeÙekeâ JeemegosJe vesves, meg®efÛe ØekeâeMeve, he=. 71-73
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YeejleerÙe mebmke=âefle kesâ Devleie&le DeLe& Skeâ cee$e Jees heg®<eeLe& nw pees DevÙe heg®<eeLeeX kesâ meeLe Skeâelce neskeâj ceeveJe
JÙeefòeâlJe keâe mechetCe& SJeb JeemleefJekeâ efJekeâeme keâjlee nw SJeb ceveg<Ùe keâes Deefvlece ue#Ùe lekeâ hengBÛeelee nw pees Gvekesâ
peerJeve keâe JeemleefJekeâ efveefnleeLe& nw~ heefMÛeceer meYÙelee ceW DeLe& keâer ceÙee&oe Deewj DevÙe heg®<eeLeeX kesâ meeLe Gmekesâ
mecyevOe keâe efJeÛeej veneR nw efpemekesâ heefjCeecemJe¤he DeLe& kesâefvõle meceepe SJeb jepÙe ceW Deveskeâ kegâjerefleÙeeB JÙeehle nesleer
pee jner nw~ #eefCekeâ leLee lelkeâeueerve ueeYe kesâ efueÙes ceveg<Ùe, ceveg<Ùe keâe Deefnle keâjves kesâ efueÙes DeMegæ DeeÛejCe keâj
jne nw~ FmeefueÙes YeejleerÙe efÛevleve keâe cenlJe DeefOekeâ yeÌ{ peelee nw efkeâ Jen efJeMJe ieg® yevekeâj Yeejle ner veneR DevÙe
mebmke=âefleÙeeW keâe ceeie&-oMe&ve keâjs Deewj efJeMJe ceeveJe keâes Skeâelce keâjs~ Dele: ÙeneB hej heefC[le oerveoÙeeue GheeOÙeeÙe
kesâ efJeÛeejeW keâes Deelcemeele keâjles ngÙes meeceeefpekeâ SJeb je°^erÙe leLee Devleje&°^erÙe mlej hej Ssmeer DeeefLe&keâ mebjÛevee SJeb
DeLe&JÙeJemLee keâes efJekeâefmele keâjvee nesiee efpemeceW DeLe& kesâ meeLe DevÙe heg®<eeLeeX keâes meeLe ues Ûeueves keâe lelJe ceewpeto
nes~ DeLe& heg®<eeLe& keâer hetefle& ceW DevÙe heg®<eeLe& keâes meblegefuele jKeves kesâ efueÙes DeeJeMÙekeâ nw efkeâ JÙeJeneefjkeâ Oejeleue hej
JÙeefòeâ keâer vÙetlece DeeJeMÙekeâleeDeeW keâer hetefle& nes mekesâ, pees efkeâ hetJe& ØeÛeefuele jesšer-keâheÌ[e SJeb cekeâeve keâer DeeMJeefmle
ner ve Øeoeve keâjs Deefheleg, Deepe ceveg<Ùe kesâ ieefjceehetCe& peerJeve Ùeeheve kesâ mevoYe& ceW ceeveJe keâer yegefveÙeeoer vÙetvelece
DeeJeMÙekeâleeDeeW pewmes, kesâJeue Yeespeve ner veneR yeefukeâ meblegefuele SJeb heewef°keâ Yeespeve, efMe#ee, mJeemLÙe, megj#ee Deeefo
keâer Yeer hetefle& keâjs~

DeLe& kesâ mecyevOe ceW, ‘‘heefC[le oerveoÙeeue peer kesâ Fve efJeÛeejeW keâes kewâmes SJeb efkeâleveer cee$ee ceW JÙeJenej ceW
ueeiet efkeâÙee pee mekeâlee nw Fme efoMee ceW hetjer iebYeerjlee mes ef›eâÙeevJeÙeve keâer JÙeehekeâ Ùeespevee yeveeveer ÛeeefnS~’’1 ÙeÅeefhe
Deepe vÙetvelece DeeJeMÙekeâleeDeeW keâer JÙeeKÙee efJemle=le nes ieÙeer nw leLeeefhe nceW Ùen veneR Yetuevee ÛeeefnS efkeâ nceW FmeceW
YeejleerÙe mebmke=âefle ceW JÙeehle DeeÛeej-efJeÛeej keâes ner Deelcemeele keâjvee ÛeeefnS ve efkeâ DeLe& keâer heefMÛece kesâefvõle
efJeÛeejOeeje keâe DevOeevegkeâjCe keâjkesâ ceveg<Ùe keâes DeLe& keâe oeme yevee osvee ÛeeefnS~ nceW Fme yeele hej yeue osvee ÛeeefnS
efkeâ ‘DeLe& ceveg<Ùe kesâ efueÙes nw ve efkeâ ceveg<Ùe DeLe& kesâ efueS’~ Fme mecyevOe ceW heefC[le peer kesâ Fme efJeÛeej keâer cenòee
meJee&efOekeâ nw efkeâ, ‘‘DeLe& kesâ Yeer oes Yeeie nQ- cegKÙe DeLe& Deewj ieewCe DeLe&~ pees Jemleg peerJeve keâe DeeOeej nesleer nw,
DeLeJee peerJeveeJeMÙekeâ Jemleg keâe efvecee&Ce keâjleer nw Gmes cegKÙe DeLe& Ùee Oeve keâne ieÙee nw, GoenjCe kesâ efueÙes Yetefce,
heMegOeve, JeŒe FlÙeeefo~ Fve peerJeveeJeMÙekeâ JemlegDeeW keâe uesveosve efkeâmeer DevÙe Jemleg kesâ ceeOÙece mes neslee nw lees Gme
efJeefveceÙe kesâ meeOeve keâes ieewCe DeLe& Ùee õJÙe keâne ieÙee nw~’’2

DeVe Glheeove keâjves Jeeuee efkeâmeeve cegKÙe DeLe& keâe Glheeove keâjlee nw Deewj efJeefveceÙe kesâ Éeje Øeehle õJÙe
mes Deheveer peerefJekeâe Ûeueelee nw~ Fmeer Øekeâej veewkeâjer hesMee ueesie ieewCe DeLe& kesâ ¤he ceW õJÙe Øeehle keâj peerefJekeâesheepe&ve
keâjles nQ~ heefC[le peer kesâ DeLe& mecyevOeer heg®<eeLe&, Jele&ceeve Yeesie keâer Dele=hle ueeuemee keâer hetefle& nsleg DeØeeke=âeflekeâ ¤he

1. Skeâelce ceeveJeJeeo, efJeveeÙekeâ JeemegosJe vesves, meg®efÛe ØekeâeMeve, kesâMeJe kegbâpe, PeC[sJeeuee, veF& efouueer, he=0 47
2. oerveoÙeeue GheeOÙeeÙe efJeÛeej oMe&ve, KeC[-3, he=. 118
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mes Glheeove Je=efæ keâes jeskeâves ceW Yeer me#ece nw~ heefMÛece kesâefvõle DeLe&JÙeJemLee ceW Øeke=âefle keâe Mees<eCe keâj Øeeke=âeflekeâ
Demeblegueve hewoe efkeâÙee pee jne nw, efpememes leceece Øekeâej keâer efJeveeMekeâejer Øeeke=âeflekeâ DeeheoeÙeW GlheVe nes jner nQ~
Fmekeâe meceeOeeve heefC[le peer kesâ mJeosMeer SJeb efJekesâefvõle DeLe&JÙeJemLee kesâ Éeje pees mLeeveerÙe ueesieeW kesâ mJeeJeuebyeve
hej DeeOeeefjle nes, jepÙe SJeb kesâvõ mejkeâej kesâ neLeeW keâer keâ"hegleueer ve nes, keâe DeJeuecyeve keâjkesâ efkeâÙee pee mekeâlee
nw~ ‘‘Jes mJeosMeer keâes Øeefleieeceer SJeb keâeueJee¢e mebkeâuhevee ceeveves Jeeues efJeÛeejeW mes keâleF& mencele veneR Les~’’1 Fmekeâe
leelheÙe& nw efkeâ je°^ kesâ efJekeâeme SJeb efJeosMeer efveYe&jlee mes cegefòeâ kesâ efueÙes mJeosMeer kesâ ceeOÙece mes mJeÙeb kesâ osMe ceW
heefjefmLeefleÙeeB GlheVe keâj DeJemej leueeMeves neWies, pees osMe keâer yesjespeieejer SJeb iejeryeer otj keâjves keâe meMeòeâ ceeOÙece
yeve mekesâ SJeb je°^ keâe DeeefLe&keâ efJekeâeme Yeer mJeeJeuebyeer nes mekesâ~ DeLe& keâer DebOeeOegbOe Øeeefhle SJeb Yeesie efJeueeme keâer
le=<Cee keâYeer Meeble veneR nesleer Deewj Fme lejn keâYeer Yeer efkeâmeer JÙeefòeâ keâes JeemleefJekeâ megKe keâer Øeeefhle veneR nes mekeâleer~
DeLe& keâer efJe<ecelee keâes meceehle keâjves SJeb Demeerefcele le=<Cee keâes jeskeâves kesâ efueÙes oerve oÙeeue peer kesâ efJeÛeejeW keâe
DeJeuecyeve DeeJeMÙekeâ nw ‘‘mecheefòe Deewj Gmekesâ Éeje Øeehle nesves Jeeues Yeesie efJeueemeeW ceW Deemeefòeâ hewoe nes peeÙes, leye
keânvee ÛeeefnS efkeâ mecheefòe keâe ØeYeeJe hewoe nes ieÙee nw~ Jen JÙeefòeâ efpeme hej kesâJeue hewmes keâer Oegve meJeej nes ieÙeer
nes, osMe, Oece& Deewj peerJeve kesâ megKe Deeefo meye yeeleeW keâes Yetue yew"lee nw~ Fme Øekeâej efJe<eÙeemeòeâ ceveg<Ùe heew®<enerve
neskeâj Deheves SJeb otmejeW kesâ efJeveeMe keâe keâejCe yevee peelee nw~ efJe<eÙe le=<Cee keâer keâesF& meercee ve nesves kesâ keâejCe
efJe<eÙeemeòeâ JÙeefòeâ keâes  meowJe DeLe& keâe DeYeeJe ner Iesjs ceW jnlee nw~ heew®<enervelee kesâ keâejCe DeLeexlheeove keâer Gmekeâer
#ecelee Yeer Gòejesòej keâce nes peeleer nw~2 Fmekeâes efveÙeefv$ele SJeb meerefcele keâjves kesâ efueÙes Oece& kesâ DeJeuecyeve keâe efveoxMe
heefC[le peer ves efoÙee nw~

Oece& - YeejleerÙe mebmke=âefle ceW Oece& keâe mLeeve meJeexheefj nw~ oerveoÙeeue peer ves ÛelegefJe&Oe heg®<eeLe& keâe JeCe&ve
keâjles ngÙes Fmekeâer JÙeeKÙee efJemle=le ¤he mes keâer nw~ keâece SJeb DeLe& heg®<eeLe& Yeeweflekeâ megKe keâer DevegYetefle oslee nw, hejvleg
ceveg<Ùe keâer keâece SJeb DeLe& keâer ce=iele=<Cee JÙeefòeâ keâes kegâjemles hej Yeškeâe mekeâleer nw leLee FefvõÙeeW keâe iegueece yevekeâj
ceveg<Ùe Deheves peerJeve ue#Ùe keâes Yetue peelee nw, FmeefueÙes ceveg<Ùe keâes Fme hej efveÙev$eCe jKeves kesâ efueÙes Oece& veecekeâ
heg®<eeLe& keâe Devegieceve keâjvee ÛeeefnS~ YeejleerÙe mebmke=âefle kesâ ÛeejeW heg®<eeLe& ceW Oece& keâer JeemleefJekeâ heefjkeâuhevee keâes
mecePevee Skeâ Deece peveceeveme kesâ efueÙes Skeâ og<keâj keâeÙe& nw~ meeOeejCe DeLe& ceW Oece& keâer heefjYee<ee ueesie Deheveer
megefJeOeevegmeej keâjles nQ, efpemeceW Dee[cyej keâe YeeJe Yeer Meeefceue neslee nw~ heg®<eeLe& kesâ ¤he ceW YeejleerÙe mebmke=âefle kesâ
Devleie&le, Oece& keâe DeeMeÙe keâle&JÙe heeueve mes nw~ oerve oÙeeue peer Oece& SJeb hebLe ceW Deblej keâjles ngS mhe° keâjles nQ
efkeâ Oece& keâe #es$e hebLe mes efJemle=le nw~ hebLe kesâ ceeOÙece mes JÙeefòeâ hejceelcee keâer Gheemevee nw peyeefkeâ Oece& efkeâmeer mecØeoeÙe

1. heefC[le oerveoÙeeue GheeOÙeeÙe efJeÛeej oMe&ve, KeC[-2, Skeâelce ceeveJe-oMe&ve, efJeveeÙekeâ JeemegosJe vesves, meg®efÛe ØekeâeMeve, kesâMeJe
kegbâpe, PeC[sJeeuee, veF& efouueer, he=0 55

2. je°^ efÛevleve, heefC[le oerveoÙeeue GheeOÙeeÙe, he=. 56
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Ùee peeefle mes Deeyeæ veneR nw~ meYeer hebLe kesâ efueÙes Oece& keâer meceeve heefjYee<ee nw~ Oece& keâe Dehevee keâesF& je°^ veneR neslee,
Oece& keâer JÙeeKÙee nw, ‘‘ÙeleesDeYÙegoÙe efve:ßesÙemeefmeefæ: me Oece&:’’ DeLee&led Oece& mes kesâJeue efve:ßesÙeme (cees#e) ner veneR,
Deefheleg Ssefnkeâ DeYÙegoÙe Yeer DeefYeØesle nw Deewj DeYÙegoÙe keâe DeLe& kesâJeue GoÙe ner veneR Deefheleg, ‘‘DeefYele: GoÙe’’
- meJeeËieerCe Deewj meyekeâer GVeefle nw~ Oece& keâer JÙeeKÙee ceW DeYÙegoÙe keâes ØeLece mLeeve efoÙee ieÙee nw~

Dele: Oece& Skeâ JÙeehekeâ DeJeOeejCee nw, pees hebLe keâer meerceeDeeW mes yeBOee ve neskeâj, peerJeve oMe&ve keâes
JÙeJeneefjkeâ Oejeleue hej ueekeâj ueesieeW keâes hebLe kesâ DeeOeej hej yeeBšves keâe ØeÙeeme veneR keâjlee yeefukeâ GvnW peesÌ[ves keâe
DeodYegle ceeie& nw~ Oece& JÙeefòeâ keâes hebLe keâer meerceeDeeW mes efvekeâeuekeâj efJeMJe ceeveJe kesâ Skeâelce ¤he ceW meekeâej keâjlee
nw~ oerveoÙeeue peer ves Oece& kesâ efJeMeo SJeb Deueewefkeâkeâ ¤he keâes meyekesâ meeceves ueeves keâe ØeÙeeme efkeâÙee, pees JeemleJe
ceW Yeejle ner veneR Deefheleg mechetCe& efJeMJe kesâ efueÙes DeeJeMÙekeâ nw, keäÙeeWefkeâ Deepe efJeMJe ceW ÛengBDeesj efJeke=âefleÙeeB JÙeehle
nQ~ Fmekesâ efueÙes efJeke=âle le=<CeeSB efpeccesoej nQ Deewj Fve efJeke=âefleÙeeW keâes otj keâjves keâe Skeâcee$e GheeÙe Oece& kesâ JeemleefJekeâ
mJe¤he keâes mecePekeâj Gmekeâes Deelcemeele keâjvee nw, leYeer nceeje peerJeve meeLe&keâ nesiee SJeb nceW JeemleefJekeâ megKe keâer
DevegYetefle nesieer~

cees#e - JÙeefòeâ kesâ ÛeejeW heg®<eeLe& ceW Skeâ Øeef›eâÙeeiele megKe keâer DevegYetefle keâjeles ngS peerJeve kesâ Debeflece ue#Ùe
lekeâ hengBÛeeves DeLeJee Demeerce megKe keâer DevegYetefle cees#e kesâ Éeje ner mebYeJe nw~ Yeeweflekeâ mes DeeOÙeeeflcekeâ megKe kesâ
DeejesnCe ceW cees#e ceveg<Ùe keâes meYeer yebOeveeW mes Thej G"ekeâj peerJeve keâe Debeflece ue#Ùe Øeoeve keâjlee nw~ DevÙe leerve
heg®<eeLe& keâe mecyevOe JÙeefòeâ kesâ ueewefkeâkeâ peiele mes nw hejbleg cees#e DeØelÙe#e SJeb hejce DevegYetefle nw~ ceveg<Ùe Mejerj, ceve,
yegefæ kesâ hejmhej meecebpemÙe mes meblegefuele SJeb hetCe& efJekeâeme keâjles ngS Deeeflcekeâ megKe keâer hejce DevegYetefle keâjlee nw~
Fmeer Øekeâej ceveg<Ùe meYeer #egOeeDeeW mes le=hle neskeâj JÙeefòeâ, meceepe, je°^ mes hejcesef° lekeâ meblegefuele SJeb meJeeËieerCe
efJekeâeme keâer Ùee$ee hetCe& keâj mekeâlee nw~

heefC[le oerveoÙeeue peer kesâ ÛelegefJe&Oe heg®<eeLe& keâe met#ce SJeb ienve DeOÙeÙeve mes Ùen leLÙe efvekeâuelee nw efkeâ
Mejerj, ceve, yegefæ, Deelcee kesâ heejmheefjkeâ meecebpemÙe hej DeeOeeefjle JÙeefòeâ keâe efJekeâeme ner Gmekesâ hejce megKe keâer
DevegYetefle nw~ JÙeefòeâ mes heefjJeej keâe, heefjJeej mes meceepe, meceepe mes je°^ Deewj je°^ mes me=ef° Deewj hejcesef° lekeâ keâe
Skeâ DeefJeefÚVe mecyevOe JÙeefòeâ kesâ ÛeejeW heg®<eeLeeX keâes meblegefuele keâj JeemleefJekeâ JÙeefòeâ keâe efvecee&Ce keâjlee nw Deewj Jener
Skeâelce JÙeefòeâ meceepe mes Skeâelce nesles nQ~ meceepe kesâ mebyebOe ceW Ùener yeele meceeve ¤he mes ueeiet nesleer nw~ Skeâ JÙeefòeâ
DevÙe JÙeefòeâÙeeW kesâ efnleeW keâes Deheves efnleeW kesâ meceeve ner mecePesiee lees meceepe ceW JÙeehle meejer kegâjerefleÙeeB SJeb efJeke=âefleÙeeB
mJeÙebcesJe ner meceehle nes peeÙeWieer~ JÙeefòeâ keâe efnle meceepe keâe efnle nesiee SJeb meceepe keâe Deefnle JÙeefòeâ keâe Deefnle
nesiee peye Ùes Âef°keâesCe mebhetCe& meceepe ceW JÙeehle nes peeÙesiee lees meceepe hetjer lejn Skeâelce nes peeÙesiee~ Skeâelce meceepe
kesâ Fme efJeÛeej keâes heefC[le peer ves YeejleerÙe mebmke=âefle kesâ ue#eCeeW kesâ meeLe meceeÙeesefpele efkeâÙee SJeb heeMÛeelÙe meceepe
JÙeJemLee kesâ meeLe legueveelcekeâ efJeÛeej Yeer Øemlegle efkeâÙee~ Gvekesâ Devegmeej, heeMÛeelÙe meYÙelee ceW peJeerve kesâ cee$e
Skeâebieer he#e, Yeeweflekeâ efJekeâeme hej peesj efoÙee peelee nw SJeb Fme nsleg JÙeefòeâ, JÙeefòeâ keâe Deefnle keâjves ceW Yeer heerÚs
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veneR nšlee~ FmeceW DeLe& keâer ØeOeevelee ner meyekegâÚ nesleer nw, hejbleg YeejleerÙe mebmke=âefle ceW keâece, DeLe&, Oece& SJeb cees#e
keâe Deeheme ceW Skeâ otmejs keâer efveYe&jlee keâer cenòee keâes mJeerkeâej efkeâÙee ieÙee nw pees peerJeve kesâ meJeeËieerCe efJekeâeme ceW
meneÙekeâ nw~

leelheÙe& nw efkeâ Skeâelce ceeveJe meceepe ceW JÙeefòeâ heefjJeej keâer FkeâeF&, heefjJeej meceepe keâer FkeâeF&, meceepe je°^
keâer, je°^ mebhetCe& efJeMJe keâer DeLee&led mebhetCe& ceeveJelee keâer FkeâeF& nw Ùeeefve Skeâ keâe Deefnle meyekeâe Deefnle, SJeb Skeâ
keâe efnle SJeb efJekeâeme meyekeâe efnle Je efJekeâeme nesiee~ Fmeer DeeOeej hej mebhetCe& peiele ceW ceeveJelee keâer JÙeeefhle nesieer
leLee meJeeËieerCe efJekeâeme keâer efoMee efveefMÛele nesieer~ heeMÛeelÙe efJeÛeejOeejeDeeW ceW JÙeefòeâ SJeb meceepe kesâ yeerÛe meecebpemÙe
veneR Deefheleg mebIe<e& keâes mJeerkeâej efkeâÙee ieÙee nw~ YeejleerÙe mebmke=âefle kesâ efJeefJeOelee ceW Skeâlee keâe oMe&ve keâj meecebpemÙe
efvecee&Ce keâjves keâe pees ue#eCe efJeÅeceeve nw Jener ceveg<Ùe kesâ ÛeejeW heg®<eeLeeX kesâ Skeâelce nesves keâes oMee&lee nw Deewj ceveg<Ùe
keâes mebJesoveMeerue ceeveJe yeveelee nw~
ÛelegefJe&Oe heg®<eeLe& ceW Skeâelce ceeveJeJeeo Deewj jepeveereflekeâ JÙeJemLee -

hebef[le oerveoÙeeue GheeOÙeeÙe peer ves Skeâelce ceeveJe kesâ peefjS Skeâelce je°^ kesâ efvecee&Ce keâe jemlee efoKeeÙee
Lee~ efpeme Øekeâej JÙeefòeâ Deheves Mejerj, ceve, yegefæ SJeb Deelcee mecyevOeer #egOee keâes ÛelegefJe&Oe heg®<eeLeeX kesâ ceeOÙece mes
le=hle keâjlee~ Gmeer Øekeâej je°^ keâes meJeeËieerCe efJekeâeme kesâ efueÙes Fmeer Øeef›eâÙee keâer DeeJeMÙekeâlee nesleer nw~ je°^ keâe Yeer
Dehevee Mejerj, ceve, yegefæ SJeb Deelcee mecyevOeer #egOee nesleer nw, pees Jen Deheves ÛelegefJe&Oe heg®<eeLeeX kesâ ceeOÙece mes le=hle
keâjlee nw~ je°^ Deheves mebefJeOeeve kesâ Éeje Deheves Fme ue#Ùe keâes Øeehle keâjlee nw~ Fme mevoYe& ceW hebef[le peer keânles nQ
efkeâ ‘‘meceef° efnle kesâ efueS JÙeefòeâ keâer mJeleb$elee keâes ØeefleyebefOele keâjves keâer DeeJeMÙekeâlee veneR nw~ JeemleJe ceW mJewjeÛeej
ceW JÙeefòeâ keâe efJekeâeme veneR, efJeveeMe nw~ meceef° kesâ meeLe Skeâelcelee ner JÙeefòeâ keâer hetCe& efJekeâefmele DeJemLee nw~ JÙeefòeâ
ner meceef° keâer hetCe&lee keâe ceeOÙece Deewj ceehe nw~ JÙeefòeâ - mJeelev$eÙe Deewj meceepeefnle DeefJejesOeer nw~’’1 heefC[le peer
kesâ Skeâelce ceeveJeJeeo ceW JÙeefòeâ keâe je°^ kesâ meeLe pegÌ[eJe Deelcee keâe neslee nw~ Ssmeer efmLeefle ceW JÙeefòeâ JÙeefòeâiele
mJeeLe& kesâ JeMeerYetle neskeâj keâeÙe& veneR keâjlee yeefukeâ je°^ keâer YeeJeveelcekeâ efJeÛeejOeeje kesâ meeLe je°^ kesâ efJekeâeme kesâ
efueS keâeÙe& keâjlee nw~ JeemleJe ceW Ssmes je°^ keâe meJeeËieerCe efJekeâeme DeJeMÙecYeeJeer nw~ je°^ keâer Deelcee keâe oMe&ve
Gmekeâer mebmke=âefle mes neslee nw~ oerveoÙeeue peer je°^ keâes heefjYeeef<ele keâjles ngS keânles nQ, ‘‘Yetefce, peve Deewj mebmke=âefle kesâ
mebIeele mes je°^ keâe efvecee&Ce neslee nw~’’2

Skeâelce ceeveJeJeeo kesâ DeeOeej hej jepÙe JÙeJemLee kesâ mJe¤he kesâ yeejs ceW oerveoÙeeue peer keâer DeJeOeejCee
Oece& DeeOeeefjle jepÙe keâer Leer, GvneWves ueesieeW keâes meceeve SJeb mJeleb$e DeJemej kesâ efueS ueeskeâleb$e keâer leLee nj neLe ceW
jespeieej SJeb DeeefLe&keâ mecheVelee nsleg DeeefLe&keâ efJekesâvõerkeâjCe keâer DeeJeMÙekeâlee hej peesj efoÙee~ Skeâ je°^ ceW Fve GheeÙeeW

1. je°^ efÛebleve, he=0 56, (heefC[le oerveoÙeeue GheeOÙeeÙe)
2. je°^ peerJeve keâer efoMee, heefC[le oerveoÙeeue GheeOÙeeÙe, he=0 37-38
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mes Skeâ me#ece ceeveJe keâe efvecee&Ce nes mekesâiee Deewj Skeâ me#ece ceeveJe meceepe mes me#ece je°^ keâe efvecee&Ce mebYeJe nw~

efve<keâ<e& -
Skeâelce ceeveJeJeeo kesâ mebyebOe ceW Ghejesòeâ efJeJesÛevee mes mhe° heefjueef#ele neslee nw efkeâ YeejleerÙe mebmke=âefle keâer

Deveceesue efJejemele kesâ DeeOeej hej Jele&ceeve ceeveJe meceepe SJeb jepÙe ceW hegveefve&jer#eCe keâjves keâer cenleer DeeJeMÙekeâlee
nw~ Yeejle ner veneR Jejved heeMÛeelÙe efJeÛeejOeejeÙeW pees kesâJeue peerJeve kesâ Skeâebieer he#e keâe efJeÛeej SJeb efJekeâeme keâjves
hej efJeMes<e peesj osleer nQ, Gvekesâ efueS Yeer Ùen heLe ØeoMe&keâ nw~ hetBpeerJeeo JÙeefòeâ keâe DeeefLe&keâ JÙeefòeâ kesâ ¤he ceW
he#ehees<eCe keâjlee nw, ueeskeâleb$e ceW JÙeefòeâ kesâ DeefOekeâejeW keâer yeele nesleer nw FmeefueÙes GmeceW jepeveereflekeâ he#e keâer yeele
nesleer nw, meceepeJeeo DeeefLe&keâ meceevelee keâer yeele keâjkesâ DeeefLe&keâ he#e hej ner efJeMes<e yeue oslee nw~ YeejleerÙe mebmke=âefle
JÙeefòeâ kesâ Skeâ he#e hej yeue ve oskeâj mebhetCe& he#eeW keâes meeLe ueskeâj Ûeueleer nw SJeb ceveg<Ùe kesâ mebhetCe& he#e kesâ efJekeâeme
hej peesj osleer nw~ heefC[le peer ves Skeâelce ceeveJeJeeo kesâ peefjÙes YeejleerÙe peveceeveme ner veneR Jejved efJeMJe peveceeveme
keâe OÙeeve Fme Deesj Deeke=â° efkeâÙee nw~ meejer YeeieoewÌ[ SJeb DebOeevegkeâjCe ceveg<Ùe keâe mJeÙeb Deheves efueS keâjlee nw,
uesefkeâve Jen Yetue peelee nw efkeâ Gmekeâe kesâJeue Skeâ he#e DeLe& Deewj Meejerefjkeâ megKe ner veneR nw Deefheleg Oece&, DeLe&,
keâece, cees#e kesâ ceeOÙece mes ceeveefmekeâ, yeewefækeâ kesâ meeLe ner DeelceerÙe megKe Øeehle keâjvee nw~ heg®<eeLe& Gmeer kesâ efueS
nw, FmeefueS mebhetCe& ÛejeÛej peiele keâe kesâvõ efyevog ‘ceveg<Ùe’ ner nw~ Fme oMe&ve kesâ ceeOÙece mes efJeMJe ceW JÙeehle DeveskeâeW
efJeke=âefleÙeeB ÙeLee- Yeü°eÛeej, DeelebkeâJeeo, DeefMe#ee, iejeryeer, yesjespeieejer hej ueieece ueieeÙee pee mekeâlee nw Deewj Skeâ
yeej hegve: Yeejle keâes efJeMJe ieg® yeveeÙee pee mekeâlee nw~
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oerveoÙeeue GheeOÙeeÙe keâe Skeâelce ceeveJeJeeo
YeejleerÙe meveeleve mebmke=âefle keâe Øeefleefyecye

Deesce ØekeâeMe ogyes1

ceveg<Ùe megj#ee, Meebefle Deewj megKe heeves keâer Âef° mes meceepe kesâ Debie kesâ ¤he ceW keâeÙe& keâjlee nw~ Fmeer GösMÙe
mes meceepe ves Deveskeâ JÙeJemLee keâer jÛevee keâer nw~ Fve JÙeJemLee ceW jepemeòee Skeâ cenlJehetCe& Debie nw~ ØeeÛeerve keâeue
ceW jepemeòee veneR Leer, keäÙeeWefkeâ Gmekeâer DeeJeMÙekeâlee veneR Leer~ mecemle pevelee melÙeefve‰ Deewj ceeveJeleeJeeoer Leer~
Deehemeer yevOegYeeJe mes meYeer ueesie Deeheme ceW JÙeJenej keâjles Les~ Ûeesjer Ùee efkeâmeer Øekeâej keâe DehejeOe keâjves Jeeuee
JÙeefòeâ veneR Lee~ hejvleg Oeerjs-Oeerjs pevelee ceW kegâÚ JÙeefòeâÙeeW kesâ Devoj ueesYe, celmej, És<e FlÙeeefo ØeJe=efòeÙeeB hewoe ngF&,
efpemekesâ keâejCe meceepe ceW Demegj#ee keâer YeeJevee ves pevce efueÙee~ meceepe ceW Fme Demegj#ee kesâ efveoeve kesâ efueÙes peve
mecetn ves Øepeeheefle yeÇÿee mes ØeeLe&vee keâer efkeâ Gvekesâ efueÙes efkeâmeer mebj#ekeâ keâer efveÙegefòeâ keâjW~ yeÇÿee ves ceveg keâes Fme
oeefÙelJe keâes oskeâj GlheVe efkeâÙee~ ceveg ceeveJe meceepe kesâ ØeLece SJeb DeeoMe& jepee Les~

jepee ceveg ves meceepe keâes Deebleefjkeâ mebkeâšeW mes cegòeâ jKeves Deewj meceepe kesâ ØelÙeskeâ JÙeefòeâ keâes megKe Øeeefhle
leLee Deheves JÙeefòeâlJe efJekeâeme kesâ efueS DeeJeMÙekeâ meYeer Øekeâej keâer efveYe&Ùelee SJeb mJeleb$elee keâes yeveeÙes jKeves kesâ efueÙes
jepemeòee keâer mLeehevee keâer~ JeemleJe ceW jepemeòee keâer Yetefcekeâe Fleveer ner meercee lekeâ jnvee DeeoMe& efmLeefle nw~ nceejs
YeejleJe<e& keâer ØeeÛeerve hejcheje Fmeer Øekeâej jner nw~ DeeOegefvekeâ jepeveereflekeâ efÛeblekeâeW ves Yeer Ùener ceevee nw efkeâ Jener
mejkeâej meJeexòece nw, pees meòee keâe vÙetvelece ØeÙeesie keâjs~

jepemeòee Skeâ veMee Yeer nw~ meòeeOeejer Fme veMes kesâ efMekeâej nes mekeâles nQ Deewj Deheves mJeÙeb kesâ megKe efJeueeme
kesâ efueS pevelee keâe Mees<eCe keâj mekeâles nQ~ yeeo kesâ efoveeW ceW Ùen DeeMebkeâe melÙe efmeæ ngF&~ kegâÚ jepee efvejbkegâMe Deewj
DelÙeeÛeejer ngÙes efpevekesâ efJejesOe ceW peve›eâeefvle keâe efJemheâesš ngDee~ meceevelee-mJeleb$elee-yevOeglee kesâ efueÙes meceepe ves
Deeboesueve efkeâÙee~ meòeeOeejer kesâ efvejbkegâMe leeveeMeen yeveves keâer mebYeeJevee keâes jeskeâves kesâ efueS ueeskeâleb$e JÙeJemLee keâe
efvecee&Ce ngDee~ ueeskeâleb$e keâer Fme ceewefuekeâ JÙeJemLee keâer Deelcee nw- peeie=le peveMeefòeâ~ Ùeefo meòeeOeejer efvejbkegâMe nes
peeÙe, Yeü°eÛeej Deewj DelÙeeÛeej kesâ heLe hej Ûeuevee ØeejcYe keâjs, lees ÛegveeJe keâer Øeef›eâÙee mes Gvekeâes nševes keâe
DeefOekeâej pevelee keâes nw~ Ssmeer JÙeJemLee keâes mener {bie mes ueeiet keâjves kesâ efueÙes pevelee keâes peeie=le nesvee ÛeeefnS~
ueeskeâleb$e keâe ØeeCeYetle mebyebOe jepemeòee mes neslee nw~ jepemeòee keâes peve kesâefvõle heæefle mes Ûeueeves keâes ner ueeskeâleb$e

1. }sKekeâ SJeb efJeÛeejkeâ, ceeveJe Meefòeâ, efJekeâeme SJeb ØeyevOeve ceW efJeMJe yeQkeâ SJeb DevÙe mebmLeeveeW kesâ Devleie&le keâeÙe& keâe oerIe& DevegYeJe~
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keânles nQ~ Fmekeâe leelheÙe& ngDee efkeâ ueeskeâleb$e ØecegKe ¤he mes Skeâ jepeveereflekeâ Øeef›eâÙee nw~
mJeleb$elee, meceevelee SJeb yevOeglJe keâer efJeÛeejOeeje cegKÙele: øeâebme keâer ›eâeefvle kesâ yeeo GYej keâj DeeÙeer~ Fve

leerve MeyoeW ves meyekeâes Deekeâef<e&le efkeâÙee Deewj DeeOegefvekeâ efJeMJe kesâ GodIees<e yeve ieÙes~ mJeleb$elee kesâ meeLe ner ueeskeâleb$e
SJeb JÙeefòeâ-mJeeleb$Ùe keâe meceeJesMe nw~ ØelÙeskeâ JÙeefòeâ ceW Deheves iegCe nesles nQ Deewj JÙeefòeâ-JÙeefòeâ kesâ iegCeeW ceW Deblej
nesvee mJeeYeeefJekeâ nw~ keâef"ve heefjßece, keâeÙe&kegâMeuelee, yeewefækeâ #ecelee, SJeb ØeefleYee Fve meYeer iegCeeW ceW efce$elee nes
mekeâleer nw~ Fme efJe<ecelee kesâ keâejCe ner meecÙeJeeo keâe pevce ngDee~ hejvleg Fmemes Yeer meceevelee ueeves ceW meheâuelee veneR
efceueer, keäÙeeWefkeâ Ùen efJeÛeejOeeje Øeke=âefle kesâ efJe®æ Leer~ meecÙeJeeo keâer efJeÛeejOeeje keâes JÙeJeneefjkeâ ¤he osves ceW
DebleefJe&jesOe keâe DeeYeeme ngDee~ meceepeJeeo Ûeue veneR mekeâe~ Deye efJeMJe cegòeâ-yeepeej keâer DeLe&-JÙeJemLee keâe DeeOeej
uesves ueiee nw~ Ùen DeefOekeâ efove lekeâ Ûeue heeSiee Ùee veneR FmeceW DeeMebkeâe nw~

ueeskeâleb$e ceW JÙeefòeâ keâes mJeleb$e lees ceevee ieÙee nw, efkeâvleg Gmekeâe efJekeâeme hetBpeerJeeoer JÙeJemLee kesâ meeLe Mees<eCe
Deewj kesâvõerkeâjCe kesâ meeOeve kesâ ¤he ceW ngDee~ Mees<eCe efceševes kesâ efueÙes meceepeJeeo keâe ØeeogYee&Je ngDee, hejvleg Gmeves
JÙeefòeâ keâer mJeleb$elee Deewj ieefjcee keâes ner ve° keâj efoÙee~ Deepe efJeMJe efkebâkeâòe&JÙeefJecetÌ{ nw~ Gmes ceeie& veneR oerKe jne
nw efkeâ Jen keäÙee keâjs~ Deepe Jes ueesie Skeâ mener ceeie& keâer leueeMe keâj jns nQ~ Dele: Gvekeâe DevOeevegkeâjCe keâjvee nceejs
efueÙes Ieelekeâ nes mekeâlee nw~ Fme heefjefmLeefle ceW nceejer Âef° YeejleerÙe mebmke=âefle keâer Deesj peeleer nw~ je°^erÙe Âef° mes nceW
Deheveer mebmke=âefle hej efJeÛeej keâjvee nesiee, keäÙeeWefkeâ Ùen nceejer Deheveer mebmke=âefle nw~ mJejepÙe keâe mJemebmke=âefle mes Ieefve‰
mebyebOe neslee nw~ Ùeefo mebmke=âefle keâe efJeÛeej veneR efkeâÙee lees mJejepÙe keâer ueÌ[eF& mJeeLeea SJeb heoueesueghe ueesieeWb keâer Skeâ
jepeveereflekeâ ueÌ[eF& cee$e jn peeÙesieer~ mJejepÙe leYeer meekeâej Deewj meeLe&keâ nesiee peye Jen Deheveer mebmke=âefle keâer
DeefYeJÙeefòeâ keâe meeOeve yeve mekesâiee~ Fme DeefYeJÙeefòeâ ceW nceeje efJekeâeme Yeer nesiee Deewj nceW Deevevo keâer DevegYetefle Yeer
nesieer~

Deye mebmeej leermejs efJekeâuhe keâer Keespe keâj jne nw~ Gmekesâ meeceves efnvot peerJeve-oMe&ve SJeb heæefle Skeâ cee$e
efJekeâuhe nw~ efnvot peerJeve-heæefle Skeâelce peerJeve ØeCeeueer nw~ GmeceW ve kesâJeue Yeeweflekeâ DeeJeMÙekeâleeDeeW keâer hetefle& keâe
efJeÛeej nw meeLe ner meeLe ceve SJeb yegefæ kesâ megmebmkeâejeW keâe Yeer OÙeeve jKee ieÙee nw~ Gmes DeYÙegoÙe, meceglkeâ<e& pewmes
MeyoeW ceW JÙeòeâ efkeâÙee ieÙee nw~ JÙeefòeâ kesâ efJekeâeme SJeb heleve kesâ efueÙes ceve keâes ner keâejCe ceevee ieÙee nw~ FmeerefueÙes
ceve kesâ mebmkeâejeW keâe OÙeeve jKekeâj ner efnvot peerJeve-heæefle ceW heefjJeej jÛevee Deewj meesuen mebmkeâej peerJeve kesâ Debie
yeveeÙes ieÙes nQ~ yegefæ keâes ØeieuYe yeveeves kesâ efueÙes heefjJeej, ieg®kegâue, heJe& SJeb meeceeefpekeâ GlmeJeeW keâer osMe-keâeue-
heefjefmLeefle kesâ Devegmeej JÙeJemLee keâer ieF& nw~ efnvot peerJeve-heæefle ceW JÙeefòeâ kesâ efJekeâeme kesâ meeLe-meeLe meceepe ceW hetCe&
meecebpemÙe mLeeefhele keâjkesâ Øeieefle keâer Deesj yeÌ{ves keâer hetCe& JÙeJemLee nw~ GmeceW ueeskeâeefYecegKe JÙeefòeâ SJeb meceepe keâe
mJeeYeeefJekeâ efJekeâeme efveefnle nw~ efkeâmeer efJeÛeejOeeje keâer meheâuelee JÙeefòeâ SJeb meceepe kesâ Ûeefj$e hej efveYe&j keâjlee nw~
Fme Âef° mes Deepe efnvot peerJeve oMe&ve ner Fme DeeJeMÙekeâlee keâes hetCe& keâjves ceW meceLe& nw~ Deepe keâer ÛegveewefleÙeeW keâe
meecevee Yeer efnvot peerJeve-oMe&ve ner meheâuelee hetJe&keâ keâj mekeâlee nw~ Fmekeâe keâejCe nw efkeâ efnvot ves mechetCe& Oejleer keâes



The Journal of Indian Thought and Policy Research / March-September 2017 / 81

Oejleerceelee keânkeâj Gmekeâer Gheemevee keâe ceeie& mJeerkeâej efkeâÙee nw~ mJeleb$elee Deewj meceevelee kesâ meeLe yevOeglJe keâer
YeeJevee keâes Yeer cenlJe efoÙee peevee ÛeeefnS~ meyekesâ Devoj Skeâ ner lelJe Deelce-pÙeesefle kesâ ¤he ceW efJeÅeceeve nw~ Ùener
ceeveJe peerJeve-oMe&ve ceW efJeefJeOelee ceW Skeâlee keâe yeesOe keâjeves Jeeuee DeeoMe& nw~

efnvot peerJeve-heæefle meyemes ØeeÛeerve nw~ ÙegieeW mes hegjeves Jeso ceb$eeW keâe hee" efnvot Deepe Yeer keâjlee nw~ jesceve,
«eerkeâ, efceße Deewj DevÙe meYÙeleeÙeW Deye Fefleneme keâer yeele yeve Ûegkeâer nw~ kesâJeue YeejleerÙe meYÙelee ner Deepe Deheves
ØeejbefYekeâ mJe¤he keâes ueskeâj efJeÅeceeve nw~ Fmekeâe cegKÙe keâejCe nw, Deepe Yeer efnvot oMe&ve kesâ Devegmeej Ùeneb JÙeJenej
yevee ngDee nw~ kesâJeue oMe&ve cee$e ueesieeW keâes Deekeâef<e&le veneR keâjlee leovegmeej DeeÛejCe keâjkesâ ner meceepe ceW Meeefvle
Deewj mecejmelee mLeeefhele nes mekeâleer nw~ ceeveJe meceepe Skeâ hetCe& FkeâeF& nw~ Gmekeâes KeefC[le ceevekeâj Gme hej
KeC[Me: efJeÛeej keâjvee ueeYeoeÙekeâ veneR nes mekeâlee~ YeejleerÙe oMe&ve mece«elee keâe oMe&ve nw~ Jen mece«elee keâe efJeÛeej
jKeles ngÙes GVeefle Ûeenlee nw~ meeceevÙele: efnvot keâe ue#Ùe hejceelcee mes Skeâ ¤he nesvee neslee nw~ Ùener YeeJe GmeceW
meyekesâ Øeefle DeelceYeeJe peeie=le keâjlee nw~ heb. oerve oÙeeue GheeOÙeeÙe keâe efJeÛeej Lee efkeâ JÙeJenej kesâ meeLe efnvot MeeŒeeW
keâe DeÛÚe %eeve Yeer nesvee ÛeeefnS, efpememes nce DevÙe ueesieeW kesâ meeceves Deheves MeeŒeeW keâe Jew%eeefvekeâ mJe¤he yeleekeâj
Gmekeâer ØecegKe efJeMes<eleeDeeW keâe Øeefleheeove keâj mekesâ~ ØeeÙe: Ssmee keâne peelee nw efkeâ Oece& SJeb efJe%eeve ceW hejmhej efJejesOe
nw, škeâjeJe nw, keäÙeeWefkeâ efJeefYeVe mecØeoeÙeeW SJeb hebLeeW keâer hegmlekeâeW ceW pees efueKee nw Gmekeâe efJe%eeve mes keâesF& cesue veneR
efoKelee Deewj ve efJe%eeve kesâ efve<keâ<eeX kesâ meeLe keâesF& mebieefle yew"leer nw~ efkeâvleg "erkeâ mes DeOÙeÙeve keâjves hej %eele nesiee
efkeâ efnvot Oece& keâer Fme efJe<eÙe ceW DevÙe celeeW kesâ meeLe keâesF& leguevee veneR keâer pee mekeâleer~ efpeve yeÌ[s-yeÌ[s efve<keâ<eeX hej
DeeOegefvekeâ efJe%eeve Deye hengbÛe jne nw GvnW nceejs ØeeÛeerve $e+ef<eÙeeW ves Deheves MeeŒeeW ceW henues ner yelee efoÙee nw~ YeejleerÙe
peerJeve-heæ$eefle keâe efJe%eeve kesâ meeLe keâesF& škeâjeJe veneR nw~ melÙe lees Ùen nw efkeâ mecetÛeer efnvot efJeÛeejOeeje leke&â mebiele,
mJeeYeeefJekeâ, heÙee&JejCe kesâ Øeefle peeie¤keâ Jew%eeefvekeâ nw~

Deepe je°^erÙe Deewj ceeveJeerÙe Âef° mes DeeJeMÙekeâ nes ieÙee nw efkeâ nce YeejleerÙe mebmke=âefle keâer ienvelee mes
efJeMues<eCe keâjW~ YeejleerÙe mebmke=âefle keâer henueer efJeMes<elee Ùen nw efkeâ Jen mechetCe& peerJeve keâe Deewj DeOÙeeeflcekeâ oMe&ve
keâe mecevJeÙe nw~ Gmekeâe Âef°keâesCe SkeâelceJeeoer nw~ nce Ùen lees mJeerkeâej keâjles nQ efkeâ peerJeve ceW Deveskeâlee DeLeJee
efJeefJeOelee nw, efkeâvleg Gmekesâ cetue ceW efveefnle Skeâlee keâer Keespe keâjvee nceeje meowJe ØeÙelve jnlee nw efkeâ Jen peiele ceW
efoKeves Jeeueer DeJÙeJemLee ceW mes JÙeJemLee {tbÌ{ efvekeâeues, Gmekesâ efveÙeceeW keâe helee ueieeÙes Deewj leovegmeej JÙeJenej kesâ
efveÙece yeveeÙes~

Skeâelce ceeveJeJeeo kesâ ØeJele&keâ heb. oerveoÙeeue GheeOÙeeÙe hetCe&le: YeejleerÙelee kesâ Øeleerkeâ Les~ Gvekeâe jnve-
menve, Jes<e-Yet<ee leLee efJeÛeej Deewj efÛevleve hetjer lejn YeejleerÙe Lee~ GvneWves Deheves DehetJe& efÛevleve Éeje Yeejle keâes Skeâ
veF& efJeÛeejOeeje oer~ Gvekeâe ceevevee Lee efkeâ ØelÙeskeâ osMe keâer Deheveer efJeMes<e Ssefleneefmekeâ, meeceeefpekeâ Deewj DeeefLe&keâ
heefjefmLeefle nesleer nw Deewj Gme meceÙe Gme osMe kesâ pees Yeer veslee Deewj efJeÛeejkeâ nesles nQ, Jes Gme heefjefmLeefle ceW mes osMe
keâes Deeies yeÌ{eves keâer Âef° mes ceeie& efveOee&efjle keâjles nQ~ Fmeer Øekeâej pees ueesie efJeosMeer peerJeve leLee efJeÛeejeW keâes Yeejle
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keâer Øeieefle keâe DeeOeej yeveekeâj Ûeueevee Ûeenles nQ, Jes Ùen Yetue peeles nQ efkeâ Ùen efJeosMeer efJeÛeej Skeâ heefjefmLeefle-efJeMes<e
leLee Øeke=âefle-efJeMes<e keâer Ghepe nw~ Ùen meeJe&ueewefkeâkeâ veneR nw~ Gve hej heefMÛeceer osMeeW keâer je°^erÙelee, Øeke=âefle SJeb
mebmke=âefle keâer Deefceš Úehe nw~ Ùen efJeÛeej keâjvee DeeJeMÙekeâ nw efkeâ efpeleveer Yeer yeeleW ogefveÙee ceW ngF& nQ, Ùes meyekeâer
meye Ssmeer veneR nw efkeâ Gvekeâe mebyebOe osMe efJeMes<e kesâ meeLe ner nes~ JeneB Yeer ceveg<Ùe jnles nQ Deewj ceveg<Ùe kesâ efÛevleve
Deewj ef›eâÙee keâueeheeW ceW mes pees Ûeerpe hewoe nesleer nw, Gmekeâe yeekeâer ceveg<ÙeeW kesâ meeLe Yeer kegâÚ ve kegâÚ mebyebOe nes mekeâlee
nw~ FmeefueÙes ceveg<Ùe ves pees kegâÚ %eeve Deefpe&le efkeâÙee nw, Gmekesâ ueeYe mes nce efyeukegâue DeeBKe yevo keâjkesâ Devepeeve
yeve peeÙe, Ùen Yeer mecePeoejer keâer yeele veneR nesieer~ GmeceW mes nceejs Devegketâue melÙe keâes mJeerkeâej keâjvee Deewj DemelÙe
keâes ÚesÌ[vee ner yegefæceeveer nesieer~ peneB lekeâ MeeMJele efmeæevleeW Deewj mLeeÙeer melÙeeW keâe mebyebOe nw, nceW pees nceeje nw
Gmes meceÙe kesâ Devegketâue Deewj pees yeenj keâe nw Gmes osMe kesâ Devegketâue yeveekeâj Øeieefle kesâ heLe hej Ûeueevee ÛeeefnS~

efJeefJeOelee ceW Skeâlee DeLeJee Skeâlee keâe efJeefJeOe ¤heeW ceW JÙeefòeâkeâjCe ner YeejleerÙe mebmke=âefle keâe kesâvõerÙe
efJeÛeej nw~ Ùeefo nce Fme leLÙe keâes mJeerkeâej keâj ueW lees efheâj efJeefYeVe meòeeDeeW kesâ yeerÛe mebIe<e& keâer mebYeeJevee meceehle
nes peeÙesieer~ Ùeefo mebIe<e& neslee nw lees Jen Øeke=âefle DeLeJee mebmke=âefle keâe Åeeslekeâ veneR yeefukeâ efJeke=âefle keâe Åeeslekeâ nw~
ceeveJe peerJeve ceW YeejleerÙe mebmke=âefle ves keâece, ›eâesOe Deeefo efJekeâejeW keâes Yeer mJeerkeâej efkeâÙee nw, efkeâvleg Fve meye ØeJe=efòeÙeeW
keâes Deheveer mebmke=âefle DeLeJee efMe° JÙeJenej keâe DeeOeej veneR yeveeÙee~ meceepe ceW Ûeesj Deewj [eketâ Yeer nesles nQ~ Gvemes
Deheveer Deewj meceepe keâer j#ee Yeer keâjveer ÛeeefnS, efkeâvleg Gvekeâes nce DevegkeâjCeerÙe ceeveJe JÙeJenej keâer DeeOeejYetle
ØeJe=efòeÙeeW keâe ØeefleefveefOe ceevekeâj veneR Ûeue mekeâles~ me=ef° ceW pewmes mebIe<e& efoKelee nw, Jewmes ner menÙeesie Yeer efJeÅeceeve
neslee nw~ mebmeej ceW Skeâlee keâe oMe&ve keâj, Gmekesâ efJeefJeOe ¤heeW kesâ yeerÛe hejmhej hetjkeâlee keâes henÛeeve keâj, GmeceW
Skeâlee keâer YeeJevee keâe efJekeâeme keâjvee Deewj Gmekeâe mebmkeâej keâjvee ner mebmke=âefle nw~ Øeke=âefle keâes OÙesÙe keâer efmeefæ kesâ
Devegketâue yeveevee mebmke=âefle Deewj Gmekesâ Øeefleketâue yeveevee efJeke=âefle nw~ mebmke=âefle Øeke=âefle keâer DeJensuevee veneR keâjleer Deewj
ve ner Gmekeâer Deesj yegjer Âef° jKeleer nw~ yeefukeâ Øeke=âefle ceW pees YeeJe me=ef° keâer OeejCee leLee Gmekeâes DeefOekeâ megKeceÙe
SJeb efnlekeâj yeveeves Jeeues nQ, Gvekeâes yeÌ{eJee oskeâj otmejer ØeJe=efòeÙeeW keâer yeeOee keâes jeskeâvee ner mebmke=âefle nw~ ceveg<Ùe keâer
ØeJe=efòe ceW oesveeW yeeleW nQ~ ceveg<Ùe keâer Øeke=âefle ceW ›eâesOe Yeer nw Deewj ueesYe Yeer nw~ ceveg<Ùe keâer Øeke=âefle ceW ceesn Yeer nw Deewj
Øesce Yeer nw~ ceveg<Ùe keâer Øeke=âefle ceW lÙeeie Yeer nw Deewj lehemÙee Yeer nw~ Ùen meye ceveg<Ùe kesâ peerJeve kesâ Debie nQ~

ceveg<Ùe ceve, yegefæ, Deelcee Deewj Mejerj ÛeejeW keâe mecegÛÛeÙe nw~ nceW Gmekeâes šgkeâÌ[eW ceW yeeBš keâjkesâ efJeÛeej
veneR keâjvee ÛeeefnS~ Deepe pees meceepe ceW mecemÙeeÙeW hewoe nes jner nw, Gvekeâe keâejCe Ùen nw efkeâ nce ceveg<Ùe kesâ Skeâ-
Skeâ Debie hej Deueie-Deueie efJeÛeej keâjles nQ~ kegâÚ JeieeX ceW mece=efæ Deeves kesâ yeeo Yeer Jes megKeer veneR nQ, efpemekesâ
keâejCe efJeÛeejkeâeW keâes ueie jne nw efkeâ Gvekesâ peerJeve-heæefle ceW keâneR ve keâneR keâesF& ceewefuekeâ ieueleer DeJeMÙe nw~ Ùes
ieueleer nw Jes ceveg<Ùe keâe hetCe& efJeMues<eCe veneR keâj heeÙes~ YeejleerÙe mebmke=âefle ceW ceeveJe keâer Øeieefle keâe leelheÙe& Mejerj,
ceve, yegefæ SJeb Deelcee, Fve ÛeejeW keâer meceeve ¤he mes Øeieefle nw~ yengle mes ueesie keânles nQ efkeâ YeejleerÙe mebmke=âefle ceW
kesâJeue Deelcee kesâ GlLeeve keâer yeele keâner ieF& nw~ Ùen melÙe veneR nw~ Ùen Yeer keâne peelee nw efkeâ nce Mejerj, ceve Deewj
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yegefæ kesâ yeejs ceW veneR meesÛeles~ meÛÛeeF& Ùen nw efkeâ nce Deelcee kesâ yeejs ceW efJeÛeej pe¤j keâjles nQ, efkeâvleg Mejerj keâes
veneR Yegueeles~ Gheefve<eod ceW mhe° MeyoeW ceW keâne nw ‘‘veeÓÙeceelcee yeuenervesve ueYÙe:’’ - DeLee&led ogye&ue JÙeefòeâ Deelcee
keâe mee#eelkeâej veneR keâj mekeâlee~ Fmeer Øekeâej keâer metefòeâ nw efkeâ ‘‘MejerjceeÅeb Keueg Oece& meeOeveced’’ DeLee&led Mejerj Oece&
DeeÛejCe keâe ØeLece meeOeve nw~ cetuele: DevÙe ueesieeW kesâ efJeÛeej mes nceeje Devlej Ùen nw efkeâ GvneWves Mejerj keâes meeOÙe
ceevee nw Deewj nceves Gmes meeOeve mecePee nw~ Yeeweflekeâ DeeJeMÙekeâleeDeeW kesâ cenòJe keâes nceves mJeerkeâej efkeâÙee nw, efkeâvleg
Gmekeâes meJe&mJe veneR ceevee nw~ ceveg<Ùe kesâ Mejerj, ceve, yegefæ Deewj Deelcee keâer DeeJeMÙekeâleeDeeW keâer hetefle&, Gmekeâer
efJeefJeOe keâeceveeDeeW SJeb FÛÚeDeeW keâer meblegef° Deewj Gmekesâ meJeeËieerCe efJekeâeme keâer Âef° mes JÙeefòeâ kesâ meeceves keâòe&JÙe
¤he ceW Ûeej heg®<eeLe& keâer yeele keâner nw~ Oece&, DeLe&, keâece Deewj cees#e keâer keâecevee ceveg<Ùe ceW mJeeYeeefJekeâ nesleer nw Deewj
Gvekesâ DeeÛejCe mes JÙeefòeâ keâes Deevevo Øeehle neslee nw~ ÙeÅeefhe cees#e keâes hejce heg®<eeLe& ceevee nw, efkeâvleg Dekesâues Gmekesâ
yeejs ceW meesÛeves mes ceveg<Ùe keâe keâuÙeeCe veneR nes mekeâlee~

YeejleerÙe mebmke=âefle ceW JÙeefòeâ kesâ peerJeve keâer hetCe&lee kesâ meeLe ceÙee&efole peerJeveÛeÙee& hej efJeMes<e efJeÛeej efkeâÙee
ieÙee nw~ Gmekesâ Mejerj, ceve, yegefæ Deewj Deelcee meYeer keâe efJekeâeme keâjves keâe GösMÙe jKee nw~ Gmekeâer meYeer
DeeJeMÙekeâleeDeeW keâer Øeeefhle keâjves keâer JÙeJemLee keâer nw~ efkeâvleg Ùen OÙeeve jKee ieÙee nw efkeâ Skeâ DeeJeMÙekeâlee keâes hetje
keâjves kesâ ØeÙelve ceW otmejer DeeJeMÙekeâlee keâes pevce ve os mekesâ~ Fmeer GösMÙe mes Ûeej heg®<eeLeeX kesâ efJekeâeme kesâ efueÙes
pe¤jer yeleeÙee nw~ Ùen hetCe& ceeveJe keâer, Skeâelce ceeveJeJeeo keâer meseÛe nw pees nceejs DeejeOÙe leLee nceejer DeejeOevee
keâe meeOeve oesveeW nw~

YeejleerÙe Fefleneme Deewj mebmke=âefle keâe oerveoÙeeue peer keâes yengle ienve DeOÙeÙeve Lee~ Fmeer ceW GvneWves
‘‘mJelJe’’ keâer Keespe keâer Leer~ ØekeâeMe metÙe& keâe Oece& nw, leehe Deefive keâe Oece& nw, Meerleuelee peue keâe Oece& nw~ FvneR
iegCeOeceeX kesâ keâejCe Fvekeâe DeefmlelJe nw~ Fmeer Øekeâej ceveg<Ùe kesâ ‘‘mJelJe’’ kesâ ome iegCe nceejs ceveeref<eÙeeW ves efveOee&efjle
efkeâÙes nQ- Oe=efle, #ecee, oce, DemlesÙe, MeewÛe, FefvõÙe, efve«en, Oeer:, efJeÅee, melÙe, De›eâesOe~ Ùes ome iegCe ner ceeveJe
keâe Oece& nw Deewj Gmekesâ peerJeve keâe meJe&mJe~ mebmeej ceW keâewve nw pees Fme ceeveJe Oece& Ùeeveer mJelJe keâes vekeâej mekeâlee
nw~ Oece& kesâ Øeefle Deštš efve‰e Deewj YeejleerÙe ceveer<ee keâer Fme ÛewlevÙe yegefæ kesâ Øeefle ienjer DeemLee hebef[le peer kesâ ceve
ceefmle<keâ ceW mLeeve yevee efueÙee~ GvneWves Fve iegCeeW keâes Deheves lehemJeer peerJeve keâer onkeâleer Yeªer ceW leheeÙee Deewj mJelJe
keâes Øeehle efkeâÙee~ Gvekeâer efveefMÛele OeejCee Leer efkeâ nceves Deepe De%eeveer Deewj DeefJeJeskeâer yevekeâj Oece& keâes efjueerpeve,
cepenye, hebLe, peceele Deeefo keâer meb%ee oskeâj hegkeâejvee Meg¤ keâj efoÙee nw, efpeveceW JÙeehekeâ efJeÛeej Deewj mJeleb$e efÛebleve
keâes mLeeve veneR efceuelee~ Oece& lees JÙeehekeâlece efve‰e keâe mJe¤he nw efpemeceW ØeeefCecee$e keâe ‘‘mJelJe’’ efmLej nw~ Fme
Øekeâej GheeOÙeeÙe peer ‘‘mJelJeoMeea’’ Oece& mes pegÌ[s Les Deewj meeLe ner Gme meebmke=âeflekeâ hejcheje mes efpemeceW mJeleb$e efÛebleve
keâe Keguee #es$e meyekeâes GheueyOe Lee Deewj pees Skeâ JewefMJekeâ mebmke=âefle keâer pevekeâ Leer~ Oece& keâer Fme DeemLee ves GheeOÙeeÙe
peer keâes YeejleerÙe efÛevleve keâer Deesj ve kesâJeue ceesÌ[e ner Jejved meeeflJekeâ Oece& ßeæeueg yevee efoÙee~ pevemebIe ceW Yeer GvneWves
Fme ØeJe=efòe keâes Deewj cepeyetle efkeâÙee~ Gvekeâe keânvee Lee efkeâ jepeveerefle lees ceeveJe-JÙeJenej kesâ #es$e ceW Skeâ Úesše Yeeie
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nw~ hebef[le peer keâe keânvee Lee efkeâ ceeveJe-ceve keâes megOeejvee ner mecemle efJeMJe keâuÙeeCe kesâ efueÙes Skeâ meMeòeâ veeje
nesvee ÛeeefnS, efpemes YeejleerÙe mebmke=âefle ves GodIeesef<ele efkeâÙee nw~’’ efkeâvleg jepeveerefle Deepe Øeyeue neskeâj meòee kesâ menejs
osMe kesâ peerJeve hej Úe ieF& nw Deewj Gmekeâer ieefle efÛevleve leLee keâeÙee&vJeÙeve ves peve-peve kesâ peerJeve keâes otef<ele keâj
efoÙee nw~ Deepe keâer jepeveerefle npeejeW Øekeâej kesâ jesieeW mes «emle nw~ jesie efveJeejCe kesâ yee¢e GheÛeej lees yengle nes jns
nQ, efkeâvleg ceveg<Ùe keâe leve-ceve yesneue nw~ ceveg<Ùe efvejvlej ceve mes Ûeuelee DeeÙee nw peye lekeâ Jen Megæ veneR meye JÙeLe&
nw~ ceve keâe MegæerkeâjCe Oece&, DeOÙeelce, ‘‘mJe’’ ¤he efÛevleve leLee lÙeeie mes neslee nw, meòee Deewj Yeesie mes veneR~ ceve
DeOÙeelce kesâ efÛevleve Deewj ceveve mes ner Megæ nesiee~ meceepe keâes DeeefLe&keâ, meeceeefpekeâ, JÙeJeneefjkeâ Deewj jepeveweflekeâ
mecemÙeeÙeW peveeW kesâ heefj<ke=âefle ceve mes ner otj keâer pee mekeâleer nw~ ceeveJe-ceve ner meyekeâe efveÙeblee neslee nw~

heb. oerveoÙeeue GheeOÙeeÙe peer keâe jnve-menve, Jes<e-Yet<ee meYeer kegâÚ meeOeejCe Lee~ Jes Oeve mebÛeÙe keâjvee
Ùee DeeJeMÙekeâlee mes DeefOekeâ KeÛe& keâjvee DevegefÛele mecePeles Les~ Fme meeoieer ceW efÚhee ngDee Gvekeâe JÙeefòeâlJe
DemeeOeejCe Lee~ Jes yeewefækeâ ¤he mes keâF& efJe<eÙeeW kesâ DeeÛeeÙe& Les~

meved 1965 ceW GheeOÙeeÙe peer yeQieueesj ØeJeeme hej ieÙes Les~ veneves kesâ yeeo metKeves kesâ efueÙes hewâueeÙes ngÙes
keâheÌ[eW keâes osKekeâj ÙeeoJejeJe peesMeer Ûeefkeâle jn ieÙes~ Oeesleer Deewj yeefveÙeeve yegjer lejn heâšer Leer, keâF& peien ieeb"s
ueieer LeeR GvneWves hegjeves keâheÌ[s nšekeâj veÙes keâheÌ[s cebiee efoÙes~ veÙes keâheÌ[s osKekeâj oerveoÙeeue peer ves peesMeer peer mes
keâne- hegjeves keâheÌ[s DeYeer kegâÚ efove Deewj Ûeue mekeâles Les~ veÙes keâheÌ[s ceBieJeeves keâer keäÙee DeeJeMÙekeâlee Leer?

meved 1963 ceW oerveoÙeeue peer Decesefjkeâe Ùee$ee hej peeves Jeeues Les~ mJeÙebmesJekeâeW ves GvnW YeWš osves keâer FÛÚe
Øekeâš keâer~ hebef[le peer ves keâesF& Yeer Jemleg veneR uesves keâer yeele keâner~ mJeÙebmesJekeâ kesâ Dee«en keâjves hej kegâÚ DeÛÚer
hegmlekeWâ osves keâes keâne, efpevnW Ùee$ee kesâ meceÙe he{tBiee~ efJeceeve Útšves kesâ henues Skeâ mJeÙebmesJekeâ ves ome npeej ®heÙes
keâe Ûeskeâ Gvekeâer pesye ceW [eue efoÙee~ mJeosMe ueewšves hej Jen Ûeskeâ GvneWves ieg® oef#eCee ceW meceefhe&le keâj efoÙee~

Skeâ yeej GheeOÙeeÙe peer ieg® peer kesâ meeLe cegcyeF& mes veeiehegj pee jns Les~ ieg® peer ØeLece ßesCeer ceW Les Deewj
oerveoÙeeue peer le=leerÙe ßesCeer ceW Ùee$ee keâj jns Les~ efkeâmeer keâeÙe& mes ieg® peer ves GvnW Deheves heeme yeguee efueÙee~ yeeleeW-
yeeleeW ceW oes mšsMeve iegpej ieÙes~ Deieues mšsMeve hej peye ieeÌ[er ®keâer, leye šer.šer.F&. keâes Keespekeâj Gmemes keâne- ceQves
le=leerÙe ßesCeer keâe efškeâš ueskeâj oes mšsMeve lekeâ ØeLece ßesCeer ceW Ùee$ee keâer nw, pees efkeâjeÙee yevelee nw Gmekeâe Yegieleeve
keâjvee Ûeenlee ntB~ šer.šer.F&. ves Gvekeâer meeoieer Deewj F&ceeveoejer hej DeeMÛeÙe&Ûeefkeâle neskeâj keâne- keâesF& yeele veneR nw~
Deye Deehe Deheves mLeeve hej peekeâj yew" peeFÙes~ oerve oÙeeue peer ves keâne- Ùes yesF&ceeveer nw, Fmemes jsue keâes neefve nesieer
Deewj je°^ keâes Yeer neefve nesieer~ šer.šer.F&. ves GefÛele efkeâjeÙee ueskeâj jmeero efoÙee Deewj Gvekeâer F&ceeveoejer hej
DeeMÛeÙe&Ûeefkeâle neskeâj DevÙe efce$eeW mes ÛeÛee& keâer~ Skeâ efove Gòej ØeosMe kesâ Øeevle ØeÛeejkeâ YeeTjeJe osJejme ves hebef[le
peer mes efkeâMeesjeW SJeb le®CeeW kesâ efueÙes kegâÚ Øesjkeâ hegmlekeWâ efueKeves keâer ÛeÛee& keâer~ otmejs efove Ûegveej kesâ mebIeÛeeuekeâ kesâ
cekeâeve ceW ueieeleej 16 Iebšs yew"keâj hebef[le peer ves Skeâ hegmlekeâ ‘‘Ûevõieghle ceewÙe&’’ efueKe efoÙee~ osJejme peer ØeefleYee
hej cegiOe nes ieÙes~ Gmeer ›eâce ceW hebef[le peer ves Skeâ otmejer hegmlekeâ ‘‘Deeefo MebkeâjeÛeeÙe&’’ efueKee~ Fmeer Øekeâej peye
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ceje"er ceW [e@. ns[iesJeej keâer 500 he=‰ keâer peerJeveer keâe ØekeâeMeve ngDee, lees yeeyee meenye Deehšs ves oerveoÙeeue peer
mes Gmekesâ efnvoer DevegJeeo keâe ØemleeJe jKee~ leerve cenerves yeeo hebef[le peer ves mJeÙeb Gme hegmlekeâ keâe efnvoer ceW DevegJeeo
keâjkesâ meyekeâes DeeMÛeÙe&Ûeefkeâle keâj efoÙee~ efove-jele oewje keâjles ngÙes Yeer Fleveer DeÛÚer ceje"er meerKe uesvee Deewj efnvoer
ceW DevegJeeo keâjvee mejue keâece veneR Lee~ hebef[le peer keâer Øeefmeæ hegmlekeâ nw- ‘‘YeejleerÙe DeLe&veerefle keâer efoMee’’~
Øeeshesâmej jepesvõ efmebn Ghe&â jppet YewÙee ves Fme hegmlekeâ keâer ØeMebmee keâjles ngÙes Gvemes hetÚe efkeâ DeLe&MeeŒe keâe Flevee
DeOÙeÙeve Deeheves keâye efkeâÙee~ hebef[le peer ves keâne efkeâ Fme hegmlekeâ keâes efueKeves mes henues cegPes DeLe&MeeŒe keâer ueieYeie
heeBÛe meew hegmlekeWâ heÌ{veer heÌ[er~

oerveoÙeeue peer meòee, Oeve, Øeefmeefæ, ØeÛeej Ssmeer meYeer ef›eâÙeekeâueeheeW mes otj jnkeâj DeepeerJeve peve peeie=efle
kesâ keâeÙe& ceW ueies jns~ YeejleerÙe peerJeve cetuÙeeW-efpeveceW ueeskeâleb$e Yeer Skeâ nw, kesâ Øeefle DeefJeÛeue efve‰e, meceepe kesâ Øeefle
oeefÙelJe keâe yeesOe, DevegMeemeve, menkeâeefjlee, osMekeâeÙe& kesâ efueÙes lÙeeie Deewj mecehe&Ce keâer ØeJe=efòe, mebkeâšeW mes petPeves
keâe meenme Deewj mebie"ve kegâMeuelee kesâ iegCeeW keâes peveceeveme ceW hengBÛeekeâj Jes hegjeves DeefOe‰eve hej Skeâ veÙes Yeejle kesâ
efvecee&Ce kesâ efueS Øeefleyeæ Les~ je°^ efvecee&Ce ceW heb. oerveoÙeeue GheeOÙeeÙe kesâ DelegueveerÙe Ùeesieoeve keâer mejenvee osMe
kesâ meYeer ceeveveerÙe vesleeDeeW ves keâer nw~ YeejleerÙe pevemebIe kesâ DeOÙe#e [ekeäšj MÙeecee Øemeeo cegKepeea ves keâevehegj ceW
DeeÙeesefpele pevemebIe kesâ ØeLece DeefKeue YeejleerÙe DeefOeJesMeve ceW ieJe&-hetJe&keâ keâne Lee- ‘‘Ùeefo cegPes oes oerveoÙeeue Deewj
efceue peeÙe, lees ceQ osMe keâe vekeäMee ner yeoue otBiee~’’

heb. oerveoÙeeue GheeOÙeeÙe keâe pevce 25 efmelecyej, 1916 F&0 ceW peÙehegj-Depecesj jsue ueeFve hej efmLele
OeveefkeâÙee mLeeve hej Deheves veevee heb. ÛegVeerueeue Megkeäue kesâ Iej hej ngDee Lee~ heb. oerveoÙeeue GheeOÙeeÙe DeepeerJeve
DeefJeJeeefnle Deewj Deepevce lehemJeer Les~ Jes cetuele: DeOÙeJemeeÙeer efÛevlekeâ Les~ Gvekeâe meceepe peerJeve ceW ØeJesMe je°^erÙe
mJeÙebmesJekeâ mebIe kesâ ceeOÙece mes ngDee~ heb. vesn¤ kesâ cebef$eceC[ue ceW [e@. MÙeecee Øemeeo cegKepeea menÙeesieer Les, efkeâvleg
keâeb«esme keâer veerefleÙeeW kesâ efJejesOe ceW GvneWves lÙeeie he$e os efoÙee Deewj Skeâ he=Lekeâ je°^erÙe jepeveereflekeâ oue kesâ ie"ve keâe
ØemleeJe Deheves meceeve meesÛe Jeeues efce$eeW kesâ yeerÛe jKee~ [e@. cegKepeea je°^erÙe mJeÙebmesJekeâ mebIe kesâ lelkeâeueerve
mejmebIeÛeeuekeâ ßeer ieg® ieesueJejkeâj peer mes efceues Deewj Jes kegâÚ DeÛÚs keâeÙe&keâòee& efoÙes Deewj GveceW Skeâ Les heb.
oerveoÙeeue GheeOÙeeÙe~ GheeOÙeeÙe peer ves Yeejle kesâ MeeMJele efÛejvlej cetuÙeeW leLee peerJeve kesâ DeeoMeeX hej DeeOeeefjle
oue keâer mLeehevee kesâ efueÙes ueKeveT ceW Skeâ keâeÙe&keâòee& meccesueve yegueeÙee Deewj 21 efmelecyej 1951 F&0 keâes Gvekesâ
ØeÙeeme mes ‘‘YeejleerÙe pevemebIe’’ keâer mLeehevee ngF&~ yeeo ceW efouueer ceW DeeÙeesefpele DeefKeue YeejleerÙe meccesueve ceW
meJe&mecceefle mes [e@. cegKepeea ‘‘YeejleerÙe pevemebIe’’ kesâ ØeLece DeOÙe#e Deewj GheeOÙeeÙe peer ceneceb$eer Ûegves ieÙes~ Jes 1952
mes 1967 lekeâ YeejleerÙe pevemebIe kesâ ceneceb$eer jns~ YeejleerÙe pevemebIe keâer mLeehevee kesâ otmejs Je<e& ner [e@. cegKepeea keâe
osneJemeeve nes ieÙee~ oue keâe hetje Yeej GheeOÙeeÙe peer kebâOeeW hej Dee heÌ[e~ Fme meceÙe Gvekeâer DeeÙeg 36 Je<e& Leer~
GvneWves Deheves Øesjkeâ vesle=lJe ceW osMe keâes Skeâ mJemLe Deewj je°^Jeeoer jepeveereflekeâ efJekeâuhe Øeoeve efkeâÙee~ GvneWves
‘‘Skeâelce-ceeveJeJeeo’’ keâe jepeveereflekeâ Øeefleheeove efkeâÙee pees Gvekesâ ceewefuekeâ efÛevleve keâer Ghepe Leer~
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efomecyej 1967 ceW oerve oÙeeue peer keâes YeejleerÙe pevemebIe keâe DeOÙe#e efveJee&efÛele efkeâÙee ieÙee~ GvneWves
keâeueerkeâš ceW Deheves DeOÙe#eerÙe Yee<eCe ceW keâne Lee- ‘‘efpevekesâ meeceves jesšer keâe meJeeue nw, efpevekesâ heeme jnves kesâ efueÙes
cekeâeve veneR nw, leve {bkeâves kesâ efueÙes keâheÌ[e veneR nw Deewj cewues-kegâÛewues yeÛÛeeW kesâ yeerÛe pees oce leesÌ[ jns nQ- ieeBJeeW
Deewj MenjeW kesâ Gve keâjesÌ[eW efvejeMe YeeF&-yenveeW keâes megKeer Deewj mecheVe yeveevee nceeje ›ele nw~’’ ‘‘DeeefLe&keâ ÙeespeveeDeeW
leLee DeeefLe&keâ Øeieefle keâer ceehe meceepe keâer Thej keâer meerÌ{er hej hengBÛes JÙeefòeâ mes veneR yeefukeâ meyemes veerÛes keâer meerÌ{er
hej efJeÅeceeve JÙeefòeâ mes nesiee~ ieeBJeeW ceW peneB ceelee Deewj efhelee Deheves yeÛÛeeW kesâ YeefJe<Ùe keâes yeveeves ceW DemeceLe& nQ,
JeneB peye lekeâ nce DeeMee Deewj heg®<eeLe& keâe mebosMe veneR hengBÛee heeSbies, leye lekeâ je°^ keâer Ûeslevee peeie=le veneR keâj
mekeWâies~’’ ‘‘mJeleb$elee leYeer heâue-hetâue mekeâleer nw, peye lekeâ Jen je°^erÙe mebmke=âefle keâes hees<eCe osves kesâ efueÙes Deenej
pegšeleer jnleer nw .......~ nceejer mebmke=âefle kesâ Devegmeej heefjJeej, mecegoeÙe, «eece hebÛeeÙele, mLeeveerÙe Meemeve SJeb jepÙe-
Ùes meYeer mebmLeeÙeW mechetCe& je°^ keâer Deewj mechetCe& ceeveJelee keâer Debie nQ~ nceeje veelee mebIe<e& veneR yeefukeâ YeeF&Ûeejs keâe
nw~’’ ‘‘efYeVe-efYeVe jepeveereflekeâ heeefš&ÙeeW keâes Deheves Skeâ efmeæevle, DeeoMe& Deewj oMe&ve keâe ›eâefcekeâ efJekeâeme keâjves keâe
ØeÙelve keâjvee ÛeeefnS~ ....... heešea keâe Ùen oMe&ve kesâJeue Iees<eCee-he$e lekeâ ner meerefcele ve jn peeÙe, FmeefueÙes GvnW
keâeÙe& ¤he ceW yeoueves kesâ efueÙes pegš peevee ÛeeefnÙes~’’ ‘‘nce keâce&Yetefce Yeejle ceW keâce& keâjves kesâ efueÙes hewoe ngÙes nQ-
nÌ[leeue, Úgóer SJeb yevo keâe veeje ueieeves kesâ efueÙes veneR~ nceW njece keâer jesšer Deewj njece keâe jepe veneR ÛeeefnS~
nceW lees pevelee keâe jepe Deewj hemeerves keâer jesšer ÛeeefnS~ nceeje Ùener efJeMJeeme nceejs YeJÙe Yeejle keâe mehevee meekeâej
keâjsiee, leYeer nceeje ›ele hetje nesiee~’’

mevoYe& hegmlekeWâ :
1. je°^ efÛevleve - uesKekeâ heb0 oerveoÙeeue GheeOÙeeÙe, ueeskeâefnle ØekeâeMeve, ueKeveT~
2. Skeâelce ceeveJeJeeo efmeæevle - uesKekeâ heb0 oerve oÙeeue GheeOÙeeÙe ØeYeele ØekeâeMeve, efouueer~
3. Skeâelce ceeveJe oMe&ve - Skeâ DeOÙeÙeve : ueersKekeâ oòeesheble "WieÌ[er, meg¤efÛe ØekeâeMeve, efouueer~
4. heb0 oerveoÙeeue GheeOÙeeÙe : efJeÛeej-oMe&ve - meg®efÛe ØekeâeMeve, efouueer~
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je°^erÙe megj#ee Deewj ceeref[Ùee : peccet-keâMceerj mecemÙee Je
Oeeje 370 kesâ meboYe& ceW

[e@0 veerjsvõ kegâceej GheeOÙeeÙe1

Yeejle keâer Deepeeoer kesâ 70 Je<eeX kesâ yeeo Yeer Deepe peccet-keâMceerj keâer mecemÙee je°^erÙe megj#ee kesâ efueS
Ûegveewleer yeveer ngF& nw~ jepÙe keâer cegKÙe mecemÙeeDeeW leLee Oeeje 370 keâes ueskeâj JeemleefJekeâlee keâes Øemlegle keâjves Deewj
Gmemes osMe keâer megj#ee kesâ mebYeeefJele KelejeW keâer Deesj OÙeeve Deeke=â° keâjves keâe ØeÙeeme Fme MeesOe he$e ceW efkeâÙee ieÙee
nw~ DeOÙeÙeve keâe GösMÙe jepÙe keâer mecemÙeeDeeW keâes mecetue meceehle keâjves kesâ DeeJeMÙekeâ lelJeeW, efJeueÙe keâes ueskeâj KeÌ[s
efkeâÙes peeves Jeeues ØeMveeW keâe meceeOeeve leLee Oeeje 370 keâes ueskeâj Yeüce Deewj Gmemes nes jns Ùee nesves Jeeueer mecemÙeeDeeW
keâes jsKeebefkeâle keâjvee nw, efpememes Fmekesâ meceeOeeve kesâ efueS Skeâ cele keâe efveCe&Ùe nes mekesâ~

Ghejesòeâ GösMÙe keâer hetefle& kesâ efueS efJeefYeVe hegmlekeâeW leLee heef$ekeâeDeeW keâe DeOÙeÙeve efkeâÙee ieÙee~ meceer#eelcekeâ
JÙeeKÙee kesâ efueS efJeÉeve uesKekeâeW kesâ uesKeeW kesâ DeeOeej hej efJe<eÙe keâes mecePeves Deewj Fbšjvesš hej GheueyOe meece«eer
kesâ menÙeesie uesves keâe ØeÙeeme efkeâÙee ieÙee nw~ leeefkeâ mebyebefOele efJe<eÙe kesâ meeLe vÙeeÙe efkeâÙee pee mekesâ~

peccet-keâMceerj keâer mecemÙee keâes ueskeâj YeejleerÙe jepeveerefle ceW Demecebpeme keâer efmLeefle yeveer ngF& nw~ JewefMJekeâ
jepeveereflekeâ cebÛe hej Yeer ogefJeOee osKeer pee jner nw~ Yeejle keâer mJeleb$elee keâes efJeYeepeve Deewj ueeKeeW efveoex<eeW kesâ
jòeâjbefpele keâeues Fefleneme kesâ ¤he ceW Ùeeo efkeâÙee peeÙesiee~ Deepeeoer keâer keâneveer efueKeves JeeueeW ves meeceüepÙeJeeoer
Deb«espeeW Deewj Yeejle kesâ Lekesâ ngS meòeeueesueghe vesleeDeeW keâer yeeleeW hej efJeMJeeme keâj efueÙee Lee, efpemekeâe og<heefjCeece
peccet-keâMceerj keâer mecemÙee kesâ ¤he ceW Deepe Yeer osMe keâes Yegielevee heÌ[ jne nw~ mJeeÙeòelee keâer DeeÌ[ ceW mJeleb$elee keâe
mJehve heeues efJeõesner vesleeDeeW leLee Gvekesâ meceLe&keâeW keâes peccet-keâMceerj keâe Yeejle ceW efJeueÙe uee@[& ceeGbšyesšve keâer lejn
heÛe veneR jne nw~ heeBÛe npeej Je<e& hegjeves keâMceerj keâe Fefleneme, keâunCe keâer jepelejbefieCeer Deewj keâefJe keâeefueoeme keâer ke=âefleÙeeW
ceW keâMceerj peerJeble nes G"e nw~ cenelcee ieebOeer, mJeeceer efJeJeskeâevebo, efmekeäKe ieg® ßeer njieesefJebo jeÙe leLee DeeÅe MebkeâjeÛeeÙe&
keâe mebyebOe Fme Oejleer mes jne nw~ ceelee Jew<CeeW osJeer, yeeyee DecejveeLe leLee heefJe$e kewâueeMe ceevemejesJej ves Fme hetjs #es$e keâes
heuueefJele hegef<hele efkeâÙee nw~ Oejleer keâe mJeie& keâns peeves Jeeues peccet-keâMceerj keâes DeueieeJeJeeefoÙeeW, DeelebkeâJeeefoÙeeW leLee Jeesš
yeQkeâ keâer jepeveerefle keâjves Jeeues oueeW ves efJeJeeoemheo ¤he ceW Øemlegle keâjves keâe Ghe›eâce efkeâÙee~

efJeueÙe hej DeveeJeMÙekeâ ØeMve KeÌ[s keâjvee, osMeõesner DeueieeJeJeeoer vesleeDeeW keâes ØeßeÙe osvee leLee Oeeje

1. mJeleb$e he$ekeâej SJeb uesKekeâ
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370 keâer ceveceeves {bie mes JÙeeKÙee keâjvee Deewj Fmekeâer DeeÌ[ ceW meòee keWâefõle jepeveerefle ves peccet-keâMceerj keâe
meJee&efOekeâ vegkeâmeeve efkeâÙee nw~ yesjespeieejer, DeefMe#ee, DehejeOe, megj#ee leLee efJekeâeme keâer Deesj mes OÙeeve nševes kesâ
efueS pevelee keâes Yeüefcele keâj YeejleerÙe megj#ee keâes Keleje hewoe keâj efoÙee ieÙee nw~ Fme Øekeâej keâer efJeõesner ieefleefJeefOeÙeeW
keâe ueeYe cegKÙe ¤he mes heeefkeâmleeve Deewj Ûeerve G"e jns nQ~ peccet-keâMceerj jepÙe Yeejle keâer Deebleefjkeâ Je yee¢e megj#ee
keâer Âef° mes cenlJehetCe& jepÙe nw~ henues heeefkeâmleeve Deewj Deye Gmekesâ meeLe Ûeerve keâer kegâÂef° peccet-keâMceerj hej ueieer
ngF& nw~ Fmes iebYeerjlee mes uesvee nesiee~ YeejleerÙe ceeref[Ùee ceW Yeer oes Øekeâej keâer OeejeÙeW keâece keâj jner nQ~ Skeâ, je°^erÙe
efJeÛeejeW Jeeueer ceeref[Ùee efpemeves je°^erÙe megj#ee pewmes iebYeerj efJe<eÙe kesâ meeLe ner peccet-keâMceerj ceeceues hej Yeer YeejleerÙe
he#e keâes ve kesâJeue cepeyetleer mes jKee yeefukeâ meceÙe-meceÙe hej DeueieeJeJeeefoÙeeW keâe JeemleefJekeâ Ûesnje Yeer pevelee keâes
efoKeeves keâer keâesefMeMe keâer~ otmejer Deesj ceeref[Ùee ceW Skeâ Ssmee Yeer Jeie& nw pees peccet-keâMceerj ceeceues hej efJeJeeefole meesÛe
keâes ØeßeÙe osves Jeeuee nw~ mJeleb$e Yeejle kesâ Deye lekeâ kesâ Fefleneme ceW keâMceerj meJee&efOekeâ efJeJeeefole jepÙe kesâ ¤he ceW
Øemlegle efkeâÙee ieÙee~ efJeueÙe, efJeueieeJe Deewj efJeJeeo kesâ YebJej ceW keâMceerj keâes GuePeeÙee pee jne nw~ hetCe& efJeueÙe hej
ØeMve KeÌ[s efkeâÙes pee jns nQ~ jepÙe ceW osMeõesner MeefòeâÙeeBâ mebieef"le DehejeOe keâe heÙee&Ùe yeve ieF& nQ~ jepeveereflekeâ oueeW
ves Oece&efvejhes#elee keâer cewueer Ûeeoj DeesÌ{ ueer nw~ osMe keâe cegkegâš keâne peeves Jeeuee jepÙe keâeBšeW keâe leepe yeve ieÙee
nw~ mechetCe& peccet-keâMceerj jepÙe efJekeâeme mes JebefÛele keäÙeeW nw, keWâõerÙe mejkeâej keâer mecemle ÙeespeveeDeeW keâe hewmee keâye
Deewj keâneB JÙeÙe ngDee, keâesF& hetÚves Jeeuee veneR nw~ ØeMve Ùen G"lee nw efkeâ Yeejle kesâ keâF& jepÙe Ssmes nQ pees efJekeâeme
keâer oewÌ[ ceW keâeheâer heerÚs nQ, Gvekeâer DeveosKeer keâj keâMceerj keâes ner efJeMes<e jepÙe keâe opee& keäÙeeW yeneue nw? jepÙe ceW
Peb[e heânjevee DehejeOe nes ieÙee nw~ yes efmej-hewj keâer oueerueW oer pee jner LeeR~ mecemÙeeDeeW mes «eefmele peccet-keâMceerj
jepÙe kesâ YeefJe<Ùe keâe efveCe&Ùe keâjvee nesiee~ Ùen leYeer mebYeJe nesiee peye keWâõ Deewj jepÙe mejkeâej keâer Deble: Meefòeâ je°^
Deewj jepÙe kesâ meeLe mecejme nesieer~

keâMceerj mecemÙee - peccet-keâMceerj keâe kegâue #es$e 2,22,236 Jeie& efkeâceer. keâe nw~ heeefkeâmleeve kesâ keâypes ceW
83,294 Jeie& efkeâceer., efpemeceW Gmekesâ Éeje 1960 ceW Ûeerve keâes efoÙes ieÙes 5,180 Jeie& efkeâceer. keâe #es$e Yeer Meeefceue
nw Ùeeefve heeefkeâmleeve kesâ heeme Yeejle keâer kegâue peceerve Deepe 78,114 Jeie& efkeâceer. nw~ Ûeerve ves 1962 ceW 37,555
Jeie& efkeâceer. peceerve nÌ[he ueer leLee heeefkeâmleeve mes efceueer peceerve keâes efceueekeâj 42,735 Jeie& efkeâceer. Ûeerve kesâ keâypes ceW
nw~ Fme Øekeâej oesveeW osMeeW ves Yeejle keâer kegâue 1,20,849 Jeie& efkeâceer. peceerve hej keâypee keâj efueÙee nw~ Jele&ceeve ceW
peccet keâMceerj jepÙe pees Yeejle kesâ heeme nw Jen 1,01,387 Jeie& efkeâceer. #es$e ner yeÛee nw~ jepÙe keâes ueskeâj je°̂erÙe
megj#ee hej mebkeâš Deeves kesâ heÙee&hle keâejCe nQ~ oesveeW heÌ[esmeer osMe Ûeerve Deewj heeefkeâmleeve keâer Âef° Fme #es$e hej ueieer ngF&
nw Deewj DeebkeâÌ[s Fme yeele kesâ ieJeen nQ efkeâ ceewkeâe efceueves hej keâypee keâjves keâer keâesefMeMeW ngF& nQ~

henueer Meleeyoer kesâ ØeejbefYekeâ meceÙe ceW keâMceerj keâe #es$e efnvogDeeW, Gmekesâ yeeo yeewæeW keâe cegKÙe keWâõ Lee~
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19JeeR Meleeyoer lekeâ ÙeneB MewJe cele ØeYeeJeer jne~1 19JeeR Meleeyoer kesâ ceOÙe lekeâ Yewieesefuekeâ ¤he mes keâMceerj efnceeueÙe
Deewj heerj hebpeeue heJe&leerÙe #es$e kesâ ¤he ceW peevee peelee Lee~ peccet-keâMceerj Deepe YeejleerÙe Meemeve Jeeues #es$e (peccet,
keâMceerj Ieešer Deewj ueöeKe) kesâ ¤he ceW Debefkeâle nw~2 Yeejle ceW yeÛes ngÙes peccet-keâMceerj kesâ 1,01,387 Jeie& efkeâceer.
kesâ meercee #es$e kesâ 1,25,48,928 pevemebKÙee Jeeues jepÙe keâer 60.7 ØeefleMele efMe#ee oj Deewj 124 JÙeefòeâ Øeefle
Jeie& efkeâceer. pevemebKÙee IevelJe nw, peyeefkeâ 2001 keâer peveieCevee ceW Ùen 100 JÙeefòeâ Øeefle Jeie& efkeâceer. Lee~3 keâMceerj
ceW Deebleefjkeâ megj#ee, DeelebkeâJeeo leLee efJeõesner iegšeW keâer osMe efJejesOeer ieefleefJeefOeÙeeW kesâ DeueeJee ceeveJeeefOekeâej GuuebIeve
leLee Demeceeve efJekeâeme keâer yeÌ[er mecemÙee nw~ Fve meyekesâ DeueeJee jepÙe kesâ efJeueÙe keâes ueskeâj ve kesâJeue jepÙe kesâ
Yeerlejer lelJeeW yeefukeâ osMe kesâ DevÙe efnmmeeW kesâ leLeekeâefLele ceeveJeeefOekeâejJeeefoÙeeW kesâ Éeje pevecele meb«en keâer yeele keâj
osMe keâer megj#ee Deewj jepÙe keâer Meebefle JÙeJemLee keâes DeefmLej keâjves keâe meceÙe-meceÙe hej ØeÙeeme efkeâÙee peelee jne nw~
hetje jepÙe leerve #es$eeW keâMceerj, peccet Deewj ueöeKe ceW Øeeke=âeflekeâ ¤he mes yeBše ngDee nw~ keâMceerj mecemÙee keâer veeRJe JeneR
heÌ[ ieF& Leer peye cenejepee nefj efmebn ves heb. peJeenj ueeue vesn¤ keâes keâMceerj efJejesOeer Deeboesueve ceW Yeeie uesves peeles
meceÙe efiejheäleej keâj efueÙee Lee~ yeeo ceW ues[er ceeGbšyesšve kesâ nmle#eshe mes hebef[le vesn¤ efouueer Jeeheme DeeÙes Les~4 1948
ceW heb. vesn¤ ves MesKe Deyoguuee mebie KeÌ[s nes keâMceerefjÙeeW keâes DeelceefveCe&Ùe keâe DeefOekeâej osves keâer yeele keâner Leer, efpemekesâ
DeeOeej hej Deepe lekeâ keâMceerj ceW DeueieeJeJeeo keâer DeeJeepe G" jner nw~ heb. vesn¤ kesâ MesKe kesâ meeLe KeÌ[s nesves kesâ
DeJemej hej MesKe ves keâne Lee, ‘‘ceve leg Megoer, let ceve Megoer, lee keâme ve ieesÙeo, ceve osiejece let osiejer~’’ DeLee&led nce
Deewj Deehe efceuekeâj Skeâ nes ieS nQ, Deye keâesF& Ùen veneR keân mekeâlee efkeâ nce Deueie nQ~5

DeelebkeâJeeo - keâMceerj keâer mecemÙee kesâ cetue ceW heeefkeâmleeve, heeefkeâmleeve heesef<ele DeelebkeâJeeoer, heeefkeâmleeve
meceLe&keâ DeueieeJeJeeoer nQ~ Deye heeefkeâmleeve keâe veeje nw- ‘‘keâMceerj keâes Deepeeo keâjes, Yeejle keâes yeyee&o keâjes’’,
‘‘ÙeneB Ûeuesiee efvepeeces cegmleheâe’’~6 efJeefYeVe DeelebkeâJeeoer IešveeDeeW ceW ceejs ieÙes ueesieeW hej Skeâ Âef°-

1. S.Sue. yeeMece, o Jeb[j owš Jee]pe Fbef[Ùee, heerkeâe@[j, 2005
2. efJekeâerefheef[Ùee pes Sb[ kesâ
3. Yeejle keâer peveieCevee 2011
4. Yeerce efmebn, heQLej heešea kesâ meomÙe, Oeeje 370 Deewj mJeeÙeòelee, hejer#ee cebLeve, 2000-2001
5. owefvekeâ peeiejCe, Fueeneyeeo, ueeue Ûeewkeâ keâer efmeÙeemele
6. FbõsMe kegâceej, OeOekeâlee keâMceerj, heâesjce heâe@j Fbšer«esšs[ vesMeveue efmekeäÙegefjšer, veF& efouueer
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DeelebkeâJeeoer IešveeDeeW ceW ce=lekeâeW keâe efJeJejCe 1988-20101

œeesle : ie=n ceb$eeueÙe keâer Jeeef<e&keâ efjheesš&

o’kZ ?kVuk;sa Ukkxfjd lsuk@lqj{kk 

cy ds 

toku  

vkradoknh dqy 

1988 390 29 1 1 31 

1990 3095 862 132 183 1177 

1995 4479 1161 297 1338 2796 

2000 2835 842 638 1808 3288 

2005 & 531 218 1000 1739 

2010 & 29 58 191 278 

mesvee kesâ ceveesyeue hej Øenej - Deepe keâMceerj ceW megj#ee JÙeJemLee efÛebleepevekeâ nw~ hegefueme LeeveeW, mesvee
Deewj megj#ee yeueeW keâer ieeefÌ[ÙeeW, mesvee kesâ DeefOekeâeefjÙeeW kesâ cesme hej nceues nes jns nQ~ mesvee Je yeerSmeSheâ kesâ peJeeveeW
keâer DeelebkeâJeeefoÙeeW kesâ efKeueeheâ keâeÙe&Jeener ceW ogIe&šveeJeMe Ùee DeelebefkeâÙeeW kesâ ceooieejeW keâes hekeâÌ[ves kesâ oewjeve ceejs
ieS ueesieeW keâes ueskeâj keâMceerj meefnle Yeejle kesâ Mes<e Yeeie ceW leLeekeâefLele ceeveJeeefOekeâejJeeefoÙeeW kesâ Éeje neÙe leewyee ceÛee
oer peeleer nw~ Gvekeâer ceeBie nw efkeâ Ieešer mes mesvee nše ueer peeS Deewj Deheâmhee keâes nše efoÙee peeS~ Ùen mesvee kesâ
peJeeveeW keâe ceveesyeue leesÌ[ves Jeeuee leLee keâMceerj mes DeelebkeâJeeefoÙeeW kesâ meheâeÙes kesâ jemles ceW jesÌ[e Deškeâeves Jeeuee
JÙeJenej nw, pees je°^erÙe megj#ee kesâ efueS Ieelekeâ efmeæ nesiee~ Ieešer ceW Jeneyeer ceefmpeoeW Deewj mebmLeeDeeW keâer yeeÌ{ meer
Dee ieÙeer nw~ peneB hejbhejeiele metheâer Fmueece keâes ceeveves Jeeues DeefOekeâ nQ, Ieešer kesâ Menjer ÙegJeeDeeW ceW keâójhebefLeÙeeW
kesâ keâejCe metheâer ØeYeeJe keâce nes jne nw~ mLeeveerÙe ØeMeemeve keâer ueehejJeener Deewj Fve mebmLeeDeeW keâes yeÌ[er cee$ee ceW efceue
jner efJeosMeer ceoo Yeer Fvekesâ yeÌ{ves kesâ keâejCe nQ~ veewpeJeeve Deye Deheves keâes heeefkeâmleeve kesâ meeLe ve peesÌ[keâj cegefmuece
osMeeW mes peesÌ[ves keâes Deelegj efoKe jne nw, Ssmee yeÌ[s hewceeves hej JewefMJekeâ Fmueeefcekeâ mebie"veeW keâer DeeefLe&keâ ceoo Deewj
Gkeâmeeves kesâ keâejCe nes jne nw~ heefjCeecemJe¤he, Deye keâMceerj kesâ veewpeJeeve DeelebkeâJeeo keâer Deesj keâoce yeÌ{e jns nQ~
keâMceerjer meceepe ceW ceefnueeDeeW keâer mJeleb$elee Je ieerle-mebieerle keâe ceenewue jne nw~ uesefkeâve yeoues JeeleeJejCe ceW ve kesâJeue

1. ie=n ceb$eeueÙe keâer Jeeef<e&keâ efjheesš&
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ceefnueeDeeW kesâ ieerle-mebieerle keâes peyejve yebo keâje efoÙee ieÙee yeefukeâ Gve hej yengle meer heeyebefoÙeeb ueiee oer ieÙeer nQ~1

Oeeefce&keâ YesoYeeJe - keâMceerj Ieešer keâer kegâue Deeyeeoer 4 efceefueÙeve nw, efpemeceW 95³ cegefmuece, 4³
efnvot Je 1³ DevÙe Oecee&Jeuebyeer nw, peyeefkeâ peccet keâer Deeyeeoer 3 efceefueÙeve nw, peneB 30³ cegefmuece, 66³ efnvot
Je 4³ DevÙe nQ Deewj ueöeKe keâer Deeyeeoer 2.5 efceefueÙeve (2,50,000) nw peneB 46³ cegefmuece, 50³ yeewæ,
3³ DevÙe OeceeX kesâ ueesie jnles nQ~2 peccet ceW cegefmuece 18 ueeKe (iegppej, jepehetle, heneÌ[er), efnvot 38 ueeKe
([esieje, efmekeäKe, DevÙe), DevÙe 5 ueeKe MejeCeeLeea nQ efpevnW Deepe lekeâ veeieefjkeâlee veneR efceueer nw~ keâMceerj Ieešer
ceW cegefmuece 47 ueeKe (efMeÙee, keâMceerjer, henÌ[er, iegppej), efnvot 3 ueeKe YeieeÙes ieÙes keâMceerjer hebef[le, pees peccet
Deewj osMe kesâ DevÙe YeeieeW ceW MejCe efueÙes ngS nQ, DevÙe 40 npeej mes DeefOekeâ (efmekeäKe, [esieje, keâMceerjer hebef[le)~
ueöeKe ceW yeewæ 1.60 ueeKe, DevÙe 10 npeej ([esieje, efmekeäKe, hebef[le uesn efpeues ceW), cegefmuece 1.30 ueeKe
(efMeÙee, keâejefieue efpeues ceW) Deeyeeoer nw~3 keâMceerj ceW Oeeefce&keâ YesoYeeJe kesâ DeveskeâeW ceeceues nce meyekesâ meeceves nQ~
keâMceerj meefnle osMe kesâ efJeefYeVe mLeeveeW hej MejCeeLeea peerJeve JÙeleerle keâjves keâes cepeyetj efnvogDeeW keâer megOe uesves Jeeuee
keâesF& veneR nw~

keâMceerj ceW kesâJeue efnvot ner veneR yeefukeâ yeewæeW, efMeÙee, DenceefoÙee, vetjyeKMeer cegefmueceeW kesâ DeueeJee
FmeeFÙeeW keâes Yeer ØeleeefÌ[le efkeâÙee pee jne nw~ JeneefyeÙeeW ves keâMceerj Ieešer kesâ efMeÙee cegefmueceeW pees efkeâ megVeer cegmeueceeveeW
kesâ meeLe Yeejle ceW Meebefle mes jnles nQ kesâ efKeueeheâ F&jekeâ Deewj meerefjÙee keâer osKee-osKeer Ie=Cee Deewj JewcevemÙe keâe JÙeJenej
efkeâÙee pee jne nw~ efMeÙeeDeeW keâes keâMceerj ceW ceesnj&ce keâe peguetme efvekeâeueves keâer Devegceefle veneR nw~ peccet-keâMceerj
Dekesâuee Ssmee jepÙe nw peneB Fmekeâer Devegceefle veneR oer ieF& nw~ Ùener veneR DenceefoÙee efyejeojer kesâ ueesie YeÙe Deewj [j
kesâ JeeleeJejCe ceW jnles nQ~ ceF& 2012 ceW keâMceerj kesâ ØeOeeve cegheäleer ves jepÙe mejkeâej mes heeefkeâmleeve keâer lejn
DenceefoÙeeW keâes iewj cegefmuece efyejeojer Ieesef<ele keâjves kesâ efueS efJeOesÙekeâ heeme keâjves keâes keâne~ heeefkeâmleeve kesâ keâypes
Jeeues YeejleerÙe jepÙe keâMceerj kesâ yeeefušmleeve ceW keâejefieue kesâ Debie legleg&keâ #es$e ceW JeneefyeÙeeW ves vetjyeKMeer cegefmueceeW
keâes hejsMeeve keâj jKee nw~4

DeeefLe&keâ efheÚÌ[eheve - keâMceerj kesâ efJekeâeme kesâ efueS Yeejle mejkeâej yeÌ[er cee$ee ceW Oeve GheueyOe keâjeleer
nw~ keWâõ mejkeâej keâer Deesj mes peccet-keâMceerj jepÙe keâes 90³ meneÙelee Je 10³ $e+Ce kesâ ¤he ceW efoÙee peelee nw~
jepÙe hej keWâõ keâe $e+Ce Deepe ueieYeie 4000 keâjesÌ[ ®heÙes nes ieÙes nQ~ Fleveer meneÙelee heeves kesâ yeeo Yeer jepÙe
mejkeâej keâer efJeòeerÙe efmLeefle iebYeerj nw~ jepÙe keâer Deebleefjkeâ DeeÙe Øeefle Je<e& 3600 keâjesÌ[ ®heÙes nw~ jepÙe kesâ mejkeâejer

1. Deeueeskeâ yebmeue, peccet Sb[ keâMceerj : hesefjume Dee@heâ JeneyeeFpesMeve Sb[ Jes Dens[, Dee@ie&veeFpej, 2 heâjJejer 2014
2. yeeryeermeer 2003, o heäÙetÛej Dee@heâ keâMceerj
3. FbõsMe kegâceej, OeOekeâlee keâMceerj, heâesjce heâe@j Fbšer«esšs[ vesMeveue efmekeäÙegefjšer, veF& efouueer
4. Deeueeskeâ yebmeue, peccet Sb[ keâMceerj : hesefjume Dee@heâ JeneyeeFpesMeve Sb[ Jes Dens[, Dee@ie&veeFpej, 2 heâjJejer, 2014
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keâce&ÛeeefjÙeeW keâe Jesleve 9000 keâjesÌ[ ®heÙes, heWMeve keâe Jeeef<e&keâ KeÛe& 1800 keâjesÌ[ leLee cenbieeF& Yeòes keâe KeÛe&
725 keâjesÌ[ ®heÙes nw~ ØeOeeveceb$eer ßeer ceveceesnve efmebn ves keâMceerj keâes 24000 keâjesÌ[ ®heÙes keâe efJeMes<e hewkesâpe efoÙee
Lee~1 henueer leerve hebÛeJe<eeaÙe ÙeespeveeDeeW ceW jepÙe keâes ›eâceMe: 86.8³, 64.1³ leLee 96.7³ DeLee&le leerveeW
hebÛeJe<eeaÙe ÙeespeveeDeeW keâe kegâue 86.13³ meneÙelee jeefMe oer ieF& Leer~ meeleJeeR Ùeespevee ceW keâMceerj keâes 1838.68
keâjesÌ[ ®heÙes meneÙelee oer ieF& Leer~ peyeefkeâ Gòeâ ÙeespeveeDeeW ceW DeebOeÇ ØeosMe keâes ›eâceMe: 57, 53 Je 63 ØeefleMele,
Demece keâes 78.6, 49.2 Je 75.8 ØeefleMele, kesâjue keâes 54.5, 48.1 Je 67 ØeefleMele, heb. yebieeue keâes 73.4,
46.8 Je 50.8 ØeefleMele leLee G.Øe. keâes 52.4, 53.1 Je 63.9 ØeefleMele jeefMe menÙeesie kesâ ¤he ceW oer ieÙeer
Leer~2 peccet-keâMceerj jepÙe ceW keWâõ mes ØeefleJÙeefòeâ ceoo je°^erÙe Deewmele mes DeefOekeâ jner nw~ 1989-90 ceW keWâõerÙe
ceoo keâe 2.57 ØeefleMele peccet-keâMceerj heelee Lee, peyeefkeâ Gmekeâer Deeyeeoer 0.8 ØeefleMele nw~ ØeefleJÙeefòeâ ceoo
1122 ®heÙes Leer~3 Deepe kesâ meboYe& ceW Ùen keâF& iegvee yeÌ{ ieF& nw~ Øeefle heefjJeej ueieYeie Ûeej npeej ®heÙes keâer
meneÙelee jeefMe keWâõ Éeje oer peeleer nw~ Ùeefo Ùen hewmee KeÛe& ve keâjkesâ kesâJeue veeieefjkeâeW keâes yeebš efoÙee peeS lees Gvekeâe
peerJeve mlej Thej G" mekeâlee nw~ keâMceerj kesâ mece«e efJekeâeme kesâ efueS keWâõ mejkeâej keâer ÙeespeveeDeeW keâes ueeiet keâjves
kesâ meeLe ner jepÙe mejkeâej keâer veerefleÙeeW keâes Yeer heejoMeea yeveevee nesiee~ jepÙe ceW efJekeâeme keâer Demeceevelee leLee kesâJeue
keâMceerj Ieešer lekeâ keWâefõle nesves mes jepÙe kesâ ueesieeW ceW jes<e JÙeehle nw~ yesjespeieej veewpeJeeveeW keâes hewmes oskeâj Gvekeâer
iejeryeer Deewj yeskeâejer keâe heâeÙeoe kegâÚ efJeõesner veslee G"eles nQ~ DeYeer pÙeeoe efove veneR ngDee peye nceves helLejyeepeer
keâer Iešvee Deewj Gmekesâ heerÚs kesâ DeLe&MeeŒe keâes ceeref[Ùee kesâ ceeOÙece mes osKee, megvee Deewj heÌ{e ieÙee~ Fme Iešvee keâer
Keyej Úheves kesâ yeeo hetjs osMe ves Skeâ mJej mes Yelme&vee keâer Leer~

keâMceerj efJeueÙe - Yeejle keâer Deepeeoer kesâ yeeo mejoej hešsue kesâ ØeÙeeme mes 561 jepÙeeW ves Yeejle ceW
efJeueÙe keâes mJeerkeâej keâj efueÙee Lee, efkeâvleg keâMceerj kesâ cenejepee nefj efmebn ves Ssmee veneR efkeâÙee~ heeefkeâmleeveer mewefvekeâ
keâyeeFefueÙeeW kesâ meeLe efceuekeâj peye ßeerveiej keâer Deesj yeÌ{s leye cenejepee nefj efmebn ves Kelejs kesâ efvekeâš osKe Yeejle
mejkeâej mes ceoo ceebieer efpemekesâ efueS Yeejle ceW efJeueÙe keâe nesvee pe¤jer Lee~ 26 Dekeäštyej 1947 keâes Yeejle ceW
efJeueÙe he$e hej nmlee#ej efkeâÙee~ Yeejle kesâ ieJeve&j pevejue ceeGbšyesšve keâes mebyeesefOele DeOeesnmlee#ejer he$e ceW cenejepee
nefj efmebn ves efueKee-

cesjs heeme Yeejle mes meneÙelee kesâ efueS Dee«en keâjves kesâ DeueeJee keâesF& Deewj efJekeâuhe veneR nw~ mJeeYeeefJekeâ
nw, cesjs Éeje ceebies ieÙes menÙeesie keâes jepÙe kesâ Yeejle ceW efJeueÙe kesâ efyevee ceoo veneR os mekeâles~ leovegmeej, ceQves Jewmee
ner keâjves keâe efveCe&Ùe efkeâÙee nw Deewj ceQves Deehekeâer mejkeâej keâes efJeueÙe mes mebyebefOele omleeJespe mJeerke=âefle kesâ efueS mebueive

1. owefvekeâ peeiejCe, Fueeneyeeo mebmkeâjCe
2. efjheesš& Dee@heâ o peccet Sb[ keâMceerj keâceerMeve Dee@heâ FbkeäJeeÙejer, 1968, iepeWõie[keâj efjheesš&
3. veJeYeejle šeFcme, 15 efmelecyej, 1991
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keâj efoÙee nw~ cenejepee nefj efmebn ves he$e kesâ Deble ceW pees efkeâ cenlJehetCe& nw efueKee nw efkeâ - ‘‘YeejleerÙe mJeleb$elee
DeefOeefveÙece, 1947 pees efkeâ Ùen keânlee nw efkeâ 15 Deiemle 1947 mes Yeejle Skeâ ØeYeglJe mecheVe jepÙe mLeeefhele
nesiee Deewj Yeejle mejkeâej DeefOeefeveÙece 1935 kesâ efJeueesheve kesâ Deefleefjòeâ Devegketâueve Deewj heefjJele&ve keâe yÙeewje ieJeve&j
pevejue kesâ DeeosMe mes Yeejle ieCejepÙe hej ueeiet nesiee~ Yeejle mejkeâej DeefOeefveÙece, 1935 pees efkeâ ieJeve&j pevejue
kesâ Éeje «enCe efkeâÙee ieÙee nw, Ùen JÙeJemLee keâjlee nw efkeâ Skeâ YeejleerÙe jepÙe efJeueÙe kesâ omleeJespeeW kesâ meeLe pees
efkeâ jepÙe kesâ Meemekeâ kesâ Éeje efoÙee ieÙee nes, Yeejle ceW efJeueÙe keâj mekeâlee nw~ Dele: ceQ, ßeerceeved Fboj cenWoj
jepejepesMJej cenejepeeefOejepe ßeer nefj efmebn peer peccet-keâMceerj vejsMe leLee efleyyele osMeeefOeheefle peccet-keâMceerj kesâ
Meemekeâ Deheveer ØeYegmeòee cesjs keâns Devegmeej efJeueÙe keâe omleeJespe keâeÙee&efvJele efkeâÙee peeS~’’1 Yeejle kesâ ieJeve&j pevejue
uee@[& ceeGbšyesšve ves efJeueÙe keâer mJeerke=âefle keâes efvecveefueefKele MeyoeW ceW JÙeòeâ efkeâÙee- ceQ efJeueÙe kesâ omleeJespeeW keâes
mJeerke=âle keâjlee ntB~ efoveebkeâ, 27 Dekeäštyej 1947~2

Ùen melÙe nw efkeâ cenejepee nefj efmebn ves Yeejle kesâ keâMceerj keâe efJeueÙe meercee heej nceueeW kesâ yeeo efkeâÙee~
uee@[& ceeGbšyesšve kesâ meeLe 01 veJecyej 1947 keâer Skeâ ceerefšbie ceW cees. Deueer efpeVee ves oeJee efkeâÙee efkeâ, keâMceerj
keâe Yeejle ceW efJeueÙe obieeW kesâ keâejCe ngDee~ uee@[& ceeGbšyesšve ves peJeeye efoÙee, ‘‘JeemleJe ceW, efJeueÙe obieeW kesâ keâejCe
ngDee, uesefkeâve obiee heeefkeâmleeveer keâyeeFefueÙeeW ves efkeâÙee, Deewj Yeejle Gmekesâ efueS efpeccesoej veneR Lee~’’3

26 Dekeäštyej 1947 keâes peye cenejepee nefj efmebn ves peccet-keâMceerj kesâ meeLe efJeueÙe he$e hej nmlee#ej
efkeâÙee Lee lees Gmekesâ meeLe Yeejle kesâ lelkeâeueerve ieJeve&j pevejue uee@[& ceeGbšyesšve kesâ veece he$e ceW j#ee, efJeosMe ceeceues,
mebÛeej Deewj cegõe mebyebOeer efJe<eÙe Yeejle mejkeâej keâes meeQheles ngS Mes<e efJe<eÙeeW hej keâevetve yeveeves keâe DeefOekeâej mJeÙeb
kesâ heeme jKee Lee~ Ùen Gvekeâe JÙeefòeâiele efveCe&Ùe jepeMeener kesâ veeles Lee~ efpemes efpeVee ves mJeerkeâej keâjles ngS keâne Lee
efkeâ peccet-keâMceerj kesâ yeejs ceW keâesF& Yeer efveCe&Ùe kesâJeue cenejepee nefj efmebn ner keâj mekeâles nQ, Jener mebhetCe& ØeYeglJe mebheVe
nQ Deewj peccet-keâMceerj hej Gvekeâe mJeeefcelJe efveefJe&Jeeo nw~ otmeje leLÙe, 17 veJecyej 1952 keâes peccet-keâMceerj
mebefJeOeeve meYee (efpemekeâe ie"ve cenejepee nefj efmebn ves 1939 ceW efkeâÙee Lee) ves jepeMeener keâes meceehle keâj efoÙee Lee~
Dele: Gmekesâ meeLe ner cenejepee nefj efmebn kesâ meYeer DeefOekeâej mJele: meceehle nes ieÙes Les~ cenejepee keâe keâMceerj keâe
meMele& Yeejle ceW efJeueÙe Yeer veJecyej 1952 ceW mebhetCe& efJeueÙe ceW yeoue ieÙee~4

peccet-keâMceerj jepÙe kesâ mebefJeOeeve keâer ØemleeJevee ceW keâne ieÙee nw efkeâ, nce, peccet-keâMceerj jepÙe kesâ ueesie

1. DeeoMe& mesve Deevebo, Yeejle kesâ hetJe& cegKÙe vÙeeÙeeOeerMe, peve&ue Deeheâ o Fbef[Ùeve uee@ FbmšeršdÙetš Jee@uÙetce 43, Dekeäštyej-efomecyej
2001, SkeämesMeve Dee@heâ pes Sb[ kesâ mšsš efnmšesefjkeâue Sb[ ueerieue heme&hesefkeäšJe

2. Jener
3. Jener
4. Yeerce efmebn, heQLej heešea kesâ meomÙe, Oeeje 370 Deewj mJeeÙeòelee, hejer#ee cebLeve, 2000-2001
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Ùen efveMÛeÙe keâjles nQ efkeâ Fme jepÙe kesâ Yeejle ceW efJeueÙe pees efkeâ 26 Dekeäštyej 1947 keâes efkeâÙee ieÙee keâe DevegmejCe
keâjles nQ, Yeejle mebIe kesâ Debie kesâ ¤he ceW jepÙe kesâ mebyebOeeW keâes heefjYeeef<ele keâjves nsleg~ peccet-keâMceerj jepÙe keâer efJeOeeve
meYee ves jepÙe kesâ mebefJeOeeve keâer DevegÛÚso 3 kesâ lenle Skeâ ØemleeJe heeme efkeâÙee pees efkeâ, peccet-keâMceerj jepÙe Yeejle
mebIe keâe DeefYeVe Debie nw Deewj jnsiee~’’1

peccet-keâMceerj Je Oeeje 370 - peccet keâMceerj jepÙe keâes Yeeie Ke ßesCeer ceW jKee ieÙee nw~ DevegÛÚso
1 ceW efJeueÙe kesâ keâeÙe& keâes DemebefoiOe ¤he mes efJeefOekeâ ØeYeeJe osles ngS Iees<eCee keâer ieF& nw efkeâ jepÙe Yeejle kesâ jepÙe
#es$e keâe Yeeie nw, Deewj DevegÛÚso 370 Yeer mJeÙeb jepÙe hej ueeiet nesiee, Mes<e DevegÛÚsoeW keâe ueeiet nesvee jepÙe mejkeâej
kesâ hejeceMe& mes je°^heefle Éeje DeJeOeeefjle efkeâÙee peeÙesiee~2 Oeeje 370 kesâ ØeeJeOeeve kesâ Devegmeej, peccet-keâMceerj ceW
Yeejle kesâ mebefJeOeeve keâe keâesF& keâevetve ueeiet keâjves kesâ efueS ØeosMe efJeOeeve meYee keâer menceefle DeeJeMÙekeâ nw~ Deewj Yeejle
kesâ je°^heefle ves JeneB Deye lekeâ pees 47 DeOÙeeosMe ueeiet efkeâÙes nQ, Gve hej jepÙe keâer menceefle ueer ieF& Leer~ JeemleJe
ceW keâMceerj keâes Yeejle kesâ mebefJeOeeve kesâ Yeeie 21 DevegÛÚso 370 ceW efJeMes<e jepÙe keâe opee& DemLeeÙeer ¤he mes Øeehle
nw~ efJeMes<e jepÙe kesâ lenle keâMceerj keâes Dehevee mebefJeOeeve jKeves Deewj Yeejle kesâ mebefJeOeeve kesâ yengle mes ØecegKe DevegÛÚsoeW
keâes ueeiet keâjves keâe DeefOekeâej nw~ 27 petve 2000 keâes jepÙe ceW Skeâ ØemleeJe heeefjle keâj efvecveefueefKele ceebie keâer
ieF&-
1. Yeejle kesâ mebefJeOeeve kesâ Yeeie 21 ceW efueKes DemLeeÙeer Meyo keâes nše keâj efJeMes<e Meyo peesÌ[e peeS~
2. 1953 kesâ henues keâer efmLeefle keâes hegve: ueeiet efkeâÙee peeS~
3. jepÙe ceW meojs-efjÙeemele Deewj Jepeerjs-Deeuece neWies efpemeceW meojs-efjÙeemele keâes jepÙe efJeOeeve meYee leÙe

keâjsieer~
4. mebIe mesJee mebJeie& kesâ meYeer DeefOekeâejer nše efueÙes peeÙeWies Deewj jepÙe DeefKeue YeejleerÙe mesJee kesâ meceleguÙe

Deheves DeefOekeâejer efveÙegòeâ keâjsiee~
5. jepÙe kewâie Je efveJee&Ûeve DeeÙeesie kesâ DeefOekeâej #es$e mes yeenj jnsiee, uesefkeâve GÛÛelece vÙeeÙeeueÙe kesâ

DeefOekeâej kesâ yeejs ceW kegâÚ veneR keâne ieÙee nw~
6. hetJe& kesâ DeeosMe keâes efvejmle keâjves kesâ efueS kegâue 13 cegKÙe efmeheâeefjMeW nQ, pees efkeâ keWâõ mejkeâej ves 1953

kesâ henues DeeosefMele efkeâÙee Lee~
7. DevegÛÚso 254, 262 Je 263 keâes jepÙe hej ueeiet veneR efkeâÙee peevee ÛeeefnS~

Ghejesòeâ ceebie ceW keâMceerj ceW 1953 kesâ henues keâer efmLeefle keâes ueeiet keâjves keâer efmeheâeefjMe keâer ieF& nw~

1. DeeoMe& mesve Deevebo, Yeejle kesâ hetJe& cegKÙe vÙeeÙeeOeerMe, peve&ue Dee@heâ o Fbef[Ùeve uee@ FbmšeršdÙetš, Jee@uÙetce 43, Dekeäštyej-efomecyej
2001, SkeämesMeve Dee@heâ pes Sb[ kesâ mšsš efnmšesefjkeâue Sb[ ueerieue heme&hesefkeäšJe

2. [er.[er. yemeg, Yeejle keâe mebefJeOeeve, JeeOeJee Sb[ kebâ., 1999
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1975 mes 1982 lekeâ MesKe Deyoguuee keâer mejkeâej Leer Gme meceÙe peccet-keâMceerj mes mebyebefOele DeeosMe mebKÙee
100-101(1975), 103-106(1976) Deewj 108 (1977) kesâ Éeje je°^heefle DeOÙeeosMe ØeosMe ceW ueeiet
ngS, Jes meye jepÙe keâer efJeOeeve meYee keâer hetjer menceefle mes ngS~ Gme meceÙe keâesF& efJeJeeo veneR G"e Lee~ uesefkeâve,
heâe®Ke Deyoguuee ves keâne Lee efkeâ Ùen DeeosMe peyejomleer ueeiet efkeâÙes ieÙes Les~1 ieesheeuemJeeceer DeÙebiej pees efkeâ Yeejle
keâer henueer kewâefyevesš ceW efyevee heesš&heâesefueÙees kesâ ceb$eer Deewj Oeeje 370 kesâ ØecegKe efvecee&Cekeâlee&DeeW ceW mes Les, Deewj vesn¤
keâer menceefle mes MesKe Deyoguuee kesâ DeueeJee peccet-keâMceerj efJeOeevemeYee kesâ oes meomÙeeW efcepee& Deheâpeue yesie Deewj
ceewueevee cemetoer kesâ meeLe efceuekeâj Oeeje 370 kesâ cemeewos kesâ cenlJehetCe& Debie hej keâece keâj jns Les~ neueebefkeâ, Dekeäštyej
1949 ceW MesKe Deyoguuee Deewj DeÙÙebiej kesâ yeerÛe Oeeje 370 kesâ kegâÚ YeeieeW keâes ueskeâj škeâjeJe Ùee celeYeso keâer
efmLeefle Leer~ hešsue Fme ceeceues hej kegâÚ Yeüce ceW Les Deewj Jes Fme yeele mes meMebefkeâle Les efkeâ, ‘‘jepÙe Yeejle keâe Debie
nesiee’’ Deewj ve ner jepÙe Yeejle kesâ cetue DeefOekeâejeW Je jepÙe kesâ veerefle efveoxMekeâ lelJe keâes ceevÙelee osiee~ Jes Oeeje 370
kesâ Øee¤he keâes ueskeâj peeie¤keâ Deewj Fme yeele kesâ ieJeen Les~2

Deepeeoer kesâ yeeo 1952 lekeâ keâMceerj ceW hewle=keâ jepeleb$e jne~ leye jepee nefj efmebn ves MesKe Deyoguuee keâes
ØeOeeveceb$eer efveÙegòeâ efkeâÙee Lee~ 1953 mes efmelecyej 1963 lekeâ yeKMeer iegueece ceesncceo ØeOeeveceb$eer jns~ Gvekesâ yeeo
1964 ceW iegueece ceesncceo meeefokeâ ØeOeeveceb$eer yeves~ 30 ceF& 1964 keâes mebefJeOeeve mebMeesOeve kesâ peefjÙes ØeOeeveceb$eer
Deewj meojs efjÙeemele keâer heoJeer keâes yeoue keâj ›eâceMe: cegKÙeceb$eer Deewj jepÙeheeue keâj efoÙee ieÙee~3 1958 ceW kewâie
Deewj DeefKeue YeejleerÙe mebJeie& keâe Øemeej jepÙe lekeâ keâj efoÙee ieÙee~ 1966 ceW ueeskeâmeYee kesâ efueS peccet-keâMceerj
mes ØelÙe#e efveJee&efÛele meomÙe Deeves ueies~ 1968 ceW meJeexÛÛe vÙeeÙeeueÙe keâer DeefOekeâeefjlee (DevegÛÚso 135 Je 139
keâes ÚesÌ[keâj) Yeer nes ieÙeer~4

Oeeje 370 hej efJeÉeveeW Je jepeveerefle%eeW kesâ cele - keâMceerj kesâ ceeceues ceW ceeGbšyesšve keâer efvepeer jeÙe
Gvekesâ JeòeâJÙe mes ner helee Ûeueleer nw, ‘‘heeefkeâmleeve ceQves yeveJeeÙee Lee~ cesjer FÛÚe Leer efkeâ Gmekesâ meeLe keâMceerj
peesÌ[keâj Gmes Deewj cepeyetle yeveeÙee peeS~’’5 Oeeje 370 efJejesOe keâer veeRJe hej lewÙeej efkeâÙee ieÙee Lee~ ceewueevee nmejle
ceesneveer ves yeÌ[s ner G«e neskeâj Oeeje 370 keâe efJejesOe efkeâÙee, efJejesOeer he#e kesâ ®Ke keâes osKeles ngS ßeer DeÙÙebiej ves
mhe° efkeâÙee efkeâ Gòeâ ØeeJeOeeve DemLeeÙeer Deewj heefjJele&veerÙe nw~6 [e@0 Decyes[keâj ves efJejesOe keâjles ngS keâne Lee,

1. Yeerce efmebn, heQLej heešea kesâ meomÙe, Oeeje 370 Deewj mJeeÙeòelee, hejer#ee cebLeve, 2000-2001
2. DeefceleeYe ceóÒ, o efnvot, 6 efomecyej 2013, Deb[jmšQef[bie Deeefš&keâue 370
3. nmle#eshe, je°^erÙe meneje, Deiemle 2002
4. [e@. YeieJeeve oeme, ØeefleÙeesefielee ohe&Ce, petve 2000, mebefJeOeeve keâe DevegÛÚso 370 SJeb peccet-keâMceerj keâer efmLeefle
5. kegâhhe. meer. megoMe&ve, ueeskeâefnle ØekeâeMeve, 2010, heeefkeâmleeve kesâ efvecee&Ce keâer JÙeLee-keâLee
6. meer.S. ef[yesšdme, JeesuÙegce 10
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mebefJeOeeve ceW Fme Øekeâej keâe ØeeJeOeeve osMe keâer Skeâlee SJeb DeKeb[lee kesâ efueS Ieelekeâ nesiee~1 Øeefmeæ mlebYekeâej S.peer.
vetjeveer ves 370 kesâ lenle mJeeÙeòee keâe meceLe&ve keâjles ngS Fmekeâes nševes keâe efJejesOe efkeâÙee~2 jheâer Denceo efkeâoJeF&
ves MesKe Deyoguuee keâer pevecele meb«en keâer yeele hej keâne Lee, efpeleves Yeer MejCeeLeea (efnvot ceneefpej) hebpeeye mes GpeÌ[
keâj Dee jns nQ Gmes Jeeoer ceW yemee oWies efheâj osKeWies legcnejer jeÙeMegceejer keâe keäÙee nesiee~3 pevemebIe kesâ mebmLeehekeâ MÙeecee
Øemeeo cegKepeea ves keâMceerj ceW hejefceš keâe efJejesOe efkeâÙee Lee, meeLe ner efJeMes<e jepÙe keâe opee& osves keâe efJejesOe keâjles
ngS keâne Lee efkeâ, Skeâ osMe ceW oes ØeOeeve, oes efJeOeeve, oes efveMeeve veneR Ûeuesiee~4 he$ekeâej mes yeele keâjles ngS [e@.
keâCe& efmebn ves keâne Lee efkeâ, peccet-keâMceerj keâer mJeeÙeòee Skeâ peefšue cegöe nw~ peccet-keâMceerj keâer heefjefmLeefle DeodYegle
nw Deewj Fmekesâ keâF& keâejCe nQ~ Fmekesâ efueS nceW Fefleneme ceW peevee nesiee Deewj Deueie-Deueie efJeMues<eCe keâjvee nesiee~5

oef#eCe SefMeÙee ceeceueeW kesâ efJeMes<e%e [e@. DeefceleeYe ceóÒ kesâ Devegmeej, keâMceerj ceeceues hej yeve jns Debleje&°^erÙe ceenewue
keâe Yejhetj ueeYe G"evee ÛeeefnS Deewj Deheves efnleeW keâes meeceves jKekeâj ner Deheveer veerefleÙeeB yeveeveer ÛeeefnS~6 peccet-
keâMceerj kesâ hetJe& jepÙeheeue ßeer peieceesnve kesâ Devegmeej, Oeeje 370 yeveeÙes jKeves keâer ceeBie keâe cekeâmeo Deueie nw~
Ùen ceeBie Skeâ Ûelegj jCeveerefle keâer Ghepe nw, efpemekeâe GösMÙe cegKÙe Oeeje mes keâšs jnvee, Skeâ he=Lekeâ jepÙe yeveevee,
Skeâ Deueie Peb[e heânjevee, Skeâ cegKÙeceb$eer keâer peien Skeâ ØeOeeveceb$eer jKevee Deewj Skeâ jepÙeheeue keâer peien meojs
efjÙeemele jKevee nw~ Fmekesâ heerÚs ve lees peveefnle keâer YeeJevee nw, ve Meebefle Je Øeieefle keâer FÛÚe Deewj ve ner efJeefJeOelee
kesâ yeerÛe meebmke=âeflekeâ Skeâlee Øeehle keâjves keâesF& Ûeen ner nw, yeefukeâ Fmekesâ heerÚs veS DeefYepeele JeieeX Deewj veS MesKeeW
keâer mJeeLe& efmeefæ keâjves keâer FÛÚe nw~ Oeeje 370 ceW efÉ-je°^Jeeo efmeæeble efveefnle nw Deewj jepÙe ceW meebØeoeefÙekeâlee
kesâ yeerpe yeesves Jeeuee nw~7

Jele&ceeve jepeveereflekeâ oueeW ceW Yeepehee, efMeJemesvee Je Dekeâeueer oue keâes ÚesÌ[keâj keâeb«esme, keâcÙegefvemš heešea,
vesMeveue keâebøeWâme, heer[erheer, ngefj&Ùele, pes[erÙet, jepeo, mehee, yemehee, DeeDeehee Deeefo heešeaÙeeB Oeeje 370 keâes meceehle
keâjves kesâ he#e ceW veneR nQ~ Fmekesâ heerÚs jepÙe ceW efnbmee YeÌ[keâves, meebØeoeefÙekeâ leekeâleeW kesâ yeÌ{ves Deeefo leke&â efoÙes peeles

1. ieewjerveeLe jmleesieer, FleJeejer heef$ekeâe (jepemLeeve heef$ekeâe ØekeâeMeve, peÙehegj) 6 peveJejer 1991, JneF& Deeefš&keâue 370 Meg[ yeer
ef[ueeršs[

2. Fbef[Ùeve SkeämeØesme, 11 DeØewue 1991
3. nce efnvogmleeveer-keâMceerj efnvogmleeve keâe ceeF& efnvogmleeve heâeGb[sMeve meefceefle, veF& efouueer
4. owefvekeâ peeiejCe, Fueeneyeeo, ueeue Ûeewkeâ keâer efmeÙeemele
5. Jener
6. owefvekeâ peeiejCe, Fueeneyeeo, ueeue Ûeewkeâ keâer efmeÙeemele
7. veJeYeejle šeFcme, 15 efmelecyej 1991, peccet-keâMceerj kesâ hetJe& jepÙeheeue ßeer peieceesnve keâer hegmlekeâ kesâ DebMe, ceeF& øeâespeve

šyeg&ueWme Fve keâMceerj, SueeF[ heefyueMeme& efue0, veF& efouueer
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nQ~ JeemleJe ceW jepeveereflekeâ oueeW ves keâMceerj mecemÙee keâe nue efvekeâeueves kesâ iebYeerj ØeÙeeme veneR efkeâÙes~ efJeueÙe hej ØeMve
G"eves Jeeues veslee meÛe keâes mJeerkeâej veneR keâjvee Ûeenles Ùee efheâj ceeceues keâes GuePeeÙes jnvee Ûeenles nQ~

efJeJeeo keâes pevce osves Jeeueer nw Jeelee&keâejeW keâer efjheesš& - Yeejle mejkeâej kesâ ie=n ceb$eeueÙe ves 13
Dekeäštyej 2010 keâes peccet-keâMceerj keâer mecemÙeeDeeW keâes mecePeves, JeneB kesâ ueesieeW mes meleled yeeleÛeerle keâjves Deewj
YeefJe<Ùe kesâ keâeÙe&›eâce lewÙeej keâjves kesâ efueS leerve meomÙeerÙe mecetn keâes efveÙegòeâ efkeâÙee, efpemekesâ DeOÙe#e peeves-ceeves
he$ekeâej efoueerhe he[ieebJekeâj Les~ DevÙe oes meomÙeeW ceW metÛevee DeeÙegòeâ Øees. Sce.Sce. Debmeejer Deewj efouueer veerefle mecetn
kesâ š^mšer Øees. jeOee kegâceej Les~ 11 cenerves ceW keâMceerj kesâ 22 efpeueeW kesâ efJeefYeVe JeieeX kesâ ueieYeie 800 ueesieeW mes
efceue keâj 50 hespe kesâ mebueivekeâeW meefnle 176 hespe keâer efjheesš& hesMe keâer~ JeemleJe ceW efpeme efjheesš& keâes 21JeeR meoer
ceW peccet-keâMceerj keâer pevelee keâer Deekeâeb#eeDeeW keâes OÙeeve ceW jKekeâj lewÙeej keâne pee jne nw kesâ DeOÙeÙeve keâer
DeeJeMÙekeâlee nw~ efjheesš& keâer ØecegKe DevegMebmeeÙeW efvecveefueefKele nQ-
1. efveÙeb$eCe jsKee Deewj Debleje&°^erÙe meercee kesâ Deej-heej pevelee, meepees meeceeve Deewj mesJeeDeeW keâer yeeOee jefnle

DeeJeepeener lelhejlee mes megefveefMÛele keâer peeÙe~ meercee kesâ oesveeW Deesj kesâ ØeefleefveefOeÙeeW keâer Skeâ mebÙegòeâ
meueenkeâej meefceefle SJeb mebÙegòeâ mebmLeeÙeW yeveW pees mebÙegòeâ #es$e kesâ efJekeâeme keâer Ùeespevee yeveeÙeW~ Fmekesâ efueS
ve kesâJeue Yeejle kesâ DeueieeJeJeeoer mecetneW yeefukeâ keâefLele Deepeeo peccet-keâMceerj mejkeâej, heeefkeâmleeve leLee
Ûeerve mejkeâej keâes Jeelee& kesâ efueS mencele keâjvee nesiee~ Jeelee&keâejeW ves heerDeeskesâ kesâ yeoues heerSkesâ (heeefkeâmleeve
ØeMeeefmele #es$e) efueKee nw~

2. Oeeje 370 yeveer jnveer ÛeeefnS~ mebefJeOeeve kesâ DevegÛÚso 370 kesâ Meer<e&keâ DemLeeÙeer Meyo keâes nšekeâj
efJeMes<e Meyo jKee peeS~

3. vesn¤-MesKe mecePeewles keâes DeeOeej ceeve keâj meve 1952 kesâ yeeo jepÙe ceW ueeiet ngS mebefJeOeeve kesâ
DevegÛÚsoeW Deewj meYeer keWâõerÙe DeefOeefveÙeceeW keâer meceer#ee kesâ efueS mebJewOeeefvekeâ meefceefle yeveeF& peeS leLee
DevegÛÚso 370 kesâ Debleie&le Øeoeve mJeeÙeòee keâes Yebie keâjves Jeeues keWâõerÙe keâevetve Jeeheme efueS peeÙeW~

4. DeefKeue YeejleerÙe mesJeeDeeW kesâ efueS pee jns DeefOekeâeefjÙeeW keâe Devegheele Oeerjs-Oeerjs keâce keâjles ngS jepÙe keâer
efmeefJeue mesJee mes efueS peeves Jeeues DeefOekeâeefjÙeeW keâer mebKÙee yeÌ{eÙeer peeS~

5. ieJeve&j Deewj cegKÙeceb$eer heo kesâ efueS Got& heÙee&ÙeJeeÛeer MeyoeW keâe Fmlesceeue efkeâÙee peeS pees ›eâceMe: meojs
efjÙeemele Deewj Jepeerjs Deepece neslee nw~

6. jepÙeheeue keâer efveÙegefòeâ kesâ efueS jepÙe mejkeâej je°^heefle keâes leerve veece Yespesieer~ FveceW mes efkeâmeer keâes
jepÙeheeue efveÙegòeâ keâj mekeWâies~

7. mebmeo jepÙe kesâ efueS leye lekeâ keâevetve veneR yeveeÙesieer peye lekeâ efkeâ osMe keâer Deebleefjkeâ-yee¢e megj#ee DeLeJee
cenlJehetCe& DeeefLe&keâ efnle ØeYeeefJele ve nes jns neW~
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8. oef#eCe Deewj ceOÙe SefMeÙee kesâ yeerÛe peccet-keâMceerj Skeâ mesleg nw, Ùen mLeeefhele keâjves kesâ efueS DeeJeMÙekeâ
GefÛele GheeÙe efkeâÙes peeÙeW~

9. mesvee keâes DeeJeemeerÙe Je ke=âef<e #es$eeW mes nšeÙee peeS leLee yewjkeâ ceW Jeeheme Yespe efoÙee peeS~ DeMeeble #es$e keâe
opee& nšeÙee peeS~ pevemegj#ee DeefOeefveÙece ceW mebMeesOeve efkeâÙee peeS leLee meMeŒe yeue efJeMes<eeefOekeâej
DeefOeefveÙece (Deheâmhee) keâes Jeeheme efueÙee peeS~

10. efveÙeb$eCe jsKee kesâ Deej-heej meYeer ceeieeX keâes Keesuee peeS, JÙeeheej nsleg ner veneR, Deefheleg veeieefjkeâ DeeJeepeener
kesâ efueS Yeer yeng-ØeJesMe hejefceš peejer efkeâÙes peeSb, meercee kesâ Deej-heej jsue ueeFveeW Deewj meÌ[keâ
heefjÙeespeveeDeeW keâes hetje keâjves ceW lespeer ueeÙeer peeS leLee efveÙeb$eCe jsKee kesâ oesveeW Deesj heÙe&šve keâes yeÌ{eJee
efoÙee peeS~

11. efpelevee MeerIeÇ nes mekesâ Yeejle mejkeâej Deewj ngefj&Ùele kesâ yeerÛe mebJeeo DeejbYe efkeâÙee peeÙe Deewj Fmes DeyeeefOele
jKee peeS~ Yeejle mejkeâej ngefj&Ùele kesâ mebJeeo mes GYejs efyebogDeeW hej mebJeeo kesâ efueS heeefkeâmleeve Deewj
heeefkeâmleeve efveÙebef$ele peccet-keâMceerj mejkeâej keâes lewÙeej keâjvee ÛeeefnS~

12. helLej ceejves JeeueeW Deewj jepeveereflekeâ yebefoÙeeW keâes efjne efkeâÙee peeS, pees DeelebkeâJeeoer efnbmee ÚesÌ[ves keâes lewÙeej
neW GvnW #ecee efkeâÙee peeS, nefLeÙeej Ûeueeves keâe ØeefMe#eCe uesves efveÙeb$eCe jsKee kesâ heej ieS keâMceerefjÙeeW keâer
Jeehemeer megefveefMÛele nes leLee Gòeâ meYeer keâe hegveJee&me efkeâÙee peeS~1

Fme meefceefle keâer efjheesš& keâer Ùeefo meceer#ee keâer peeS lees Ùen keâMceerj mecemÙee kesâ meceeOeeve keâer Dehes#ee
DeueieeJeJeeo Deewj DeueieeJeJeeefoÙeeW keâes Øeeslmeenve Øeoeve keâjleer ngF& Øeleerle nesleer nw~ Fme efjheesš& ceW efJejesOeeYeeme Deewj
osMe mes keâMceerj keâes Deueie keâjves kesâ meejs lelJe ceewpeto Les~

ceeref[Ùee keâer Yetefcekeâe - YeejleerÙe ceeref[Ùee kesâ leerveeW mebmkeâjCeeW keâer je°^erÙe megj#ee mes pegÌ[s ceeceueeW ceW
efceefßele Yetefcekeâe efoKeeÙeer osleer nw~ efØebš ceeref[Ùee peccet-keâMceerj mecemÙee Deewj Oeeje 370 keâes ueskeâj KeyejW leLee
efJeÉeve mlebYekeâejeW kesâ efJeÛeejeW keâes ØecegKelee mes ØekeâeefMele efkeâÙee nw~ cegöeW keâes pevelee kesâ meeceves ueeves leLee jepÙe kesâ
jepeveereflekeâ, DeeefLe&keâ, meeceeefpekeâ, meebmke=âeflekeâ leLee Oeeefce&keâ efJe<eÙeeW hej meceÙe-meceÙe hej ve kesâJeue KeyejeW keâe
ØekeâeMeve Ùee ØemeejCe efkeâÙee yeefukeâ efJeMes<e%eeW keâer jeÙe keâes Yeer meeceves ueeves keâe ØeÙeeme efkeâÙee~ Ùen Yeer keânves ceW
mebkeâesÛe veneR nesiee efkeâ ceeref[Ùee kesâ kegâÚ JeieeX ves osMeefnle hej efJeÛeejOeeje keâes pÙeeoe cenlJe osves keâe Yeer ØeÙeeme efkeâÙee
nw~ Ùen Jeie& ÙeLeeefmLeefle yeveeÙes jKeves keâer Jekeâeuele keâjlee nw~ meesMeue ceeref[Ùee hej keâMceerj keâes ueskeâj efJeÛeejeW ceW
meecÙelee efoKeleer nw~ hesâmeyegkeâ, efšdJešj leLee yueeieeW hej keâMceerj keâes YeejleerÙe jepÙe kesâ ¤he ceW leLee Oeeje 370 keâes
meceehle keâjves kesâ mJej Yeer osKeves keâes efceues~ Fueskeäš^eefvekeâ ceeref[Ùee keâes ueskeâj efJeMes<e%eeW keâer jeÙe Gueš nw, cegcyeF&

1. vejWõ menieue, mejkeâejer Jeelee&keâejeW Éeje lewÙeej keâer ieF& efjheesš&-Skeâ Deewj heeefkeâmleeve, leLee DeeMeglees<e, peccet-keâMceerj hej
Jeelee&keâejeW keâer efjheesš& efJemebieefleÙeeW keâe hegefueboe
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nceues hej mejkeâejer keâeÙe&Jeener kesâ meerOes ØemeejCe mes mebkeâš KeÌ[e keâj efoÙee Lee pees efkeâ osMe keâer megj#ee kesâ Âef° mes
GefÛele veneR Lee efkebâleg efkeâÙee ieÙee~ keâMceerj kesâ helLejyeepeeW keâer keâejiegpeejer keâes meceeÛeejeW kesâ DebMeeW ceW efoKeeves mes
Gvekeâer cebMee keâes ‘hej’ ueies, ØeÛeej efceuee Deewj efJeMJe mlej hej mebosMe osves keâer keâesefMeMe efJeõesner vesleeDeeW kesâ Éeje
keâer ieF& efkeâ keâMceerj ceW meye kegâÚ "erkeâ veneR nw~ JeemleJe ceW Fme jepÙe kesâ iebYeerj ceeceues hej mebJesoveMeeruelee kesâ meeLe
ner ceeref[Ùee keâes YeejleerÙe he#e keâes cepeyetleer mes GYeejves keâer keâesefMeMeeW keâer DeeJeMÙekeâlee nw~
efve<keâ<e& SJeb megPeeJe -

Oeeje 370 keâes yeveeÙes jKeves mes jepÙe keâer pevelee mJeÙeb keâes Mes<e Yeejle mes Deueie-Leueie cenmetme keâjleer
nw~ Yeejle keâe keâesF& Yeer veeieefjkeâ osMe ceW keâneR Yeer yemeves keâes mJeleb$e nw, uesefkeâve peccet-keâMceerj ceW veneR~ Ùeefo Fme
yeele keâe ØeÙeeme efkeâÙee ieÙee neslee efkeâ jepÙe ceW osMe kesâ otmejs Yeeie kesâ ueesie Yeer yemeles, efpememes Gvekeâe YeeJeveelcekeâ
ueieeJe Deewj osMe keâer cegKÙeOeeje ceW Meeefceue nesves keâer ØeJe=efòe yeÌ{leer~ Gòeâ Oeeje jepÙe ceW DeueieeJeJeeefoÙeeW keâes ØeßeÙe
osves keâe keâece keâj jner nw~ iejeryeer, yesjespeieejer, DeelebkeâJeeo ves jepÙe keâer neuele keâes Kejeye efkeâÙee nw~ keWâõ mejkeâej
mes heÙee&hle Oeve efJekeâeme kesâ veece hej efoÙes peeles nQ efheâj Yeer hetje jepÙe efJekeâeme mes otj keäÙeeW nw? peccet-keâMceerj kesâ
kegâÚ efnmmeeW kesâ efJejesOe keâes hetjs jepÙe kesâ efJejesOe kesâ ¤he ceW hesMe keâjves JeeueeW kesâ efKeueeheâ keâeÙe&Jeener keâer peeveer
ÛeeefnS~ JeemleJe ceW Oeeje 370 keâes meceehle keâjves keâe leb$e Oeeje 370(3) ceW efoÙee nw efkeâ, ‘‘je°^heefle ueeskeâ metÛevee
Éeje Iees<eCee keâj mekesâiee efkeâ Ùen DevegÛÚso ØeJele&ve ceW veneR jnsiee Ùee Ssmes DeheJeeoeW Deewj GheeblejCeeW kesâ meefnle ner
Ssmeer leejerKe mes ØeJele&ve ceW jnsiee pees Jen efJeefveefefo&° keâjs~’’ mebJewOeeefvekeâ ØeJeeJeOeeveeW kesâ lenle Fmes efkeâÙee peevee
ÛeeefnS leeefkeâ YeefJe<Ùe ceW Fmemes keâesF& mecemÙee efheâj ve KeÌ[er nes mekesâ~ 21 Deiemle 1962 keâes heb. peJeenjueeue
vesn¤ ves Oeeje 370 kesâ yeejs ceW heb. ØesceveeLe yepeepe kesâ he$e keâe Gòej osles ngS efueKee Lee efkeâ, mebefJeOeeve ceW Fme Oeeje,
pees keâMceerj keâes efJeMes<e jepÙe keâe opee& osves Jeeueer ceeveer peeleer nw, kesâ yeeJepeto Jemlegle: yengle kegâÚ efkeâÙee pee Ûegkeâe
nw Deewj pees kegâÚ Yeer yeÛee nw, Jen Yeer Oeerjs-Oeerjs nes peeÙesiee~ peccet-keâMceerj kesâ hetJe& jepÙeheeue ßeer peieceesnve kesâ
Devegmeej, Ssmee keâjvee nceejs Deleerle Deewj Jele&ceeve peerJeve kesâ JÙeehekeâ Deewj pÙeeoe ceewefuekeâ mejeskeâejeW keâe ner lekeâepee
nw~ Fme Oeeje Deewj Fmekesâ leece-Peece keâes Kelce efkeâÙee peevee pe¤jer nw~

ceeref[Ùee ves keâMceerj keâer mecemÙeeDeeW hej hetjer keâJejspe oer nw~ efJeueÙe kesâ ceeceues hej ceeref[Ùee keâer jeÙe Deece
peve kesâ Deveg¤he nw~ Gme hej G"ves Jeeues meJeeueeW hej leLee Gmekesâ meceeOeeve kesâ efueS efJeMes<e%eeW keâer jeÙe keâes Yeer
yeÌ{eJee efoÙee nw~ Oeeje 370 hej ceeref[Ùee ceW Yeer oes jeÙe mhe° efoKeeF& osleer nw~ kegâÚ ueesie Fmes Skeâ heešea,
efJeÛeejOeeje leLee meebØeoeefÙekeâlee kesâ DeeFves ceW osKeles nQ Deewj Gvekesâ celeevegmeej Fmemes ceeceuee iebYeerj nesves keâer DeeMebkeâe
nw~ peyeefkeâ kegâÚ ceeref[Ùee mecetneW kesâ Devegmeej 370 hej efJeÛeej keâj DeeJeMÙekeâleevegmeej meceehle efkeâÙee peevee ÛeeefnS~
JeemleJe ceW peye osMe kesâ keâF& yeÌ[s jepÙeeW keâes efJekeâeme kesâ veece hej Úesšs jepÙeeW ceW yeeBše ieÙee Deewj Gmekesâ mekeâejelcekeâ
heefjCeece Yeer efceues nQ lees peccet-keâMceerj jepÙe hej Yeer efJeÛeej efkeâÙee peevee ÛeeefnS~
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peccet-keâMceerj ceW meYeer keâes meceeve ¤he mes celeeefOekeâej efceuevee ÛeeefnS~ ØeosMe keâer efJeOeevemeYee osMe kesâ
otmejs jepÙeeW keâer lejn 5 Je<e& keâer nes~ ceefnueeDeeW kesâ ceeveJeeefOekeâejeW keâer j#ee keâer peeS~ ØeMeemeefvekeâ efveÙegefòeâÙeeW ceW
#es$eerÙe meblegueve DeeJeMÙekeâ nw efpemes efkeâÙee peevee ÛeeefnS~ mesvee keâe ceveesyeue leesÌ[ves Jeeueer jepeveereflekeâ yeÙeeveyeepeer
jeskeâves keâer DeeJeMÙekeâlee nw~ mesvee efJehejerle heefjefmLeefleÙeeW ceW keâece keâj jner nw~ Ùen Yeer melÙe nw efpeme efove keâMceerj
mes mesvee nše ueer peeÙesieer, jepÙe hetjer lejn mes keâójhebefLeÙeeW kesâ neLe ceW Ûeuee peeÙesiee~ peye DeelebkeâJeeefoÙeeW kesâ
efKeueeheâ keâejJeeF& nesieer lees DeelebefkeâÙeeW kesâ ceooieejeW mes Yeer keâÌ[eF& mes hetÚ-leeÚ nesieer, FmeceW yegjeF& keäÙee nw? Ùen
Yeer melÙe nw efkeâ Ssmes ceW keâYeer-keâYeer efveoex<e ueesie Yeer hebâme peeles nQ~ efveoex<eeW hej keâejJeeF& kesâ ceeceues ceW mesvee Ùee megj#ee
yeueeW kesâ ueesieeW hej keâejJeeF& ngF& nw~ hetjs jepÙe keâes keâMceerj, peccet leLee ueöeKe kesâ ¤he ceW veÙes jepÙeeW keâe ie"ve efkeâÙee
pee mekeâlee nw, ce0Øe0 ÚòeermeieÌ{, G0Øe0 mes GòejeKeb[, efyenej mes PeejKeb[ efJekeâeme keâer Demeceevelee kesâ keâejCe
efkeâÙee ieÙee lees peccet-keâMceerj kesâ hegveie&"ve keâer ceebie keâes Skeâ oue efJeMes<e mes peesÌ[keâj osKevee leke&â mebiele veneR ueielee~
je°^efnle ceW Fmekesâ keâF& otjieeceer megheefjCeece efceueWies~

µµµµµ
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iebiee : Ssefleneefmekeâ meboYe& Deewj Jele&ceeve oMee
Deesce ØekeâeMe efceße1

iebiee nceejs efueS cee$e Skeâ veoer veneR nw~ Ùen Yeejle keâer Deefmcelee SJeb DeieeOe DeemLee Je Deveskeâeveskeâ iegCe-
OeceeX kesâ keâejCe owJeerÙe Meefòeâ kesâ Øeefle hetCe& Yeefòeâ keâe Øeleerkeâ nw~ Ùen melÙe nw efkeâ efJeMJe keâer Deveskeâ ceneve meYÙeleeSB
Deewj mebmke=âefleÙeeB veefoÙeeW kesâ efkeâveejs efJekeâefmele ngF& nQ~ iebiee nceejs osMe kesâ efueS Skeâ Ssmeer mebpeerJeveer kesâ ¤he ceW nw,
efpevemes nceejer peerJeve-heæefle, DeeefLe&keâ DeJemLee, meeceeefpekeâ mejeskeâej yengle cepeyetleer mes pegÌ[s ngS nQ~ iebiee keâe
GuuesKe nceejs osMe kesâ efJeefYeVe «ebLeeW ceW DelÙeble Deeoj kesâ meeLe ngDee nw~

nceejs JesoeW ceW iebiee kesâ Deefleefjòeâ DevÙe veefoÙeeW keâe Yeer efJeJejCe nw, efkeâvleg GvnW mebmke=âefle keâe Øeleerkeâ veneR
ceevee ieÙee nw Deefheleg iebiee keâes ner mebmke=âefle keâe Øeleerkeâ ceevee ieÙee nw~ $e+iJeso ceW GuuesKe nw-

Fceb ces iebies Ùecegves mejmJeefle Meglegefõ ($e+iJeso, 10/75/5)
ßeerceodYeeieJeled ieerlee kesâ 10JeW DeOÙeeÙe kesâ Mueeskeâ 31 ceW YeieJeeved ßeer ke=â<Ce keânles nQ-

heJeve: heJeleeefmce jece: MeŒeYe=leecenled~
Pe<eeCeeb cekeâjMÛeeefmce œeeslemeeceefmce peeÖJeer~~

DeLee&led ‘‘mecemle heefJe$e keâjves JeeueeW ceW ceQ JeeÙeg ntB, MeŒeOeeefjÙeeW ceW jece, ceÚefueÙeeW ceW ceiej leLee veefoÙeeW
ceW iebiee ntB~’’

ceneYeele kesâ Jeve heJe& Deewj DevegMeemeve heJe& ceW DeveskeâeW MueeskeâeW ceW iebiee peer keâer ceefncee keâes yengle efJemleej
mes yeleeÙee ieÙee nw~ ceneYeejle kesâ Jeve heJe& kesâ Mueeskeâ 85/90, 93 ceW GuuesKe nw-

meJeË ke=âleÙegies hegCÙeb $esleeÙeeb heg<keâjb mce=leced~
ÉehejsÓefhe kegâ®#es$eb iebiee keâefueÙegies mce=lee~~
hegveeefle keâerefle&lee heeheb Â°e Yeõb ØeÙeÛÚefle~
DeJeieeÌ{e Ûe heerlee Ûe hegveeòÙeemheleceb kegâueced ~~

DeLee&led ‘‘ke=âleÙegie ceW meYeer mLeue heefJe$e nesles nQ, $eslee ceW heg<keâj meyemes DeefOekeâ heefJe$e nw, Éehej ceW kegâ®#es$e
SJeb keâefueÙegie ceW iebiee keâer efJeMes<e ceefncee nw~ veece uesves hej iebiee heeheer keâes heefJe$e keâj osleer nQ, FvnW osKeves mes
meewYeeiÙe Øeehle neslee nw, keâuÙeeCe-cebieue Øeehle neslee nw~ peye FveceW mveeve efkeâÙee peelee nw Ùee Fvekeâe peue «enCe efkeâÙee

1. mesJeeefveJe=òe Jeefj‰ DeefOekeâejer Gòej ceOÙe jsueJes SJeb hetJe& ØeJeòeâe Fueeneyeeo efJeMJeefJeÅeeueÙe
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peelee nw lees meele heerefÌ{ÙeeW lekeâ ‘kegâue’ heefJe$e nes peelee nw~’’
iebiee keâe cenlJe hetJe& mes heefMÛece, Gòej mes oef#eCe mechetCe& osMe ceW mJeerkeâeÙe& nw~ ceneYeejle kesâ 26JeW

DeOÙeeÙe kesâ DevegMeemeve heJe& ceW iebiee keâer efJeMes<e ¤he mes ØeMebmee nw-
JeCee&ßecee ÙeLee meJex Oece&%eeveefJeJeefpe&lee:~
›eâleJeMÛe ÙeLeemeesceemleLee iebiee efJevee peieled ~~
ÙeLee nerveb veYesÓkexâCe Yet: Mewues: Keb Ûe JeeÙegvee~
leLee osMee efoMeMÛewJe iebieenervee ve mebMeÙe:~~ (cene0Deveg0 26~ 35-36)

DeLee&led ‘‘Jes osMe, Jes peveheo, Jes Deeßece, Jes heJe&le JeemleJe ceW OevÙe nQ, pees iebiee kesâ lešJeleea nQ, iebiee peue
keâer ØeMebmee ceW ÙeneB lekeâ keân efoÙee ieÙee nw efkeâ Gmekesâ mesJeve mes pevce-pevceevlej kesâ heehe ve° nes peeles nQ Deewj Ùeefo
mebmeej ceW iebiee ve jns lees peieled keâe DeefmlelJe ner JÙeLe& nw~’’ iebiee peue kesâ Debleie&le Ùeefo ÛewlevÙe mJe¤he iebiee ceW
efJejepeceeve ve nesleer, lees Gvekesâ LeesÌ[s mes mheMe& mes jepee meeiej kesâ 60 npeej heg$e kewâmes lejles~ Gvekesâ oMe&ve Deewj mveeve
mes DemebKÙe peerJeeW keâe keâuÙeeCe veneR nes heelee~

heodcehegjeCe ceW iebiee kesâ Øeefle GuuesKe nw-
heeheyegefæb heefjlÙepÙe iebieeÙeeb ueeskeâceeleefj~
mveeveb kegâ®les ns ueeskeâe Ùeefo meodieefleefceÛÚLe~~ (heodcehegjeCe, 7/9/157)

DeLee&led ‘‘pees ceveg<Ùe Deheveer meodieefle Ûeenlee nw, Gmes heehe yegefæ keâe DeeßeÙe ÚesÌ[keâj iebiee ceW DeJeieenve
keâjvee ÛeeefnS~’’

YeieJeeved MebkeâjeÛeeÙe& ceeB iebiee kesâ yeejs ceW ßeer iebiee°keâced ceW keânles nQ-
YeieJeefle leJe leerjs veerjcee$eeMeveesÓnb
efJeieleefJe<eÙele=<Ce: ke=â<CeceejeOeÙeeefce~
mekeâuekeâueg<eYebies mJeie&meesheevemebies
lejuelejbies osefJe iebies Øemeero~~ (ßeer iebiee°keâced, 1)

DeLee&led ‘‘ns ceeB iebies! Deehekesâ heeJeve hegefueveØeevle ceW kesâJeue Dece=leeshece peueheeve keâjkesâ, meJe&efJeOe efJe<eÙe-
JeemeveepevÙe le=<Cee mes jefnle nes ke=â<CeejeOeve keâ®B~ mekeâue keâuce<eveeefMeveer, mJeiee&jesnCe-JewpeÙevleermeÂMe meesheeve¤hes
keâuekeâue keâuueesue keâjleer ÛebÛeue lejbieeW Jeeueer ceeB iebies~ Deehe cegPe hej ØemeVe nes peeSB~’’

cenekeâefJe leguemeeroeme ves iebiee keâer ceefncee ceW Deheveer oesneJeueer ceW GuuesKe efkeâÙee nw-
keâefue hee<eb[ ØeÛeej Øeyeue heehe heeJeBj heeflele~
leguemeer GYeÙe DeOeej jece veece megjmeefj meefueue~~

(oesneJeueer, Mueeskeâ 566)
DeLee&led ‘‘keâefueÙegie ceW kesâJeue heeKeC[ keâe ØeÛeej nw, mebmeej ceW heehe yengle Øeyeue nes ieÙee nw, meye Deesj



The Journal of Indian Thought and Policy Research / March-September 2017 / 103

heecej Deewj heeflele ner vepej Deeles nQ~ Ssmeer efmLeefle ceW oes ner DeeOeej nQ- Skeâ ßeerjeceveece Deewj otmeje osJeveoer ßeer
iebiee peer keâe heefJe$e peue~’’

heefC[le peieVeeLe efJejefÛele ßeer iebiee uenjer kesâ Mueeskeâ 22 ceW iebiee keâer ceefncee ceW GefuueefKele nw-
veiesYÙees Ùeevleerveeb keâLeÙe leefšveerveeb keâleceÙee
hegjeCeeb mebnleg&: megjOegefve keâheoexÓefOe®®ns~
keâLee Jee ßeerYeleg&: heokeâceuece#eeefue meefueuew
mlegleeuesMees ÙemÙeeb leJe peveefve oerÙesle keâefJeefYe:~~

DeLee&led ‘‘ns Decyes! heJe&leeW mes efvekeâueleer ngF& Jes keâewve-meer veefoÙeeB nQ, pees efMeJepeer keâer peše ceW ÛeÌ{keâj
efveJeeme keâjleer nQ Deewj efkeâmeves ue#ceerheefle YeieJeeved efJe<Ceg kesâ heeoejefJevo keâes Deheves peue mes OeesÙee nw, efpemekeâer LeesÌ[er
Yeer Ghecee keâefJeJejeW Éeje legcemes oer ieF& nes DeLee&led keâesF& Yeer Ssmeer veoer veneR nw efpemekeâer LeesÌ[er Ghecee legcemes oer pee
mekesâ~’’

cenekeâefJe leguemeeroeme ves keâefJeleeJeueer kesâ Gòej keâeC[ ceW GuuesKe efkeâÙee nw-
YeeieerjLeer-peueg heeve keâjeQ, De® veece Éw jecekesâ uesle efvelew neQ~
ceskeâes ve uesvees, ve oesveeW keâÚt, keâefue! Yetefue ve jeJejer Deesj efÛelewneQ~~

(keâefJeleeJeueer, GòejkeâeC[, Mueeskeâ 102)
DeLee&led ‘‘ceQ iebieepeue heerlee ntB Deewj efvelÙe jece kesâ oes veece ueslee ntB~ ns keâefuekeâeue! cegPes legcemes kegâÚ Yeer

uesvee-osvee (mejeskeâej) veneR nw Deewj ceQ Yetuekeâj Yeer legcnejer Deesj veneR osKetBiee~’’
cenekeâefJe leguemeeroeme kesâ efJeveÙe heef$ekeâe ceW GefuueefKele nw-

ceefncee keâer DeJeefOe keâjefme yeng efyeefOe nefj-njefve~
leguemeer keâ® yeeefve efyeceue, efyeceue yeeefj yejefve~~ (efJeveÙe heef$ekeâe heo 20(3))

DeLee&led ns iebiee peer! pewmee legcneje efvece&ue heeheveeMekeâ peue nw, leguemeeroeme keâer JeeCeer keâes Yeer Jewmeer ner
efvece&ue yevee oes, efpememes Jen meJe&heeheveeMekeâ jeceÛeefjle keâe ieeve keâj mekesâ~’’

jeceÛeefjle ceeveme kesâ yeeue keâeC[ ceW YeieJeeved efMeJe keâe JeCe&ve keâjles ngS leguemeeroeme keânles nQ-
peše cegkegâš megjmeefjle efmej ueesÛeve veefueve efyemeeue~
veeruekebâ" ueeJevÙeefveefOe meesn yeeueefyeOeg Yeeue~~ (jeceÛeefjleceeveme, yeeuekeâeC[, oesne 106)

DeLee&led ‘‘Gvekesâ efmej hej pešeDeeW keâe cegkegâš Deewj iebieepeer (MeesYeeÙeceeve) LeeR~ keâceue kesâ meceeve yeÌ[s-yeÌ[s
ves$e Les~ Gvekeâe veeruekeâC" Lee Deewj Jes megvojlee kesâ YeC[ej Les~ Gvekesâ cemlekeâ hej efÉleerÙee keâe Ûevõcee MeesefYele Lee~’’

Fmekesâ Deefleefjòeâ yeeue keâeC[ ceW ner leguemeeroeme hegve: GuuesKe keâjles nQ-
pesefnb heo megjmeefjlee hejce hegveerlee Øeieš YeF& efmeJe meerme Oejer~
meesF& heo hebkeâpe pesefn hetpele Depe cece efmej OejsG ke=âheeue njer~~
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(ßeerjeceÛeefjleceeveme, yeeuekeâeC[, 211)
DeLee&led ‘‘efpeve ÛejCeeW mes hejce heefJe$e osJeveoer Øekeâš ngF&, efpevnW efMeJepeer ves efmej hej OeejCe efkeâÙee Deewj

efpeve ÛejCe keâceueeW keâes yeÇÿee peer hetpeles nQ, ke=âheeueg nefj (Deehe) ves GvneR keâes cesjs efmej hej jKee~’’
Gòej keâeC[ ceW cenekeâefJe leguemeeroeme YeieJeeved efMeJe keâer DeejeOevee ceW keânles nQ-

‘‘mhegâjvceewefue keâuueesefueveer Ûee® iebiee~’’ (Gòej keâeC[ 108(3))
DeLee&led ‘‘efpevekesâ efmej hej megvoj veoer iebiee peer efJejepeceeve nQ~’’
jeceÛeefjleceeveme kesâ DeÙeesOÙee keâeC[ ceW Yejle peer keânles nQ-

Sefn efyeefOe Yejle mesveg meyeg mebiee~ oerefKe peeF peie heeJeefve iebiee~~
jeceIeeš keânB keâervn Øeveecet~ Yee ceveg ceieveg efceues peveg jecet~~ (DeÙeesOÙeekeâeb[, 197(2))

DeLee&led ‘‘Fme Øekeâej Yejlepeer ves meye mesvee keâes meeLe ceW efueS ngS peieled keâes heefJe$e keâjves Jeeueer iebieepeer kesâ
oMe&ve efkeâS~ ßeerjeceIeeš keâes (peneB ßeerjecepeer ves mveeve-mevOÙee keâer Leer) ØeCeece efkeâÙee~ Gvekeâe ceve Flevee
Deevevoceive nes ieÙee, ceevees GvnW mJeÙeb ßeerjecepeer efceue ieS neW~’’

Fmeer Øekeâej cenekeâefJe leguemeeroeme Deeies GuuesKe keâjles nQ-
keâjefnb Øeveece veiej vej veejer~ cegefole yeÇÿeceÙe yeeefj efvenejer~~
keâefj ceppeveg ceeieefnb keâj peesjer~ jeceÛebõ heo Øeerefle ve Leesjer~~ (DeÙeesOÙeekeâeb[, 197(3))

DeLee&led ‘‘veiej kesâ vej-veejer ØeCeece keâj jns nQ Deewj iebieepeer kesâ yeÇÿe¤he peue keâes osKe-osKekeâj Deeveefvole
nes jns nQ~ iebieepeer ceW mveevekeâj neLe peesÌ[keâj meye Ùener Jej ceeBieles nQ efkeâ ßeerjeceÛevõpeer kesâ ÛejCeeW ceW nceeje Øesce
keâce ve nes (DeLee&led yengle DeefOekeâ nes)~’’

YeieJeeved ßeer jece Jeve ieceve keâjles meceÙe ieCesMe peer Deewj efMeJepeer keâe mcejCe keâjkesâ iebiee peer keâes Yeer
cemlekeâ veJeekeâj Deeies peeles nQ~ meerlee peer ves Yeer iebiee ceeB mes ØeeLe&vee keâer nw-

efmeÙe megjmeefjefnb keânsG keâj peesjer~ ceeleg ceveesjLe hegjGefye ceesjer~~
heefle osJej meBie kegâmeue yenesjer~ DeeF& keâjeQ pesefnb hetpee leesjer~~ (yeeuekeâeC[ 103 keâe 2 Je 3)

Ghejesòeâ «ebLeeW kesâ GuuesKe mes Ùen efyeukegâue mhe° nw efkeâ iebiee YeejleerÙe peve-peerJeve ceW ØeeCe-JeeÙeg keâer YeeBefle
jÛeer yemeer nw~ Ùeefo DeeefLe&keâ Âef° mes osKee peeS, lees Yeejle keâer pevemebKÙee keâe Skeâ cenlJehetCe& efnmmee iebiee kesâ leš
Ùee Fmekesâ efkeâveejs yemee ngDee nw~ YeejleerÙe ke=âef<e ceW iebiee keâe Ùeesieoeve DelÙeble cenlJehetCe& nw~ iebiee kesâ efkeâveejs pees veiej
yemes nQ, JeneB hej heÙe&šve keâe GÅeesie yengle yeÌ[s hewceeves hej efJekeâefmele ngDee nw~ Yeejle keâer mebmke=âefle keâe Skeâ yeÌ[e
efnmmee iebiee kesâ efkeâveejs ner hevehee Je heuueefJele ngDee nw~ mewkeâÌ[eW leerLe& mLeueeW keâer mLeehevee Yeer Fmekesâ efkeâveejeW hej ngF&
nw~

efJeefYeVe Jew%eeefvekeâ DevegmebOeeveeW mes Ùen ØeceeefCele ngDee nw efkeâ iebiee keâe peue DevÙe efkeâmeer Yeer veoer keâer leguevee
ceW cetuele: mJeÛÚ nw~ GmeceW Ssmes lelJe heeS peeles nQ, pees keâeršeCegDeeW keâe veeMe keâjles nQ~ iebiee kesâ peue ceW
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yewkeäšerefjÙeeshesâpe veecekeâ peerJeeCeg nesles nQ, pees efJe<eeCegDeeW Je DevÙe neefvekeâejkeâ met#ce peerJeeW keâes ceej osles nQ~ iebiee veoer
kesâ peue ceW Dee@keämeerpeve keâes yeveeS jKeves keâer DeodYegle #ecelee nw~

efJeefYeVe meJex#eCeeW mes Ùen mhe° ngDee nw efkeâ peye iebiee ieescegKe Je DevÙe Godiece œeesleeW mes efvekeâuekeâj Deeies
yenleer nw, leye nefjÉej, keâevehegj, ØeÙeeiejepe, Fueeneyeeo, JeejeCemeer, yeefueÙee mes keâuekeâòee lekeâ Úesšs-yeÌ[s veiejeW kesâ
efJeefYeVe Øekeâej kesâ Øeot<ekeâ lelJe iebiee keâer heefJe$elee keâes Øeotef<ele keâj jns nQ~ JewMJeerkeâjCe keâer DebOeer oewÌ[ ceW keâejKeeveeW
keâe jmeeÙeve iebiee ceW yeneÙee pee jne nw, MenjeW kesâ meerJej Yeer iebiee veoer ceW [eue efoS peeles nQ~ yengle mes cejs ngS
heMegDeeW kesâ Mejerj keâes iebiee ceW ØeJeeefnle keâj efoÙee peelee nw~ Fve meYeer keâejCeeW mes iebiee ceW Øeot<eCe keâe mlej ueieeleej
yeÌ{lee pee jne nw~ efpeme iebiee peue keâer iegCeJeòee keâes kesâJeue YeejleerÙe $e+ef<e-ceveeref<eÙeeW ves ner veneR Deefheleg yeenj mes
Deeves JeeueeW lekeâ ves mecceeve efkeâÙee Jen iebiee peue Deepe Øeotef<ele nes Ûegkeâe nw~ Fyveyeletlee ves 14JeeR Meleeyoer ceW efueKee
nw efkeâ ‘‘meguleeve ceesncceo legieuekeâ kesâ efueS iebiee peue oewueleeyeeo mes ueeÙee peelee Lee~’’ Deyegue heâpeue ves ‘‘DeeFves
Dekeâyejer’’ ceW efueKee nw efkeâ ‘‘yeeoMeen Dekeâyej iebiee peue keâes Dece=le mecePeles nQ Deewj Gmekesâ Deeves keâe ØeyevOe jKeves
kesâ efueS GvneWves keâF& ÙeesiÙe JÙeefòeâÙeeW keâes efveÙegòeâ efkeâÙee ngDee nw, Jen Iej ceW Ùee Ùee$ee ceW iebieepeue ner heerles nQ~ Keevee
yeveeves kesâ efueS Je<ee& peue Ùee Ùecegvee peue, efpemeceW iebiee peue efceuee efoÙee peelee nw, keâece ceW ueeÙee peelee nw~’’

[e@keäšj yeefve&Ùej pees 1656 F&0 mes 68 lekeâ Yeejle ceW jne, pees Meenpeeoe oejeefMekeâesn keâe efÛeefkeâlmekeâ
Lee, Gmeves Deheves Ùee$ee-efJeJejCe ceW efueKee nw, ‘‘yeeoMeen Deewjbiepesye kesâ efueS Keeves-heerves keâer meece«eer kesâ meeLe
iebieepeue Yeer jnlee nw, Øeefleefove veeMles kesâ meeLe Skeâ megjener iebieepeue Yespee peelee nw~’’

[ekeäšj vesumeve ves efueKee nw efkeâ ‘‘ngyeueer veoer (iebiee) keâe heeveer pees keâuekeâòee mes penepeeW ceW uevove peelee
Lee, Jen uevove hengBÛeves hej Yeer Kejeye veneR neslee Lee~ peyeefkeâ šscme veoer keâe heeveer pees uevove mes penepeeW mes cegcyeF&
lekeâ Deelee Lee, cegcyeF& hengBÛeves mes henues ner Kejeye nes peelee Lee~’’ Deeieje kesâ jepekeâerÙe jmeeÙeve-hejer#ekeâ ßeer F&.SÛe.
nwefkeâvme ves Deheveer ØeÙeesieMeeuee ceW iebieepeue hej Deveskeâ hejer#eCe efkeâS~ lelhe§eeled Fme efJe<eÙe ceW GvneWves mhe° Iees<eCee
keâer- ‘‘iebieepeue keâes heefJe$e Deewj efoJÙe Jemleg ceeveves Jeeues YeejleerÙeeW kesâ keâLeve ceW meej nw iebiee peue nwpee Deeefo Je
meb›eâecekeâ jesieesb kesâ keâeršeCegDeeW keâes ve° keâjlee nw~ efkebâleg cegPes DeeMÛeÙe& nw efkeâ ØeeÛeerve Yeejle kesâ efnvot meceepe kesâ
efJeÉeveeW keâes keâeršeCeg-efJe%eeve keâe Flevee met#ce %eeve efkeâme Øekeâej ngDee~’’

iebiee ÛetBefkeâ yengle lespeer mes yenleer nw, FmeefueS Gvekesâ Devoj heÙee&hle IegueveMeerue Dee@keämeerpeve Dee peeleer nw,
pees efkeâ peue-Ûej peerJeeW kesâ efueS DelÙeble DeeJeMÙekeâ nw~ iebiee ceeB keâer Demeerce MegefækeâjCe keâer #ecelee leLee Gmekesâ Øeefle
YeejleerÙeeW kesâ ceve ceW Demeerce ßeæe kesâ jnles Yeer nce Gmes otef<ele nesves mes veneR yeÛee hee jns nQ~

iebiee Øeot<eCe cegefòeâ kesâ efueS yengle meejs mejkeâejer ØeÙeeme efkeâS pee jns nQ~ 1986 ceW iebiee keâeÙe& Ùeespevee
DeejbYe ngF&~ 2009 ceW je°^erÙe iebiee veoer ØeeefOekeâjCe yees[& kesâ ¤he ceW Fmes hegve: ØeejbYe efkeâÙee ieÙee~ Fmekeâe GösMÙe
Lee efkeâ iebiee veoer ceW Øeot<eCe keâes jeskeâles ngS iebiee veoer kesâ peue keâer iegCeJeòee keâes Skeâ ceevekeâ mlej hej hengBÛeeÙee peeS~
iebiee Yeejle keâer ueieYeie 27 ØeefleMele Yet-Yeeie DeeÛÚeefole keâjleer nw, efpevnW Yeejle keâer je°^erÙe veoer Yeer Ieesef<ele efkeâÙee
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pee Ûegkeâe nw~ Gmekesâ efJe<eÙe ceW pegueeF& 2014 ceW je°^erÙe mlej hej iebiee ceb$eCee meefceefle keâer yew"keâ DeeÙeesefpele ngF&,
efpemekeâe GösMÙe ‘‘iebiee efvece&ueerkeâjCe’’ SJeb ‘‘iebiee mebj#eCe’’ Lee~ FmeceW Ûeej mecetn yeveeÙes ieS Les-

(1) mevleeW SJeb DeOÙeeeflcekeâ vesleeDeeW keâe mebie"ve
(2) iewj mejkeâejer-mebie"veeW SJeb heÙee&JejCeefJeoeW keâe mebIe
(3) efJe%eeve-efJeMes<e%eeW SJeb efMe#ekeâeW keâe mebIe leLee
(4) ueeskeâ-ØeefleefveefOeÙeeW SJeb ØeMeemekeâeW keâe mebie"ve~
GheÙeg&òeâ ceb$eCee meefceefle ceW meefcceefuele meYeer menYeeefieÙeeW kesâ efJeÛeej SJeb megPeeJe Les efkeâ iebiee veoer ‘DeefJejue’

Deewj ‘efvece&ue’ nesveer ÛeeefnS SJeb Skeâ efJeMeo veerefle keâe efvecee&Ce leLee Gmekeâe ef›eâÙeevJeÙeve nesvee ÛeeefnS, leeefkeâ iebiee
Deheves cetue mJe¤he ceW hengBÛe mekesâ~

‘peue mebmeeOeve ceb$eeueÙe’ keâes yeouekeâj Yeejle mejkeâej ves ‘peue mebmeeOeve, veoer efJekeâeme SJeb iebiee mebj#eCe
ceb$eeueÙe’ yeveekeâj iebiee kesâ efvece&ueerkeâjCe keâer jen ceW Skeâ Deewj cenlJehetCe& keâoce yeÌ{eÙee nw, efpemeceW 2037 keâjesÌ[
®heS keâe yepeš iebiee meheâeF& nsleg mJeerke=âle ‘veceeefce iebies’ Ùeespevee kesâ Debleie&le efkeâÙee nw~ uesefkeâve DeYeer lekeâ Øeot<eCe
efveÙeb$eCe SJeb iebiee kesâ ØeJeen ceW Dehesef#ele megOeej veneR efoKe jne nw~

cesje Ùen efJeMJeeme nw efkeâ iebiee keâer heefJe$elee keâes megefveefMÛele keâjves kesâ efueS cee$e mejkeâejer ØeÙeemeeW mes ner
meheâuelee Øeehle nesieer, Ssmee meesÛevee GefÛele veneR nw~ keäÙeeWefkeâ iebiee keâer heefJe$elee kesâ efueS peve-peeiejCe ceW meYeer keâer
menYeeefielee nes iebiee ceW Øeot<eCe hewâueves mes jeskeâves kesâ efueS nceW Deheveer peerJeve heæefle, Deheves mebmkeâej, Deheveer ØeeÛeerve
meYÙelee-ceevÙeleeDeeW, DeeOÙeeeflcekeâ Je meebmke=âeflekeâ heefjJesMe kesâ Øeefle peeie¤keâlee mes mebYeJe nesieer Deewj Fme nsleg meYeer
megOeer-peveeW keâes iecYeerjlee mes efJeÛeej keâjves keâer DeeJeMÙekeâlee nw~

µµµµµ
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jepeveerefle ceW veweflekeâlee SJeb DeeOÙeeeflcekeâlee
Deeueeskeâ kegâceej ef$ehee"er1

jepeveerefle ceW veweflekeâlee keâes DeheveeÙee peeÙe Ùee ve DeheveeÙee peeÙe Ùen efJeÉeveeW kesâ efueS efJeÛeejCeerÙe efyevog
nes mekeâlee nw, Deewj Ùener keâejCe nw efkeâ meceÙe efJeefYeVe osMeeW kesâ efJeÉeveeW ves hejmhej efJejesOeer cele JÙeòeâ efkeâÙes nQ~ peneB
lekeâ Yeejle keâe ØeMve nw lees mechetCe& YeejleerÙe peerJeve DeeOÙeeeflcekeâlee Deewj veweflekeâlee pewmes cetuÙeeW mes vÙetveeefOekeâ cee$ee
ceW meowJe ØeYeeefJele jne nw~ veweflekeâlee Deewj DeeOÙeeeflcekeâlee kesâ meeJe&Yeewce cetuÙeeW keâes efJeMJe kesâ efkeâmeer Yeer osMe ceW Je
efkeâmeer Yeer keâeue ceW Deewj efkeâmeer Yeer Øekeâej kesâ jepeveereflekeâ meeceeefpekeâ Deewj MeemekeâerÙe JÙeJemLee ceW ve lees Yetlekeâeue ceW
ve ner Jele&ceeve Deewj ve ner YeefJe<Ùe ceW keâYeer ogue&#Ùe efkeâÙee pee mekeâlee nw~

efJeMJe jepeveereflekeâ heefjÂMÙe ceW meJe&ØeLece heeMÛeelÙe oeMe&efvekeâeW ceW megkeâjele ves Dehevee meeje peerJeve lelJe-
efÛevleve Deewj oeMe&efvekeâ efJeÛeej-efJeceMe& ceW JÙeleerle efkeâÙee~2 Gmeves veeieefjkeâ keâer lejn efJeefYeVe heoeW hej jnkeâj jepÙe
keâer mesJee keâer Deewj Gmekeâer lejheâ mes ÙegæeW ceW Yeeie efueÙee~ Gmekesâ peerJeve keâe cetue ceb$e ÂÌ{lee mes veeieefjkeâ keâòe&JÙeeW
keâe heeueve keâjvee Lee~ ÙeÅeefhe Gmeves veeefiejkeâ keâle&JÙeeW keâe keâYeer GuuebIeve veneR efkeâÙee leLeeefhe MeemekeâeW kesâ Ssmes
DeeosMeeW keâes ceeveves mes Fbkeâej keâj efoÙee pees veweflekeâ ceevÙeleeDeeW kesâ efKeueeheâ Les~ Deheves efJeJeskeâ kesâ Devegmeej keâeÙe& keâe
veweflekeâ meenme jKevee Gmekeâer meyemes yeÌ[er efJeMes<elee Leer~

Fmeer ›eâce ceW heeMÛeelÙe efJeÛeejkeâ huesšeW Deewj Dejmlet keâe GuuesKe Øeemebefiekeâ nw~ huesšeW jepeveerefleMeeŒe keâes
veerefleMeeŒe keâe ner Debie ceevelee Lee otmejs MeyoeW ceW Deheâueeletve ves veerefleMeeŒe keâes jepeveerefleMeeŒe hej ØeOeevelee oer~
jepeveerefle keâes Gmeves veerefleMeeŒe ¤heer Je=#e keâer MeeKee cee$e ceevee~ Dele: DeeueesÛekeâeW ves Ùen cele JÙeòeâ efkeâÙee efkeâ
huesšeW kesâ Devegmeej mechetCe& jepeveerefle veweflekeâlee hej DeeOeeefjle nesveer ÛeeefnS~3 hejvleg Fmekesâ efJehejerle Dejmlet efJeMJe keâe
Ssmee henuee efJeÛeejkeâ Lee efpemeves jepeveerefleMeeŒe keâes veerefleMeeŒe mes meJe&Lee Deueie ceevee Deewj mhe° Iees<eCee efkeâÙee
efkeâ oesveeW efJe<eÙe mJeeÙeòe nQ, FmeefueS veweflekeâlee kesâ efmeæeble keâes jepeveerefleMeeŒe ceW ceevÙelee veneR oer pee mekeâleer nw~
mebYeJele: jepeveerefleMeeŒe mes veerefleMeeŒe keâes he=Lekeâ keâjvee ner Dejmlet keâes jepeveerefleMeeŒe keâe efhelee Ieesef<ele keâjves keâe

1. MeesOe Úe$e, jepeerJe ieebOeer ÛesÙej, Fueeneyeeo efJeMJeefJeÅeeueÙe, Fueeneyeeo
2. Barker.op.cit.99
3. Will Durant: story of philosophy, p.20
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Skeâ ØecegKe keâejCe yevee~ hejbleg DeeueesÛekeâeW keâer Ùen OeejCee nw efkeâ jepeveerefle keâe veerefleMeeŒe mes he=LekeäkeâjCe Dejmlet
kesâ jepeveereflekeâ efÛebleve keâe Skeâ mebÙeesie cee$e Lee efpemes peeveyetPekeâj veneR yeefukeâ cee$e mebÙeesieJeMe DeheveeÙee ieÙee Lee~1

jepeveerefle kesâ #es$e ceW meJe&ØeLece ceefme&efueÙees ves Oece&efvejhes#e efJeÛeejOeeje keâe Øeefleheeove efkeâÙee Lee, hejvleg Jen
Oece& keâes jepÙe mes he=Lekeâ veneR keâjlee nw~ DevÙe ceOÙeÙegieerve efJeÛeejkeâeW ves Yeer efkeâmeer ve efkeâmeer ¤he ceW Oece& Deewj
jepeveerefle keâes mebÙegòeâ ceevee nw~2 meyemes henues Deewj mhe° ¤he mes jepeveerefle mes Oece& Deewj veweflekeâlee keâes he=Lekeâ keâjves
Jeeues efmeæevle keâes Øeefleheeefole keâjves keâe ßesÙe cewefkeâÙeeJeueer keâes Øeehle nw~3 cewefkeâÙeeJeueer kesâ efÛebleve keâe cegKÙe ue#Ùe
jepÙe keâe mebj#eCe Deewj Gmekeâe efJemleej keâjvee nw, peyeefkeâ veweflekeâlee keâe GösMÙe ceveg<Ùe keâe veweflekeâ efJekeâeme keâjvee
nw~ Dele: GösMÙe keâer Fme efYeVelee kesâ keâejCe ner jepÙe Deewj JÙeefòeâ keâes Skeâ meeLe veneR jKee pee mekeâlee~ Dele: Jen
keânlee nw efkeâ jepÙe efkeâmeer veweflekeâlee keâes veneR peevelee pees kegâÚ Jen keâjlee nw, Jen ve lees veweflekeâ nw Deewj veneR
Deveweflekeâ, ØelÙegle Jen veweflekeâlee efvejhes#e nQ~

YeejleerÙe efÛebleve Deewj Fmekeâer ØeeÛeerve hejbheje ceW jepÙe JÙeJemLee ceW Oece& (veweflekeâ ceeheob[) keâe meJeexÛÛe mLeeve
jne nw~ meceepe kesâ meYeer Jeie& Deewj meejer keâeÙe& ØeCeeueer kesâ cetue ceW Oece& kesâ veerefle efveoxMe meceefvJele Les Deewj jepee keâes
Fme efoMee ceW keâesF& mebmkeâej mebMeesefOele keâjves keâe DeefOekeâej veneR Lee~ Oece&met$eeW Deewj cevegmce=efle Deeefo «ebLeeW ceW jepee
keâes Oece& keâe Skeâ Debie ceevee ieÙee nw~4 ØeeÛeerve YeejleerÙe oMe&ve ceW Deveemeòeâ Meerue Deewj meoeÛeej mes heefjhetCe& veweflekeâ,
Oeeefce&keâ SJeb DeelcemebÙece mes hegveerle peerJeve keâes ceevÙelee oer ieF& nw~ ceneYeejle keâer cetuekeâLee Deewj DevÙe Øeemebefiekeâ
keâLeeDeeW ceW DeeÙes Deveskeâ ØemebieeW mes Yeer Fme leLÙe keâer hegef° nesleer nw~ GoenjCe kesâ efueS mJeie&jesnCe heJe& ceW heeC[JeeW
keâer Debeflece Ùee$ee kesâ meceÙe Ûeueles-Ûeueles ces® heJe&le kesâ meceerhe cenejepe ÙegefOeef‰j Deheveer helveer Je ÛeejeW YeeFÙeeW kesâ
ceeie& ceW jn peeves kesâ yeeo Yeer Dekesâues ner Deheves mJeeefceYeòeâ kegâòes kesâ meeLe Deeies yeÌ{ Ûeues~ Skeâ jepee keâe veweflekeâ
JÙeJenej Deewj peerJecee$e kesâ Øeefle mebJesovee keâer DeodYegle efcemeeue JeneB Iešer Skeâ Decej Iešvee mes efceueleer nw~ Gvekeâer
Oece&hejeÙeCelee keâes osKekeâj Fbõ mJeÙeb Dehevee jLe ueskesâ Deeles nQ Deewj GvnW Ûeueves keâes keânles nQ ÙegefOeef‰j Deheves kegâòes
keâes Yeer ues Ûeueves kesâ efueÙes Dee«en keâjles nQ efkebâleg Fbõ GvnW kesâJeue Gvekesâ efueS ner mLeeve nesves keâer yeele keâjles nQ~
ÙegefOeef‰j efJeveceülee hetJe&keâ Deemeve «enCe keâjvee DemJeerkeâej keâj osles nQ, keäÙeeWefkeâ Gvekesâ ncejener keâes GmeceW yew"ves keâer
Devegceefle veneR efceueleer~ Skeâ Deesj ØeeefCecee$e keâer Deekeâeb#eeDeeW keâe Ûejce mJeie& megKe Deewj otmejer Deesj nw ceeveJeerÙe
keâòe&JÙe~ ÙegefOe‰j keâer Oece& yegefæ keâ®CeehetCe& Devle:keâjCe Deewj ceeveJeerÙe Âef°keâesCe keâer Ûejce hejekeâe‰e JeneB osKeves

1. Quoted by sabine:op.cit., p.84
2. Sabine, op.cit., p. 341
3. Maxey, op.cit., p. 132sss
4. JeeÛemheefle iewjesuee : keâewefšuÙe DeLe&MeeŒece SJeb cevegmce=efle 8/10
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keâes efceueleer nw~1 ceneYeejle keâer Øeleerkeâelcekeâ Mewueer ceW Ùen kegâòee ve Lee mJeÙeb Oece& kesâ veweflekeâ ceeveJeerÙe cetuÙe Les efpemes
jepee ves mJeie&megKe kesâ Deeies Yeer veneR ÚesÌ[e, FmeerefueS jepee kesâ ¤he ceW YeejleerÙe meceepe ÙegefOeef‰j keâes Dehevee DeeoMe&
ceevelee nw ve efkeâ ogÙeexOeve keâe~

YeejleerÙe efÛebleve kesâ veweflekeâlee hejkeâ ceeveob[ keâes Deeies yeÌ{eles ngÙes Skeâelce ceeveJeJeeo kesâ ØeCeslee oerveoÙeeue
GheeOÙeeÙe peer keânles nQ efkeâ ceeveJeerÙe meYÙelee keâe henuee mebie"ve meceepe nw~ Gvekeâe ceevevee nw efkeâ YeejleerÙe meceepe
hejcheje ceW Skeâ efmLeefle Ssmeer Leer Ùee keâuhevee keâer ieF& nw, peye jepÙe veneR Lee Deewj ve jepee Lee, ve oC[ Lee ve ner
oeefC[keâ Lee~ meye ueesie hejmhej Oece& (veweflekeâ Deewj ceeveJeerÙe cetuÙe) kesâ DeeOeej hej keâeÙe& keâjles Les~ lees ØeMve G"lee
nw efkeâ Fme Oece& keâes efkeâmeves yeveeÙee Deewj Ùen kewâmes keâeÙe& keâjlee nw? oerveoÙeeue peer Fmekeâe Gòej osles ngÙes keânles nQ
efkeâ Oece& keâes efkeâmeer ves yeveeÙee veneR Deefheleg peerJeve mebÛeueve kesâ Ùes efveÙece {tBÌ{s ieÙes nQ, Ùes Deheves Deehe ceW mJeÙebYet nQ~
nceeje keâece yeme FvnW Keespe uesvee nw~ keâeÙe& keâer Âef° mes ØeejcYe ceW Ùes Deehemeer mecePe mes keâeÙe& keâjlee Lee efkeâvleg Oeerjs
-Oeerjs peye Oece& keâer #eefle nesves ueieer Deewj hejmhej mecePeoejer keâe mLeeve JÙeefòeâiele ueesYe uesves ueiee lees meceepe kesâ efueS
Skeâ Ssmes mebie"ve keâer DeeJeMÙekeâlee cenmetme keâer ieÙeer pees Oece& kesâ Deveg¤he DeeÛejCe keâjves JeeueeW keâer j#ee keâj mekesâ
Deewj DeOece& kesâ DeeOeej hej DeeÛejCe keâjves Jeeues keâes oC[ os mekesâ~ Dele: jepÙe Deewj jepee keâe GoÙe ngDee, pees
Oece& keâes ueeiet keâjsiee Gvekeâe efvecee&Ce veneR~2

DeeOegefvekeâ YeejleerÙe jepeveereflekeâ oMe&ve ceW Oece& Deewj veweflekeâlee keâes jepeveerefle mes hetjer lejn mes mebyeæ keâjves
keâe ßesÙe cenelcee ieeBOeer keâes peelee nw~ GvneWves jepeveerefle keâes Thej G"eles ngÙes Gmes efve:mJeeLe& ueeskeâ mesJee leLee veweflekeâlee
kesâ mlej hej jKee~ ieeBOeer Yeer Gmeer heefjheešer keâes Deeies yeÌ{eles ngÙes jepeveerefle keâes Oece& Deewj veweflekeâlee keâer MeeKee ceeveles
nQ~ Dele: GvneWves jepeveerefle keâes Meefòeâ SJeb JewYeJe Øeeefhle keâe meeOeve veneR ceevee~3 ieebOeer peer keâe efJeÛeej Lee efkeâ
jepeveerefle keâe DeLe& nw peve-mesJee DeLeJee peve-keâuÙeeCe nw Deewj GvneWves leke&â efoÙee efkeâ efkeâmeer Yeer Øekeâej keâe peve-
keâuÙeeCe DeLeJee ueeskeâefnle Deveweflekeâ Deewj iewj DeeOÙeeeflcekeâ ceeie& Deheveekeâj veneR efkeâÙee pee mekeâlee~ Fme Âef° mes
ieebOeer jepeveerefle ceW veweflekeâ Deewj DeeOÙeeeflcekeâ cetuÙeeW keâes Øeemebefiekeâ ceeveles nQ~ ieeBOeer peer ves Oece& Deewj jepeveerefle keâes
efceueeves kesâ efueS DeLekeâ ØeÙeeme efkeâÙee~ Gvekeâe ÂÌ{ efJeMJeeme Lee efkeâ Oece& JÙeefòeâ keâes veweflekeâ cetuÙeeW Je veweflekeâ efmeæebleeW
kesâ Øeefle Øesefjle keâjlee nw Deewj Gme ceeie& keâer efoMee efoKeelee nw pees veweflekeâ ¤he mes GefÛele nw~ peye Oece& keâe jepeveerefle
ceW meceeJesMe efkeâÙee peelee nw leye Fmekesâ JÙeehekeâ heefjCeece meeceves Deeles nQ~ peye ÛeejeW lejheâ veweflekeâ cetuÙe Úe peeles
nQ, leye jepeveerefle ceW Meeefceue JÙeefòeâ Fme ÙeesiÙe nes peelee nw efkeâ Jen meceepe keâer YeueeF& kesâ efueS keâeÙe& keâjves ueielee

1. ceneYeejle JeveheJe& 36-27
2. Gihdna M.K. : My Experiments with truth, p. 591.
3. Pro Ramchandran : The Man Gandhi, Naipatinkara : Madhavi Mandir, 1983.
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nw Deewj melÙe mJeÙeb ØekeâeefMele nes peelee nw~1

meesÛe nkeâerkeâle keâes Deekeâej osleer nw~ Deepe keâer meesÛe GheYeesòeâeJeeoer Âef°keâesCe mes DeefleMeÙe ØeYeeefJele nw,
ØelÙeskeâ JÙeefòeâ DeefOekeâ mes DeefOekeâ GheYeesie keâjvee Ûeenlee nw~ jepeveerefle Fmemes DeÚtleer veneR~ Deepe jepeveerefle meceepe
mesJee kesâ efueS veneR Deefheleg mJeÙeb keâer mesJee kesâ efueS keâer pee jner nw~ Ûeens ØeOeeveer keâe ÛegveeJe nes Ùee efheâj ueeskeâmeYee
keâe Oeve keâe DebOeeOegbOe ØeÙeesie efkeâÙee pee jne nw, nj Úesšer Deewj DeesÚer yeele Ùee efheâj Ssmeer Iešvee efpemekeâe peve
keâuÙeeCe mes keâesF& Jeemlee ve nes efkeâvleg Jees Jeesš efouee mekesâ Gmes meJee&efOekeâ cenlJehetCe& cegöeW kesâ leewj hej hesMe efkeâÙee
peelee nw~ Deepe keâer jepeveerefle keâe ueesYehejkeâ nes peeves keâe cenlJehetCe& keâejCe ueeskeâcele DeLee&le pevelee nw~ oerveoÙeeue
GheeOÙeeÙe peer ves keâne Lee efkeâ ‘‘efmeæevlenerve celeoeve efmeæevlenerve jepeveerefle keâe pevekeâ nw~’’ Dele: Jele&ceeve ceW
jepeveerefle keâe veweflekeâlee mes otj nesves keâe Skeâ cenlJehetCe& keâejCe efmeæevlenerve celeoeve nw~ jepeveerefle peye efmeæeblenerve
nes peeleer nw leye jepeveereflekeâ oue efiejesn yeve peeles nQ, efpevekeâe GösMÙe kesâJeue Deewj kesâJeue meòee megKe ner neslee nw~
heefjefmLeefleÙeeW keâer ogneF& oskeâj ieuele keâes mener efmeæ veneR efkeâÙee pee mekeâlee, FmeefueS jepeveerefle ceW veweflekeâlee kesâ
Øeefleceeve keâer mLeehevee kesâ efueS ueeskeâcele keâe heefj<keâej DeeJeMÙekeâ nQ~

veweflekeâlee kegâÚ efveÙece SJeb efmeæeble efveoxefMele keâjleer nw pees jepeveereflekeâ mecemÙeeDeeW keâe Skeâ yeÌ[s Deewj
otjieeceer Âef°keâesCe mes meceeOeeve ceW nceW me#ece yeveeleer nw~ veweflekeâlee nceW veweflekeâ efJekeâuhe cegnwÙee keâjleer nQ pees Skeâ
lejn keâe {eBÛee nw efpemekeâe keâef"ve heefjefmLeefleÙeeW ceW nue {tBÌ{ves kesâ efueS Fmlesceeue keâj mekeâles nQ~ YeejleerÙe efÛebleve keâe
mece«e Âef°keâesCe JÙeefòeâ kesâ veweflekeâ SJeb DeeOÙeeeflcekeâ GlLeeve kesâ heefjle: Ietcelee nw~ ieeBOeer keânles nQ ‘‘ceQ veneR ceevelee
efkeâ DeeOÙeeeflcekeâ efveÙece Deheves #es$e ceW ner keâece keâjles nQ meeceevÙe ieefleefJeefOeÙeeW ceW Yeer Fme efveÙece keâer DeefYeJÙeefòeâ nesleer
nw~ veweflekeâlee otmejs ueesieeW leLee meceepe kesâ efnleeW keâer efÛeblee keâjleer nw DeeefKejer DeÛÚeF& ue#Ùe kesâ meeLe Jen Deueie-
Deueie nes mekeâleer nw, FmeefueS peye Skeâ Fbmeeve veweflekeâ leewj hes meesÛelee nw lees Jen Deheves mes Deueie meceepe kesâ efueS
meesÛelee nw~2

Ghemebnej :
jepeveerefle ceW veweflekeâ cetuÙeeW Deewj meeOeveeW keâer heefJe$elee Éeje DeeOÙeelceerkeâjCe keâjkesâ DevÙeeÙe Deewj efvejbkegâMelee

keâe melÙee«en Éeje meecevee keâjkesâ Skeâ meeceeefpekeâ, jepeveereflekeâ Deewj DeeefLe&keâ peerJeve keâe Ùeesie SJeb mecevJeÙe keâj
YeejleerÙe efJeÛeejkeâeW ves Fmes cenòee Øeoeve keâer Deewj Fmeer kesâ DeeOeej hej peerJeve keâe DeewefÛelÙe Keespee~ Deepe Yeejle ner
veneR mechetCe& ogefveÙee DeOÙeeeflcekeâ veweflekeâ cetuÙeeW kesâ efueS Yeejle keâer Deesj osKe jner nw, Decesefjkeâer uesKekeâ ceeke&â šdJesve
efueKelee nw~ (Our most valuable and most instructive materials in the history of man are
treasured up in India only") ceeveJe Fefleneme ceW nceejer meyemes cetuÙeJeeve Deewj meyemes efMe#eeØeo meece«eer kesâJeue
Yeejle kesâ keâes<e ceW nw~ Fme lejn efve<keâ<e&le: Ùen keânvee GheÙegòeâ nesiee efkeâ veweflekeâlee Deewj DeeOÙeeeflcekeâlee keâe jepeveerefle

1. Anantha, T.S., Gandhi Hindi Swaraj : Its Appeal to Me "Gandhi Peace Foundation, New Delhi
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Mewef#ekeâ heefjØes#Ùe ceW Skeâelce ceeveJeJeeo keâer GheeosÙelee keâe efJeMues<eCe
jsKee jeveer keâhetj1

oerveoÙeeue GheeOÙeeÙe Éeje Øeefleheeefole ‘Skeâelce ceeveJeJeeo’ heeMÛeelÙe hetBpeerJeeoer JÙeefòeâJeeo kesâ Âef°keâesCe
Deewj ceekeäme&Jeeoer meceepeJeeo kesâ Âef°keâesCe keâe Keb[ve keâjlee nw~ hetBpeerJeeo Deewj meceepeJeeo keâes DeeueesÛeveelcekeâ
Âef°keâesCe mes hejKelee ngDee Ùen oMe&ve peceerveer ÙeLeeLe& mes pegÌ[e nw pees ceOÙe ceeie& keâes meJeexheefj ceevelee nw~ Oece&, DeLe&,
keâece Deewj cees#e kesâ Ûeej cenlJehetCe& GösMÙeeW keâes meeJe&Yeewefcekeâ ¤he mes ceeveJe kesâ efueS meJeexheefj ceevee ieÙee nw~
oerveoÙeeue GheeOÙeeÙe kesâ Devegmeej, FvneR Ûeej GösMÙeeW kesâ efveefceòe Mejerj, ceefmle<keâ, yegefæ Deewj Deelcee keâe efJekeâeme
ner ceeveJe keâe Ûejce OÙesÙe nw~ Skeâelce ceeveJeJeeo Deeefo MebkeâjeÛeeÙe& Éeje Øeefleheeefole DeÉwle Jesoeble Deewj osMepe
efÛeblekeâeW kesâ Â]ef°keâesCe mes DevegØeceeefCele nw~ hebef[le oerveoÙeeue GheeOÙeeÙe kesâ Devegmeej je°^ keâer meebmke=âeflekeâ efJejemele
kesâ heefjj#eCe Deewj ieefleMeerue meceepe keâer Øeke=âefle keâes Âef°iele jKeles ngS YeejleerÙe Deewj heeMÛeelÙe efÛebleve ceW meblegueve
mLeeefhele keâjvee DeheefjneÙe& nw~ Gvekesâ Éeje Øeefleheeefole oMe&ve GheYeesòeâeJeeoer mebmke=âefle keâe efJejesOe keâjlee nw~ Ùen ceeveJe
keâer FÛÚeDeeW kesâ efveÙeb$eCe Deewj meblees<ehetCe& peerJeve peerves kesâ efmeæeble keâe meceLe&ve keâjlee nw~

hebef[le oerveoÙeeue GheeOÙeeÙe ves 22 mes 25 DeØewue 1965 ceW cegbyeF& ceW Ûeej Yee<eCe efoS, efpemeceW Gvekesâ
Éeje Øeefleheeefole Skeâelce ceeveJeJeeo keâe heefjÛeÙe efceuelee nw~ hebef[le oerveoÙeeue GheeOÙeeÙe ves ueKeveT mes mJeosMe
(owefvekeâ) keâe mebheeove efkeâÙee~ GvneWves efnboer ceW Ûebõieghle ceewÙe& veeškeâ keâer jÛevee Deewj MebkeâjeÛeeÙe& hej efnboer ceW peerJeveer
keâer jÛevee keâer~ GvneWves je°^erÙe mJeÙebmesJekeâ mebIe kesâ mebmLeehekeâ [e@keäšj ns[iesJeej keâer ceje"er peerJeveer keâe DevegJeeo
efkeâÙee~ Skeâelce ceeveJeJeeo kesâ oMe&ve kesâ cenlJehetCe& efmeæeble meeceeefpekeâ, DeeefLe&keâ, Mewef#ekeâ ØelÙeskeâ #es$e ceW DelÙeble
Øeemebefiekeâ nw~ Øemlegle DeeuesKe Mewef#ekeâ heefjÂMÙe ceW Skeâelce ceeveJeJeeo keâer Øeemebefiekeâlee keâe efJeJesÛeve keâjlee nw~
Mewef#ekeâ heefjÂMÙe Deewj Skeâelce ceeveJeJeeo

Skeâelce ceeveJeJeeo ceW efveefnle mebosMe ueeskeâleb$e, meceevelee, je°^erÙe mJeleb$elee, JewefMJekeâ Meebefle pewmes GÛÛe
DeeoMeeX keâer mebmLeehevee hej yeue oslee nw~ Deveskeâ heeMÛeelÙe efJeÛeejkeâeW kesâ Devegmeej JÙeefòeâ Deewj meceepe ceW Debleefve&efnle
mebIe<e& nw, efkeâvleg Skeâelce ceeveJeJeeo kesâ oMe&ve kesâ Devegmeej Jemlegle: ceeveJe Deewj meceepe ceW mebIe<e& veneR, meecebpemÙe Deewj
meblegueve keâe YeeJe mLeeefhele nesvee ÛeeefnS~ ceeveJe DeÂMÙe meceepe keâe ØeefleefveefOe nw~ Jen meceepe kesâ cenlJehetCe&

1. MeesOe Úe$ee, efMe#ee mebkeâeÙe, DeeF&.S.Sme.F&., peeefceÙee efceefuueÙee FmueeefceÙee, efouueer~



The Journal of Indian Thought and Policy Research / March-September 2017 / 112

DeefYekeâjCe kesâ ¤he ceW keâeÙe&Meerue nw Deewj ceeveJe kesâ Éeje ner meceepe keâer JeemleefJekeâ mJe¤he keâer hetCe&le: DeefYeJÙeefòeâ
nesleer nw~ efpeme Øekeâej heg<he keâer megbojlee Gmekeâer hebKegefÌ[ÙeeW kesâ meeQoÙe& hej efveYe&j nw, Gmeer Øekeâej hebKegefÌ[ÙeeW keâer cenòee
Yeer Gvekesâ heg<he ceW Deble:«ebefLele nesves hej DeJeuebefyele nw~ ceeveJe Deewj meceepe efnle keâe efJekeâeme heejmheefjkeâ ¤he mes
Deble:mebyebefOele nw~ Skeâelce ceeveJeJeeo kesâ Devegmeej, ceeveJe kesâ JÙeefòeâlJe keâe meJeeËieerCe efJekeâeme cenlJehetCe& nw~

Mewef#ekeâ heefjÂMÙe ceW Skeâelce ceeveJeJeeo kesâ efmeæebleeW keâe DevegmejCe keâj nce Mewef#ekeâ JÙeJemLee ceW ›eâebeflekeâejer
heefjJele&ve uee mekeâles nQ~ Jele&ceeve JemlegefmLeefle keâe DeJeueeskeâve keâjves hej Âef°iele neslee nw efkeâ Deepe nce efJeKeb[veJeeo
Deewj mebMeÙeJeeo keâer Oeeje mes iegpej jns nQ~ GheYeesòeâeJeeoer mebmke=âefle Deewj cee@ue mebmke=âefle kesâ Fme oewj ceW ceeveJe Skeâ
ceMeerve yeve keâj jn ieÙee nw efpemekeâe OÙesÙe mJeeLe& meeOevee ner jn ieÙee nw~ DeeOegefvekeâlee kesâ Fme oewj ceW Ûeefj$e efvecee&Ce
Deewj meceepe keâuÙeeCe pewmes cenlJehetCe& he#eeW keâer DeJensuevee nes jner nw~ Yeeweflekeâ ¤he mes mebheVelee keâes ner ceeveJe ves
peerJeve keâe Debeflece OÙesÙe ceeve efueÙee nw Deewj DeeOÙeeeflcekeâlee kesâ Âef°keâesCe mes nce kebâieeue nes ieÙes nQ~ ØeeÛeerve mebmke=âefle
Deewj efÛejmebefÛele Oejesnj keâe Deheceeve nes jne nw~ megefce$eevebove heble keâer hebefòeâÙeeb Fme efmLeefle hej ØekeâeMe [eueleer nQ-

nw MueeIÙe cevegpe keâe Yeeweflekeâ mebÛeÙe keâe ØeÙeeme,
ceeveJeer YeeJevee keâe keäÙee hej GmeceW efJekeâeme?
ÛeeefnS efJeMJe keâes Deepe YeeJe keâe veJeesvces<e,
ceeveJe Gj ceW efheâj ceeveJelee keâe nes ØeJesMe~  yeehet - megefce$eevebove heble (efomebyej’ 39)

FkeäkeâermeJeeR meoer ceW ØeeÛeerve peerJeve cetuÙeeW keâe Fme Øekeâej eflejmkeâej efkeâÙee pee jne nw efkeâ Gvekesâ DeefmlelJe
keâes henÛeevevee Deepe DemebYeJe nes ieÙee nw~ Ùen efÛebleveerÙe ØeMve nw efkeâ efpeme YeejleJe<e& keâes meesves keâer efÛeefÌ[Ùee kesâ veece
mes mebyeesefOele efkeâÙee peelee Lee Deewj peneB keâer melÙe, Deefnbmee Je Oece& keâer ÛeÛee& mebhetCe& efJeMJe ceW iegbpeeÙeceeve Leer, Gmekeâe
YeefJe<Ùe efkeâme efoMee keâer Deesj De«emej nw? cewefLeueerMejCe ieghle peer keâer efvecveefueefKele hebefòeâÙeeB YeejleerÙeeW keâes Fme
ÛesleveeMetvÙe mebmke=âefleefJenerve heefjefmLeefleÙeeW keâe heefjlÙeeie keâj peerJeve kesâ cetue DeeoMeeX keâe heeueve keâjves kesâ efueS
Dee£eve keâjleer nQ-

‘peÌ[ oerhe Jees oskeâj nceW Deeueeskeâ peuelee Deehe nw,
hej Skeâ nceceW otmejeW keâes os jne mebleehe nw,
keäÙee nce peÌ[eW mes Yeer peiele ceW nQ ieS yeerles veneR?
ns YeeF&ÙeeW Fme YeeBefle lees legce Les keâYeer peerles veneR~~’

Mewef#ekeâ JÙeJemLee ceW heefjJele&ve Éeje ner nce ceeveJe Deewj meceepe keâe keâuÙeeCe keâj mekeâles nQ~ Skeâelce
ceeveJeJeeo kesâ oMe&ve keâes nce Mewef#ekeâ JÙeJemLee ceW Deheveekeâj efMe#ee keâes keâuheJe=#e yevee mekeâles nQ~ ØeeÛeerve keâeue mes
ner efMe#ee keâes ceeveJe kesâ efueS cenlJehetCe& ceevee ieÙee nw~

‘Ùes<eeb ve efJeÅee ve lehees ve oeveb
ve %eeveb ve Meerueb ve iegCees ve Oece&:
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les ce=lÙegueeskesâ YegefJe YeejYetlee:
ceveg<Ùe¤hesCe ce=ieeMÛejefvle~ -Yele=&nefj veerefle Melekeâ-13

efMe#ee ner ceeveJe keâes ceeveJe yeveeleer nw DevÙeLee ceeveJe SJeb heMeg ceW keâesF& Devlej veneR jn peelee~ efMe#ee
ceveg<Ùe keâer pevcepeele MeefòeâÙeeW keâe mJeeYeeefJekeâ, meecebpemÙehetCe& Deewj ØeieefleMeerue efJekeâeme nw~ efMe#ee Skeâ Ssmee DecetuÙe
meeOeve nw pees ceeveJe kesâ JÙeefòeâiele Deewj meeceeefpekeâ peerJeve ceW Devegketâefuele JeeleeJejCe keâe efvecee&Ce keâjlee nw~

Skeâelce ceeveJeJeeo kesâ efmeæeble keâes Deheveekeâj nce efMe#ee keâes yeeuekeâ kesâ JÙeefòeâlJe kesâ mebhetCe& efJekeâeme keâe
DeeOeej yevee mekeâles nQ leeefkeâ Jen meceepe keâe cenlJehetCe& Debie yeve mekesâ~ nceejs osMe ceW meowJe mes cetuÙeeW keâes ØeOeevelee
oer peeleer jner nw~ FkeäkeâermeJeeR ceW lJeefjle ieefle mes nesves Jeeues heefjJele&veeW ves nceejer heejbheefjkeâ cetuÙe Oejesnj keâes ceevees
efJeueghle keâj efoÙee nw~ DeeOegefvekeâerkeâjCe, GoejerkeâjCe, efvepeerkeâjCe Deewj Yetceb[ueerkeâjCe keâer ØeJe=efòeÙeeW kesâ keâejCe osMe
keâer meeceeefpekeâ DeeefLe&keâ mebjÛevee ceW Deveskeâ cenòJehetCe& heefjJele&ve DeeS nQ~ DeeOegefvekeâ meceepe keâer mJeeLe&hejkeâ Deewj
YeeweflekeâJeeoer ØeJe=efòe Yeer meceepe kesâ mece#e keâesF& DeeoMe& GoenjCe Øemlegle keâjves ceW De#ece nw~ DeewÅeesieerkeâjCe,
ceMeerveerkeâjCe Deewj GheYeeskeâleeJeeoer mebmke=âefle ves efJe<ece meeceeefpekeâ DeeefLe&keâ heefjefmLeefleÙeeW keâes GlheVe efkeâÙee nw efpemeves
YeeweflekeâJeeoer Âef°keâesCe keâes efJekeâefmele efkeâÙee nw~ ‘cee@ue mebmke=âefle’ kesâ Ûeueles heeMÛeelÙe mebmke=âefle keâe DevegkeâjCe keâjles
ngS Jele&ceeve heerÌ{er ves ceeveJeerÙe cetuÙeeW keâes efJemce=le keâj efoÙee nw~ Jele&ceeve meceÙe ceW JÙeefòeâ ceW meceepe, je°^ Deewj
efJeMJe kesâ JÙeehekeâ mejeskeâejeW mes pegÌ[ves keâer Øeefleyeælee keâe DeYeeJe Âef°iele neslee nw~

metÛevee efJemheâesš, ØeewÅeesefiekeâer Deewj yeepeejJeeo kesâ efJemleej ves JÙeefòeâJeeoer Âef°keâesCe keâe efJemleej efkeâÙee nw~
Deepe Oece&, Yee<ee, peeefle, Øeeble, mebØeoeÙe kesâ veece hej hejmhej efJejesOe Je ØeeflejesOe keâer OJeefveÙeeB cegKeefjle nes jner nQ,
efpemeves keâójJeeoer Je DeueieeJeJeeoer Âef°keâesCe keâes ØeOeevelee Øeoeve keâer nw~ Ùen efJe[byevee nw efkeâ Deepe kesâ JewMJeerkeâjCe
kesâ Ùegie ceW Oeeefce&keâ keâójlee Je Gvceeo ves hejmhej Ie=Cee, Deelebkeâ SJeb Me$eglee keâe JeeleeJejCe hewoe efkeâÙee nw efpememes
meeceeefpekeâ Je je°^erÙe efJekeâeme keâe ceeie& DeJe®æ ngDee nw~ YeejleerÙe mebmke=âefle keâer efJeMes<elee nw efkeâ ÙeneB mecevJeÙeJeeoer
Âef°keâesCe keâes ØeOeevelee oer ieF& nw~ efkeâvleg Jele&ceeve JemlegefmLeefle ceW heefjefmLeefleÙeeB DelÙeble peefšue nw~ Mewef#ekeâ JÙeJemLee
ceW heefjJele&ve Éeje ner efJeÅeeefLe&ÙeeW ceW meJe&Oece& meceYeeJe, efJeMJe yebOeglJe Je Debleje°^erÙe meodYeeJevee keâe efJekeâeme efkeâÙee pee
mekeâlee nw~

Skeâelce ceeveJeJeeo kesâ efmeæebleeW keâe Devegheeueve keâj nce efMe#ekeâ keâer Yetefcekeâe keâes veJeerve heefjØes#Ùe ceW mecePe
mekeâles nQ~ efMe#ekeâ Deewj efJeÅeeefLe&ÙeeW ceW Øesce Je YeeF&Ûeejs keâer YeeJevee keâe efJekeâeme keâjvee ÛeeefnS~ hee"dÙe menYeeieer
ieefleefJeefOeÙeeW Éeje efJeÅeeefLe&ÙeeW kesâ Ûeefj$e efvecee&Ce hej yeue osvee ÛeeefnS~ efMe#ekeâ keâe keâòe&JÙe nw efkeâ Jen efJeÅeeefLe&ÙeeW kesâ
ceve ceefmle<keâ mes mebkeâerCe& ceveesJe=efòeÙeeW pewmes mebØeoeÙeJeeo, peeefleJeeo, Yee<eeJeeo, ØeebleerÙelee FlÙeeefo keâes meceehle keâj
GveceW je°^Yeefòeâ pewmes Goeòe YeeJeveeDeeW keâe efJekeâeme keâjs~ efJeefYeVe cenevegYeeJeeW kesâ peerJeve-Ûeefj$e keâe JeCe&ve, efJeefYeVe
Oece& «ebLeeW kesâ cenlJehetCe& GheosMeeW keâe efJeJesÛeve, je°^erÙe Deefmcelee keâes Øeefleefyebefyele keâjlee ueeskeâ meeefnlÙe FlÙeeefo keâe
efJeJesÛeve-efJeMues<eCe keâj efJeÅeeefLe&ÙeeW ceW Goej Âef°keâesCe keâe efJekeâeme mebYeJe nw~ efMe#ekeâ efJeÅeeefLe&ÙeeW ceW ueeskeâleebef$ekeâ
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cetuÙeeW kesâ Øeefle Ûeslevee GlheVe keâj DeelebkeâJeeo, meebØeoeefÙekeâlee Je mebkeâerCe& ceveesJe=efòe keâes ve° keâj mekeâlee nw~
ÛetBefkeâ DeOÙeehekeâ Mewef#ekeâ JÙeJemLee keâer Oegjer nw, Dele: DeOÙeehekeâeW keâes efJeceMeea DeOÙeehekeâeW kesâ ¤he ceW

heefjJeefle&le keâjves keâer cenleer DeeJeMÙekeâlee nw~ DeOÙeehekeâ osMe keâer mebmke=âefle keâe ØeefleefveefOe neslee nw~ Jen osMe keâer
mebmke=âefle keâe efvecee&lee nw Deewj Gmekesâ meebmke=âeflekeâ ieewjJe keâes De#egCCe yeveeves ceW cenlJe efveYeelee nw~ hetJe& mesJeekeâeueerve
Je Deble:mesJee ØeefMe#eCe keâeÙe&›eâceeW ceW DeOÙeehekeâ ØeefMe#eCe kesâ hee"dÙe›eâce keâer ¤hejsKee Fme Øekeâej efveefce&le nesveer ÛeeefnS
efpemeceW JÙeefòeâ Deewj meceepe kesâ mebyebOe Deewj meeceeefpekeâ mejeskeâejeW kesâ Øeefle JÙeefòeâ keâer Øeefleyeælee kesâ efJekeâeme kesâ efJeefJeOe
DeJemej neW~

Skeâelce ceeveJeJeeo kesâ efmeæeble Mewef#ekeâ heefjÂMÙe ceW DelÙeble Øeemebefiekeâ nw~ Skeâelce ceeveJeJeeo keâe oMe&ve
ceeveJe kesâ mebhetCe& JÙeefòeâlJe kesâ efJekeâeme keâes meJeexheefj ceevelee nw Deewj Jemlegle: Deepe kesâ oewj ceW ceeveJe efJekeâeme keâe cegöe
ner DelÙeble peefšue nes ieÙee nw~

cenelcee ieeBOeer ves keâne Lee- ‘efMe#ee kesâ mebhetCe& keâeÙe& keâes Skeâ ner Meyo ceW Øekeâš efkeâÙee pee mekeâlee nw Deewj
Meyo nw veweflekeâlee~’ 1985 ceW Øemlegle efkeâS ieS veF& efMe#ee veerefle omleeJespe ceW keâne ieÙee- ‘‘21JeeR meoer keâer heerÌ{er
kesâ efueS nceW Skeâ Ssmeer efMe#ee veerefle keâe efvecee&Ce keâjvee nw pees ieefleMeerue, peerJeble Deewj Skeâ met$eyeæ je°^ keâe efvecee&Ce
keâj mekesâ~’’

Skeâelce ceeveJeJeeo ceW efveefnle mebosMe Jele&ceeve meceÙe ceW leveeJe«emle, ØeeflemheOee&Ùegòeâ, YeeweflekeâJeeoer Deewj
peefšue peerJeve keâer efJemebieefleÙeeW mes Gyejves keâe GheeÙe Øemlegle keâjles nQ~ efMe#ee ceW veJeeÛeej keâer efpeme mebkeâuhevee keâes
Øemlegle keâjves keâe ØeÙeeme efJeefYeVe Mewef#ekeâ MeesOeeW, mebieesef‰ÙeeW Deewj heefjÛeÛee&DeeW ceW neslee nw, Skeâelce ceeveJeJeeo kesâ
oMe&ve keâe meej Jemlegle: Gmeer ceW De«emej nw~

µµµµµ
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Skeâelce ceeveJeJeeo keâe leeeflJekeâ efJeMues<eCe
iebiee osJeer ueJeeefveÙeeb1

Deepe efYeVe-efYeVe ceeieeX mes ueesie osMe keâes Deeies ues peevee Ûeenles nQ leLee ØelÙeskeâ keâe efJeMJeeme nw efkeâ Gmeer
keâe ceeie& mener ceeie& nw~ Dele: ncekeâes Fve ceeieeX keâe efJeMues<eCe keâjvee nesiee Deewj leye ner nce ØelÙeskeâ keâer JeemleefJekeâlee
keâes Yeer mecePe mekeWâies~
Ûeej ØecegKe ceeie& -

1. DeLe&Jeeoer - ØeLece Jeie& DeLe&Jeeoer, Ùen mebheefòe keâes ner meJe&mJe mecePelee nw leLee Gmekesâ mJeeefcelJe SJeb
efJelejCe kesâ oes<eeW keâes meye Øekeâej keâer ogjeJemLee keâer peÌ[ ceevekeâj GmeceW megOeej keâjvee ner Dehevee SkeâcesJe keâle&JÙe
mecePelee nw~ Fvekesâ Devegmeej Yeejle keâer jepeveerefle keâe efveOee&jCe DeLe&veerefle kesâ DeeOeej hej nesvee ÛeeefnS~

2. jepeveerefleJeeoer - Ùen peerJeve keâe mechetCe& cenlJe jepeveereflekeâ ØeYeglJe Øeehle keâjves ceW ner mecePelee nw
leLee jepeveweflekeâ Âef° mes ner mebmke=âefle, cepenye leLee DeLe&veerefle keâer JÙeeKÙee keâjlee nw~

3. celeJeeoer - leermeje Jeie& cepenye hejmle Ùee celeJeeoer nw~ Fmes Oece&efve‰ keânvee "erkeâ veneR nesiee,
keäÙeeWefkeâ Oece& cepenye Ùee cele mes yeÌ[e leLee efJeMeeue nw~ Ùen Jeie& Deheves-Deheves cepenye kesâ efmeæevleeW kesâ Devegmeej ner
osMe keâe jepeveerefle DeLeJee DeLe&veerefle keâes Ûeueevee Ûeenlee nw, Fme Øekeâej keâe Jeie& ceguuee-ceewueefJeÙeeW DeLeJee ¤efÌ{Jeeoer
keâójhebefLeÙeeW kesâ ¤he ceW efJeÅeceeve nw~

4. mebmke=âefleJeeoer - ÛeewLee Jeie& mebmke=âefleJeeoer nw~ Fmekeâe efJeMJeeme nw efkeâ Yeejle keâer Deelcee keâe mJe¤he
ØecegKeleÙee mebmke=âefle ner nw~ Dele: Deheveer mebmke=âefle keâer j#ee SJeb efJekeâeme ner nceeje keâle&JÙe nesvee ÛeeefnS~ Ùeefo nceves
heefMÛece keâer YeesieJeeoer mebmke=âefle keâes Dehevee efueÙee lees nce efveefMÛele ner meceehle nes peeÙeWies- Ùen Jeie& Yeejle ceW yengle
yeÌ[e nw~
ceeieeX keâer ØeeÛeervelee -

oerveoÙeeue peer kesâ Devegmeej GheÙeg&òeâ Ûeej JeieeX keâer efJeJesÛevee ceW ÙeÅeefhe nceves DeeOegefvekeâ MeyoeW keâe ØeÙeesie
efkeâÙee nw, efkeâvleg ØeeÛeerve keâeue ceW Yeer Ùes Ûeej ØeJe=efòeÙeeB GheefmLele LeeR~ FmeceW mes Skeâ ØeJe=efòe keâes ner Dehevee keâj nceves
Deheves peerJeve kesâ DeeoMe& keâe ceeveoC[ yeveeÙee nw~ Oece&, DeLe&, keâece, cees#e ner Ûeej ØeJe=efòeÙeeB nw~ Oece& mebmke=âefle keâe,

1. šer.peer.šer. mebmke=âle, meJeexoÙe keâvÙee efJeÅeeueÙe, meeiejhegj (veF& efouueer)
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DeLe& Yeeweflekeâ JewYeJe keâe, keâece jepeveerefle Deekeâeb#eeDeeW keâe leLee cees#e heejueewefkeâkeâ GVeefle keâe Åeeslekeâ Lee~ nceves Oece&
keâes ner peerJeve keâe DeeOeej yeveeÙee nw, keäÙeeWefkeâ Gvekesâ Éeje ner nceves Mes<e meyekeâes meOeles osKee nw; FmeefueS peye
ceneYeejle keâeue ceW Oece& keâer DeJensuevee nesveer ØeejcYe ngF&, leye cenef<e& JÙeeme ves keâne-

GOJe&yeengefJe&jewcÙes<e ve Ûe keâefMÛeÛÚ=Ceesefle ces~
Oecee&oLe&MÛe keâeceMÛe me: Oece&: efkebâ ve mesJÙeles~~ ceneYeejle, mJeiee&jesnCe heJe& 5/49

DeLe& Deewj keâece keâer ner veneR cees#e keâer Yeer Øeeefhle Oece& mes nesleer nw, FmeerefueS Oece& keâer JÙeeKÙee keâjles ngS
keâne nw efkeâ ‘‘ÙeleesÓYÙegoÙe efve:ßesÙemed efmeefæ me: Oece&:~’’ efpememes Ssefnkeâ leLee heejueewefkeâkeâ GVeefle Øeehle nes, Jener Oece&
nw~ Ùen Oece& efveefMÛele Deb«espeer keâe efjueerpeve veneR nw~ efjueerpeve kesâ efueS lees nceves cele Meyo keâe ØeÙeesie efkeâÙee nw pees
ØelÙeskeâ kesâ efueS efYeVe neslee Lee, leLee cees#e-efveJee&Ce DeLeJee hejceevebo Øeeefhle keâe meeOeve neslee Lee, peyeefkeâ Oece& kesâ
Éeje mechetCe& meceepe keâer OeejCee leLee Gmekesâ DebieeW keâe heeueve neslee Lee~ FmeefueS Oece& keâer JÙeeKÙee keâer ieF& nw-

‘OeejCeeæce&efcelÙeeng Oeceex OeejÙeles Øepee:~’
DeeefLe&keâ Âef°keâesCe Jeeues ueesie ÙeÅeefhe DeeefLe&keâ meceevelee kesâ he#eheeleer nQ, efkeâvleg Jes JÙeefòeâ keâer jepeveereflekeâ

SJeb Deeeflcekeâ meòee keâes hetCe&le: meceehle keâj osles nQ~ jepeveerefleJeeoer ØelÙeskeâ JÙeefòeâ keâes celeoeve keâe DeefOekeâej oskeâj
Gmekesâ jepeveweflekeâ JÙeefòeâlJe keâer j#ee lees DeJeMÙe keâjles nQ efkeâvleg DeeefLe&keâ SJeb Deeeflcekeâ Âef° mes Jes Yeer DeefOekeâ efJeÛeej
veneR keâjles~ DeLe&Jeeoer Ùeefo peerJeve keâes Yeesie ØeOeeve yeveeles nQ lees jepeveerefleJeeoer Gmekeâes DeefOekeâej ØeOeeve yevee osles
nQ, celeJeeoer yengle kegâÚ DeJÙeeJeneefjkeâ, ieeflenerve Deewj mebkegâefÛele nes peeles nQ~ Fve meyekesâ efJehejerle mebmke=âefle ØeOeeve
peerJeve keâer Ùen efJeMes<elee nw efkeâ FmeceW peerJeve kesâ ceewefuekeâ leòJeeW hej lees peesj efoÙee peelee nw, hej Mes<e yee¢e yeeleeW
kesâ mecyevOe ceW ØelÙeskeâ keâes mJeleb$e jnleer nw~ Fmekesâ Devegmeej JÙeefòeâ keâer mJeleb$elee keâe ØelÙeskeâ #es$e ceW efJekeâeme neslee
nw~

Ùeefo Yeejle keâer Deelcee keâes mecePevee nw lees Gmes jepeveerefle DeLeJee DeLe&veerefle kesâ ÛeMces mes ve osKekeâj
meebmke=âeflekeâ Âef°keâesCe mes osKevee nesiee~ YeejleerÙelee keâer DeefYeJÙeefòeâ jepeveerefle kesâ Éeje ve neskeâj Gmekeâer mebmke=âefle kesâ
Éeje ner nesieer~ efJeMJe keâes Yeer nce kegâÚ efmeKee mekeâles nQ lees Gmes meebmke=âeflekeâ meefn<Ceglee SJeb keâle&JÙe ØeOeeve peerJeve
keâer YeeJevee keâer ner efMe#ee os mekeâles nQ, jepeveerefle DeLeJee DeLe&veerefle keâer veneR~ GmeceW lees MeeÙeo ncekeâes Gvemes ner Gušs
kegâÚ meerKevee heÌ[s~ DeLe&, keâece Deewj cees#e kesâ efJehejerle Oece& keâer ØecegKe YeeJevee ves Yeesie kesâ meerves hej lÙeeie, DeefOekeâej
kesâ meerves hej keâle&JÙe leLee mebkegâefÛele Demeefn<Ceglee kesâ meerves hej efJeMeeue SkeâelceJeeo Øekeâš efkeâÙee nw~

Ùeefo nce Deheves ceOÙeÙegie keâe Fefleneme osKeW lees nceeje JeemleefJekeâ Ùegæ Deheveer mebmke=âefle kesâ j#eeLe& ner ngDee
nw~ Gmekeâe jepeveereflekeâ mJe¤he Ùeefo keâYeer Øekeâš Yeer ngDee lees Gme mebmke=âefle keâer j#ee kesâ efveefceòe ner~ jeCee Øeleehe
leLee jepehetleeW keâe Ùegæ kesâJeue jepeveereflekeâ mJeleb$elee kesâ efueS veneR Lee efkeâvleg Oeeefce&keâ mJeleb$elee kesâ efueS ner Lee~
Ú$eheefle efMeJeepeer ves Deheves mJeleb$e jepÙe keâer mLeehevee ieew-yeÇeÿeCe Øeefleheeuekeâ kesâ efueS ner keâer~ leelheÙe& Ùen nw efkeâ
jepeveerefle keâes nceves peerJeve ceW kesâJeue megKe keâe keâejCe cee$e ceevee nw, peyeefkeâ mebmke=âefle mechetCe& peerJeve ner nw~
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Deepe Yeejle ceW Skeâ mebmke=âefleJeeo, efÉmebmke=âefleJeeo leLee yeng-mebmke=âefleJeeo kesâ veece mes leerve Jeie& efoKeeF& osles
nQ~ Skeâ mebmke=âefleJeeoer Yeejle ceW efJekeâefmele Skeâ ner YeejleerÙe mebmke=âefle keâe DeefmlelJe ceeveles nQ leLee DevÙe mebmke=âefleÙeeW
kesâ efueS pees efJeosMeeW mes Yeejle ceW DeeF& nw, DeeJeMÙekeâ mecePeles nQ efkeâ Jen YeejleerÙe mebmke=âefle ceW efJeueerve nes peeÙeW~

Skeâ Jeie& Yeejle ceW mhe°leÙee oes mebmke=âefleÙeeW keâe DeefmlelJe ceevelee nw leLee Gvekeâes yeveeÙes jKeves keâer ceeBie
keâjlee nw~ cegefmuece ueesie Fmeer cele kesâ nQ~

yeng mebmke=âefleJeeoer Jes ueesie nQ pees Øeevle keâer efvepeer mebmke=âefle ceeveles nQ leLee Gme Øeevle keâes Gme DeeOeej hej
DeelceefveCe&Ùe keâe DeefOekeâej oskeâj yengle kegâÚ DebMeeW ceW mJeleb$e ner ceeve uesles nQ~ meecÙeJeeoer SJeb Yee<eevegmeej ØeevleJeeoer
ueesie Fme Jeie& kesâ nQ~ Jes Yeejle ceW meYeer ØeevleeW ceW YeejleerÙe mebmke=âefle keâer DeKeC[ Oeeje keâe oMe&ve veneR keâj heeles~

GheÙeg&òeâ leerveeW Øekeâej kesâ JeieeX keâe ØecegKe keâejCe Ùen nw efkeâ Gvekesâ meccegKe mebmke=âefle ØeOeeve peerJeve ve neskeâj
cepenye, jepeveerefle DeLeJee DeLe&veerefle ØeOeeve peerJeve ner nw~

kesâJeue Skeâ mebmke=âefleJeeoer ueesie ner Ssmes nQ efpevekesâ mece#e DevÙe Deewj keâesF& OÙesÙe veneR nw mebmke=âefle ner Yeejle
keâer Deelcee nesves kesâ keâejCe Jes YeejleerÙelee keâer j#ee SJeb efJekeâeme keâj mekeâles nQ~ Mes<e meye lees heefMÛece keâe DevegkeâjCe
keâjkesâ Ùee lees hetBpeerJeeo DeLeJee ¤me keâer lejn DeeefLe&keâ Øepeeleb$e leLee jepeveweflekeâ hetBpeerJeeo keâe efvecee&Ce keâjvee Ûeenles
nQ~ Dele: GveceW meye Øekeâej keâer meodYeeJevee, nesles ngS Yeer Fme yeele keâer mebYeeJevee keâce veneR nw efkeâ Gvekesâ Éeje YeejleerÙe
Deelcee Ùee YeejleerÙelee keâe efJeveeMe nes, Dele: Deepe keâer ØecegKe DeeJeMÙekeâlee lees Ùen nw efkeâ Skeâ mebmke=âefleJeeefoÙeeW kesâ
meeLe hetCe& menÙeesie efkeâÙee peeÙe, leYeer nce ieewjJe Deewj JewYeJe mes KeÌ[s nes mekeWâies leLee je°^-efJeIešve pewmeer YeeJeer
ogIe&šveeDeeW keâes jeskeâ mekeWâies~
YeejleerÙe jepeveerefle keâer Skeâ ceewefuekeâ Yetue-

YeejleerÙe jepeveerefle%eeW keâer meyemes yeÌ[er Yetue Ùen nw efkeâ Jes Yeejle kesâ efYeVe-efYeVe JeieeX keâe mJeleb$e DeefmlelJe
ceeveles nQ~ Gvekesâ Fme DeefmlelJe keâes mJeerkeâej keâjkesâ efheâj Jes Fme yeele keâe ØeÙelve keâjles nQ efkeâ Ùen DeefmlelJe efkeâme
Øekeâej je°^ kesâ efnleeLe& keâece ceW DeeÙes~ Deepe lekeâ Gvekeâe mechetCe& ØeÙelve Fme Øekeâej efYeVe-efYeVe mJeleb$e ceeveer ngF&
FkeâeFÙeeW kesâ yeerÛe Skeâlee Deewj meecebpemÙe mLeeefhele keâjves keâe ner jne nw~ GveceW cenòece meceeheJele&keâ {tB{ves keâe GvneWves
ØeÙeeme efkeâÙee nw, efkeâvleg mebmLeeSB Fleveer ¤Ì{ nesleer peeleer nQ efkeâ Gvekeâe meceeheJele&keâ ner veneR efceue heelee~ efkeâmeer Yeer
Jeie& kesâ DeefmlelJe keâes, pees efkeâ JeemleefJekeâ veneR nw, mebkeâš ve hengBÛeeles ngS, yeefukeâ Gvekeâe mebJeæ&ve ner keâjles ngS Deepe
lekeâ jepeveereflekeâ ØeMve nue keâjves keâe ØeÙelve efkeâÙee ieÙee nw Deewj Gmekeâe heefjCeece meoe ner Demeheâuelee kesâ ¤he ceW
DeeÙee nw~

Gòejb ÙelmecegõmÙe efnceeõsMÛewJe oef#eCeb
Je<e& leod Yeejleb veece Yeejleer Ùe$e mebleefle:~

nceejs hegjeCekeâejeW ves YeejleJe<e& keâer JÙeeKÙee keâer lees Jen kesâJeue Yetefcehejkeâ ner veneR Deefheleg pevehejkeâ Deewj
mebmke=âeflehejkeâ Yeer Leer~ nceves Yetefce peve Deewj mebmke=âefle keâes Skeâ otmejs mes efYeVe veneR efkeâÙee Deefheleg Gvekeâer Skeâelcekeâlee
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keâer DevegYetefle kesâ Éeje je°^ keâe mee#eelkeâej efkeâÙee~ je°^erÙe Deewj Skeâelcekeâ mebmke=âefle keâer pees DeeOeejYetle ceevÙeleeSB
mJeerkeâej keâer ieÙeer nw, Gve meyekeâe meceeJesMe ‘DeKeC[ Yeejle’ Meyo kesâ Debleie&le nes peelee nw~

Fmekesâ efueS YeeieerjLe kesâ ØeÙelveeW keâer efve‰e SJeb ‘‘Skebâ meod efJeØee: yengOee Jeoefvle’’ keâer ceevÙelee ueskeâj
nceves mebmke=âefle Deewj je°^ keâer Skeâlee keâe pees DevegYeJe efkeâÙee nw Jen npeejeW Je<eeX keâer Demeheâuelee mes DeefOekeâ nw~ Dele:
nceW efnccele nejves keâer pe¤jle veneR Ùeefo efheÚues efmeheener Lekeâ ieÙes nQ lees veÙes Deeies DeeÙeWies lees efheÚueeW keâes Deheveer
Lekeâeve keâes efnccele mes ceeve uesvee ÛeeefnS, Deheves DeŒeeW keâer keâcepeesjer mJeerkeâej keâj uesvee ÛeeefnS, ueÌ[eF& peerleWies ner
veneR Ùen keânvee "erkeâ veneR Ùen lees nceejs Deeve yeeve Deewj Meeve kesâ efKeueeheâ nw, je°^ keâer Øeke=âefle Deewj hejcheje kesâ
Yeer Øeefleketâue nw~

nceejs meeefnlÙekeâejeW ves Yeer je°^erÙelee keâer Skeâelcelee keâes JeeCeer keâe heefjOeeve henveekeâj peve meceepe kesâ meccegKe
GheefmLele efkeâÙee nw~ jeceeÙeCe Deewj ceneYeejle nceejs je°^ kesâ meeefnlÙe keâer DecetuÙe mecheefòe yeve ieÙes~ YeieJeeve jece
Deewj ke=â<Ce keâe Ûeefj$e DeeoMe& kesâ ¤he ceW je°^ kesâ meeceves GheefmLele ngDee~ meeefnlÙe Deheves meceÙe kesâ meceepe keâe ohe&Ce
neslee nw efpemeceW meceepe keâer ceveesYeeJeveeDeeW keâe ner Øeefleefyecye efoKeeF& oslee nw~ ceveg ves keâne-

SlesösMeØemetlemÙe mekeâeMeeo«epevceve:~
mJeb-mJeb Ûeefj$e efMe#esjved, he=efLeJÙeeb meJe&ceeveJee:~~

Fme ieg® mLeeve kesâ ÙeesiÙe Ûeefj$e keâer cenòee Øeehle keâjves kesâ efveefceòe peye Deheves efveÙeceeW keâer jÛevee keâer lees
mechetCe& osMe kesâ Deheves ceve ceW cenlJeekeâeb#ee ueskeâj Gve efveÙeceeW keâe Skeâ mee heeueve efkeâÙee~ Yeejle keâer mechetCe& pevelee
ves Deheves DeeÛeej efJeÛeejeW keâes mce=eflekeâejeW kesâ ceeheoC[ mes veehee leLee Skeâlee kesâ {eBÛes ceW {eueves Jeeues Fve mebmkeâejeW
keâes Deheves peerJeve ceW mLeeve efoÙee~ heefjCeecele: mechetCe& Yeejle ceW Skeâelcekeâ jerefle-veerefle, efveÙece-GheefveÙece Deewj
JÙeJenej keâer me=ef° ngF&~ FvneR veereflekeâejeW ves nceejer «eece hebÛeeÙeleeW keâes pevce efoÙee~ efpevekeâe mJe¤he mechetCe& Yeejle
ceW Skeâ Lee leLee efpevneWves Thej kesâ Meemekeâ ceW heefjJele&ve nesles ngS Yeer YeejleerÙe Deelcee keâer mJeleb$elee Deewj Skeâelcekeâlee
keâes yeveeÙes jKee~

Fme Øekeâej ØelÙeskeâ #es$e ceW je°^ keâer Deelcee keâe meJeeËieerCe efJekeâeme ngDee leLee Jen DelÙevle yeueJeleer yeveer~
YeejleJe<e& kesâ Skeâ Úesj mes ueskeâj otmejs Úesj lekeâ hewâuee ngDee mechetCe& efnvot meceepe meceeve efJeÛeejOeeje SJeb meceeve
keâle&=lJe mes meceefvJele neskeâj, peerJeve keâer Skeâjmelee mes heefjhetCe& neskeâj, Skeâ mebmke=âefle kesâ DeeOeej hej DeKeC[ je°^erÙelee
kesâ hekeäkesâ jbie ceW jbie ieÙee~

efpeme Øekeâej ØeeCeeW keâe mhevove ner peerJeve veneR, Jewmes ner mJejepÙe ner mechetCe& je°^ keâe hetCe& ¤he veneR nw~
meeceevÙe peerJe mes efJekeâeme keâer meerÌ{er hej ÛeÌ{les-ÛeÌ{les ØeeCeer keâe efveefMÛele OÙesÙe kesâefvõle ef›eâÙee keâueehe meeOeve yeve
peelee nw~ Gmeer Øekeâej mJejepÙe keâe Yeer Skeâ OÙesÙe nesvee ÛeeefnS leYeer ‘OÙesÙe ner peerJeve nw’ Ùen JeekeäÙe ÛeefjleeLe& neslee
nw~

Yeejle keâer Yeer Deheveer Skeâ Øeke=âefle nw~ Gmekeâer Yeer Skeâ Deelcee nw, Gvekesâ mee#eelkeâej keâe ØeÙelve nceeje
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meeOÙe nesvee ÛeeefnS~ Fmeer kesâ Éeje nce Deheveer mecemÙeeDeeW keâe meceeOeeve keâj mekeWâies, Deheves osMe keâer mece=efæ leLee
peve kesâ megKe Deewj efnle keâer JÙeJemLee keâj mekeWâies~ Fme OÙesÙe kesâ menejs ner nce je°^ kesâ peve-peve ceW Øeyeue heg®<eeLe&
lÙeeie, lehemÙee kesâ YeeJe hewoe keâj mekeWâies~ Fme efmLeefle ceW GvnW keâce& keâer ØesjCee efceuesieer leLee Gme keâce& keâer DeejeOevee
ceW Gvekesâ peerJeve keâe efJekeâeme nesiee~ Fmeer mes Gvekeâer Deelcee keâes megKe efceuesiee~

Yeejle ves Deheves efueS peveleb$eerÙe Meemeve JÙeJemLee Ûegveer nw~ peveleb$e ceW Meefòeâ Deewj mebie"ve Oece&jepÙe,
ueeskeâleb$e, meeceeefpekeâ meceevelee Deewj DeeefLe&keâ efJekesâvõerkeâjCe keâes Dehevee ue#Ùe yeveevee nesiee~ Fme meyekeâe meefcceefuele
efve<keâ<e& ner nceW Skeâ Ssmee peerJeve oMe&ve GheueyOe keâje mekesâiee pees Deepe kesâ mecemle PebPeeJeeleeW mes nceW megj#ee Øeoeve
keâj mekesâ~ nce Fmes efkeâmeer Yeer veece mes hegkeâejs efnvoglJeJeeo, ceeveJeleeJeeo DeLeJee DevÙe keâesF& veÙee Jeeo, efkeâvleg Ùener
SkeâcesJe ceeieeX Yeejle keâer Deelcee kesâ Deveg¤he nesiee Deewj pevelee ceW veJeerve Glmeen keâe mebÛeej keâj mekesâiee~

Ùener Skeâ Ssmee peerJeveoMe&ve nw pees peerJeve keâe efJeÛeej keâjles meceÙe Gmes šgkeâÌ[eW ceW veneR yeeBšlee Deefheleg
mechetCe& peerJeve keâes Skeâ FkeâeF& ceevekeâj Gmekeâe efJeÛeej keâjlee nw~ meeLe ner Ùen mecePevee Yeer Yeejer Yetue nesieer efkeâ
efnvoglJe Jele&ceeve Jew%eeefvekeâ GVeefle keâe efJejesOeer nw~ efJe%eeve Deewj Ùev$e Fve oesveeW keâe GheÙeesie Fme heæefle kesâ Deveg¤he
neW~

YeejleerÙe mebmke=âefle ceW keâce& Ùeeefve ßece keâes meJeexÛÛe mLeeve efoÙee ieÙee nw~ JesoeW mes ueskeâj Gheefve<eoeW leLee ieerlee
lekeâ ceW keâce& keâer cenòee meJeexheefj efceueleer nw~ ßece keâjvee ØelÙeskeâ veeieefjkeâ keâe keâle&JÙe nw~ ØelÙeskeâ JÙeefòeâ keâes ßece keâjves
keâe DeJemej osvee Meemeve keâe Yeer keâle&JÙe nw~

meceepeJeeo Deewj ueeskeâleb$e oesveeW ves ner ceeveJe kesâ Yeeweflekeâ mJe¤he Deewj DeeJeMÙekeâleeDeeW hej ner Dehevee
OÙeeve kesâefvõle efkeâÙee nw~ oesveeW keâer DeeOegefvekeâ efJe%eeve SJeb Ùeeefv$ekeâ GVeefle hej DelÙeefOekeâ ßeæe nw~ oesveeW ner Fve
Jele&ceeve DeeefJe<keâejeW kesâ efMekeâej nes ieÙes nQ~ heefjCeecemJe¤he Glheeove kesâ meeOeveeW keâe efveOee&jCe, ceeveJe keâuÙeeCe Deewj
Gmekeâer DeeJeMÙekeâleeDeeW kesâ Devegmeej veneR efkeâÙee pee jne nw yeefukeâ Gmekeâe efveOee&jCe Ùev$eeW kesâ Devegmeej keâjvee heÌ[
jne nw~ Glheeove keâer kesâefvõle JÙeJemLee ceW, efheâj Gmekeâe efveÙeb$eCe Ûeens JÙeefòeâ Éeje nes DeLeJee jepÙe Éeje, ceeveJe
kesâ mJeleb$e DeefmlelJe keâe ueeshe nes peelee nw~ Ùeefo nceW ceveg<Ùe kesâ ceveg<ÙelJe keâer j#ee keâjveer nw lees nceW Gmes ceMeerve keâer
iegueeceer mes cegòeâ keâjvee nesiee~

Yeejle ceW Yeer hetBpeerJeeo Deewj meceepeJeeo keâe mebIe<e& Ûeue jne nw~ JeemleJe ceW Ùen efJeMJe kesâ JewÛeeefjkeâ mebIe<e&
keâer ØeefleÛÚeÙee cee$e nw, Gmekeâe DeefmlelJe nceejs ÙeneB nw veneR~ nceeje keânvee nw efkeâ efvepeer #es$e Deewj meeJe&peefvekeâ #es$e
kesâ mebIe<eeX keâer ÛeÛee& G"evee efvejLe&keâ Deewj efvejeOeej nw~ nceW Thej G"keâj mecemÙeeDeeW keâer Deesj osKevee ÛeeefnS~

Ùeefo nce met#ce efJeMues<eCe keâjW lees efoKeeF& heÌ[siee efkeâ oesveeW kesâ oes<eeW keâe cetue keâejCe Skeâ nw, Gmekeâer peÌ[W
Deueie-Deueie veneR nQ~ Dele: nce Ùen KeespeW efkeâ yegjeF& keâneB nw? yegjeF& keâe JeemleefJekeâ keâejCe JÙeJemLee veneR ceveg<Ùe
nw~ ceveg<Ùe ner ØeLece Deelee nw~ yegje JÙeefòeâ DeÛÚer mes DeÛÚer JÙeJemLee ceW Yeer Iegmekeâj yegjeF& hewâuee osiee~ meceepe keâer
ØelÙeskeâ hejcheje Deewj Deewj JÙeJemLee efkeâmeer ve efkeâmeer DeÛÚs JÙeefòeâ Éeje ØeejcYe keâer ieF& nw, hejvleg Gmeer DeÛÚer
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hejcheje hej peye yegje JÙeefòeâ Dee yew"e nw lees JeneB yegjeF& Dee ieF& nw~ jepÙe mebmLee keâes ner ueW keäÙee jeceÛevõ peer jepee
veneR Les? peneB GvneWves Deheves ßes‰ peerJeve mes jepÙe mebmLee kesâ ieewjJe ceW Je=efæ keâer JeneB DeveskeâeW ves oes<eeW mes Gmeer keâes
Flevee DeheefJe$e keâj efoÙee efkeâ keâF& yeej jepÙe mebmLee keâe veece uesves mes efÛeÌ{ GlheVe nesleer nw~ Fmeer Âef° mes efvepeer Deewj
meeJe&peefvekeâ #es$e kesâ mebIe<e& keâer Deesj osKeW Fmekeâer keäÙee ieejvšer nw efkeâ Ùeefo keâesF& JÙeefòeâ efvepeer #es$e ceW mJeleb$e jnkeâj
yegjeF& keâjlee nw lees Gmekesâ mLeeve hej jepÙe keâe JÙeefòeâ yew"e osves hej yegjeF& ve hewâuesieer? Dele: nceeje OÙeeve JÙeefòeâ
keâer keâle&JÙe-YeeJevee keâes peieeves hej kesâefvõle nesvee ÛeeefnS Lee~

hejvleg ngDee keäÙee? JÙeefòeâ keâer Deesj ogue&#Ùe Deewj Jeenve JÙeJemLee hej peesj efoÙee ieÙee~ efvepeeaJe JÙeJemLee
kesâ meeceves Ûesleve ceveg<Ùe veieCÙe ceevee ieÙee~ JÙeefòeâ kesâ Devoj efJeÅeceeve meodiegCeeW kesâ efJekeâeme keâjves kesâ mLeeve hej
Gmekeâe Üeme keâjves Jeeues GheeÙeeW keâe ner DeJeuecyeve efkeâÙee ieÙee~ je°^ efvecee&Ce keâer ÙeespeveeSB yeveeves JeeueeW ves Fme leLÙe
keâes Yeguee efoÙee efkeâ ØeÙeeme keâjves hej ceveg<Ùe ceeveJe mes osJelee yeve mekeâlee nw~ GvneWves ceeveJe keâe ieefn&le mJe¤he ner
meeceves ueekeâj jKee~ Jes hetBpeerJeeo kesâ DeeOeej ceW ‘Skeâ Ssmes ceveg<Ùe keâer keâuhevee keâjkesâ Ûeueles nQ efkeâ pees efJeMegæ
‘‘DeeefLe&keâ ceveg<Ùe’’ nw~ Ùen kesâJeue Skeâ keâuhevee nw~ SsmeekeâesF& JÙeefòeâ ve hewoe ngDee nw ve nesiee~ Ssmee keâYeer veneR
nes mekeâlee efkeâ ceveg<Ùe keâe Ûeens Jen hetBpeerheefle nes Ùee cepeotj, ØelÙeskeâ keâeÙe& DeLe& keâer Âef° mes neslee nes~ Jen ‘DeLe&’
keâe efJeÛeej Yeues ner keâjlee nesiee hej Gmekesâ keâeÙe& keâe Øesjkeâ DeLe& ner veneR nes mekeâlee~ DeLe&MeeŒe kesâ efveÙeceeW keâer
keâmeewšer hej Ùeefo ceeveJeerÙe JÙeJenej keâes keâmee peeÙes lees Deehekeâes keâneR Yeer DeeefLe&keâ ceveg<Ùe kesâ oMe&ve veneR neWies yeefukeâ
Gmemes keâneR efJeMeeue mechetCe& ceeveJe keâe DeefmlelJe efoKeeF& osiee~ hetBpeerJeeo keâe DeeOeej Ùeefo DeeefLe&keâ ceveg<Ùe ceevee ieÙee
lees Gmekeâer Øeefleef›eâÙee mJe¤he meceepeJeeo ves meecetefnkeâ ceveg<Ùe keâer keâuhevee keâer ceveg<Ùe keâes Skeâ Øekeâej ceeve efueÙee~
Gme meecetefnkeâ ceveg<Ùe keâer DeeefLe&keâ DeeJeMÙekeâleeDeeW keâes hetCe& keâjves keâe ue#Ùe meeceves jKee~ Gmekeâer peerJeve keâer DevÙe
DeeJeMÙekeâleeDeeW keâer hetjer Ghes#ee keâj oer ieÙeer~ oesveeW JÙeJemLeeDeeW ceW ceveg<Ùelee keâe efJeÛeej veneR nw~

ceveg<Ùelee keâer JÙeeKÙee keâef"ve nw~ Deveskeâ yeeleW meeceves nesles ngS Yeer ØelÙeskeâ ceveg<Ùe ceW kegâÚ ve kegâÚ
efJeefMe°lee nw~ Gmekeâer efJeefJeOeleeDeeW keâe efJeÛeej DeeJeMÙekeâ nw~ YeejleerÙe mebmke=âefle ves Skeâ efJeÛeej efkeâÙee efkeâ ceveg<Ùe
efJeefJeOeleeDeeW keâe mJeeYeeefJekeâ efJekeâeme keâjles ngS Yeer Deevleefjkeâ Skeâelcekeâlee keâer DevegYetefle keâjlee Ûeues~ JÙeefòeâ keâer
mJeleb$elee meJe&ØeLece nw~ peye šeše-efyejuee, JÙeefòeâ mJeelev$eÙe Ùee cegòeâ ØesjCee keâer yeele keâjles nQ lees Gmekeâe DeefYeØeeÙe
neslee nw, Gvekeâer Deheveer mJeleb$elee, Gvekesâ keâejKeeveeW ceW iegueece yeves ngS ueeKeeW keâjesÌ[eW cepeotjeW keâer mJeleb$elee veneR~
nceW lees ueeKeeW keâjesÌ[eW ceeveJeeW keâer mJeleb$elee keâe efJeÛeej keâjvee nw~ Meefòeâ Ûeens Jen jepeveereflekeâ nes Ùee DeeefLe&keâ,
kesâvõerkeâjCe mes JÙeefòeâ mJeelev$eÙe meceehle nes peelee nw~ hetBpeerJeeo Deewj meceepeJeeo oesveeW kesâvõerkeâjCe kesâ neceer nQ~
hetBpeerJeeo ceW Oeerjs-Oeerjs cegòeâ ØeefleÙeesefielee meceehle neskeâj DeeefLe&keâ Meefòeâ hej kegâÚ JÙeefòeâÙeeW keâe SkeâeefOekeâej mLeeefhele
nes peelee nw~ Decesefjkeâe Deeefo hetBpeerJeeoer osMeeW ceW pees yeÌ[s-yeÌ[s DeewÅeesefiekeâ meeceüepÙe yemes ngS nQ, Gvekeâer keäÙee efmLeefle
nw? Deepe efpeleves Decesefjkeâe ceW Antitrust laws yeveeves heÌ[s nQ, Gleves keâneR Yeer veneR nQ~ JeneB JÙeJenej JÙeefòeâÙeeW
kesâ meeLe veneR, heâeFueeW kesâ meeLe neslee nw~ DeeefLe&keâ Meefòeâ keâes jepÙe kesâ neLeeW ceW meeQheves Jeeues meceepeJeeo ceW Yeer Ssmee
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ner neslee nw~ jepÙe keâer veewkeâjMeener Yeer Ùener keâjleer nw~ heefjCeece nes jne nw efkeâ peerJeve Ùev$eJele neslee pee jne nw~
oesveeW JÙeJemLeeDeeW ceW ceveg<Ùe keâe efJeÛeej neslee nw lees heefjceeCeelcekeâ DeeOeej hej ve efkeâ iegCeelcekeâ DeeOeej hej~

peye lekeâ Skeâ-Skeâ JÙeefòeâ keâer efJeefMe°lee-efJeefJeOelee keâes OÙeeve ceW jKekeâj Gmekesâ efJekeâeme keâer efÛevlee veneR
keâjWies leye lekeâ ceeveJelee keâer meÛÛeer mesJee veneR nesieer~ meceepeJeeo Deewj hetBpeerJeeo ves ceveg<Ùe keâes JÙeJemLee kesâ efvepeeaJe
Ùev$e keâe hegpee& cee$e yevee [euee~ Skeâ mJelev$e pegueens keâes meceehle keâj Gmes efJeMeeue keâejKeeves keâe cepeotj yevee efoÙee
ieÙee~ opeea kesâ mLeeve hej js[erces[ keâheÌ[e ueekeâj jKe efoÙee ieÙee~ ceveg<Ùe Ùeeefve Skeâ pevleg pees 8 Iebšs Ùev$eJele
cepeotjer keâjs Deewj 16 IeCšs KeeS~ neÌ[ ceeBme kesâ ceveg<Ùe efpemekesâ heeme ùoÙe ceefmle<keâ Deewj Mejerj leerveeW keâer YetKe
nw, keâe ner efJeÛeej keâjvee nesiee DevÙeLee keâeÙe& kesâ 8 IebšeW keâe pees DeceeveJeerÙe ØeYeeJe neslee nw, Gmes meceehle keâjves
ceW ner Gmekesâ Mes<e 16 IeCšs JÙeleerle nes peeles nQ, Gvekesâ meceehle nesles ner Jen hegve: 8 IeCšeW kesâ Ûe›eâ ceW hebâme peelee
nw~

ceeveJe peerJeve kesâ mecemle henuegDeeW keâe efJeÛeej keâj DeeefLe&keâ #es$e ceW Glheeove efJelejCe Deewj GheYeesie kesâ
meeOeve leLee JÙeJemLee yeveeÙeW efheâj Gmekesâ efueS efJe%eeve keâe GheÙeesie keâjW~ Ùen DeeJeMÙekeâ veneR efkeâ nce efJe%eeve kesâ
hegjeves ØeÙeesieeW keâes pÙeeW keâe lÙeeW Dehevee ueW~ Deepe nce heefMÛece keâer šskeäveesuee@peer keâer DeeBKe cetBokeâj vekeâue keâj jns
nQ~ Fmes yevo keâjvee nesiee Deewj šskeävee@ueespeer keâe ØeÙeesie ceeveJelee kesâ efJekeâeme kesâ efueS keâjvee nesiee~

Fmekesâ efueS efJekesâefvõle DeLe&JÙeJemLee ÛeeefnS~ mJeÙebmesJeer #es$e keâes KeÌ[e keâjvee nesiee~ Ùen #es$e efpelevee yeÌ[e
nesiee, Glevee ner ceveg<Ùe Deeies yeÌ{ mekesâiee, ceveg<Ùelee keâe efJekeâeme nes mekesâiee, Skeâ ceveg<Ùe otmejs ceveg<Ùe keâe efJeÛeej
keâj mekesâiee~ ØelÙeskeâ ceveg<Ùe keâer JÙeefòeâMe: DeeJeMÙekeâleeDeeW Deewj efJeMes<eleeDeeW keâe efJeÛeej keâjkesâ Gmes keâece osves hej
Gmekesâ iegCeeW keâe efJekeâeme nes mekeâlee nw~ Ùen efJekesâefvõle DeLe& JÙeJemLee Yeejle ner mebmeej keâes os mekeâlee nw~ nce veÙes
efmejs mes DeeefLe&keâ efvecee&Ce keâeÙe& Meg¤ keâj jns nQ~ Dele: nceW Ùen efJekesâefvõle DeLe&JÙeJemLee KeÌ[er keâjves ceW megefJeOee nes
mekeâleer nw peyeefkeâ ogefveÙee MeeÙeo Ùen yeele Deemeeveer mes ve keâj heeÙes~ Ùeefo Skeâ yeej Yeejer keâejKeeves keâe efvecee&Ce nes
ieÙee lees Gmes meceehle keâjves keâer meesÛeves ceW Deveskeâ JÙeeJeneefjkeâ keâef"veeFÙeeB Deeleer nQ~ Gmekesâ efueS yeÌ[e meenme
yešesjvee heÌ[lee nw~

meboYe& hegmlekeWâ -
Skeâelce ceeveJeJeeo - meg®efÛe ØekeâeMeve
je°^ efÛevleve - ueeskeâefnle ØekeâeMeve
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